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THE PREFACE TO THE READER.
[Page]
[Page]
Courteous Reader,

IN the former Part of this Work I en­deavoured to open and refute the No­vel Opinion of Ju­stification upon con­dition of Obedience to the Goſpel: Which (however plau­ſibly worded, and vented) is in ſub­ſtance no other, than the Old Popiſh Doctrine of Merits and Juſtification by Works: And wherein it is refin'd from the old School-Notions, it cometh but ſo much the nearer to Socinianiſm, from [Page]whence the whole Platform of this Do­ctrine was taken, and differs from it very little.
In this preſent Treatiſe my work is to explain and confirm the Proteſtant Doctrine of Juſtification by the Righte­ouſneſs of Chriſt, imputed to us by God, and received by us by Faith, which is denied by the Aſſertors of Conditional Justification. They are indeed almost as loath the People ſhould know, that they deny us to be juſtified by the Merits or Righteouſneſs of Chriſt, as once Steph. Gardner was, That the Doctrine of Juſtification by Free Grace ſhould be preached to them: And for the ſame Reaſon, viz. The ſaving of their own Credit: And hence they tell us, That the Term of Imputation of Righteouſ­neſs, is ſtill to be retained: That Chriſt meriteth our Justification, That he is our Legal or Pro-legal Righteouſneſs, &c. They ſpeak as like our Orthodox Divines as they can, that it may not commonly appear wherein they differ: Yet in all this, they mean no more but that Chriſt by his Obedience, or Death, or both, obtained a New Covenant for us, i. e. the Evangelical Law, [Page]which if we fulfill, and continue in it to the end of our Lives, we ſhall have our Sins pardoned, ſhall be accepted and ſaved. So that the Righteouſneſs for which we ſhall be accepted, and made Heirs of Eternal Life, is our Obedience to the Goſpel, not the Obedience or Righteouſneſs of Jeſus Chriſt; and with them the Imputing of Chriſt's Righteouſneſs to us for Justification, is our being juſtified by our own Obedi­ence to the Goſpel-Covenant, which Chriſt procured by his Righteouſneſs; not our being juſtified or accepted to life for the Righteouſneſs of Chriſt inten­ded, and performed immediately and only for us, as all Proteſtants have hitherto taught, except the Dutch Ar­minians, and their Followers. They do endeavour to obſcure and perplex the Queſtion what they can, partly by the Rhetorical, and ſometimes Impru­dent Expreſſions of Popular Preachers and Writers, (which ought rather to be interpreted and qualified, than ex­agitated to the prejudice of Truth) and partly by the Philoſophical Notions and School-Terms accommodated to this Doctrine as well as others, and too much [Page]transferred from the Schools of the Learned to the Pulpit and popular Con­gregations: From both theſe they pick matters of quarrel against this received and fundamental Truth: And always pro­poſe the Queſtion in ſuch terms, that it may ſeem they diſpute only againſt the Antino­mians, or ſome that have ſpoke too like them; or elſe ſome Logical Notions and Formalities of School-Divines: Amongſt all that I have read with ſome care to know the true state of the Que­ſtion, and what the New Doctrine of thoſe men is, I have not met with one that doth fairly and ingenuouſly ſtate the Queſtion according to the Sence, which they intend, and diſpute for: But they always thruſt in ſome terms lyable to exception, which belong not to the ſubſtance of the Question it ſelf, e. g. They uſually propound the Que­ſtion thus:
Whether Chriſt's Righteouſneſs be imputed to us, ſo that we are accounted by God to have done and ſuffered all, that Chriſt did and ſuffered for us, whether we fulfill the Law in him, and ſuffe­red[Page]the Penalty of it in him.
And then they infer from the Do­ctrine of Imputation in general, what followeth only from their miſrepreſen­ting it, That we ſatisfied for our ſelves, obeyed and ſuffered for our ſelves, were our own Mediatours and Saviours, &c. Which Conſequences ſeem not only uncooth but abſurd I and are readily received by the unlearned and precipitant Wits, who had rather ſeem ingenious in finding fault with old received Doctrines, than take pains to underſtand them throughly.
I have endeavoured to divest the Doctrine of Juſtification by Chriſt's Righteouſneſs Imputed, of the Addi­tions, both of School-Notions, and popular Rhetorick; and to preſent it in the plain Scriptural dreſs, to prove it by plain Scripture and Arguments deduced thence, in the three firſt Chap­ters; and then to examine their Ob­  [...]ections against it, which, when they are levelled againſt the Queſtion as it is plainly ſtated, are ſo inconſiderable, that I cannot but wonder, that Learn­ed [Page]and Pious men ſhould lay ſo great a ſtreſs upon them, as to innovate, and alter the Doctrine which all the Pro­testants have profeſt, writ, and died for; this is done in the fourth Chapter, In the fifth and ſixth I examine the original and true meaning of the op­poſite Opinion and refute it. In the reſt of the Book I explain and defend the Inſtrumental Office of Faith in justifying us, and anſwer the Objecti­ons againſt it.
The Queſtion betwixt us is plainly this.
Whether God doth juſtifie Belie­ving Sinners, i. e. acquit them from Guilt and Puniſhment, and give them a Right to Eternal Life for their own Obedience to the Goſpel? Or immediate­ly for the Righteouſneſs of Chriſt wrought for them, and truſted in by them, as it is de­clared in the Promiſes of the Goſpel?
The former they affirm, and we have diſproved in the other Part: The [Page]latter they deny, and we affirm, and  [...]ove, viz. That God doth accept be­lieving Sinners, and gives them a cer­tain grant of Eternal Life directly and immediately for the Obedience of Chriſt  [...]ought for them and propoſed to them  [...] the Promiſes.
We ſay further, As to impute Sin  [...] to account a man a Sinner, and ju­  [...]ciouſly to charge his Sin upon him to  [...]s Condemnation; when a perſon hath  [...]thority to do it: So to impute Righ­teouſneſs is to account a man Righte­ous, and judicially to diſcharge him  [...]om accuſation, and to grant him the  [...]ivileges and Benefits belonging to  [...] Righteous Man: And therefore when righteouſneſs is ſaid to be imputed  [...] us without Works, the meaning is,  [...]at God accepteth us as Righteous,  [...]ſchargeth us from all the Accuſations  [...] the Law, and grants us Right to all  [...]iritual Bleſſings without any reſpect  [...] our Obedience: But immediately  [...]d properly for the Righteouſneſs of  [...]rist, wrought for us, which is there­  [...]re ſaid, to be imputed to us; becauſe  [...] are reputed or accepted as righteous [Page]for that Righteouſneſs alone, truſted i [...] by us upon the ground of God's own Pre­miſe of accepting us in Chriſt, an [...] Chriſt's Intention of doing, and ſuff [...] ­ring all he did for us alone, to the  [...] ­tent that our ſins ſhould be taken aw [...] and we are made Heirs of Eternal L [...] thereby.
Our Oppoſites on the other ſide aff [...] That Chriſt did not obey or ſuffer  [...] Penalty of the Law of Works for  [...] properly, that we ſhould be juſtified  [...] that Obedience or Death of his: B [...] that God impoſed on him a certain,  [...] ­culiar Law, made up partly of the M [...] ­ral Law, and partly of ſome Spe [...] Commands to him, which he fulfill [...] as a Mediatour betwixt God and M [...] God thereupon might justly, and per­haps would, give men as moderate,  [...] eaſie a Law, by fulfilling whereof the [...] ſhould be ſaved, the obedience whe [...] to ſhould be their Righteouſneſs, th [...] which ſhould give them right to Life.
Againſt this Opinion divers Learn [...] and Pious Men wrote in the form Generation: As Mr. Caple in an A [...] ­pendix [Page]to his Treatiſe of Temptations, Mr. Anth. Burgeſs in his Second Part of Juſtification, Mr. Lyford his Book againſt Errors, Mr. Blake, and re­verend Mr. Norton of New-England, Anno 1653; in Anſwer to one Mr. Pinchin, who denyed the Imputation of Chriſt's Active and Paſſive Obedience  [...]o us, or that it was performed for us  [...]s Obedience to the Moral Law; But  [...]hat Chriſt was a Mediatorial Sacrifice for us, much after the ſame notion that  [...] now vented, of his fulfilling the Law  [...]f a Mediatour: Which Book of Mr. Norton, becauſe it is not very com­mon, I will tranſcribe the Sum of it,  [...]s it is reduced by himſelf into three Particulars in the Concluſion; and the  [...]ather, becauſe it declareth the thoughts  [...]f the danger of this Opinion, which ma­  [...]y would perſuade us differs but in words from the Orthodox, and the Difference  [...] of no great conſequence, and that  [...]e do not rightly understand the mean­ing of their Authors, for whom they  [...]ave ſo great reverence: Like the Phy­  [...]cian who ſeeing in a diſsected Body,  [...]hat all the Nerves have their Original from the Brain, ſaid, he ſhould have be­lieved [Page]it was ſo indeed, if Ariſtotle  [...] not writ that they proceed from the Hea [...] Mr. Norton's words are:
Taking Hereſie for a Fundament [...] Error, p. 267. i. e. ſuch as whoſoever  [...] ­veth and dieth in, cannot be ſaved [...] The Dialogue containeth three H [...] ­reſies: The firſt denying the Impu­tation of the Sin of the Elect un [...] Chriſt, and his ſuffering the Pu­niſhment due thereto: The ſecond denying that Chriſt as God-man Me­diator obeyed the Law, and there with that he obeyed for us as ou [...] Surety: The third denying the Im­putation of Chriſt's Obedience unto Juſtification, deſtroying the very Being of a Sinner's Righteouſneſs [...] by taking away the Obedience o [...] Chriſt unto the Law, and Imputa­tion, which are the Matter and Form, i. e. the eſſential Cauſes of Juſtification; and placing a Sinner's Righteouſneſs in a fictitious Atone­ment or Pardon of ſin, ſuch as in effect manifeſtly doth not only deny it ſelf to be the Effect of, but de­nieth, yea and defieth the very Be­ing[Page]of the Mediatorial Obedience of Chriſt to the Law for us.
With him in this his apprehenſion concur­red divers Miniſters in New-England, as appears by their Letter annexed to his Book, which is ſubſcribed, John Cotton, Rich. Mather, Zech. Simmes, John Willſon, William Thompſon. And having prefaced ſo much concerning the nature and weight of the Controverſie, I commend the Book to the ſerious con­ſideration of the Reader, and am
Thine in the VVork of the Goſpel J. TROUGHTON.
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CHAP. I. The Nature of Juſtification explained, and that it is not a meer forgiving of Sin.
THE Doctrine of Juſtification by Free Grace and the Righteouſneſs of Chriſt imputed to us, hath been ſo abundantly defended by our Proteſtant Writers of every Nation and every Univerſity, profeſſing the Reformed Religion, that I need ſay little to confirm it; and eſpeci­ally ſeeing I have met with nothing in our late Authors objected againſt it, but what hath been frequently objected againſt it by the Pa­piſts before, and as frequently anſwered by our Writers: The chief Work is to diſcover [Page]the Artifice wherewith the New Doctrine of Conditional Juſtification is covered and made plauſible; whereas it is indeed the Old Po­piſh and Arminian Doctrine of Juſtification by Works, as I hope I have in ſome meaſure pro­ved in the former Part. Yet that this Trea­tiſe may be compleat, and that we may not ſeem only diſtruere aliena, and not at all ad­ſtruere propria, I ſhall endeavour briefly to ex­plain the received Doctrine of Juſtification and imputed Righteouſneſs. And firſt of the Nature of Juſtification. Our fore cited Au­thors and their Friends generally affirm, That the Juſtification of a Sinner before God is no­thing elſe but a full Pardon of all Sins, both of Omiſſion and Commiſſion, whereby all guilt and obligation to puniſhment being removed, Man is reſtored ipſo facto to his former State, and to all thoſe Priviledges which by Sin he forfeited. This they maintain that they may the more effectually overthrow the Imputati­on of Chriſt's Righteouſneſs, ſuppoſing that if the bare Remiſſion of Sin doth both acquit from Puniſhment and reſtore a Right to Life or Bleſſedneſs, then there needeth no poſitive Righteouſneſs to be imputed to intitle to life and to make us acceptable with God. This is the main drift of Mr. Hotchkis his Book about Imputation of Righteouſneſs;Great Pro­pi. p. 110. &c. and is largely proſecuted by Mr. Trueman, not without many confident miſtakes. But this Opinion overthroweth their own Doctrine of Juſtifica­tion upon condition of our Obedience, as well as ours of the Imputation of Chriſt's Righte­ouſneſs, [Page]and more; which I thus prove.
Meer Pardon of Sin is nothing elſe but a Diſ­charge from the Proceſs of the Law, that a Man ſhould not ſuffer the Penalties of it, but enjoy quietly his former freedom and privi­ledges notwithſtanding his Offences. Now this Diſcharge requireth no Righteouſneſs at all, our own no more than Chriſts, This Par­don makes a Man righteous in the Law (they ſay) i. e. The Law hath no more to do with him or to ſay againſt him; he is as free from all condemnation as if he were innocent, and had fulfilled the Law. Hence it follows that a Man is juſtified without the intervening con­dition of his own Obedience: If any poſitive righteouſneſs be neceſſary to pardon, it is not meer pardon: And why may not Chriſt's Righteouſneſs imputed be joyned with and be the Cauſe of Pardon, as well as our own ſin­cere Obedience? To ſay a Man is juſtified upon the condition of Goſpel Obedience (which is our Inherent Righteouſneſs) and that he is juſtified by the bare Remiſſion of Sins, is a Contradiction. Moreover, theſe Authors do acknowledge that Chriſt merited the Pardon of Sin, ſo that a Sinner is juſtified or pardoned and ſo reſtored to favour for the ſake of Chriſts Satisfaction. Doth it not then follow that the Death of Chriſt is the Cauſe of Pardon; then it is not meer pardon, but pardon procured or merited: and if Chriſts Death be the merito­rious cauſe of pardon to every Believer, then it is imputed or applyed to every pardoned ſin­ner: For no cauſe can produce its effects with­out [Page]Application to the Subject, in whom the effect is wrought; and the Application of a me­ritorious cauſe to the Subject for whom it me­riteth, is Imputation, or accounting that what was done by that Cauſe was done for that Per­ſon. And thus we ſee this Doctrine maketh more againſt themſelves than againſt us. But that Juſtification includeth more than Pardon of Sin, even a poſitive Righteouſneſs, where­by Man is accepted to Life Eternal, I ſhall thus evince.
1. From the Notation of the Words. To Pardon is only to releaſe from the Penalty of the Law; but to Juſtifie is to Acquit in Judg­ment, to diſcharge from guilt and accuſation, Rom. 8.33. Who ſhall lay any thing to the charge of God's Elect? it is God that Juſtifieth. It is confeſſed that to juſtifie an innocent per­ſon is to acquit; but to juſtifie a Sinner, they ſay is only to forgive him: But in what Lan­guage doth the word ſo ſignifie? When the King pardoneth an Offender, doth any man ſay, doth the Law ever ſay the King juſtifies him? A Brother is commanded to forgive his Brother from the Heart; and ſo Job did no doubt forgive his Friends, and yet he ſaith, God forbid I ſhould Juſtifie you. Job. 27. v. 4. Is any Man ſaid to juſtfie him whom he pardoneth? Why ſhould the Scripture beſides the familiar words of Pardoning and Forgiving uſe another term, viz. to Juſtifie? which in its Etymology and common uſe ſignifieth to declare Righteous, and yet mean no more by Juſtification than [Page]bare Forgiveneſs.
'Tis ſaid, A full Pardon makes a Man righ­teous, foraſmuch as he that is diſcharged from all Sin, is accounted not to have broke the Law; and not to have broke it, is all one as to have fulfill'd it: But this is a miſtake; He that forgives an Offender does not therefore account or make him Righteous, though he will not exact the Penalty of him. Pardon doth ſuppoſe a Man to have been a Sinner, and ſo it leaves him as one that hath deſerv'd puniſhment, though by favour he is exempt­ed from it; the Law ſtill chargeth him with ſin and ſentenceth him to puniſhment, though the Judge ſuperſedeth his Sentence and will not execute the Law.
But it is ſaid,Great Prop. p. 121. Pardon is diſſolutio obligationis ad poenam, diſſolveth the Obligation to puniſhment; and when there is no obligation to pu­niſhment, a man is innocent and hath right to impunity.
I Anſwer: The Antecedent is untrue; The Obligation to puniſhment ariſeth from the in­trinſecal Nature of the Law, which (being bro­ken) exacteth puniſhment as a due Debt. The Wages of Sin is death, Rom. 6.23. So that if pardon take away the obligation to puniſh­ment, it maketh ſin to be no ſin: But ſin is ſin though forgiven, and the Sinner deſerves to die although he ſhall not die. Pardon taketh away the Ordination or Deſtination of a Man to Puniſhment that he is not appointed to die, but not the Obligation that he doth not deſerve [Page]to die. I conclude Pardon doth not render a Man as innocent, as no Tranſgreſſor, and therefore 'tis not all one with juſtifying or de­claring righteous.
2. From thoſe Phraſes whereby Juſtificati­on is expreſſed, Eph. 1.4. It is paraphraſed thus: As he hath choſen us in him that we ſhould be holy and without blame before him in love. He who is only forgiven his Sins, is not accounted as holy and blameleſs: Pardon ſuppoſeth guilt and that which ſome call reatum culpae, the guilt of the fault remaineth after pardon, viz. That ſuch a Man hath broken the Law, and by ſuch habits or actions he hath been diſobedient to the Commands. Pardon only takes away reatum penoe, the appointment of a Man to pu­niſhment, therefore there muſt be ſomething more to render men  [...], holy and blameleſs before God, and Objects of his Love. Rom 4.3, 4, 5. Juſtification is called Imputing of Righteouſneſs; And Rom. 10.5, 6. Juſtification by Works and by Faith are oppoſed by the Names of the Righteouſneſs of the Law, and the Righteouſneſs of Faith. To juſtifie therefore is to reckon or to declare in judgment, that a Man is righte­ous, and as if Man had been juſtified by the Law of Works he had then been pronounced righteous: So now he is to be juſtified by Faith, he is to be declared righteous by the Righteouſneſs of Faith, though not of Works. Therefore Juſtification is more than Forgive­neſs.
[Page]
Object.'Tis ſaid Pardon maketh a Man Righteous, as if he had not brok'n the Law.
Anſw. Ans;w.This hath been anſwer'd before: I am ſure we ſhould take it very ill if one that hath greatly offended us, and received his life and all from our Mercy, ſhould plead that he is as good as an innocent or righteous perſon, be­cauſe he is exempted from the Puniſhment he deſerved.
Object.A perſon of quality argues thus: If pardon be not a Sinners Righteouſneſs, and maketh him not righteous, then a man may be pardo­ned and be unrighteous ſtill in the eye of the Law; which he thinketh abſurd,Juſtific. Evangeli­cal, p. 18. or elſe there muſt be a medium betwixt being righteous and unrighteous, which he thinketh impoſſible.
Anſw.Both parts of the diſjunction are untrue: the firſt, that he that is pardoned is not un­righteous ſtill: for if by favour puniſhment be remitted, and no ſatisfaction be made to the Law, then the Law remains broken ſtill, and he is a Sinner ſtill though forgiven. For it is not the Law that pardoneth (if that might take effect it would condemn) but the Law-Giver by his own Prerogative; which pardon is not therefore looked upon as the fulfilling or the Righteouſneſs of the Law. But if (as in our caſe) the Law was ſatisfied, and by reaſon of that ſatisfaction man is pardoned (as this wor­thy Author acknowledgeth a little before) [Page]then that ſatisfaction of the Law repaireth the Breach of it, and ſo there is the real righte­ouſneſs of the Law, firſt imputed to a Man, and then by reaſon thereof he is pardoned, i.e. acquitted from puniſhment to which he was obnoxious before: And thus here is a fair Contradiction that a Man is juſtified by a righ­teouſneſs ſatisfactory to the Law yet barely pardoned. The ſecond part of the Diſjuncti­on; That there is no medium betwixt being righteous and unrighteous is alſo untrue; we ſpeak of a declarative Righteouſneſs. Now it is apparent that there is a Middle betwixt be­ing juſtified and being condemned, viz. Me­dium negationis, or rather privationis. Adam before he fell was not condemned, having not yet ſinned; nor was he juſtified, having not fi­niſhed that courſe of obedience to which life was promiſed: It is true he was righteous in­herently, and alſo in the eye of the Law, ſo far as he had obeyed, and ſo far might be ſaid to be juſtified, viz. Inchoatively. But in this Queſtion we take juſtification for that perfect Act whereby a Sinner is fully acquitted and accepted to life eternal, and thus Adam was not juſtified, and therefore in a middle ſtate: So then, Pardon doth not make a Man righte­ous or juſtified, but in the preciſe Notion of it, it is a Middle betwixt condemnation and ju­ſtification, viz. Non-condemnation, but if you add that a Man is forgiven for Chriſt's ſake, then you add ſomething beſides Meer Pardon and ſo deſert the Queſtion.
[Page]
3. I argue from the nature of Juſtification  [...]s it is diſcovered in its immediate and moſt proper Effects; the chief whereof is this, That  [...]t giveth a firm and immutable Right to Eter­nal Life. Our Oppoſites and we differ about  [...]uſtification in this Life: They ſay it is imper­fect and mutable, we ſay 'tis perfect and im­mutable; but we agree in this, That Juſtifi­cation whenever it is perfect and compleat gi­  [...]eth an immutable Right to life, ſuch as ſhall  [...]ever be loſt as Adam's was.
Hence I argue, Meer Pardon or Relaxation  [...]f puniſhment doth not give an immutable  [...]ight to life, but only reſtores a Man to the  [...]ondition he was in before, and leaveth him as subject and liable to loſe it by new ſins as e­  [...]er he was: But Juſtification by Chriſt doth  [...]ot only reſtore Man to the Condition he was  [...]n before, ſubject to change, but giveth him  [...]n unchangeable Right to Life Eternal; there­fore it is more than Pardon: And further, that which gives an immutable right to life, muſt ſuppoſe the Law to be fulfilled, which promi­ſed life, which being fulfilled, there is nothing further to be required, nor any further dan­ger of a threatning of death, but man is to be  [...]eclared Righteous, and to receive the promi­ſed Reward. But Juſtification giveth ſuch a  [...]ull and immutable right to life, therefore it ſuppoſeth fulfilling of the Law, by our ſelves  [...]r another; and a Righteouſneſs thence ari­  [...]ng, for which we are declared Righteous  [...]nd receive the promiſed Life.
[Page]
Object.'Tis ſaid, Full pardon (ſuch as God's Par­don is) delivereth from all puniſhment, ſenſu & damni, Trum. ut ſupra. from all poſitive puniſhment, and from the privation of all Priviledges which were or ſhould have been enjoyed before; and this is equivalent to a right to life in the nature of the thing. For when a Man is exempted from all puniſhment and reſtored to his for men Eſtate or Favour with God, he is then in ſtat [...] quo prius, in the condition he was in before he ſinned.
Anſw.By this Argument, Pardon ſhould reſtore man into the Condition of Adam before hi [...] Fall, which is apparently falſe: For that i [...] the State from whence he fell by ſin, and to which Meer Pardon muſt reſtore him, at leaſ [...] when it is compleat, at the laſt Judgment: but neither then is man reſtored into Adam's condition, but to a new State of Happineſs by the Redeemer.
Beſides, this Argument makes ſtrongly a­gainſt themſelves, for the Condition from which man fell was but a State of Probation, wherein he had no immutable right to life; therefore Pardon reſtoring him but to his for­mer Condition, putteth him again but into a State of Probation, and giveth no certain right to life. Nay by this Doctrine Sin is not par­doned in this Life: A Man is not acquitted or put out of danger of puniſhment, ſeeing his Salvation dependeth upon conditions which muſt be in fulfilling till his lives end: So that Pardon with them is no more, than a Suſpen­ſion [Page]of puniſhment, together with a promiſe of life and impunity if man fulfill the Conditi­ons of the Goſpel. This putteth a Man into a poſſibility of life, but giveth him no actual or certain Title to it, and therefore is not Ju­ſtification.
4. The next Effect of Juſtification is a new Heart or Grace to fit and bring man to life which Juſtification entitleth to. The Spirit of Sons and the Glory of Heav'n are the Fruits of Adoption; but Life and Happineſs ſimply, and the Spirit of Sanctification are the Effects of Juſtification, Heb. 8.10, 11, 12, 13. The new Heart is promiſed as an Effect of forgive­neſs of ſin. Hence I argue, That which gives with the right to life all the means neceſſary to attain life is more than pardon of ſin: But Juſtification by Chriſt gives a right to all the Means neceſſary to attain eternal life, as well as to life it ſelf: Ergò, The Reaſon of the Ma­jor is, pardon in the common notion of it, and with our Oppoſites, doth only put a man into that ſtate or favour he was in before, but in that condition there was no certainty of grace to perſevere and to come to life. When we pardon an Offendor we receive him into our former favour, and lay aſide all thoughts of enmity, but we do not count our ſelves en­gaged by all means poſſible to endeavour to prevent his offending for the future; that care reſteth on him; therefore if Juſtification give a right to the Grace of God which ſhall be ef­fectual to bring us to life, it is more than par­don, [Page]or putting us into our former conditi­on wherein we had no ſuch promiſe. Mr. Tru­man ingeniouſly confeſſeth (what is the natural conſequence of his Opinion) That Chriſt by his Satisfaction did not purchaſe grace to bring men to life,Great Pro­pit. p. 203. &c. but only a Law of Grace, where­by it was poſſible for all men to be ſaved i [...] they would, and God might juſtly ſave them, if they performed the Terms of that Law. He ſaith, Indeed Chriſt by the ſupereminency of his Perſon and Redemption did deſerve that his Death ſhould not be in vain, and conſequently that ſome men ſhould have grace given them  [...] bring them to Heaven, but that he did not pre­perly merit this Grace ſhould be giv'n them; So that this is a point of honour to Chriſt, not o [...] Juſtice or Debt upon the account of his Suffe­rings, that ſome ſhould have Saving and Per­ſevering Grace. Yet he acknowledgeth that th [...] Father of his own good Pleaſure giveth this grac [...] to thoſe whom he hath choſen: So then the gift o [...] Grace is the immediate Fruit of Election not of Juſtification. But this Doctrine is as fall [...] as new: Man's Sin deprived him of Grace as well as of Happineſs, and therefore if Chriſt purchaſed a right to Happineſs for him (which ſhall be proved in the next Chapter) he pur­chaſed Grace alſo to attain it; the Means are included in the end. The loſs of the denial o [...] Grace is the Effect of Sin, therefore the re­ſtoring of Grace is the Effect of full Pardon and Juſtification. The Scriptures teach that all ſulneſs of Grace was given to Chriſt, that we might receive of his Fulneſs Grace for [Page]Grace, John 1.14, 16. He hath power to ſend the Holy Spirit to abide with us for ever. Joh. 14.16. And the powring out of the Spirit was reſerved till his Work of Redemption was fi­niſhed, and he ſhould be poſſeſſed of Glory, John 16.7. And then he promiſed the Spirit  [...]o lead us into all truth, to reveal himſelf to us, and to glorifie him in us, v. 12, 13, 14. Laſtly, He prayed for ſanctifying Grace and perſeverance for them that did, and all that ſhould hereafter believe, till they all come to be one in him, John 17.15, 16, 21. And wherefore is the Power of giving Grace com­mitted to the Mediatour, if not purchaſed by him, and why doth he interceede for that he never bought and paid for? If then Chriſt pur­chaſed Grace as well as a Right to Life, then Juſtification giveth a Right to Grace as well as to Life it ſelf, and ſo is more than Par­don.
5. I argue from the Impulſive Cauſes; Par­don is an Act of meer Mercy, but Juſtificati­on is an Act of Juſtice; therefore it is not meer Pardon. God juſtifieth Believers not as a meer Act of Favour, though free Mercy be the Foundation and the prime impulſive cauſe of Juſtification, and all the Fruits of it, but immediately, it is an Act of Juſtice, Juſtice being the immediate Impulſive Cauſe. It is not only a Juſt thing with God to juſtifie a Sin­ner through Chriſt, that he may do it without wrong to his Juſtice, as ſome gloſs it; but it is an Act of proper Juſtice, having received [Page]ſatisfaction to his Law, to juſtifie and acquit him; it would not be juſt to deny it. This is intimated, Rom. 8.33, 35. Who ſhall lay any thing to the charge of Gods Elect? It is God that Juſtifieth.  [...]; Who ſhall indite or implead them in courſe of Law or Judgment (or elſe there is enough to be charged againſt them.) The Reaſon is, becauſe it is God that juſtifieth, God who is to be Judge, to give the Sentence, and there­fore will juſtifie judicially or as an Act of Judg­ment: And the ground of this is in the next words  [...]; Who ſhall condemn in Judgment, ſeeing Chriſt has died and ſo ſa­tisfaction is made to Juſtice? When we par­don an Offence, which we might juſtly puniſh, we do cedere de jure, forbear our Right, and Juſtice gives place to Mercy; but Juſtice can­not pardon or acquit unleſs it be ſatisfied, un­leſs it have what is right and due according to Law.
Object.But it is ſaid, That God pardoneth legally and judicially by virtue of the Evangelical Law, ſo it is an Act of Juſtice as well as of Mercy:Vid. Juſti­if. Evang. p. 23. So Truman. They ſay a Sinner is not pardoned, by Free Grace and Abſolute Pardon, but upon conditions and terms requi­red in the Goſpel to be performed by him, which when he hath performed, the Evangeli­cal Law doth juſtifie him, pronounce him pardoned, and ſo his Pardon is an Act of Ju­ſtice according to the Goſpel Law, though not according to the Law of Works, which is [Page]content with nothing but Satisfaction.
Anſw.Let any fair Diſputant judge whether this  [...] not to ſhift the Queſtion: They have ſaid,  [...]at Juſtification is meer Pardon, bare Par­don, nothing but Pardon, and yet it is not ab­  [...]ute Pardon, but Pardon upon condition to  [...] performed by him that will receive Pardon.  [...]re not theſe Conditions when perſormed our  [...]angelical Righteouſneſs? This they con­  [...]d for; And are they not a poſitive Righte­ouſneſs? Yes, they are Goſpel Obedience:  [...]hat ſence is it then to ſay we are pardoned  [...]thout any poſitive Righteouſneſs, that Par­don alone is all our Righteouſneſs. It may be  [...]eſe conditions are ſo ſmall and ſo neceſſary to  [...]e receiving of pardon ex natura rei, that  [...]y are not to be accounted as any righteouſ­neſs: Nay, but in the Goſpel Law, all the  [...]oral Duties that were required in the Cove­  [...]nt of Works are required ſtill, though not  [...]th the ſame neceſſity of perfection: And  [...]w they are much more difficult than before.  [...]me Moral Duties are required alſo and ne­ceſſary, which were not directly nnd properly  [...]uties under the Firſt Covenant; as Self-de­  [...]l, Mortification, and bearing the Croſs.  [...]ſides theſe the Goſpel preſcribeth new poſi­  [...]e Duties, which neither were nor could be  [...]uties under the Law of Works, viz. Faith,  [...]ve, and Obedience to the Mediator, with  [...] holy and reverend uſe of all the poſitive In­  [...]tutions of the Goſpel. Are theſe ſmall things,  [...]s it neceſſary to meer Pardon, that the par­doned [Page]ſhould not only return to their forme Duty, but alſo receive new Terms, and Con­ditions which were never their Duty before If a Prince ſubdue Rebels, and then promi [...] them Impunity, if beſides returning to the [...] ancient Duty and Allegiance they will receive ſome new Terms; which he ſhall pleaſe to im­poſe on them, doth he freely pardon them doth he not deal with them as in a way  [...] Mercy, ſo in a way of Soveraignty, giv [...] them new Laws, and making advantage to him­ſelf and acceſſion to his Power by occaſion  [...] their miſdemeanour? Beſides, this is ve [...] improper to talk of legal and judicial Pardon Pardon by a Law: For a Law is properly pre­ceptive, and judicial Proceedings are acqui­ting or condemning for keeping or breaki [...] the Law. Pardon is granted by ſuperſed [...] the Sentence of the Law, at leaſt the Execu­tion of it, or by a Promiſe or Declaration  [...] Grace, which when eſtabliſht for ſecuriti [...] ſake and promulgated, is ſometimes called a [...] Act of Grace, yet it hath not the full Natur [...] of a Law. It is the Soveraign Legiſlator wh [...] pardoneth, who hath power to relax the Exe­cution of the Law; a Law cannot pardon But the plain meaning of thoſe men is, Th [...] God ſeeing through the Fall it was become impoſſible for man to keep, and ſo to be ſa [...] by the Law of Works, was pleaſed to ma [...] a new, milder, and eaſier Law, and to decla [...] that if they would keep it, they ſhould  [...] pardoned and ſaved: Pardon then with the [...] is nothing elſe but a waving of the Covena [...] [Page]of Works, i. e. God will not proceed with men according to that Covenant, if they will ſub­mit to his new Covenant; ſo then for all their ſpecious words of meer Pardon to exclude Chriſt's Righteouſneſs, they only mean that God will not execute his Firſt Covenant which men have broken, but will ſave them if they fulfil his Second Covenant, i. e. will be righte­ous and obedient according to the Goſpel, and thus they acknowledg a righteouſneſs of a man's own, beſides pardon whereby he muſt he juſtified.
6. The Law requireth a poſitive righteouſ­neſs by the fulfilling of it: The end of every Law being obedience to it.Juſt. E­vang. p. 38, 39. Therefore Juſti­fication cannot be Pardon of Sin without Im­putation of Righteouſneſs. 'Tis ſaid, That the Law of Works required a ſinleſs perfect righteouſneſs, which Chriſt hath ſatisfied for; but the Law of Grace is a better Covenant, ac­cepting an imperfect Righteouſneſs. But this is nothing to the purpoſe; let the righteouſ­neſs be ſuch as the Law will accept, perfect or imperfect, it is all one, if the Law doth re­quire a poſitive righteouſneſs, then a man can­not be juſtified without it: And do not they themſelves teach that the Goſpel requireth o­bedience to it, as our Evangelical Righteouſ­neſs, therefore that cannot juſtifie us without a righteouſneſs conformed to it ſelf. 'Tis ſaid further, Legal Juſtification,Ibidem. i. e. according to the Law of Works, requireth a fulfilling of that Law, but not Evangelical Juſtification, [Page]A fallacy in words: Legal and Evangelical Ju­ſtification differ not ſpecie ſed modo applicatio­nis, not in the righteouſneſs which juſtifieth, but in the manner of its application to us. Had we fulfilled the Law of Works, we had been legally juſtified by our own righteouſneſs, but now Chriſt hath fulfilled that Law for us we are ſtill legally juſtified, to wit, by the righ­teouſneſs of that Law; yet in an Evangelical or Gracious manner, that righteouſneſs being not our own but Chriſt's imputed to us (a [...] ſhall be proved in the next Chapter) and I be­ſeech you when men are juſtified, i. e. pardon­ed, (ſay you) what Law is it that accuſeth them, for the violation whereof they are par­doned? Is it not the Law of Works? (for i [...] they break the Goſpel Covenant there is n [...] more ſacrifice for ſin.) There muſt then be a legal Juſtification by that Law of Works, un­leſs it be wholly waved and made void by the Goſpel.
Object.But the Law of Works is ſatisfied by the ſuffering of Chriſt, and ſo pardon of all ſins i [...] a ſufficient Juſtification from it:Great Prop. p. 116. There need­eth not Obedience and ſuffering too.
Anſw.The Law doth not directly and immediate­ly require both obedience and ſuffering the penalty, but obedience only is the end of the Law; ſuffering the penalty is no fulfilling of, or proper ſatisfaction to the Law, but a re­compence to Juſtice for the breach of the Law, that ſo contempt may not lie upon it: ſo that if [Page]the Law be broken it doth accidentally require both obedience and ſuffering of puniſhment; the latter for the recompence of injured Ju­ſtice, that the Law may not be deſpiſed or broken impunè, and the former as that which is the proper and natural end of the Law. When a man ſuffereth the penalty of any Law, the Law is ſo far ſatisfied that it can exact no far­ther puniſhment, but doth he therefore de­ſerve the rewards of the Law, as if he had o­beyed it? He is indeed reſtored to his former State, i. e. puniſhment ceaſeth and he is ad­mitted to the priviledge of other men to live in obedience to the Law for the future, but he hath not the reward of obedience, nor is ac­counted for his ſuffering to be upon the ſame terms with the obedient: In like manner, our Lord Chriſt by ſuffering the penalties of the Law did recompence the injured Honour and Juſtice of God, and of the Law, ſo that it could require no more puniſhment of him or of thoſe that believe in him; but he did not therefore deſerve the rewards of the Law, they were procured by his obedience to it. It is not true of the Law of God, that it requi­reth either to be obeyed, or that the penalty ſhould be endured; for ſo men ſhould obey and fulfill the Law in a ſort by going to hell for breaking it. The Law promiſed life only to obedience, not to the ſuffering of death; there­fore Chriſt by ſuffering of death did fulfill what the Law required, but accidentally and ſe­condarily by reaſon of ſin, but by obeying the Law he fulfilled the primary and immediate [Page]end of the Law, and ſo merited the promiſed reward. There muſt therefore be a righte­ouſneſs of conformity to the Law, whereby muſt be procured a right to life, as well as a ſuffering of the penalty, whereby a ſtop is put to further puniſhment, which is all that meer pardon of ſin amounteth to. Upon theſe grounds I take leave to deſcribe Juſtification an Act whereby God doth acquit and accept a Sinner as righteous unto life eternal for the righteouſneſs of Chriſt, whereby he hath ful­filled the precept and ſuffered the penalty of the Law. Juſtification actively taken is Gods Act acquitting or declaring a man righteous; paſſively taken it is a mans ſtate or relation to that Act of God, being declared and accept­ed as righteous, of which as it ſuppoſeth a change from a former ſtate of guilt and con­demnation; the terminus a quo, or ſtate from which he is tranflated is a ſtate of Sin and wrath; the terminus ad quem, is a ſtate of ab­ſolution or being righteous before God; par­don of ſin or ſtop of puniſhment is included in it, or doth immediately reſult from it; ſo that Juſtification is one ſingle Act and not ſeveral concurring to make it up, though divers things are given or granted by it, either immediate­ly or conſequentially, as flowing from the im­mediate effect or benefit of it. The main Ar­gument againſt this Doctrine is, That the Scri­pture doth frequently deſcribe Juſtification by pardon and forgiveneſs, as if they were aequi­pollent terms: But the reaſon of this is, Firſt, Becauſe men being ſenſible of ſin and miſery, [Page]do firſt look after pardon, and therefore par­don is promiſed as that which will be moſt welcome and comfortable to them; and alſo becauſe men ſhould be fenſible of their own guilt, and in capacity of making ſatisfaction to God; and therefore that the righteouſneſs by which they muſt be juſtified is not their own but Chriſts, nor contrived or provided by them but by God himſelf for them. What then, Juſtification is called pardon of ſin, ergò, it is nothing elſe but Pardon; This is no con­ſequence.
Object.But the Apoſtle, Rom. 4. fully deſcribeth Juſtification, the nature of it; and he ſaith, v. 6, 7. That Bleſſedneſs cometh by forgiving,Juſtif. E­vang. p. 27. covering, not imputing ſin.
Anſw.But he ſaith alſo, Abraham believed God, and it was accounted to him for righteouſneſs. Now in the place here quoted, Gen. 15.6. and the context, there is a promiſe of poſitive Bleſſing made to. Abraham, and he believed that promiſe, and this was accounted to him for righteouſneſs. Shall we ſay Abraham be­lieved, and this was accounted for par­don of ſin? There is a poſitive righteouſneſs intimated as well as a poſitive act whereby it was procur'd and appli'd, and poſitive promi­ſes granted thereupon. David indeed under great horrors for his ſin comforts himſelf moſt with apprehenſions of forgiveneſs as moſt ſuit­able to his caſe, but what good will the fulleſt pardon imaginable do a man without a certain [Page]right to eternal life, and a promiſe of ef­fectual Grace to bring him to it? will he not ſin again and ſo loſe the benefit of his former pardon?
Object.But a Sinner is capable of no other righte­ouſneſs, but that of forgiveneſs.
Anſw.What then muſt become of the Evangelical Righteouſneſs of Faith and Works, which they contend for? A Sinner can have no other righteouſneſs but meer pardon, if it muſt reſt upon him to ſatisfie or to provide ſatisfacti­on for the Law: But doth this hinder God's providing and beſtowing on him the righteouſ­neſs of his Son? As a Bankrupt is capable of nothing, but to have his debt freely forgiven him, for ought that he can do towards ſatis­faction, yet this hindreth not but his Friend may pay the Debt for him, and ſo render him ſolvent in Law.
'Tis once more ſaid,Object. Iuſt [...]. E­vang. p. 35, 36. If a Sinner be not made Righteous by pardon, but may be counted a Sinner ſtill, then by the ſame reaſon, when Chriſt his Righteouſneſs is imputed, that being not his own Obedience he may be counted a Sinner ſtill, and ſo be Righteous and a Sinner at the ſame time, which impli­eth a loud Contradiction.
Anſw.It is no Contradiction being not eodem re­ſpectu, not in the ſame reſpect or in the ſame ſence: A man is a Sinner in himſelf and righ­teous [Page]in Chriſt, the Law pronounceth him a Sinner, and ſentenceth him to death, but the Law-giver who is above the Law accept­eth Chriſts fulfilling the Law for him; and thus being admitted upon Chriſts account, the Law it ſelf muſt acknowledg him Righte­ous.

CHAP. II. The Imputation of Chriſt's Righteouſneſs to Believers explained and proved.
[Page]
HAving proved that to Juſtifie is to accept as Juſt or Righteous, and likewiſe that our own Obedience is not, cannot be, the Righteouſneſs wherein we muſt appear before God, it remaineth that it muſt be the Righte­ouſneſs of Chriſt imputed to us, for and by which we muſt be juſtified, and this is now to be proved. But before we come to the Proof we ſhall briefly inquire, What we mean by Chriſts Righteouſneſs, and what by the Imputa­tion of it. The Righteouſneſs of Chriſt, which we ſay is imputed to a Sinner for his Juſtifica­tion, is that Righteouſneſs which he fulfilled or wrought in conformity to the Law of God, whereby the Law violated by us, was fulfilled, and ſatisfied for us, and in our ſtead, Rom. 10.4. Chriſt is the end of the Law for Righteouſneſs to every one that believeth. Therefore it is not the Righteouſneſs of his Divine Perſon, which is imputed to us; for that is Infinite, ſuch as men are uncapable of, and 'twas never requi­red from them: Yet the Perfections of his God-head do add the meritorious Dignity to his Satisfaction. Nor is it the connate habitu­al Righteouſneſs of his Man-hood: For this is preſuppos'd to enable to the performance of [Page]the Law, but not properly required by the Law, yet the Law requireth the preſervation and exerciſe of perfect inherent righteouſneſs. Adam was created perfect to make him capa­ble of receiving a Law of perfect obedience; therefore that Law ſuppoſed a Holy Nature and only required continuance in that perfe­ction of Nature which he had received. In like manner, it was neceſſary that Chriſt ſhould be born with a perfect, holy Nature, that he might undertake the fulfilling of the Law for us; and the preſerving and exerciſe of that Holineſs once received was a part of his obedience to the Law: but that Holineſs as natural and habitual was antecedent to the o­bedience of the Law, and therefore no pro­ber part of it. Chriſt's Righteouſneſs then which is imputed to us, is his Holy Life in obedience to the Law of God, and his volun­tary obediential ſuffering the Penalties of the Law unto death it ſelf, for us and in our ſtead. By the latter he made ſatisfaction for our ſins and breach of the Law, and by the former he fulfill'd the Law in the proper and principal de­ſign of it, and thereby purchaſed eternal life, which was promiſed by the Law to them that fulfill it. By obeying the ſubſtance of the Mo­ral Law, as given to Man-kind and ſuffering death, the Penalty thereof, he ſatisfied the Law and wrought Righteouſneſs for men in general; and by obeving the Jewiſh Law, and ſuffering the penalties, and that kind of death threatned, and accurſed particularly by  [...]t, he wrought righteouſneſs for the Jews, [Page] Gal. 4.4, 5. Now when we ſay, This Righ­teouſneſs of Chriſt is imputed to Believes, rec­koned or accounted theirs, Rom. 4.3.  [...] we do not mean, that they are accounted to have done and ſuffered thoſe Actions and Penalties which Chriſt was Author of and endured. Chriſt and Believers are ſtill diſtinct, natural perſons, and ſo the actions and paſſions of one perſon cannot be reckoned properly the actions and paſſions of the other: Nor do we teach, by imputing Chriſts Righteouſneſs to Believers, that God looketh upon them as if they had done and ſuffered in their own perſons what Chriſt did in his, in any proper ſence. For Chriſt only is accounted the Author of his own Righte­ouſneſs, and though Believers be juſtified by it, yet the honour of working that righteouſ­neſs, and of being the proper ſubject of its In­herence belongeth to Chriſt alone. But by Imputation we mean, that God accounteth the Righteouſneſs of Chriſt to have been wrought by him for every one that believeth, and doth juſtifie or accept them to life eternal: for that very righteouſneſs believed or truſted in, according to the promiſe of the Goſpel, and ſo Chriſts Righteouſneſs is reckoned theirs, or reckoned to them, put to their account, as if it were theirs, not efficienter, but effectivè; not as if they had wrought it, but that they may have the full benefit of it, and be juſtified by it as effectually as if they had obeyed the Law perfectly in their own perſons. This is that which our Divines mean by ſaying Chriſt [Page]righteouſneſs is ours in law, that Chriſt and Believer are one in Law, viz. that the Law  [...]f God is as truly and ſully ſatisfied for us by  [...]he righteouſneſs of Chriſt, as if we had fulfil­led it our ſelves; and that God being pleaſed  [...]o admit of the fulfilling of the Law by Chriſt  [...]or us, the Law doth pronounce us righteous  [...]nd Heirs of life, for that righteouſneſs which Chriſt wrought in obedience to it. In this  [...]ence alſo they ſay, That the very formal righteouſneſs of Chriſt is a Believers righteouſ­neſs or imputed to him, viz. not that a Be­liever is reckoned to have wrought that righte­ouſneſs as an efficient cauſe of it, nor that Chriſts righteouſneſs is transfuſed into him, implanted in him, as the ſubject of inherence,  [...]ut that the very righteouſneſs which Chriſt wrought was intended and wrought for him by the Son, and is accepted for him by the Father, that he is juſtified for it and intituled to life e­ternal. Chriſt is the efficient & the ſubject of In­herence of his own active & paſſive obedience, but the immediate benefit of it as ſatisfactory to the Law is a Believers, and he is the ſubject of it, a ſubject of external denomination; he is denominated righteous from that righteouſ­neſs wrought for him and accepted in his be­half. Thus it is not forma inhaerens, but deno­minans, not an internal but an external Form. When a Debtor is diſcharged, his Surety pay­ing the Debt, the Debtor cannot properly be ſaid to be the Author of the payment; he paid not the Money, 'twas not his but the Sureties, yet the Money being paid for him, in his ſtead, [Page]for his benefit, by the Surety, and accepted for him, inſtead of his payment, by the Cre­ditor, he is a ſubject of denomination and may be truly accounted a clear and ſolvent perſon and the payment imputed to him, placed to his account, as really and as fully as if he had paid it with his own hand and with his own money.
Hence ſome call the Righteouſneſs of Chriſt the Formal Cauſe of our Juſtification,Vid. Whitaker de Eccleſia p. 460, 461. Synop. Lei­denſ. diſput. 33. Th. 21, 23. and o­thers the Matter or Material Cauſe; both mean the ſame thing, viz. That Chriſts righ­teouſneſs is the very thing for which we are accepted and juſtified before God. I will not contend about terms of Art, in ſo great a point whereon Salvation depends, yet it ſeemeth more logical to ſay; In Juſtification, man in the Matter or Subject, viz. the Perſon juſti­fied, Chriſts righteouſneſs is the Form, that by which he is conſtituted righteous, or juſt before God: Imputation, Gods accepting this righteouſneſs for him, is as the Union be­twixt the Matter and the Form, even the Ap­plication of Chriſts righteouſneſs to the per­ſon juſtified: God the Father is the Efficient, accepting or acquitting him for the ſake of Chriſts righteouſneſs. The Promiſe of the Goſpel is the medium whereby this righteouſ­neſs is conveyed; and Faith the inſtrument or diſpoſition in the ſubject whereby it is ren­dred capable of receiving Chriſts righteouſ­neſs or having it imputed to him: And Juſti­fication is the Condition or State of a Man ac­cepted [Page]with God to life eternal through the righteouſneſs of Chriſt imputed to him. From  [...]ence I inſer, that Imputation of Chriſts righ­teouſneſs and Juſtification is all one and but  [...]e real Act, and ſo Arctius defines it: Juſti­  [...]atio eſt imputatio juſtitiae alienae gratuita, Lib. Probl. loc. 25. fa­  [...]a a Deo, reſpectu meriti Filii Dei, ad ſalutem  [...]ni credenti. Some learned men make Juſti­cation to conſiſt of 2 Acts. The Firſt where­by Chriſts righteouſneſs is imputed to a Sin­  [...]er; The Second whereby his ſins are forgi­ven and he accepted for the ſake of that righ­teouſneſs: But this makes it more perplext that it is to impute righteouſneſs. We are righteous with the righteouſneſs of Chriſt,  [...]t in a Phyſical ſence as if it were inherent or adherent to us, but judicially. We are ac­cepted as righteous, i. e. diſcharged from pu­niſhment, and intituled to life for it, and this  [...] to be juſtified. We may indeed make it Formal Acts, or formally diſtinct; the one thereby Chriſts righteouſneſs is placed to our account, or reckoned to be done for us; the  [...]ther, whereby we are accepted or intituled  [...] life for that righteouſneſs: But it's really  [...]e ſame thing, to account Chriſts righteouſ­  [...] be wrought for us to ſatisfie and fulfill the  [...]aw of God, and to accept us and give us  [...]ight to life for that righteouſneſs. God in  [...]s Promiſe propoſeth life to Sinners, on the account of Chriſts ſatisfaction, in which when  [...]ey believe and truſt, there is by virtue of that Promiſe a Grant and Title to life made o­ther to them, and hereby righteouſneſs is im­puted [Page]to them, or they are juſtified, Thus, Rom. 4, 2. When the Apoſtle would prove Abraham was not juſtified by Works, he ſaith, v. 3. Faith was imputed to him for Righteouſ­neſs: Then to juſtifie or impute Chriſts righ­teouſneſs is all one, and God accounteth us righteous for this righteouſneſs, i. e. God ju­ſtifieth or giveth us eternal life for Chriſts righ­teouſneſs, and frees us from condemnation Nor is Chriſt firſt given to us and then his right ouſneſs as ſome ſpeak, as if we were actually intereſſed in Chriſts Perſon before we are his righteouſneſs. God worketh Faith in the Heart which apprehendeth the promiſe of li [...] through the righteouſneſs of Chriſt, and here­by we are accepted and juſtified, and this righ­teouſneſs is thus made ours or given to us and no other way. Afterwards we are adop­ted and receive the Spirit of Sons by which Spirit we are united to Chriſt as to our Hear and the Fountain of Spiritual Life, and the Chriſt is moſt properly given to us, or w [...] are actually intereſſed in his perſon; in whom all the Elect have ſome intereſt before on the account of Election, but this was not actual and proper.
Theſe things thus explained, the Queſtion betwixt us and our Oppoſites is plainly th [...] Whether God juſtifieth men and intituled them Life for the Righteouſneſs which Christ wrought in fulfilling and ſuffering the Penalties of the Law? The Affirmative is the Proteſtant Doctrine, and now to be proved.
Argument 1.
[Page]
1. I argue from the Parallel of Chriſt and Adam: Chriſt is called the Second Adam, the Second Man, 1 Cor. 15.45, 47. Adam was the Figure of him who was to come, viz. Chriſt, Rom. 5.14. Whence is this but in re­ſpect of the general Influence of what they did upon the reſt of Markind. Hence I argue: As Adam's Diſobedience condemned men, ſo Chriſt's Obedience acquitteth and juſtifieth them: But the very Acts of Adam's Diſobe­dience are imputed to men to their Condemna­tion, they are condemned for them; there­fore they that believe, have the very righte­ouſneſs of Chriſt imputed to them, and by that are juſtified. The Major is largely pro­ved by the Apoſtle, Rom. 5.12. ad finem; where he ſheweth, That Juſtification and Life come into the World, in like manner as Death and Condemnation did, each by a common Perſon, and by them derived upon the reſt of Mankind. As many were made Sinners,  [...], by one Mans Obedi­ence, ſo by the Obedience of one many ſhall be made righteous,  [...] v. 19. They are conſtituted righteous and un­righteous in the ſame manner; unrighteous by Adams diſobedience, righteous by the o­bedience of Chriſt. But this I ſuppoſe will not be denied, and he that denieth the Minor, viz. That Adams diſobedience is imputed to us as the immediate Cauſe of our Condemna­tion [Page]is a down right Pelagian. But becauſe i [...] this Age all the Foundations are deſtroyed, we ſhall prove it from the fore-cited Text, Rom. 5.12. where the Apoſtle affirms, That by one man Sin and death entred into the World, and Death paſſed upon all men;  [...], whether we tranſlate it,  [...], i [...] whom all have ſinned, (as the the Fathers did againſt the Palagians) meaning Adam,  [...] whom all his Poſterity ſinned, or in quantum, for as much as all men have ſinned; the Sence is all one: Sin and Death came upon all men from one man, i. e. Adam, and therefore they were all made Sinners in him and by him. But this is clearer v. 15. where it is ſaid, Many are dead by the Offence of this one man, viz. A­dam; And v. 26. The Judgment or Sentence unto Condemnation came by one man,  [...]: and v. 17. Death reigned, had its full power up­on Man kind by means of this one Man: And v. 18. By the Offence of one, Judgment came upon all to condemnation, all are condemned for his Offence: And v. 89. The reaſon is, becauſe by that one mans diſobedience, pecca­tores inſtituti ſunt, they are made, conſtituted Sinners; whence the Argument is ſtrong: All men be condemned, dead, ſentenced, adjudged to death for the Sin of Adam; therefore that ſin is accounted theirs, imputed to them, not as if they had perſonally been the Actors of that Sin, or that it did inhere or adhere pro­perly to them, but Adams ſinning as the Head of Man kind, and as it were for all men, they [Page]are accounted to have ſinned in him, ſo as to incur all the puniſhment of his Sin. Now let it be obſerved that ex adverſo in like manner cometh the Gift of Life, of Juſtification, and the Gift of Righteouſneſs by Jeſus Chriſt; by his Obedience men are made righteous, juſti conſtitutiſunt, are conſtituted righteous: But men were made Sinners by Adams Sin, and ſo fell under the Sentence of death, before they ſinned in their own perſons, without their own perſonal diſobedience, through being deſtitute of grace they muſt needs ſin, and ſo add to their puniſhment: Therefore they that believe are made righteous in Chriſt, with his Righteouſneſs before any perſonal righteouſ­neſs in them, without the condition of their own obedience: though being made righteous in Chriſt, they receive grace to be obedient, and ſo to be fit to receive the Inheritance giv'n them in Chriſt.
Object.It is objected by a learned and grave Per­ſon, that in this place, v. 19. we are not ſaid to be juſtified with Chriſts Obedience,Hotchkis, ut ſupra. p. 43, 44. but by it, and that by ſignifieth an efficient or meri­torious cauſe, but with a formal cauſe; and that we may be ſaid to be juſtified by the Obe­dience of Chriſt, as it merited Juſtification upon the Terms of the Goſpel, but not with it as imputed to us.
Anſw.Forgetfulneſs of Grammar is no wonder, ſcarce a fault in his Age; but that tells us, that the Prepoſition  [...] here uſed ( [...]) [Page]when conſtrued with a Genitive Caſe doth ſig­nifie cum with, as well as per by, and gives this example,  [...] cum gladiis: The ſame alſo ſay the Lexicons. So then by the favour of the Greek word we may tranſlate it with the Obedience of one, many are made Righteous. Moreover by ſignifieth the formal Cauſe, which is cauſa per quam; and with an Inſtrumental Cauſe,Part 1. p. 229, 230. not a Formal, as hath been ſhewed: And thus this diſtinction is grounded upon a miſtake both in Grammar and Logick. But he farther ſaith that here is no word of Imputation or imputing Chriſts Obedience to us, and that it is barely ſaid, By his Obedience we are made Righteous. I anſwer; It is neceſ­ſarily implied, we are made righteous by the Obedience of Chriſt, as we were made Sin­ners by the Diſobedience of Adam, but his Diſobedience made us Sinners by imputation, or being imputed to us: ergò, the Compari­ſon is expreſly  [...]. If this Authors ſence be admitted in the latter words, it muſt be affixed alſo to the former, i. e. If we are made righteous by Chriſts Obedience only, becauſe he merited that we ſhould be juſtified if we obey the Goſpel; then it muſt follow, we are made Sinners by Adam's Diſobedience, only becauſe he merited by his Fall, that if we ſinned we alſo ſhould periſh: If Chriſt only brought in a way of righteouſneſs how we might be juſtified if we obſerved it, then Adam only brought in a way of Sin, how men might be condemned, if they trod in his Steps; but this is abſurd. To return, that Adam's Sin is [Page]properly imputed to us I farther prove from Eph. 2.3. We were by Nature Children of wrath even as others  [...], as the reſt of men. Grotius his gloſs upon theſe words, viz. That the Apoſtle meaneth only the Gentiles, who were born out of the Church and out of the Covenant, and therefore were by nature Children of Wrath, is againſt the words of the Text. For the Apoſtle having ſpoken of the Gentiles in the two former verſes, putteth him­ſelf and the Jews into the ſame condition in this verſe, ſaying, Amongſt whom we all had our Converſation in times paſt, and we were by nature  [...] Children of wrath, even as the reſt. All men therefore are by na­ture Children of wrath, i. e. are born Heirs of wrath under the Sentence of Condemnati­on. For as Children of Life, Children of the Kingdom, ſignifie thoſe that are Heirs, under the Promiſe of Life, ſo Children of Wrath are thoſe that are Heirs under the Sentence of Condemnation. Now I demand how all men ſhould come under the ſentence of condemna­tion and inherit it as their natural (though woful) Birth-right, unleſs Adams Fall be ſharged upon them, and ſo as ſoon as they have a Being derived from him in a natural way, the Sentence pronounced againſt him, is  [...]n force againſt them alſo. Suppoſe God might juſtly have deprived all Mankind deſcending from Adam, of his preſent Favour, and of the Gifts and Graces, Priviledges and Benefits which Adam enjoyed, becauſe Adam had forfeited them, and could not therefore [Page]leave them to be enjoyed to his Poſterity. A [...] a Father ſpending or forfeiting his own Inheri­tance and Honours doth deprive his Children of them, though they are not therefore made guilty of his Offence; yet how will it conſiſt with Juſtice, beſides the loſs of all Privileges, to adjudge, ſentence men to death, before any Trial is made of their Obedience, whether they will not do better than Adam did, or a [...] leaſt do ſomething that in their forlorn Eſtate may move ſome compaſſion to them, and mi­tigate their miſery. This is our Caſe, we are born Heirs of Death; Judgment and Con­demnation is paſt upon all men, taketh hold of them as ſoon as they are men: How can this be without any guilt chargeable upon them? and if there be any it muſt be the guilt of A­dams Fall:Ezek. 18.20. God declared that the Son ſhould not die for the Fathers Sin; it would certain­ly be high injuſtice in men to deprive the Poſte­rity of an Offendor for ever, not only of their Fathers Inheritance, but of all poſſibility of return and recovery of themſelves, ſo that they ſhould ever be dealt with as Malefactors. Much more is it conſiſtent with Divine Juſtice to puniſh all Mankind, not only with the loſs of Adams Priviledges, but with Eternal Death inevitably (for any thing the Law provideth to the contrary) meerly becauſe they deſcen­ded from him without trying or expecting how they would behave themſelves. There muſt therefore be a Guilt upon all men by na­ture, viz. the Guilt of Adams Sin, and that muſt be imputed to them; and if that be im­puted, [Page]then Chriſts Righteouſneſs is imputed alſo to them that believe. Moreover, if A­dams Sin be not imputed to us, then are we not guilty of the breach of the Firſt Covenant,  [...]en we were never obliged to yield perfect obedience, nor is the want of it properly a  [...] in us, and ſo men are born in ſuch a for­worn and loſt ſtate as the Scripture preſcribes  [...]em to be. The reaſon of the conſequence is,  [...]e were never under the firſt Covenant in  [...]r own perſons, it was made with Adam,  [...]t with us; and if his breach of it be not im­pted to us, it muſt follow that the Covenant is intended for him only, not for his Poſteri­  [...]; his Obedience ſhould not have profited them to Juſtification, as well as his Diſobe­dience not hurt them to condemnation; and  [...]s the Covenant of Works is wholly made and by Adams Fall, nor was it ever renewed a Covenant of Life. Moreover,Mr. Bax­ter's Pre­face to the Treat of the 2 Cove­nants, p. 2, 3. our Op­poſites teach that the Covenant of Grace was  [...]de with all Mankind, immediately after  [...] Fall they had all new Terms of Life given  [...]m in Chriſt: If then Adams Sin be not im­  [...]ed to his Poſterity, they have indeed loſt  [...]ſe bleſſed Priviledges which Adam ſinned  [...]ay, and ſo could not convey to them, but  [...]y were not at all oblig'd to the Covenant of  [...]fect obedience, but were all immediately in under the Covenant of Grace, and are  [...]y to anſwer for their neglect of, and diſ­obedience to that. Thus much for the firſt argument from the Imputation of Adam's

Argument 2.
[Page]
Chriſt was made ſubject to,Bradſhaw de Juſt. c. 18. and fulfilled the Law to which Man was ſubject, and the which Man had broken: Ergò, his Obedience of Righteouſneſs is imputed to us: For he was not made ſubject to that Law for his own ſa [...] but for ours, nor did he fulfill it for himſelf but for us; he fulfilled it not ſimply as a gene­ral Law of Obedience, but as the Law give to Man and broken by him; therefore what he did in this caſe was done in Mans ſtead, a [...] to be imputed to him for his Righteouſneſs that the Curſe of the Law might be remove and the Bleſſing of the Law might deſcend up on Mankind.
Sermon of the Salvation of Mankind,Vid. Ho­milies of the Church of Eng­land. & Chriſt is the Righteouſneſs of all them that  [...] truely believe in him: He for them paid the Ranſom by his Death: He for them fulfilled  [...] Law in his Life: So that now in him and  [...] him every true Chriſtian Man may be called Fulfiller of the Law, foraſmuch as that which their Infirmities lacked, Chriſts Juſtice has ſupplied. But this conſequence will not  [...] denied, it is the Antecedent that muſt be pro­ved, viz. That Chriſt fulfill'd the Law wh [...] was given to and broken by Man, and that was made Subject to that Law. For to av [...] this Argument our Authors have deviſed new Notion; That Chriſt fulfilled not the Law as given to Man, knowing that then his Righ­teouſneſs muſt be imputed to Man, but the [Page]teach that Chriſt fulfilled only a particular Law given to himſelf, which they call the Law of a Mediator, which conſiſteth ſo much of the Law given to Mankind in general, and of ſo much of the Jewiſh Law as the Father thought fit to appoint him to perform, and alſo of ſome particular precepts peculiar to Chriſt a­lone, wherein Men were not concern'd; which Law if Chriſt would fulfill, Men ſhould have a New Covenant of Life given them: But they could not be juſtified by his fulfilling this Law, becauſe it contained not all things to which they were obliged; and moreover did contain ſome things peculiar to Chriſt in which Men were not concerned. It muſt therefore be proved, That Chriſt was oblig'd to and did fulfill the Law of perfect Obedience given to Men, and the Jewiſh Law which concerned that Nation. It is ſometimes ſaid by our Op­poſites, That Chriſt is our Legal Righteouſneſs, that Righteouſneſs which the Law of Works re­quired of us: If ſo, then he muſt have fulfill'd and ſatisfied that Law; but this hath been touched before: I argue therefore, Chriſt was ſubject to the Law of Mankind, elſe he needed not to have been Man: The only rea­ſon why Chriſt was made Man is, that the ſame Nature that ſinned, might alſo ſatisfie for Sin; it muſt therefore be by fulfilling that Law which concerned Humane Nature. For if any other way of ſatisfaction might be admitted, why might it not be accepted from a Perſon of another Nature that was not Man? If there was no neceſſity that the Law broken by [Page]Man ſhould be fulfilled, but that it was ſuffi­cient that ſomething ſhould be done to repair God's Honour ſome other way, though his Law was not properly ſatisfied: Why might it not have been enough if Chriſt as God only without aſſuming any created Nature, would have undertaken to conquer the Devils, to bring all Mankind to Repentance, to accept once of Pardon, and to reſtore them to per­fect Obedience again: This would have re­paired the Honour of God and of the Law, as much or more than the procuring a New Covenant of Salvation for Sinners, which for any thing Chriſt did merit, might have never took effect in any: Why might not this have ſerved without his taking Mans Nature upon him? Moreover the Angels are obliged by the ſame general Law of Love to God and their Fellow creatures that Men are; though the particular Wages of exerciſing it be diffe­rent. If then it were enough that Chriſt ful­fill'd ſome Generals of the Law without being obliged to all the Particulars that concerned Men, why might it not have ſufficed him to have taken the Nature of Angels, and not to have come down into this miſerable World, for in that he might have performed the Law of a Mediator. However, à fortiori he needed not to have been the Son of Adam born of a Woman and in the ſame condition with other men, or to have taken upon him the Form of a Servant, Phil. 2.7. He might have been im­mediately created as Adam was, and not have derived his Nature from him, if it were not [Page]that he muſt be ſubject to the ſame Law which Adam had broken. It is ſaid, Gal. 4.4. That God ſent forth his Son made of a Woman, made under the Law, to redeem them that were under the Law, that we might receive the Adoption of Sons. If Chriſt could not redeem the Jews without being born a Jew, ſubject to their Law, then neither could he redeem the Sons of Adam in general, without being himſelf the Son of Adam, ſubject to the ſame Law that he was. I argue alſo from the Nature of the Law; The End of the Law was Obedience, and for failure that the Penalty of it ſhould be ſuffe­red; and this was the abſolute eſtabliſht De­cree, or Sanction of God: It muſt therefore be fulfilled by ſome one, it was not done by Men, therefore it muſt be by Chriſt. To ſay that ſome of it was fulfilled and ſome Honour done to it by the Mediatorial Law is of ſmall mo­ment; for this did not fulfill it or ſatisfie the End of it: The Law as a Law and as a Covenant betwixt God and Man was clearly laid aſide if Chriſt fulfill'd it not, and all Mankind after the Fall were by him brought under a Cove­nant of Grace, and ſo the Law is made void by Faith, contrary to the Apoſtle, Rom. 3.31. Our Saviour alſo teſtified of himſelf, Mat. 5.17. That he came not to deſtroy, but to fulfill the Law: This was the End of his coming in­to the World, and his fulfilling was his obey­ing, performing the Law as he had ſaid be­fore, Mat. 3.15. It becometh us to fulfill all Righteouſneſs: Therefore he was Baptized, and therefore much more ought he to obſerve the [Page]Law which was of ancienter Inſtitution. This is confirmed by the Reaſon he giveth for his ful­filling the Law, Mat. 5.18. viz. That not one Jota or Tittle of the Law ſhould paſs away till all was fulfilled, though Heaven and Earth might paſs away. The Sanction of the Law is more ſtable than the Ordinances of Heaven and Earth, and muſt attain its End: Therefore every Child of Adam muſt be ſubject to it. Our Saviour adds, v. 19, 20. That he was ſo far from relaxing of the Law, that on the con­trary he affirmed, whoſoever ſhould break the leaſt Commands, and teach others ſo, ſhould be ſhut out of Heaven: Nay that he required a ſtricter Obſervation of it than the Scribes and Phariſees for all their pretended ſeverities in ſome things. Now that all this was meant of the Law as given by Moſes, chiefly of the Moral Law, is manifeſt by his proceeding to expound and vindicate the Commandments in his following Diſcourſe, v. 21. to the end, from the ſlight Comments of their preſent Teachers. In like manner when it is ſaid, Chriſt is the End of the Law for Righteouſneſs to all them that believe, Rom. 10.4. It is meant of the Law of Moſes; for it is immediately added, v. 5. Moſes deſcribeth the Righteouſ­neſs of the Law, that the Man that doth them ſhall live in them. Now Chriſt is the End of the Law, not ſimply by waving it and diſannulling its Obligation; for then the Law ſhould not have its End, nor be unchangeable as he had told us it was: but He is the End of it for righteouſneſs to them that believe by fulfil­ling [Page]it in his own perſon for them; ſo that, their Righteouſneſs or Juſtification may not depend upon their own Obedience to it. Again Chriſt redeemed us from the Curſe of the Law, Gal. 3.13. being made a Curſe for us. How was Chriſt made a Curſe but by bearing the Penalty of the Law for Sin? For the Curſe is not only the Matter of Puniſhment, the evil inflicted, but formal puniſhment, viz. Evil inflicted for Sin, for the ſatisfaction of Juſtice and the violated Law. Now how came this Curſe to fall upon Chriſt? Even by the Law it ſelf adjudging him to it. For thus the A­poſtle argueth, v. 10. They that are of the Works of the Law, under the power of it, are under the Curſe. And v. 13. Chriſt hath redeem­ed us from the Curſe of the Law by being made a Curſe for us. This is the Argument, Men can­not be juſtified by the Law, for that curſeth all that are under it; but we ſhall be juſtified by Faith in Chriſt, v. 12. becauſe he bore the Curſe of the Law for us. He muſt therefore be under the Law as we were. And it is further proved, becauſe it is written, i. e. the Law ſaith, Curſed is every one that hangeth on a Tree. Deut. 21.23. What is this to the Death of Chriſt, if he were not under the Law? And if he were un­der the Jewiſh Law which pronounced the Death of the Croſs accurſed in ſpecial manner, then by the ſame reaſon, he was under the Law of Adam, which pronounced Death in general as a Curſe for Sin. Laſtly, If the Suf­ferings of Chriſt were not inflicted by virtue of the Law of Works, then they were not Pe­nal, [Page]nor had they any thing of God's wrath in them, for it was that Law only that threatned a Curſe: They were only Prudential, viz. that ſomething ſhould be ſuffered which that Law threatned, that ſo it might decently be laid aſide. Now if Chriſt were ſubject to the Law as to the Curſe, he was alſo ſubject to the Pre­cept, and ſo his Obedience was in our ſtead, and therefore to be imputed to us for our Ju­ſtification. We were not obliged to the Law of a Mediator; Chriſt fulfilled not that in our ſtead, if then he did and ſuffered any thing in our ſtead, it was in obedience to our Law, and ſo to be placed to our Account.


CHAP. III. More Arguments to prove the Imputati­on of Chriſt's Righteouſneſs to us.
[Page]
Argument 3.
THirdly, I argue from thoſe Scriptures which call Chriſt our Righteouſneſs, and ſay we have Righteouſneſs in him. He is not our Righteouſneſs inherently, his Righteouſ­neſs is not implanted in us, therefore it is ours by imputation or not at all, Iſai. 45.24, 25. Surely ſhall one ſay in the Lord have I Righte­ouſneſs and Strength. This is a Propheſie of Chriſt and Salvation by him, which is to be brought about by this means, viz. having Righteouſneſs and Strength in him. If we tranſlate it as ſome do, In the Lord there is Righteouſneſs and Strength; the ſence is the ſame; but our Tranſlation agrees beſt with the following Verſe. Now how have we ſtrength in Chriſt? Surely he communicates grace and life to us, and doth not only procure and grant a Covenant of Grace; he muſt likewiſe communicate Righteouſneſs to us, and that his own, not a Righteouſneſs wrought in us, or elſe it is not diſtinct from grace or ſtrength mentioned in the Text, which the next words alſo confirm, In the Lord ſhall all the Seed of Iſrael be juſtified, and ſhall glory. It is a juſtify­ing Righteouſneſs diſtinct from Grace or [Page]Strength infuſed into us which we have in Chriſt, and this cannot be ours but by Impu­tation.
Jeremiah 23.5, 6. This is the Name where­by Iſrael ſhall call him, The Lord our Righte­ouſneſs. Who this is, the former words ſhew, ſc. the Righteous Branch to be raiſed up to Da­vid, i. e. Chriſt: as alſo the Reaſon of this Name, becauſe in his days, his People ſhall be ſaved, and chiefly with a Spiritual Salva­tion; this is becauſe he is Jehovah our Righ­teouſneſs. Our Salvation ſprings primarily from hence, That we are made righteous or juſtified before God, and this righteouſneſs comes from Chriſt. As God is our Wiſdom, our Strength, &c. becauſe he is the Author of it in us and to us, as alſo our Guide and Protector; ſo Chriſt is our righteouſneſs, i e. the Author of righteouſneſs to us, and that he will juſtifie us by it.
Object.Some object againſt this, That in chap. 33. v. 15, 16. Jeruſalem the Church ſeems to be called by the ſame Name: This is the Name whereby ſhe ſhall be called, The Lord our Righteouſneſs.
Anſw.But the Context ſheweth that it ſpeaketh of the ſame Perſon, and almoſt in the ſame words, ſc. the righteous Branch of David, &c. And therefore learned men tranſlate it, This is the name of him, who ſhall call her, viz. The Church, The Lord our Righteouſneſs: So Junius tran­ſlates [Page]it, alſo the Geneva and the Dutch Anno­tions and others; but if it be meant of the hurch, as Mr. Gataker contends it muſt,Gataker in locum. it only becauſe the Name of Chriſt is put upon or, as being clothed with his Righteouſneſs the New Jeruſalem, the Goſpel Church, named Jehovah Shammah, the Lord is there,  [...]om his Preſence in her, and as God himſelf pleaſed to take upon himſelf the Name of  [...]s People. Pſ. 24.6.Ezek. 48.35. This is the Generation  [...] them that ſeek thy Face O Jacob, i. e. the  [...]d of Jacob.
Dan. 9.24. Seventy weeks are determined  [...]on thy People, and upon thy Holy City to fi­niſh the Tranſgreſſion, and to make an end of  [...]ins, and to make reconciliation for Iniquity, and  [...] bring in Everlaſting Righteouſneſs. Daniel  [...]d prayed for the deliverance of the Jews,  [...]d the forgiveneſs of their Sins, and that not  [...]r the ſake of their own Righteouſneſs, but  [...]ods great Mercy, v. 18, 19. He is anſwer­  [...]d that the City ſhall be built again, and the  [...]eople ſaved by the Meſſiah, v. 25. and that  [...] his being cut off, not for himſelf, v. 26.  [...]plying that it ſhould be for them, and that  [...]en ſhould be brought in everlaſting Righte­ouſneſs whereby Iſrael ſhould be juſtified and  [...]ved. This is the Righteouſneſs of the Meſ­  [...]ah, for none elſe is a ſtanding and everlaſting  [...]ighteouſneſs: Ours is mutable and ſubject  [...] fail, Hoſ. 6.4. Neither was our righte­ouſneſs in ſpecial manner to be brought in by  [...]e Death of Chriſt, it had been before in the [Page]Sanctified in all Ages of the Church. It was a new Righteouſneſs then to be wrought and brought in at the Death of Chriſt; though by the Virtue of it the former Saints were ſa­ved, yet it was not actually wrought, and Ju­ſtification by it diſtinctly declared till now. Therefore it is all one with finiſhing tranſgreſ­ſion, making an end of ſin, making reconcilia­tion for the people, which is plainly Juſtifica­tion to be had by this Everlaſting Righte­ouſneſs.
Rom. 5.18, 19. As by the offence of one, Judgment came upon all men to condemnation; even ſo by the righteouſneſs of one, the free gift came upon all men unto juſtification of life. All men were condemned by the offence or ſin of Adam: So they that believe ſhall be juſtified by the righteouſneſs of Chriſt; the free gift o [...] grant of life comes by the righteouſneſs of Jeſus Chriſt, as the ſentence of death came by Adams unrighteouſneſs. The 19 v. makes it clearer: As by the diſobedience of one many are made ſinners, ſo by the obedience of one many ſhall be made righteous. Adam did not make way by his Sin for mens condemnation, he did not only render them liable to death if they ſhould ſin as he did and break the ſame Cove­nant: But he brought them under the Curſe and Sentence of death abſolutely by and for his Sin, ſo that all that are of his Seed are under the Judgement of Condemnation ipſo facto as ſoon as they have a Being: In like manner Chriſt muſt not only make way for mens Ju­ſtification, [Page]or procure them a Covenant, whereby they ſhall be juſtified if they perform it, as he performed the Covenant of a Media­tor; but he muſt alſo juſtifie them, intitle them to life, ſo ſoon as they believe in him, by and for his own Righteouſneſs and Obedi­ence. One Exception againſt this place hath been anſwered in the former Chapter.
Another excepteth:Object. The Apoſtle doth not ſay, IN one mans obedience many ſhall be made righteous,Juſt. E­vang. p. 72. but BY one mans obedience (as a conſequent and effect of it) many ſhall be made righteous. As the effect of one mans diſobedience, many come to be ſhapen in iniquity, and brought forth in a ſinful con­demned nature; ſo as the effect of one mans obedience many come to be new born and brought forth in a Righteous and Saving State.

Anſw.The vanity of the exception from the word BY hath been manifeſted before. The Pre­poſition  [...] here uſed, ſignifieth BY or WITH, which is the proper ſence of the place; the term IN would be more ob­ſcure: And thus  [...] is tranſlated, Rom. 14.20. To him that eateth,  [...], with offence; but the Sum of this Exception is as it is largely proſecuted, p. 68. &c. That Adams perſonal diſobedience is not imputed to his Poſterity; but he virtually containing all men in his Nature and Sinning before the Act of Propagation, he did corrupt his Nature, and ſo begat Children in a ſinful mortal State. But I have before proved the Imputation of his [Page]Actual Sin. I now add, Do Mankind derive a ſinful mortal Nature from Adam by meer neceſſity of Nature, ſeeing the effect muſt be like the cauſe? or by virtue of Divine Con­ſtitution that his Poſterity ſhould inherit the Fruits of his Sin? If by neceſſity of Nature (as this Author ſeems to intimate) then the Soul of Man muſt be ex traduce derived from the Parents; elſe it could not be born ſinful by neceſſity of Nature, and then it muſt be corrupted with the Body, and cannot exiſt without it, and at beſt muſt be raiſed with the Body, and ſleep in the duſt till the laſt day (as the Socinians teach:) Nor would the want of original righteouſneſs, no nor poſitive diſpoſitions to ſin in our Nature as derived from Adam be ſinful in us, they be poena & cauſa peocati, the Puniſhment of Adams Sin, and the cauſe of Sin in us, but not peccatum, our Sin, no more than the natural Diſeaſes of the Body, which we derive from our Parents; For that which comes by meer natural neceſſi­ty cannot be a Sin: But if it be by Divine Conſtitution, then the meaning muſt be, ei­ther that God appointed that if Adam ſhould ſin that one Sin, then not only he ſhould pe­riſh, but that he ſhould alſo propagate a ſin­ful, mortal Nature to all his Seed without ex­ception; and then the ſin and miſery of all Mankind is directly and properly the puniſh­ment of Adams perſonal ſin only: which, be­ſides the horrour of the thing, that ſo many millions in all Ages ſhould be made miſerable both here and for ever, as the puniſhment of [Page]another mans Sin, in which they were no way concern'd, is alſo againſt Gods own Law. The Children ſhall not be put to death for the Fa­thers, nor the Fathers for the Children, but  [...]very man for his own ſin, Deut. 24.16. Or  [...]lſe this Conſtitution muſt mean that God ap­pointed that Adam ſhall ſtand or fall for all his  [...]oſterity, and then his Obedience or Diſobe­dience muſt be imputed to them and be Cauſe  [...]f their life or death, even the immediate Cauſe.
Object.Some ſay this Obedience of Chriſt is only is Sufferings according as he is ſaid to be o­bedient to the death, Phil. 2.6. and to have  [...]me to do the Will of God in offering up his  [...]wn Body, Heb. 10. v. 6. to the 11th.
Anſw. 1. This maketh nothing againſt our main poſi­  [...]on, viz. That the Righteouſneſs of Chriſt is  [...]puted to us, and we juſtified by it: For  [...]hether it be his Death only, or his Life and  [...]eath both, for which we are accepted and  [...]ſtified it is all one in this Queſtion, ſo long  [...] imputation of that Righteouſneſs to us be  [...]e way whereby it juſtifies us: And if they  [...]ean that his Sufferings are his only obedi­ence here mentioned to make us righteous by  [...]ocuring a Covenant of Grace to be fulfilled  [...] us; then they might as well have ſaid, His  [...]tive Obedience without his Sufferings doth  [...]ake us righteous: For the Text leads to  [...]e no more than the other. And Mr. True­  [...]an when he had diſputed againſt the Impu­tation [Page]of Chriſts Active Obedience, and for the Paſſive only, and yet that muſt be only to procure a Law of Grace; afterwards fairly grants, That in this ſence, viz. of procuring the Covenant of Grace, both Active and Paſ­ſive may be ſaid to be imputed to us.
2 2ly. But the words will not bear this ſence Adam's Actual diſobedience made us formally Sinners, and guilty of death: So the Obedience i. e. the Sufferings of Chriſt, procureth right to life for us. Thus they muſt run, but when is the Parallel? The Sufferings of Chriſt can not be ſaid to make us righteous formally, a [...] this Author tells; Sufferings are not righte­ouſneſs; much leſs ſuffering the Penaltys o [...] the Law for the breach of it; but Chriſt ſuffe­red the Curſe of the Law for our ſin againſt it his Sufferings delivered us from the Curſe o [...] the Law, it having been born by him; but could not make us righteous according to th [...] Law, that we ſhould obtain the reward  [...] Life: It is true Chriſt was obedient in his Suf­ferings, and did the Will of his Father in offer­ing himſelf; if they had not been voluntary and obediential, they could not have been me­ritorious, but that his Sufferings as ſuffering of the Penalty of the Law are his only Obedi­ence that juſtifies us, or that he performe [...] no other obedience for us, doth not follo [...] at all.
[Page]
1 Cor. 1.30. Chriſt is made unto us of God, Wiſdom, Righteouſneſs, Sanctification and Re­demption, that he that glorieth, may glory in the Lord. Here is expreſt that God hath made Chriſt our righteouſneſs, ſc. by giving him to ſatisfie the Law for us; and accepting us for his righteouſneſs: And here we may obſerve, that the Apoſtle purpoſely proveth againſt the deſpiſers of Chriſt; the Greeks who boaſted of their own Wiſdom, and the Jews who truſted in their own Works, v. 22, 23. that Believers have all in Chriſt, v. 24. and that they are in themſelves, weak, fooliſh, no­thing, v. 25.28, 29. all their excellency is in, and from Chriſt, and therefore their righte­ouſneſs and Juſtification, as well as their San­ſtification. Farther obſerve, that Righteouſ­neſs here is diſtinguiſhed from Wiſdom and Sanctification, and therefore muſt mean that Chriſt is our juſtifying Righteouſneſs, or that we are juſtified by Chriſt as our righteouſneſs;  [...]f we were to be juſtified by our habitual and  [...]ctual holineſs as the Condition of the Goſpel,  [...]hen righteouſneſs and ſanctification are all  [...]ne.
Laſtly, The Apoſtle ſaith we have all theſe  [...]n Chriſt, that he that glorieth, may glory in the Lord: We may glory in Chriſt, in that we  [...]ave all grace from him; but how ſhall we glory in him as to our Juſtification, if we be not juſtified by his Righteouſneſs, but by our own, though wrought by the help of his grace; even as Adam if he had kept the Law of Works, would have been juſtified by his own [Page]righteouſneſs, and might have gloried in him­ſelf, that he had done his duty, though it was by the power of the grace and aſſiſtance of God.
2 Cor. 5.21. Chriſt was made ſin for us, that we might be made the righteouſneſs of God in him. Here righteouſneſs by a uſual He­braiſm is put for righteous: we are made the righteous of God, i. e. before God, or ac­ceptable with him in Chriſt, by or through Chriſt, as  [...] with a Dative caſe is often uſed: and how are we made righteous by Chriſt? even by his being made ſin for us, as he ſatis­fied for our ſin, ſo by that ſatisfaction are we made righteous; as he that knew no ſin was ſacrificed, puniſhed for our ſins: ſo we that had no righteouſneſs, are made righteous by him, and this muſt be by imputation. Thus B, Ʋſher out of Claud. and Sedul. in locum. That this righteouſneſs therefore is not ours, nor in us, but in Chriſt, in whom we are con­ſidered as Members in the Head: Non noſtra, non in nobis, ſed in Chriſto quaſi Membra in Capite. Rel. Juſt. p. 15.
Object.Againſt theſe two Scriptures it is excepted, that in the former it is only ſaid, that Chriſt is made our righteouſneſs, Hotchkis, p. 191. not that his obedi­ence is imputed to us for righteouſneſs.
[Page]
Anſw. Chriſt cannot be made our Righteouſneſs any other way, than by imputing his perfect Obedience to us, and therefore the Scripture in ſaying the one in words ſayeth the other alſo in ſence.
Object.To the latter place, 'tis ſaid, That it ſaith only that we are made righteous by Chriſt being made a Sin Offering for us, not by im­puting his Obedience to us.
Anſw.If Chriſt was made a Sacrifice for our Sins, then our Sins were ſo imputed to him as that he was puniſhed for them; and if this make us righteous, then his bearing the Puniſh­ment of Sin is imputed to us, and ſo his Righ­teouſneſs is imputed.
Phil. 3.8, 9. That I may win Chriſt, and be found in him not having my own Righteouſ­neſs which is of the Law, but that which is through the Faith of Chriſt, the Righteouſneſs which is of God by Faith. The Apoſtle in this place exhorteth to rejoyce in the Lord, i. e. Chriſt, v. 1. and to beware of Judaiſing Chri­ſtians who joyned the Works of the Law with Chriſt, v. 2. ſaying, That true Believers are the true Circumciſion, the true people of God, e­ven they who rejoyce in Chriſt and have no confi­dence in the Fleſh, i. e. their own Works, v. 3. And then reckoning up what he had to alledge for himſelf from the obſervation of the Cere­monial and Moral Law, v. 4, 5, 6. he ſaith, That he counted all this loſs for Chriſt, v. 7. [Page]and not only what might be alledged from ob­ſerving the Law, but whatever elſe might be thought excellent or a ground of ſelf-confi­dence and rejoycing, v. 8. Yea doubtleſs and I count all things but loſs for the excellency of the Knowledge of Chriſt Jeſus, &c. that I may win Chriſt and be found in him, &c. From hence it appeareth that the Apoſtle ſpeaks of Juſtification by Chriſt in oppoſition to being juſtified by any thing elſe, and of rejoycing in him contrary to any rejoycing in our ſelves. In the 9th. v. therefore he oppoſeth being found in Chriſt, to having his own Righteouſ­neſs which is of the Law, ſc. of any works whatſoever, and explaineth it by having the Righteouſneſs of Faith, the Righteouſneſs which is of God by Faith: What can the Righ­teouſneſs of God mean when oppoſed to his own Righteouſneſs of the Law, but either the Righteouſneſs of him which is God, or a Righteouſneſs which God provideth for him, and which he did not work himſelf, which is Chriſt's. Alſo the Righteouſneſs of Faith is oppoſed to the Righteouſneſs of the Law, and the Righteouſneſs of God by Faith oppoſed to the ſame Righteouſneſs of the Law, muſt be a Righteouſneſs which God gives us by be­lieving; and this is the Righteouſneſs of Chriſt imputed.
Object.It is excepted, By the Law he means the Jewiſh Law, and by his own Righteouſneſs he means that which was his own when a Jew,Hotchkis, p. 190. not that which was his own when a Convert to [Page]the Chriſtian Faith; and that the things there oppoſed are Judaiſm and Chriſtianity, or Ju­daical Obſervances, and the practical know­ledge of Chriſt; ſo that our own Evangelical Righteouſneſs is not there oppoſed to the O­bedience of Chriſt.
1.Anſw. If the Apoſtle here only compare the Jewiſh and Chriſtian Religion, then all he meaneth is that the Chriſtian Religion is far more excellent than the Jewiſh; but he can­not oppoſe them properly in the matter of Juſtification. For the ſincere Practice of the Jewiſh Religion did juſtifie the Jews (accord­ing to this opinion) as well as the Practice of Chriſtian Religion juſtified Chriſtians. Yea methinks theſe Authors who (ſome of them) can allow the Idolatrous Heathens to be juſti­fied by their obedience to the Law of Nature, and hope in God's Mercy, though they have no expreſs knowledge of Chriſt, ſhould not deny that Jews may be ſaved by their Religi­on and their Hope in the Meſſias, if they be only ignorant who he is and not malicious a­gainſt him: If ſo, there muſt be more meant by oppoſing Faith to the Works of the Law, then the Law meerly as Jewiſh.
2ly. The Apoſtle doth not only renounce the Works of the Jewiſh Law, but all other things which may be thought matter of confi­dence in our ſelves, v. 8.
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3ly. There is the ſame reaſon for the re­nouncing Chriſtian, as Jewiſh Works in Ju­ſtification, and thoſe are Works of the Fleſh when truſted and rejoyced in as well as theſe. For the Moral Law is the ſame to Chriſtians as it was to the Jews, and all the Evangelical Precepts were the ſame to the Jews as to us; if then they could not juſtifie them, they can­not juſtifie us. But if this Author intend only the Ceremonial Law, it is contrary to the Text; for after mention of the External Rights and Privileges, the Apoſtle ſaith, He was blameleſs as touching the Righteouſneſs of the Law; which muſt mean the Moral Law: and the Ceremonial Law, when in force, had its part in juſtifying as well as the Moral, and now it is abrogated it cannot be damning if practiſed out of ignorance only.Acts 21.20, &c. But that the Righteouſneſs of the Law here doth by pa­rity of reaſon exclude Chriſtian Obedience from Juſtifying, is thus proved: This is not the Righteouſneſs of God, ſc. of God's pro­viding, but our own Righteouſneſs as well as Jewiſh Obedience was: It is alſo the righte­ouſneſs of a Law, the Goſpel Law, though not the Jewiſh Law, Melanct. in Rom. p. 8. Vocari lex debet ubicunque praecepta leguntur, ſive in libris Moſis, ſive in libris Apoſtolorum, &c. And further, It is not the righteouſneſs of Faith, or by Faith any more than the Works of Jews: For, No Law is of Faith, but be that doth it ſhall live by it, Gal. 3.12. It is ſpoken immediately of the Jewiſh Law, but the Reaſon extendeth it to every Law; he that [Page]is juſtified by obedience to any Law, liveth by it, is juſtified by doing it, not by belie­ving. And it may be ſaid of the Goſpel in our Authors Sence, He that doth it ſhall live by it, as truly as of the Law of Moſes or A­dam. It hath alſo been ſhewed, that the Law hath ſome Faith joyned with it, viz. the truſt to be juſtified by performing that Law, and therefore when doing and believing are oppo­ſed as irreconcileable extreams in Juſtificati­on, believing muſt mean a truſt in anothers Righteouſneſs, not in our own, for that is doing; and thus the righteouſneſs of Faith here excludeth all our own Works, therefore muſt be the Righteouſneſs of Chriſt imputed to us. Add to all this, That the Apoſtle in this place doth not ſpeak of Chriſtian Religion (as this Author ſaith) or of the Doctrine of Chriſt, but of his Perſon and what he wrought for us: For having expreſt his deſire of being found in him not having his own righteouſneſs, &c. he ſubjoyneth immediately, v. 10, 11. That I may know him and the Power of his Re­ſurrection, and the Fellowſhip of his Sufferings, &c. If by any means I might attain unto the Reſurrection of the Dead. And v. 12. That I might apprehend that for which I am apprehen­ded of Chriſt. Theſe things concern Chriſt himſelf, not the Precepts of his Religion.
Object.The general Evaſion whereby thoſe men wave the force of theſe and the like Scriptu­res, is this;Hotchkis, p. 44, &c. That Chriſt's Righteouſneſs or O­bedience is ours in the Fruits and Effects of it,[Page]but not our Righteouſneſs properly, viz. That Chriſt's Righteouſneſs is not that for which we are accepted of God immediately, Trueman Gr. Prop. p. 116. but that it is the morally efficient, or meritorious Cauſe of our Righteouſneſs, i. e. that we ſhall be accepted with God if we fulfill the Commands of the Goſpel, be­cauſe Chriſt hath removed the Old Covenant of Works, and purchaſed this New Covenant for us.
1.Anſw. Here it may not be amiſs to advertiſe the Reader of the equivocation that lies in theſe Words (eſpecially as uſed by ſome Au­thors) whereby they hide their ſence and de­ceive many, ſc. when they oppoſe the Impu­tation of Chriſts righteouſneſs to the Fruits and Effects of it, which with us are not oppo­ſite. For by imputation of his righteouſneſs we do not mean that Chriſts righteouſneſs is transferred to us and made inherently ours, or that we can be denominated righteous by it as if we had wrought that righteouſneſs, but we mean that for the obedience of Chriſt God doth immediately pardon and juſtifie them that truſt in it, and give them a right to all the Fruits of it, as truly and validly as if it were their own perſonal righteouſneſs; ſo that God doth hereupon account the Law to be ſatisfied, and like to be purchaſed for them without any thing to be further done by them as a condition of life. But their true Sence is, That the Obedience of Chriſt is ours remotely only, ſc. that it hath merited a New Covenant which if we perform we ſhall live.
[Page]
2ly. According to this Sence Chriſts righ­teouſneſs is no way our righteouſneſs: It may be the means of benefit to us, but it doth in no ſence make us righteous, or is the cauſe of our righteouſneſs or juſtification, which the Scriptures alledged do intend. This is thus proved; It is none of the four kind of Cauſes, nor reducible to them; therefore it is no Cauſe. The Antecedent I thus prove; It is not the Material or Formal Cauſe, this they grant, For then we muſt be immediately juſti­fied by it, it muſt compoſe our righteouſneſs; they ſometimes call it the matter of our righ­teouſneſs, but without ſence: It is not the Fi­nal Cauſe, Chriſts righteouſneſs is not the end for which we are juſtified: It is not the Effi­cient, neither Phyſical, nor Moral: Not Phy­ſical, for then Chriſts obedience muſt actively work obedience, or righteouſneſs in us, which is abſurd. Not a Moral Cauſe, or Meritori­ous (which they moſt inſiſt on.) For Chriſt did not merit Grace, whereby we ſhould obtain the Goſpel, and ſo be juſtified as they acknow­ledge, ſeeing he died for all alike (though thus he would be but a remote meritorious Cauſe of Juſtification, meriting that for which we ſhould be juſtified) but he merited only the Covenant of Life upon ſincere obedience to the Law he ſhould preſcribe. All then that he is the Meritorious Cauſe of is the New Covenant; for when this Covenant is promul­gated it is left to men whether they will obey or no, and ſo whether they will be juſtified or no: He hath merited nothing further. Now [Page]if any man come to be juſtified by performing the condition of this Covenant, can Chriſt be ſaid to merit this Juſtification for him, which as to his Merits was contingent, might or might not be, and depended wholly upon his own Will and Obedience? If a man procure a Charter for a Town, and make them a Cor­poration thereby, and by virtue of this Char­ter they that ſerve an Apprentiſhip ſhall have the Privileges and Freedom of this Town, ſhall it be ſaid of thoſe that thus come into the Freedom ſome hundred years after, that their Freedom was merited, bought or procured by him that procured the Charter? Surely they themſelves merit their Freedom, the other was but an Inſtrument of procuring the Char­ter. In like manner, if Chriſt only merited the Covenant, by performing whereof men ſhall be juſtified, ſurely men themſelves are the proper, meritorious, immediate cauſes of their own Juſtification, or Righteouſneſs; be­cauſe they fulfill the condition whereto it is promiſed, and which is the formal righteouſ­neſs for which they are juſtified; and Chriſt is but an Inſtrument of procuring the Cove­nant, and an improper remote, and contin­gent cauſe of their Juſtification, by their ful­filling it. And thus in their ſence Chriſt is no true Cauſe of our Righteouſneſs.

Argument 4.
[Page]
Fourthly,Mat. 20.28. I argue from theſe Scriptures which ſay, Chriſt laid down his Life as a Ran­ſom for us, redeemed us, 1 Tim. 2.6. Col. 1.14. Tit. 2.14. Rev. 1.5. Iſa. 43.3. Exod. 30.10, 11. Num. 18.15. that in him we have redemption, and that he waſhed us from our Sins in his own Blood: From whence I argue, Re­demption is of perſons, a ranſom and price is paid for perſons, not for Laws and Covenants; and this was typified by the redemption of Iſ­rael out of Aegypt, whom God ſaith he re­deemed and gave Nations for them: By the Redemption of the Firſt Born, and of the whole People whenever they were numbred; and by the year of Jubilee, which is called the Year of Redemption. I ſubſume, Ranſoms and Redemptions if not paid and purchaſed by the Perſons themſelves who were in Bondage, are imputed to them, i.e. they are immedi­ately delivered, ſet at liberty, by the pay­ment of them, as much as if they had paid the Prize themſelves: Therefore if Chriſt pro­perly redeemed, bought, purchaſed us, paid a Ranſom or Prize for us, then it is imputed to us: we muſt be delivered by that very prize and ranſom, as much as if we had paid it our ſelves. Our Oppoſites are loath to ſpeak down-right with the Socinians, and to deny that Chriſt's Death was a Prize and Ranſom for us, but they muſt and do inter­pret this Ranſom, Prize, Redemption, &c. to be all improper and metaphyſical: Thus Mr. Trueman ſaith, That the immediate Ef­fect [Page]of Chriſt's Satisfaction was only a Satis­faction to Juſtice,Gr. Prop. p. 86. that God might be ju [...] though he ſhould pardon Sinners, and that he might pardon them ſalvâ justitiâ, upon what terms he pleaſes; not that he muſt pardon them come what will of it, or elſe be unjuſt not that Sinners ſhould ipſo facto be pardoner the Prize being undertaken, paid and accep­ted. And again,p. 89. Chriſt's Sufferings were not proper payment, but a valuable conſideration or you may call it a refuſeable payment, though it be not properly payment at all. And Mr. Hotchkis paraphraſeth  [...], 1 Tix. 2.6. not a Ranſom, but ſomething inſtead of a Ranſom; they do therefore implicitely yield, if Chriſts death was a Ranſom and Prize for us, that then we muſt be immediately de­livered by it, which is all one with his Righ­teouſneſs being imputed to us, and in denying the Imputation of Chriſts Righteouſneſs, they do deny, That his death was a Ranſom, Prize or Payment for us, againſt the current of the Scriptures. They make all the Effect of the Obedience of Chriſt to be only the removing of that neceſſity which lay upon God to con­demn all men, for breaking the Firſt Cove­nant, ſo that he might if he pleaſed ſave Sin­ners by any other Covenant:p. 86. So Trueman ex­prefly. From whence it follows, That not­withſtanding the death of Chriſt God might have refuſed to have made a New Covenant, or to have ſaved any Sinner if he pleaſed: Which alſo the Synod of Dort charged upon the Dutch Arminians, Proprium & integrity [Page]finem mortis Chriſti fuiſſe, Act. Syn. Dordr. in Judic. Theol. Mag. Bri. Art. 2. ut Deo Patri acqui­reret jus & poteſtatem ſervandi homines quibus vellet conditionibus. How far then was Chriſt from redeeming men, if God after the death of Chriſt, would have been juſt though he ſhould have ſaved no man? Moreover, how can we be ſaid to be waſht with Chriſts Blood, if Pardon and Juſtification was not immediate­ly procured by it? Under the Law, when the People were ſprinkled with the Blood of t e Sacrifice (in alluſion to which Chriſts Blood is called the Blood of Sprinkling, Heb. 12.24.) they were immediately diſcharged from g [...]ilt and reconciled. If then we are ſprinkled or waſht with Chriſts Blood, we muſt in like manner be juſtified and reconciled by it, which is imputation of his Righteouſneſs: If Chriſt only procure a Covenant, by fulfilling of which we may be juſtified, his Blood might ratifie and zeal the Covenant (as the Socinians teach) but it reacheth not our perſons, nor are we cleanſed by it, unleſs remotely and per acci­dens, as we are juſtified by fulfilling that Law, to the Truth whereof his Blood ſealed.

Argument 5.
5ly. I argue from the Prieſts and Sacrifices of the Law: The High-Prieſt at the time of Sacrificing wore a Crown of Gold,Exod. 29.36, 37. whereon was engraven, Holineſs to the Lord, in token that he was to bare the Iniquities of the Peo­ples Services;v. 9, 10, 29. he alſo bore the Names of the People upon his Shoulder and Breaſt to pre­ſent [Page]them before the Lord: Both the High-Prieſt and other Prieſts in their daily Sacrifices made reconciliation for the People, though few of them were preſent; and when the People were preſent to bring Sacrifices for themſelves, they confeſſed their Sins over the Head of the Sacrifice, putting their Hands upon it, and by this means reconciliation was obtained and preſerved for the People. What then the Prieſt did and was done unto the Sa­crifices was imputed to the People, they were accepted by and for theſe things done for them immediately without further conditions, there­fore Chriſts Righteouſneſs is immediately im­puted to Believers, and they are reconciled by it, without further conditions.
Object.It is ſaid that theſe Prieſts and Sacrifices ob­tained only a Political Reconciliation, ſc. to the Church and Publick Aſſembly.
Anſw.However they were imputed to the People or elſe they could obtain no reconciliation at all. But why were thoſe Sacrifices means of Political or Eccleſiaſtical Reconciliation, more than the Sacraments of the Goſpel? Baptiſm admitteth into the Church, the Lord's Supper continueth Communion in the Church, and in caſe of Excommunication, a Re-admiſſion to the Supper is a Means of Reconciliation with the Church, and a Token of it. Will they ſay that theſe Sacraments ſignifie or convey nothing of Chriſt, but are meer Political and External things, as the Socinians. (whoſe no­tion [Page]this is) do? The truth is, as the Sacra­ments of the Goſpel repreſent Chriſt come in the Fleſh; ſo the Prieſts and Sacrifices of the Law repreſented him as to come: Therefore it is ſaid, Col. 2, 17. All the Services of the Law were a ſhadow of good things to come, but the Body (or ſubſtance) is of Chriſt. And Heb. 9. v. 7, to 14. They ſignified and were Figures of what Chriſt was to do, in making way into the Holieſt of all by his own Blood. The Prieſts and Sacrifices therefore were Types of Chriſt, and the Repreſentation of him lay chiefly in this, That as the Prieſts by their Ser­vice, and the Sacrifices by their Blood, did Symbolically reconcile men to God, and ad­mit them to all the Privileges of his People: So theſe things were Pledges and Signs that they ſhould be really reconciled to God, and inherit the Promiſes by the Obedience and Blood of Jeſus Chriſt, the Great High-Prieſt, and the Beſt-Sacrifice. Therefore as there was an Imputation in the Type ſo there muſt be in the Antitype: As the Prieſts and Sacri­fices bore the Peoples Sins, made Atonement  [...]or them, and ſo reconciled them to God; ſo  [...]he Obedience and Sufferings of Chriſt muſt  [...]uſtifie by being done for us, and ſo account­ed or imputed to us. It is in compariſon with the Levitical Prieſt that our Saviour is  [...]aid to be the Surety of a Better Covenant, Heb. 7.22. viz. a better Covenant than they were Sureties of; for with them he is compared throughout this Chapter: Now what the Su­rety doth is imputed or reckoned to him for [Page]whom he is Surety. The Socinians and Armi­nians from them interpret theſe words to mean only that Chriſt is God's Surety to us, in that he did ratifie the New Teſtament by his Blood and thereby confirmed to us all the Promiſes of God: but though Chriſt hath ratiſied God's Covenant, and hath undertaken that it ſhall be made good to us, yet he is our Surety, he un­dertaketh for us alſo to ſtand betwixt us and the Father, to procure reconciliation and ac­ceptance for us and our ſervices. This is ma­nifeſt from the compariſon of the Levitical Prieſt here made: For as Moſes and the ſetled Prieſts after him did repreſent God to the Peo­ple, in covenanting with them, ſprinkling Blood upon the Book of the Law, and upon the People, whenever there was occaſion to make Atonement for them: So alſo did they repreſent the People to God: Moſes ſpoke for them, carried their Promiſes of Obedience to God, and receiv'd his Commands to them; wherefore when they ſinned in the Golden Calf, God ſaid to him, Thy People whom thou haſt brought out of Aegypt have ſinned, &c. And the Prieſts ſtood betwixt God and them, came into the Tabernacle to appear before God for them, which the People might not approach to, offer'd Sacrifice, made Atone­ment for them, and Interceſſions alſo both dai­ly, and upon the ſolemn annual Expiation: Yea the Prieſt bore their Iniquities, Eat the Sin-offering in the Holy Place, as taking the Peoples Sin upon them, Levit. 6.26. Ch. 10.17, 18, 19. They were therefore Sureties for [Page]the People to God. In like manner Chriſt alſo muſt be our Surety in offering himſelf for us, in making reconciliation and interceſſion for us, yea and in performing the Law for us in his own perſon, that we might be pardoned and accepted and have new Hearts given us:Heb. 8.8.13. elſe his Covenant would not have been a better Covenant than that of Moſes, and the Leviti­cal Prieſt.

Argument 6.
If our ſins were imputed to Chriſt, then his Righteouſneſs is imputed to us: The Reaſon of the conſequence is, If Chriſt did immedi­ately ſuffer and ſatisfie for ſin, ſo as to take away the deſerved Puniſhment of it, and to recompence the violated Law, this very obe­dience and ſuffering of his muſt be our righte­ouſneſs and juſtifie us, there needeth no more than a full ſatisfaction to Juſtice for our ſins, and the fulfilling of that Law which we had broken.Bradſhaw de Juſti. Ch. 16. Th. 2. Deus peccata noſtra Christo impoſuit quod Chriſtus pro nobis factus dicitur peccatum, non quia peccata à nobis commiſſa in illum revera tranſlata ſint, aut quaſi: Deus mentis ſuae con­ceptu (ut de Deo  [...] loquamur Chri­ſtum exiſtimaverit ea ipſa peccata commiſiſſe, quae nos ipſi commiſſer amus; ſed quia apud Deum per­inde habetur, ipſé (que) à Deo Chriſtus perinde accipiebatur ac tractabatur, ac ſi ipſe ex perſona propria ea omnia commiſiſſet. But this is not denied, we muſt therefore prove that our ſins are imputed to Chriſt, where we [Page]muſt firſt premiſe what we mean by it, and then prove it. When we ſay our ſins are im­puted to Chriſt, we do not mean that they were tranſlated to and made inherent in him, o [...] that he was accounted to have ſinned, to have been the Author, or any way the Cauſe of our ſins, or that God lookt upon him as ſuch: Theſe things we account blaſphemous; but we mean that Jeſus Chriſt in all he did and ſuffered did intend to ſatisfie the Law of God which Man ſhould have kept, and particular­ly in his Sufferings did intend and actually bare the puniſhment due to our ſins, to ſatisfie the Law thereby; and that the Father in impoſing this Obedience, and in inflicting theſe Suffe­rings upon Chriſt, did intend that his Law which man had broken ſhould be ſatisfied there­by, and that Chriſt ſhould bear the Puniſh­ment of our Sins; and further, that God did accept of theſe Sufferings of Chriſt as a ſatis­faction for our Sins, and did look upon his Ju­ſtice as executed and ſatisfied in him. Thus our ſins are ſaid to be imputed to Chriſt, be­cauſe he was truly, and in the Fathers, and in his own intentions puniſhed for them. He was not reckoned an Offendor, but he was reckoned and dealt with as he who had under­taken to bear the Puniſhment due to Offen­ders. Many labour to make this Poſition o­dious by miſrepreſenting it, and putting it in­to harſh and unſcriptural terms: But the Queſtion is plainly this, Whether the Suffe­rings of Chriſt were truly and intentionally the Puniſhment of the Sins of Man laid upon him; [Page]whether Chriſt was properly puniſhed for their Sins? And this the Scripture abundant­ly and expreſly affirmeth.
Iſaiah 53.4. He hath born our griefs and carried our ſorrows: Yet more plainly, v. 5. He was wounded for our tranſgreſſions, he was bruiſed for our iniquities, the chastiſement of our peace was upon him, and with his ſtripes we are healed: v. 6. We have gone aſtray, &c. and the Lord hath laid on him the iniquity of us all: v. 8. For the tranſgreſſion of my people was he ſtricken: v. 10. His Soul was made an offering for ſin: v. 11. By his knowledge ſhall my righte­ous Servant juſtifie many: And the means whereby he cometh to juſtifie them is, becauſe he ſhall bear their iniquities, v. 12. He bore the ſin of many. Can any thing be more ex­preſs? If Chriſt was wounded, bruiſed, ſtric­ken, offered as a Sacrifice for ſin, then he was properly puniſht for ſin; and though the o­ther terms, bearing of ſin, carrying our griefs, &c. may have a larger interpretation, yet being joyned with thoſe other more expreſs and ſignificant words, they are to be taken in the ſame ſence.
Galat. 3.13. He was made a Curſe for us, &c. The Curſe is the Puniſhment of Sin, laid upon a perſon in purſuance of the Sentence of the Law: Chriſt then was puniſht, the Sen­tence of the Law executed upon him with in­tention to ſatisfie the Law.
[Page]
2 Corinth. 5.21. He was made Sin for us: Our Authors paraphraſe this, He was made a Sacrifice for Sin; the Sin-offering being ſome­times in Hebrew called Sin: And the Interpre­tation is not much amiſs, but the Sacrifice for ſin died for the Sinner, and did typically bear the puniſhment of his Sin: Therefore Chriſt the Antitype did really undergo the puniſh­ment of Sin. It is to be obſerved that our Lord was put to death without the City, on purpoſe to anſwer the Type of the Sin offering in ſpecial above the reſt of the Sacrifices, which was to be carried out and burnt without the Camp, Lev. 6.3. Heb. 13.11, 12.
1 Peter 2.24. Who his own ſelf bare our ſins in his own Body on the Tree; by whoſe ſtripes ye were healed. Here it is expreſt that Chriſt in his own perſon  [...] bore our ſins upon the Croſs, in his own Body,  [...]: Therefore his Sufferings upon the Croſs were the puniſhment for our ſins.
Our Oppoſites interpret this to be ſpoken figuratively:Trueman  [...].  [...]rop. p. 89. The Sufferings of Chriſt were not properly an Execution of the Law (though they may figuratively be ſo called) but a ſatis­faction to Juſtice, that the Law-threat might no be executed: They mean, That Chriſt's Sufferings were for ſin, i. e. to take away Sin by bringing in a Covenant of Grace, and poſſi­bility of Pardon, but not that he ſatisfied of­fended Juſtice, by bearing the Puniſhment of Sin, in his own perſon. Now this is not to [Page]die for ſin at all, nor to bare ſin, be wounded for it, or ſtricken for it, but only to ſuffer by occaſion of ſin, as ſin was the occaſion that Chriſt ſuffered to bring in a way of Pardon; and ſo as Chriſt's Righteouſneſs is not the cauſe of our Juſtification, but the occaſion of it, that which made ſome way for it (as we have proved above) ſo alſo by this Doctrine our ſins were not the cauſe, had no proper influ­ence upon the death of Chriſt, but were an accidental occaſion of it; becauſe if we had not ſinned, he had not died to bring in a Cove­nant of Grace and pardon. What can be ſpoken full and clear enough, if theſe plain Scriptures may be ſo eaſily waved? The ſame Author ſaith,p. 86. That Chriſt's death was a Satis­faction to Justice, that God might be Juſt if he ſhould pardon, not an Execution of the Law, but a ſatisfaction to Juſtice that the Law might not be executed. I anſwer: The Juſtice of God is twofold, Abſolute and Eſſential, which is the infinite Holineſs of his Nature, whereby he can do nothing but what is becoming him­ſelf, or limited and ordinate, which is a vo­luntary Obligation, which God hath laid upon himſelf to proceed in his dealing with Crea­tures according to the Law which he hath pre­ſcribed them. I demand which of theſe Chriſt ſatisfied, not the firſt, any further than as it is included in the ſecond, viz. as it is becom­ing God's infinite and eſſential Holineſs to proceed with his Creatures according to his own Laws, when he hath given them Laws to act by: For this Author and his Friends do [Page]not deny that Eſſential Juſtice might have been content to have pardoned and reſtored Adam, and us in him, without the death of Chriſt, it muſt therefore be limited and ordinate Juſtice, which Chriſt ſatisfied. Now by this Juſtice God is obliged to proceed according to his own Law, to ſee his Law fulfilled and execu­ted, and that it attain the end for which it was made; therefore there is no ſatisfying of this Juſtice but by having the Law executed. To talk of ſatisfying Juſtice, of which the Law is the Rule, without executing the Law, yea that the Law might not be executed, but ta­ken out of the way, is by fair conſequence a Contradiction.

Argument 7.
7ly. I argue; Either Chriſt's Righteouſ­neſs is imputed to us, we are juſtified imme­diately by believing in it, or Chriſt only pur­chaſed a Law of Grace by fulfilling whereof we ſhould be juſtified. There is no medium be­twixt theſe two in the Queſtion about Imputa­tion: but the latter is falſe, therefore the for­mer is true. This is that our Oppoſites con­tend for, That Chriſt only purchaſed, that we ſhould be ſaved if we ſhould perform that new Law, which he ſhould give us: But this ſhall be particularly conſidered in the Sixth Chapter.


CHAP. IV. An Anſwer to the Arguments againſt the Imputation of Chriſt's Righteouſneſs.
[Page]
WE are now to examin the Arguments which are brought againſt this Do­ctrine; where as I ſhall paſs by none that I meet with which ſeem to have any weight, and whoſe ſolution may add any evidence to this weighty Truth; ſo I ſhall not count my ſelf concerned in a great number of Objections, that are heaped up by ſome againſt it, ſome being meer deviſed cavilations, and many no­thing to the purpoſe. For our Oppoſites deal in this Argument as the Arminians did in the point of Reprobation, load it with calumnies, or with the unadviſed expreſſions of ſome par­ticular men, but ſay but little that concludeth againſt the Truth it ſelf. Their uſual Fallacy is Plus in concluſione quam in praemiſſis, or igno­ratio Elenchi; when the plain Queſtion is, Whether we are accepted and juſtified for the Righteouſneſs of Chriſt wrought for us, and gi­ven to us by the Promiſe of the Goſpel, and ac­cepted by Faith; And their Arguments ſhould conclude againſt this naked truth, they uſually conclude againſt Imputation of this Righte­ouſneſs as expreſt by the Antinomians, or by Popular and not Logical Men, or elſe againſt ſome terms of Art applyed to this Subject. [Page]The like they do when they diſpute againſt the Imputation of our ſins to Chriſt; yet ſome In­ſtances of this kind I muſt take notice of, that the Reader may be the more excited to ob­ſerve it in their Books.
Object.Chriſt's Righteouſneſs is the Morally Effi­cient, ſc. the meritorious Cauſe of our Juſti­fication,Hotchkis ut ſupra, p. 23. therefore it is not the proper matter, or properly a material Cauſe of it: Matter being an internal conſtitutive Cauſe, and an efficient and external Cauſe, which cannot a­gree to the ſame thing.
Anſw.The Queſtion is not (nor did ever any man ſay it that knew what he ſaid) whether Chriſts Righteouſneſs be a proper material Cauſe, as Matter is oppoſed to a Form: When it is ſaid to be the Matter or formal Cauſe of our Ju­ſtification, it is meant only Analogically; Chriſts Righteouſneſs conſiſted in Actions and Paſſions, which were neither Matter nor Forms as taken for Internal Eſſential Parts of any thing: But when theſe Actions and Paſſi­ons are the thing for which a man is juſtified, they are analogically called the Matter of his Righteouſneſs, becauſe his Righteouſneſs is made up of them; and as a man is accepted for theſe very Actions and Paſſions wrought for him, and imputed to him, ſo they may be called the Formal Cauſe of our Juſtification, as a man is denominated Juſt before God from that Righteouſneſs: And thus as Chriſts Righteouſneſs is analogically called Matter or [Page]Form, ſo it may analogically be ſaid to con­ſtitute a man Juſt or Righteous before God, or to be pars conſtituens hominis juſtificati, qua­tenus juſcificati, as any other Accident, moral or phyſical, intrinſecal or extrinſecal, being appli d to the ſubject maketh the concretum ex ſubjecto & accidenti, and ſo the ſubject in that compoſition is as the matter, though o­therways perhaps the Efficient; and the Ac­cident as the Form; both are the Conſtitu­tive Parts of that concretum, yet Analogically. Thus much for the Logick of this Argument, now for the Divinity. It is true that Chriſt's Obedience offered as a Ranſom for all the E­lect in general is the Meritorious Cauſe of their Salvation, but when it is applied to each particular perſon (as all Cauſes muſt be applied to the Patient that they may produce their Effect) it is that thing for which God doth ac­cept and juſtifie them in particular, and ſo is ſaid to be the matter of their Righteouſneſs, the Material, and by ſome the Formal Cauſe of Juſtification,de Just. ch. 22. vid. Dav. Atque revera in juſtificatione, talis cauſa formalis ponenda eſt, quae ſimul & meritoria eſſe poſſit: Niſi enim con­tineat illam dignitatem in ſe, propter quam homo rite juſtificatus reputetur, nunquam erit formalis cauſa, &c.
2.Object. If Chriſt's Righteouſneſs be imputed to us, then we are freed from all obligation to Obedience: If he hath obeyed for us,Trueman ut ſupra, p. 118.4. what need is there of our obedience, we cannot mend his, and if he hath done all, there is nothing left for us to do?
[Page]
Anſw.We are freed from any obligation to obedi­ence of that kind and to that end for which Chriſt obeyed: His Obedience was the Ful­filling of the Law of Works, as a Covenant of Life, and by fulfilling it he purchaſed life for us, and ſo was the perfective end of that Law or Covenant for righteouſneſs to them that believe, Rom. 10.4. Perfect obedience to the Law of Works is not required of us, that we ſhould live by it, or periſh for lack of it, as it would have been, had not Chriſt obey­ed for us. But it doth not follow from hence that we are freed from all Obligations of Obe­dience upon other accounts, viz. as Crea­tures to a Creator, as Servants to an abſolute and ſoveraign Lord, as Children to a Father, and as the Preparatives to an Eternal Life; upon theſe accounts we muſt obey ſtill, though not to be juſtified by it: Chriſt himſelf is not freed from the general obligation of obedience to God, as he is a Man, though he hath finiſh­ed his ſatisfactory Obedience to the Law as the Means and Covenant of Life, and is for ever acquitted from the Obligation thereto: In like manner his Obedience hath acquitted us from all obligation to the Law as the way of life, yet not from all Obedience. But this Argument, as all the reſt of this Author in the ſame place, is levelled againſt a Popular Ex­preſſion of this Doctrine, and are nothing to the main Queſtion, viz. That Chriſt's Righte­ouſneſs is ſo imputed to us, that we are accounted to have obeyed in him, to have fulfilled the Law, to have done and ſuffered all in him, &c. which [Page]Poſition is true only in this Sence, That all which Chriſt did and ſuffered was intended for us, is given to us, and doth as really juſtifie us, as if we had fulfilled it our ſelves. But it is not true that God accounteth us to have perſonally obeyed in Chriſts obeying, or us to have ſuffered in Chriſts ſuffering, to have fulfilled the Law in his fulfilling it: For then we muſt be accounted to have ſatisfied for our ſelves in him, and to have purchaſed our own Juſtification. The Imputation of Chriſt's Righteouſneſs is God's, accounting it to be wrought for us, and ſo he accepteth us for it; but not his accounting us to have wrought it, or to have been actively righteous as if we had fulfilled his Law.
But did not Chriſt obey as a common and publick perſon for all the Elect,Queſt. and ſo he and they are one in Law, and ſo what he did they are accounted to have done.
Chriſt was a common and publick perſon in that he intended his Obedience not for him­ſelf nor for any one perſon, but for the whole Company of the Elect: Chriſt and they are one in Law, in that the benefit of his ſatisfy­ing the Law, was intended for them, and in time conferred on them: But he was not a common perſon, or one in Law with them ſo as they might be properly reckoned to have done what he did; for this holdeth only where the common perſon is a Delegate or Commiſ­ſioner of others, when they appoint him their [Page]Repreſentative, give him his Inſtructions and Authority to act in their Name, then they are lookt upon as doing what he doth, and not elſe. But it was God the Father and not Men that ſent Chriſt, and appointed him to die for the Elect, gave him all his Inſtructions what to do and ſuffer, and then accepted it for them, being done by his own Appointment, not by theirs.
But are we not made Righteous with Chriſt's Righteouſneſs, Queſt. and ſo may be accounted to have obeyed, or fulfilled the Law in him?
Anſw.We are made righteous with his righteouſ­neſs, not morally, as if we were made perſo­nally Holy and obedient by it, or were ſo ac­counted by God; but legally we are made righteous, that is, juſtified by his righteouſ­neſs, acquitted from condemnation, and ac­cepted to life eternal. Therefore we are ju­ſtified as ſinners, as ungodly, Rom. 4.5, 7. in the way of repentance, and acknowledg­ment of our ſins, by faith in the promiſe of life through Chriſt. But we are not juſtified as innocent or blameleſs in our ſelves: Ju­ſtification doth not find us righteous but makes us righteous, viz. it acquitteth and recon­cileth us guilty, condemned ſinners for the righteonſneſs of Chriſt; and thus we are made righteous in Law, ſuch as ſhall not be con­demned, but have eternal life.
[Page]
Are we then juſtified according to the Premi­ant and Retributive part of the Law, Queſt. and not ac­cording to the Preceptive part alſo?
Anſw.We are juſtified according to the Precept as well as according to the Promiſe, Chriſt having fulfilled or obeyed the Precepts for us, and thereby procured all the reward that was promiſed, with ſome addition of happineſs, becauſe of the eminency of his Perſon and O­bedience. He alſo purchaſed deliverance from the Curſe threatned, by undergoing the Curſe for us, yet we cannot be ſaid to have o­beyed the Precepts, or to have born the Curſe in him in any proper ſence: He did it in our behalf, that we might thereby be juſtified and brought to life as certainly as if we were inno­cent, but not that we ſhould be accounted really innocent in our own perſons.M. Baxt. 4. diſput. of Juſt. p. 263. As for the diſtinction of Righteouſneſs according to the Precept and according to the Sanction, or retributive part of the Law, and that again di­vided into the promiſe and the threatning:Idem An­ſwer to Dr. Tully, p. 50. Righteouſneſs according to the Promiſe being jus ad donum, a right to the thing promiſed, and righteouſneſs according to the threatning being jus ad impunitatem, a right to impunity or to eſcape puniſhment; this diſtinction I ſay as to the matter of Juſtification, is very need­leſs and impertinent. For it is the fulfilling of the Precept which gives right to the reward promiſed, and the violation of the Precept which intituleth to puniſhment. What though [Page]the righteouſneſs of obedience to the Precept, and the right to the bleſſing of the Promiſe dif­fer as the cauſe & effect, yet the latter doth op­poſe the former, when we are to be juſtified be­fore God; ſo that if we have right to life on the account of Gods Promiſe to the righteouſneſs of Chriſt, and this righteouſneſs be his obey­ing the precept of the Law, then his obedi­ence to the precept is imputed to us alſo, and is the foundation of our right to the Promiſe: The like is to be ſaid of our right to impunity, which is founded upon Chriſts ſuffering the pu­niſhment for us, and therefore his ſuffering the penalty is imputed to us alſo, and thus that which is built upon this diſtinction falls to the ground, viz. That Righteouſneſs as to the Promiſe and Threatning of the Law being in ſome ſort diſtinct from the Righteouſneſs of Obedience to the Precept; that therefore we may have the former without the latter, i.e. we may have a right to life by the promiſe of the Goſpel, and a right to be delivered from wrath, and yet Chriſt's Righteouſneſs of O­bedience and Suffering not to imputed to us. For this is the immediate Cauſe and Foun­dation of our right both to avoid the penalty and inherit the promiſe. The reſt of Mr. Trueman's Arguments I paſs by as being di­rected againſt the Antinomians only and not touching us, as alſo what he writes againſt the Imputation of Chriſt's active and paſſive Obedience in the ſence before explained, which is repeated by a later Author,Juſt. E­vang. p. 54. as being part­ly impertinent and partly anſwered in the firſt [Page]Chapter. This later Author giveth us three Arguments againſt the Imputation of Chriſts Righteouſneſs,p. 56. though he doth (as the others before him) miſs the ſtate of the Queſtion; reporting our Opinion thus, That Chriſt's Righteouſneſs is ſo imputed to us as if we are accounted to have perſonally done and ſuffered what he did:p. 57. His third Argument runneth wholly upon this miſtake, therefore I ſhall paſs it by, the two firſt deſerve ſome conſide­ration.
The Firſt Argument is:
If every Believer be perſonally righteous before God in the very individual Acts of Chriſts Righteouſneſs,p. 58. one of theſe two things will thence enſue: Either that Chriſt in his own perſon did perform all the particular Acts of Righteouſneſs required as due from each ſaved perſon; or elſe, That every ſa­ved perſons righteouſneſs before God is iden­tically and numerically the ſame with Chriſt in his publick capacity as Mediator, and ſo every ſaved perſon is perſonally righteous with a Righteouſneſs that hath a ſtock of me­rit in it, ſufficient to ſave the World.

Anſw.This Argument is untrue both in the dilem­ma and in the conſequence: In the dilemma, becauſe there is no oppoſition betwixt the Members of it, viz. Chriſts performing the obedience due from every Believer, and their being righteous with a Righteouſneſs that hath [Page]an infinite merit in it: Theſe are not deſtru­ctive the one of the other: The conſequence is untrue, becauſe neither of theſe things follow from the Doctrine of Imputation. The Er­ror of this worthy perſon proceeded from his thruſting two Arguments into one, when the Form of it would not bear it: I ſhall there­fore take leave to ſeparate them and anſwer them apart.
The one is, If we be juſtified by the very perſonal Righteouſneſs of Chriſt, then he muſt have performed all the Duties that belong to every particular Believer, the Ceremonial and the Moral to the married and to the unmar­ried, to Parents, &c. But this he neither did nor could do: Ergò.
Anſw.We grant that Chriſt did not perform all the particular Duties of every particular Be­liever, nor was it neceſſary he ſhould. They acknowledge that what Chriſt did was ſuffi­cient to ſatisfie the Law of Works and to pur­chaſe a new Covenant of Life, though he per­formed not the particular Duties of every par­ticular Man. If it was ſufficient for this, why is it not ſufficient to juſtifie us by immediate Imputation: They will not ſay that our obe­dience to the Goſpel doth fill up the Righte­ouſneſs of Chriſt wherein it was ſhort or de­ſective, why might it not then juſtifie us ab­ſolutely by the meer application of it to us as well as purchaſe that we ſhould be juſtified by New Obedience? This is further manifeſt by this, That the Subſtance and End of the Law, [Page] ſc. univerſal Love and Subjection to God in whatſoever he doth or ſhall command is equal­ly the Duty of all men, and every one muſt habitually keep the whole Law: This was chiefly intended by God, and to be attended by Men; the particular Duties are various, and ſomething are the Duties of one which are not of another; and in many caſes things are and have been Duties at one time which have not been at another. It was therefore ſuffici­ent that Jeſus Chriſt had the habit of all Grace and the readineſs to obey his Father in any thing that he ſhould require, as well as in thoſe things which he did actually perform, and that he did obey actually in as many things as the Father thought fi [...] to impoſe on him, which were not a few: The Law had its end by him, even perſonal Obedience, and thoſe par­ticulars wherein he obſerved it were more honour to God than if we had all obſerved our particular Duties, becauſe of the Dignity of his perſon, and the ſupereminent meaſure of Grace and the Spirit from which he did o­bey. This is evident à pari: Adam brought condemnation upon all men, not by breaking every particular Command, which might con­cern every particular man, but by one act of Diſobedience, by breaking our Command, whereby his univerſal Obedience was tryed; Why might not then the Sovereign Law-ma­ker impoſe upon Chriſt ſo much particular Duty for ſo many years as the Exerciſe of the Univerſal Habit of Obedience that was in him, and accept it as if he had fulfilled every parti­cular [Page]of the Law? If he that offendeth in one Command is a Tranſgreſſor of the whole Law, James 2.10. Why may not he that keepeth it in all particulars required of him, and that was able and ready to keep it in any other, had they been impoſed, be accounted to have kept the whole Law? If they ſay, that A­dam virtually broke the whole Law, I ſay that Chriſt virtually and habitually kept the whole Law; Therefore this was ſufficient that we might be juſtified by his Righteouſneſs. The ſame is to be ſaid concerning the Sufferings of Chriſt; he did not ſuffer all the particular Puniſhments due to every particular Sin of all Believers, nor ſome of the circumſtances of any puniſhment, viz. Eternity and Deſpe­ration, &c. yet he ſuffered the Wrath and Curſe of God which was the ſubſtance of the Threatnings, and in ſuch an eminent manner as no meer Creature could have ſuffered, and with a Mind habitually ready and able to have endured any other particular Puniſhments if the Father had thought fit to enjoyn them: It was death in the general, the Curſe of God, which was the Subſtance of the Threatning; God diſpenſeth the particularities of Puniſh­ment as he pleaſeth, baring more and longer with ſome than others, giving more and great­er Mercies to ſome than others, and will ex­empt ſome, even of the Wicked from Natu­ral Death, even thoſe that ſhall be found alive at Chriſt's Coming: The particularities there­fore of Puniſhments are not Eſſential to the Law, and Chriſt did bear the Subſtance of the [Page]Curſe with all the Particulars of it, which God thought ſit to inflict, being ready to have born more if it had ſo pleaſed the Father. Why is not this ſufficient to juſtifie us by Im­putation, in concomitance with his active O­bedience, as well as to procure our Juſtificati­on, upon fulfilling Goſpel-Obedience, which they contend for? By this alſo we may an­ſwer that Argument which all our Opponents uſe as unanſwerable, viz. That Chriſt paid not the idem but the tantundem, not the very Obedience and Suffering due from every par­ticular Believer, but ſomething in liew of it, and therefore it cannot be imputed to them for Righteouſneſs: For Chriſt did both, per­forming the idem in the Subſtance, obeying the ſame Law which obliged them in his uni­verſal Obedience, and ſuffering the Subſtance of the Curſe, and alſo in as many particulars of obedience and ſuffering as the Father thought fit to exact of him, and this which was ſo far idem, the ſame, being performed by ſuch a Perſon, was tantundem, equivalent to all the reſt which were not actually done or ſuffe­red by him: Yea he did habitually in the rea­dineſs of his Mind, and virtually in the inter­pretation of his Actions and Paſſions do and ſuffer all the reſt. What ſome add, That Chriſt did not do and ſuffer the very indivi­dual Duties and Sufferings of each Believer,Trueman ut ſupra. is  [...], things being not indi­vidual before they exiſt, and Actions and Paſ­ſions, ſuch as our Duties and Sufferings be, are individuated by the ſubjects wherein they [Page]exiſt, at leaſt in part, as are all other indivi­dual accidents, which cannot be but in that in­dividual ſubject wherein they are. This therefore is impertinent.
The ſecond Particular in this Argument is; If every Believer be juſtified by the very Indi­vidual Righteouſneſs of Chriſt, then every ſa­ved Perſons Righteouſneſs before God, is identically and numerically the ſame with Chriſts, in his publick capacity as Mediator, and ſo with a Righteouſneſs that hath a ſtock of Merit in it, ſufficient to ſave the World.
Anſw.We grant the whole, That every Believer is righteous with that Righteouſneſs which Chriſt wrought as Mediator, and which is infinitely meritorious: nor doth what is ob­jected, in the leaſt diſprove it.p. 59. It is ſaid, that Chriſts Righteouſneſs was the righteouſneſs of God-Man, that no creature could perform any thing in that manner, and with thoſe cir­cumſtances as he did; yea, that ſome things which Chriſt did, would be unlawful for Man to do, and that all he did and ſuffered, was in purſuance of the Office of a Mediator: the whole comes but to this, that men are not, could not be the authors, workers of the Righteouſneſs of Chriſt, either in the matter, circumſtances, or immediate ends of it, and therefore they cannot be juſtified by it: this is no conſequence, they are juſtified by it, as wrought for them by the Mediator God-Man, though not as wrought by them. Moreo­ver, though the Righteouſneſs of Chriſt and a Believer be numerically the ſame righte­ouſneſs, [Page]the infinitely meritorious Righteouſ­neſs of the Mediator; yet it agreeth to them in divers manners, and ſo hath different ef­fects: it is Chriſts Righteouſneſs as the effici­ent who wrought it, as the Mediator perfor­ming it in purſuance of his Mediatorial Of­fice, and thus it is one perfect and compleat publick Righteouſneſs, ſatisfying the Law, purchaſing eternal life for all the Elect, whereof Chriſt is the only immediate and pro­per ſubject; but it is a Believers righteouſneſs ſecondarily, as being intended and wrought for him, that he ſhould be juſtified by it, and ſo his only, ſo far forth as he ſtands in need of it; not as Mediatorial, or meritorious, or univerſal extending to others alſo; it is infi­nite and meritorious as it is in Chriſt, not as it is in a Believer; for there it is an infinite meritorious Righteouſneſs accepted for him, ſo far as he needeth it, not as infinite or univerſal for all the Elect. Thus alſo we may anſwer what is commonly ſaid; if we are righteous with Chriſts Righteouſneſs, then we ſatisfied for our ſelves; we are our own Me­diators, ſeing by that righteouſneſs Chriſt ſa­tisfied and was our Mediator. For the mat­ter of the righteouſneſs may be imputed to us, and not the circumſtances and qualificati­ons of it; we may be accepted for that right­eouſneſs, and yet not be accounted to have wrought it for our ſelves or others: it is a common rule, Quie quid recipitur, recipitur ad modum recipientis; a thing is received accord­ing to the capacity of the receiver; not al­ways [Page]according to the extent of the thing, or the virtue of the efficient. The Sun which is ſeen by half the World at once; the ſound which is heard by many thouſands, are ſeen and heard by each one in particular for them­ſelves, but not accordieg to that univerſal ex­tent whereby they are ſeen and heard by all the reſt. But to come nearer the caſe, Gods act of Creation and conſervation is infinite, and yet every creature created and preſerved thereby is finite: Gods courſe to the actions of the creatures is infinite as proceeding from him, yet it maketh not the actions of the Creatures infinite; yea, all the acts of creation, preſervation & concourſe are of the ſame ſpecies, of the ſame ſort as they proceed from God; it is not one kind whereby Men and Angels are created, pre­ſerved and aſſiſted, and another whereby the ſame things are done for lower creatures, but the ſame infinite power of God applied to each one according to their neceſſities, yet this Identity of the Divine Acts doth not make the Creatures to be of the ſame ſpecies or na­ture, or to exiſt in the ſame manner, or all to operate with one kind of Action. In like manner the Righteouſneſs of Chriſt as wrought by him, and proceeding from him, and in­tended for all the Elect, is infinite and merito­rious, but as applied to every ſingle perſon, it procureth ſo much pardon as they have need of, and ſatisfyeth ſo much of the Law as they are obliged to, and ſo purchaſeth Eternal Life for every one according to their neceſſity and ſtation. Of the ſame nature is that common [Page]Objection, viz. If we be juſtified by Chriſt's Righteouſneſs then are we as righteous as Chriſt; which followeth not, unleſs his Righteouſneſs was applied to every particular Believer in the ſame manner as it agreeth to Chriſt, which is untrue. Chriſt is righteous inherently, as the immediate, proper Subject of his own O­bedience, and actively as the Author of that Obedience, as he that in his own perſon ful­filled the Law: A Believer is not at all accoun­ted the Author of that Righteouſneſs, is not lookt upon as the perſon that obeyed, nor is he the ſubject of inheſion, in whom that Righ­teouſneſs doth inhere properly and phyſical­ly, but he is a legal, ſecondary ſubject, who receiveth the immediate benefit of that Righ­teouſneſs, as being intended for his Juſtificati­on. Again, Chriſt wrought his Righteouſneſs for all the Elect in the Office and Perſon of a Mediator, and ſo was not only righteous as a ſingle perſon, but alſo as a publick perſon; but each believer is righteous as a ſingle per­ſon, by that publick and univerſal Righteouſ­neſs of Chriſt applied to his particular caſe and neceſſity. If a Debtor be diſcharged by his Sureties paying the Debt, may he be ſaid to be as good, as ſolvent a man as his Surety, becauſe the Sureties Payment is imputed to him. If an Innocent perſon be accepted to die for one that deſerves it, may the Guilty perſon be ſaid to be as innocent, or to have ſatisfied for his Crime, as much as the Inno­cent that died for it: The Payment and the Puniſhment are accepted for the Debtor and [Page]the Guilty; ſo that they are freed by them, but the honour of being ſolvent and innocent, of paying and ſuffering,p. 61. for a Friend, belon­geth not to them but to the Sponſor.
This Authors ſecond Argument is,Object. 2. If we be juſtified by the Acts of Chriſt's Perſonal Righteouſneſs, then are we juſtified by the Works of the Law; but it's the Apoſtles whole deſign to the Romans, to prove that we are not juſtified by the Works of the Law nor un­ſinning Obedience; Ergò.
Anſw.Never any Orthodox Divine denyed that we were juſtified by the Works of the Law, wrought for us by Chriſt, but on the contra­ry it is the ſoundation of the opinion of Impu­tation, that the Law of Works cannot be waved but muſt be fulfilled, both by obedi­ence to it, and ſuffering the puniſhment when it had been once broken; and this being im­poſſible in our own perſons, God ſent forth his Son in the likeneſs of Sinful Fleſh; and for ſin condemned ſin in the Fleſh, that the Righ­teouſneſs of the Law might be fulfilled in us, Rom. 8.3, 4. That which juſtifieth us is the Obedience of Chriſt to the Law of Works, but we are juſtified not in a Legal but in an E­vangelical way, becauſe it is the Goſpel that granteth us forgiveneſs upon the obedience of another, and not the Law. Etſi haec Chriſti obedientia legalis nobis imputata, Bradſhaw de Juſt. c. 18. th. 7. pars ſit aliqua juſtitiae illius quâ coram Deo juſtificemur: Non tamen inde concluditur, nos ex legis operibus vel [Page]ex parte aliqua juſtificarieo ſenſu quo ab Apoſto­lo ea opera excluduntur, Rom. 3.20. Galat. 2.16. & 3.11. Cum lex illa poſtulet, ut quae­cunque preceperit in propriae nimirum cujuſ (que) perſona, non autem per ſponſorem, aut vicarium quemquam praeſtentur. The Apoſtle to the Ro­mans proveth that we are not juſtified by our own Works wrought in our own perſons, but not abſolutely, That we are not juſtified by the Works of the Law in any ſence; but on the contrary, when he ſaith we are juſtified by Faith, this implyeth that we are juſtified by the Obedience of Chriſt truſted in, or applyed by Faith: What is here further ſaid toucheth not us, viz. If Chriſt's Righteouſneſs be ſo imputed that we are accounted to have done perſonally what he did, then our being juſti­fied by his Works, is all one as if we were ju­ſtified by our own. For we do not maintain, that Believers are accounted to have wrought what Chriſt did, but only that it was accoun­ted to have been wrought for them; and yet it is not true, that upon ſuppoſition that they are accounted to have wrought in Chriſt, that it is all one as if they had wrought it them­ſelves. For ſtill they did not obey the Law, but another for them; nor did the Law ac­count it ſelf to have been fulfilled by them, but the Law-maker accepted anothers Obedi­ence for them, and ſo diſcharged and rewar­deth them in the right of that Obedient Per­ſon. But this manner of expreſſion holdeth only when the Law alloweth a Delegate or Subſtitute, and the perſons concern'd do chuſe [Page]and give him his Authority and Inſtructions to act in their name which is not in our caſe.
Object.It is further objected: If our Sins be impu­ted to Chriſt, ſo that his Righteouſneſs ſhould be properly imputed to us, then would they corrupt his perſon, and he muſt be accounted a Sinner, guilty of all that we have done.
Anſw.Our Sins are imputed to Chriſt not as if he ſhould be accounted the Subject of our evil Nature and Habits, or the Author of our Commiſſions or Omiſſions, but that he ſhould bear the Puniſhment of them, and ſo ſatisfie the Law which was broken by us. This doth not corrupt his Perſon or make him morally a Sinner. If a Surety pay a Debt for another it maketh him not guilty of the imprudence, diſhoneſty, or ill-husbandry whereby the debt was contracted; but he having undertaken to ſatisfie for the Debt, the Law requireth pay­ment of him as if he were the Debtor, and ſo imputeth the Debt to him: If an innocent perſon be accepted by the Law-giver to die for an Offender, it maketh not him an Offender, though he be puniſhed in the Offenders room and the offence as to the Puniſhment be im­puted to him: Yet we may ſay, That legally Chriſt was made a Sinner and his Perſon cor­rupted, in that he having undertaken to ſatis­fie the Law for Sin who had not broken it in his own perſon, nor was obliged to ſuch ſatisfa­ction before, doth now become a Debtor to the Law, to ſuffer the Penalty of it, having [Page]interpoſed himſelf betwixt the Law and the Perſons that had offended. And thus ſaith Dr. Twiſs:  [...] vind. Grot. lib. 1. ſect. 26. p. 211. Col. 1. ‘Look on what manner Chriſt bore our ſins on the Croſs, in the ſame manner may our Sins be ſaid to have been in him or upon him, and we Sinners to have been in him as he bore our perſon, or ſuffered the puniſhment of our Sins. Negari non potest Chriſtum tuliſſe, ſive geſtaſſe peccata noſtra in ligno, ergò, qua ratione geſtavit peccata noſtra, eadem ratione peccata noſtra illi inerant, aut ſaltem incumbebant; atque eadem ratione & nos peccatores illi incubuimus; idque nondum habita à nobis poſthumis in ipſum fidei, decimus omnes redimendos fuiſſe in Chriſto, non quidem  [...]er fidem inſitos, ſed quatenus dari dicuntur ipſi à patre, & quatenus ipſorum perſonam ſuſti­nuit.’
Bellarmin to add ſtrength to this Objection,de Just. lib. 2. ch. 7. ſaith, If our ſins be imputed to Chriſt, then muſt be not only be counted a Blaſphemer, Murderer, &c. but alſo a Child of the Devil, ſeeing thoſe for whom he died were Children of the Devil.
Anſw.This is but in terrorem, to affright us with hard words: A Child of the Devil is taken two ways; Firſt by Imitation, for one that is like him and doth imitate his Nature and his Actions: So the Jews are ſaid to be of their father the Devil becauſe they do his Works, John 8.44. And Elymas a Child of the De­  [...]il, as being very ſubtile and obſtinate in per­  [...]erting the right ways of God, Acts 13. Thus [Page]all men by nature are the Children of the De­vil; but Chriſt was not, nor doth it follow That becauſe our ſins were laid upon him  [...] bear the puniſhment of them, he was the [...] fore the Child of the Devil, i.e. like him  [...] Nature and Diſpoſition. The Imputation  [...] our Sins did not alter Chriſt's Nature, though it did alter the State and Relation of his Per­ſon for a time, making him obnoxious to the Law as if he had been an Offender.
Secondly, A Child of the Devil may mea [...] one that is delivered to the Power of Sata [...] as the Executioner of God's Wrath, he h [...] ­ving the power of Death, Heb. 2.14.  [...] Children of wrath are thoſe that are born o [...] noxious to wrath, and thus (though the te [...] is hard and irreverent) we grant the thing, vi [...] That Chriſt ſuffering for ſin, was alſo made o [...] noxious and ſubject to the Power of the De­vil, both in his Temptations and in his laſt Suf­ferings, of which he ſaid to the Jews, This  [...] your hour and the power of darkneſs, Luke 2 [...] 53. of the Prince of darkneſs: And again The Prince of this World cometh and find [...] nothing in me, John 14.30. This is ſo far fro [...] making againſt us, that it confirmeth our Do­ctrine. The Devil is God's Executioner  [...] inflict puniſhment for ſin, but Chriſt the inno­cent and perfect Son of God was delivered in [...] the Power of the Devil for a time, to be ver­ed and troubled by him, therefore it was  [...] the Puniſhment of our Sin.
[Page]
Object.Theſe Authors unanimouſly complain, that  [...]he Scripture no where ſaith in expreſs words, That Chriſt's Righteouſneſs is imputed to  [...]s.
Anſw.All Scholars know that this is the firſt Ca­  [...]il of Innovators to weaken the Faith of the  [...]nwary. For themſelves grant this concludeth  [...]ot, It is not read expreſly in Scripture, there­  [...]re it is not the Doctrine of the Scriptures: ſay themſelves grant it, as in expreſs terms  [...] other Queſtions, ſo by their Practice in the  [...]reſent Controverſie; They having new moul­ed Divinity in this laſt Age, and put it into  [...]ew terms, and unknown both to Scripture  [...]d Antiquity: They that complain of us for  [...]ſiſting upon the term of Imputation of Chriſts  [...]ighteouſneſs, as not contained expreſly in  [...]cripture ought in all juſtice and prudence to  [...]ve ſhewed us firſt the Chapters and Verſes  [...]here their Terms of condition, cauſa ſine qua  [...]n, firſt and ſecond Juſtification, remedia­ing Law, a Law of Grace, and the like are  [...] be found. Moreover they know, that Im­  [...]tation of Righteouſneſs is a Scripture Term  [...]n times uſed in the 4th to the Romans, and  [...]at Righteouſneſs is ſaid to be imputed with­out Works, to him that worketh not but be­  [...]eveth on him that juſtifieth the ungodly, v. 4.  [...]herefore this Righteouſneſs cannot be a man's  [...]wn Obedience; and alſo that Chriſt is ſaid Scripture to be our Righteouſneſs, made of  [...]od Righteouſneſs to us, and we made the [Page]Righteouſneſs of God in him; which are e­quivalent to his Righteouſneſs being imputed to us. The Learned may find every one  [...] theſe Objections againſt the Imputation  [...] Chriſt's Righteouſneſs, with ſome others  [...] the like kind urged to the ſame purpoſe by Bellarmin and anſwered by B. Davenant for ſubſtance as we do,de Juſti. Cap. 24. and B. Downam in many Chapters of his Learned Diſcourſe of Juſtifi­cation.
Object.It is further objected, Our own works an [...] ſaid to be accounted to us for Righteouſneſs as that Act of Phincas in ſlaying Zimri an [...] Cozby, Numb. 25.7, Pſal. 106.30, 31. And reſtoring the poor Man's Pledge, Deut. 24.13. It ſhall be righteouſneſs to thee before the Lord And the keeping of all God's Commandments Deut. 6.25. It ſhall be our Righteouſneſs if  [...] obſerve all theſe Commandments before the Lord Therefore Chriſt's Righteouſneſs is not imme­diately imputed to us for our Juſtification.
Anſw.When our own works are ſaid to be ou [...] Righteouſneſs or accounted for Righteouſneſs it is only meant that God doth accept then and reward them. Thus he promiſed Phines the Prieſt-hood for ever, which was yet re­voked for the ſins of Elies Sons, 1 Sam. 2.30. &c. And the Reaſon ſubjoyned ſheweth ho [...] this Righteouſneſs was accounted, viz. Th [...] that honour me I will honour, and thoſe that a [...] ſpiſe me ſhall be lightly eſteemed: It was accoun­ted for Righteouſneſs, i. e. honoured and re­warded. [Page]Thus mercy to the Poor ſhall be our righteouſneſs before God, i.e. he is pleaſed with it, and will reward it with like kindneſs when we need it, Pſal. 41.1. And our keep­ing all the Commandments ſhall be our Righ­teouſneſs, ſhall be accepted and rewarded as the obedience of Children. But all this pro­veth not that we ſhall be made the Children of God, have our ſins forgiven, and be inti­tuled to Grace and life for our own obedience. We acknowledge obedience to Gods Com­mands is our Righteouſneſs, whereby we are morally and inherently righteous, i.e. con­formable to God's Law and Will; and this, while imperfect is our inchoate or imperfect Righteouſneſs, and when it ſhall be conſum­mate it will be our perfect and compleat righ­teouſneſs; as B. Davenant ſaith well againſt the Papiſts Calumnies, de Juſt. cap. 22. But the Righteouſneſs for which we are pardoned, accepted and made Heirs of Life, muſt be eve­ry way a perfect and compleat righteouſneſs, even the righteouſneſs of Chriſt, as the ſame Author ſaith, Apertè affirmamus Deum juſtiſſi­mum neminem juſtificare, h.e.cap. 22. p. 311. (ut expoſuimus) à reatu abſolvere, juſtum declarare, ad vitam aeternam, quae eſt juſtitiae praemium, acceptare, niſi interveniente vera & perfecta juſtitia quae etiam verè fiat ipſius juſtitia. And again, Di­cimus neminemjuſtificari niſi qui donetur justitia tam cumulatâ tam (que) perfectâ, Ibid. ut Deus in illum oculos conjiciens non poſſit eadem donatum pro jnsto non habere.
[Page]
It is pleaded that Faith is imputed for Righ­teouſneſs in the ſame manner that other Works are, and ſo juſtifieth but as they do, and is our Righteouſneſs as they are; and thus they interpret Gen. 15.6. Abraham's Faith was ac­counted for Righteouſneſs, i.e. it was rec­koned a noble and excellent Act of Faith with which God was well pleaſed and would re­ward it.
Anſw. 1.Faith in the Promiſe of Pardon and Life, of meer Grace and Free Gift cannot be counted any part of our Righteouſneſs: To truſt in the general, in the Goodneſs, Power and Pro­miſes of God is required by the Moral Law, and is a Natural or Moral Duty, and ſo a part of our univerſal Righteouſneſs or Con­formity to that Law: But to truſt in the Pro­miſe of Forgiveneſs and Mercy (which only is the Faith in queſtion) is not required by the Moral Law, but ſuppoſeth us Breakers of it, and to be under its Condemnation; it only ſeeks for Mercy propoſed in a new, ſuperve­ning Promiſe, and therefore is not our Righ­teouſneſs as Works are.
The Apoſtle taketh occaſion from a notable Inſtance of Abraham's Faith in a particular caſe,2ly. and its obtaining the Promiſe of Great Bleſſings, to argue, That Faith in the general Mercy of God in Chriſt doth obtain Juſtifica­tion, Rom. 4.2, 3. and that with the excluſion of all works, v. 5. To him that worketh not, but believeth in him that juſtifieth the ungodly, [Page]Faith is imputed for Righteouſneſs; and this Juſtification is explained by having ſins for­given, covered, not imputed, v. 6, 7. Faith therfore is imputed for righteouſneſs only as it doth obtain the forgiveneſs of ſin, & the accep­tance of them that have no works, that are ungodly in themſelves; and this muſt be by the Righteouſneſs of Chriſt, not by its ſelf being our righteouſneſs.
Object.It is alſo ſaid, If we are juſtified immedi­ately by the Righteouſneſs of Chriſt imputed, then there is nothing for us to do to obtain Ju­ſtification; we muſt only believe we are juſti­fied and we are juſtified.
Anſw.There is nothing for us to do to purchaſe Juſtification; this is done by Chriſt: But we muſt apply this purchaſe to our ſelves by be­lieving or truſting in it, flying to it for Juſti­fication. When a Ranſom is paid for a Cap­tive, there is nothing left for him to do to pur­chaſe his liberty, yet he muſt accept and chal­lenge the Fruit of this Purchaſe to himſelf, be­fore he can enjoy it. Though Adam hath pro­cured and intituled to death upon all his Po­ſterity, yet that Curſe reacheth not us till we receive a Being from and do habitually con­ſent to his Sin. In like manner Chriſt purcha­ſed life for all the Elect, yet they do not par­take of it till they are ingrafted into him, and we do, at leaſt habitually, conſent and truſt to be ſaved by him.
[Page]
Object.Laſtly, it is argued, If Chriſts Righteouſ­neſs be properly imputed, then we ſhould perfectly be delivered from all ſin and miſery and immediately brought to Heaven.
Anſw.Juſtification it ſelf obtaineth remiſſion of all ſins, and an immutable right to life, or the Favour of God, and an actual entrance into that Favour; this every juſtified perſon doth obtain upon believing, 1 Joh. 5.12. He that hath the Son hath life. Rom. 8.1. Juſtification hath its proper effect in this life, viz. it taketh away ſin and the Curſe or Obligation to Pu­niſhment, it reconcileth to God, and brings us into that Favour which will endure for ever; but God having redeemed us by his Son, in­tendeth not only to juſtifie us from our ſins and give us the Life promiſed by the Law, but alſo to make us his Children, to give us glory in Heaven, to make us Partakers of his Sons Glory and Kingdom: And for this it pleaſes him to breed us, to nurture and ſit us for it, by conflicting with ſin, by overcoming the World and the Devil, that the Glory of his Son and Grace may appear the more: There­fore the imperfect troubleſome ſtate of Belie­vers in this life is not becauſe their Juſtificati­on is not perfect, but becauſe God hath a fur­ther deſign in it, for his Glory and their good.


CHAP. V. The adverſe Opinion propounded and examined: Pelagius and Armi­nius the Authors of it.
[Page]
OF all that ever troubled the Church with their Errours, the Pelagians and their  [...]ate Off-ſpring the Arminians have moſt per­plext it with their Opinions, partly by their importunity, reviving them and urging them  [...]afreſh from time to time, ſo that the Church hath had little quiet from them for the laſt twelve hundred years, though their Opinions have been moſt frequently and moſt fairly ex­amined and unanimouſly refuted above any Errours whatſoever, and that both by parti­cular Writers of all Ages, and alſo many Sy­  [...]ods greater and ſmaller: But principally by their diſhoneſt Art of miſrepreſenting the Or­thodox Doctrine to perſwade the Simple that they oppoſe particular mens Sentiments, not the Doctrine of the Church, and by covering their own Opinions, propounding them plau­ſibly and ambiguouſly, that the Falſhood may  [...]ot be eaſily diſcern'd, that at once they may  [...]nſinuate with the Simple, and have retreats  [...]o avoid the Arguments of the Learned, where­in they do like thoſe that ſculk in Woods and Thickets, whom it is as hard to find out as it  [...]s to conquer. It was a ſit Epithite that Hie­  [...]om gave Pelagius, Coluber ille Britannus, that [Page]Britiſh Snake: For he had his many windings and foldings, and for his advantage could caſt his Skin to. When he was taxed to deny Grace, aſcribing all to mans free Will, he proteſted to aſcribe all to Grace, and yet meant thereby nothing but Nature or Free Will, which he called Grace becauſe it was the Gift of God;Voſſius Hiſt. Pe­lag. lib. 1. pars 1. Joh. Lati­us Hiſt. Pe­lag. lib. 1. par. 1. and when all his Opinions were ſum­med up and objected to him in the Synod of Dioſpolis or Lydda, he openly and ſeverally renounct them all with Anathemas, and all by equivocal words, keeping the ſame meaning. The like did his Scholar Caeleſtius, when called to an account before the Biſhops of Rome and Africa; Fostus and Caſſianus the Semipela­gian Leaders trod in their ſteps, as the ſame Authors out of Auguſtin and Proſper have ſhewed. Arminius and his Followers have not come behind them in this Art. The Pre­face to the Synod of Dort and Lubertus ſuffi­ciently inſorm us how Arminius ſtrove to co­ver his Opinions,contra Berſium. till he might by ſecret inſi­nuations gain a party to ſtand on his defence: When he was ſuſpected of novelty by the Presbytery of Amſterdam, Sancté proteſtatus­eſt, &c. he ſolemnly profeſt that he knew no man in the Low-Countries, that had a mind to bring in Innovations in Religion. His Diſci­ples were of the ſame temper, which they ſhewed both in the Synod and in their own Writing. By the ſame Art their Followers amongſt us at this day create us much trouble, eſpecially in this point of Juſtification by Chriſt's Righteouſneſs imputed, about which [Page]they had their Doctrine from Arminius: Po­pular Inſinuations is the beſt of their Rheto­rick; Generals, Equivocation and Tergiver­ſation is the greateſt part of their Logick, which we ſhall make now to appear by enqui­ring what is their Opinion concerning the Ef­fect of Chriſts death and obedience, who deny us to be properly juſtified by it, or it to be imputed to us: They do agree to retain the Term of Imputing Chriſt's Righteouſneſs. Juſt. E­vang. p. 51. The notion of Imputation in general (ſaith one of them) is no way to be oppoſed, it being im­poſſible that we ſhould receive benefit by, and the effects of what another doth without ſome kind of Imputation. But thus Socinus will ſay, What Chriſt did was imputed to us, i. e. it was noſtro bono, for our good and be­nefit. Mr. Baxter chargeth Dr. Tully with the breach of all that is Sacred,Anſw. to Dr. Tully p. 18, 172. for ſaying that he denyeth all Imputation of Chriſts Righte­ouſneſs, and telleth us that he doth not only hold it in ſome ſence, but in a larger ſence than many do, viz. That not only his Paſſive Obedience is imputed to us, but his Active alſo, yea his Habitual and Divine Righteouſ­neſs ſo far as influential to give merit to his O­bedience; and yet all this is but words. For whoſoever aſſerteth the infinite value of the death of Chriſt, muſt and doth acknowledge the concurrence of his Active, Habitual,Papaeus. and Divine Righteouſneſs, to make his death an infinite Prize, which it could not be unleſs the perſon dying, were God, of a perfect, holy Nature, and of perfect holy Life till the time [Page]of his death. But he that uſeth a common word (as this of Imputation is) and in that Queſtion and Matter to which it belongeth properly, and uſeth it in a ſence quite diffe­rent from the common acception and ſtate of the Queſtion, doth but equivocate in retaining that Term. Though Proteſtants have differed about the Righteouſneſs of Chriſt imputed, whether it be the Paſſive only or the Active alſo, yet till of late there hath been no queſti­on among them about the meaning of the term Imputation; all underſtanding thereby that we were juſtified and accepted to Life Eternal for the Righteouſneſs of Chriſt intended and wrought for us. But it is more ſtrange that he who is ſo earneſt to be accounted a main­tainer of Imputation, ſhould no better defend himſelf from the accuſation of denying it. For when a few lines would have expreſſed any mans meaning in this point, who was willing to be underſtood, he gives us many diſtinctions, diviſions,chap. 2. p. 48, &c. and ſub-diviſions, and fifty Propo­ſitions to explain in what ſence he holdeth Chriſt's Righteouſneſs imputed, and in what not, and yet confeſſeth after all theſe that he doubteth he hath not made his meaning plain enough, to thoſe who are not exerciſed in the Controverſie, who had moſt need of his Ex­plication, and therefore addeth more diſtincti­ons and propoſitions to make his meaning plainer,chap. 3. p. 79. which is as well performed as if a man endeavouring to waſh an Aethiopian white, ſhould firſt plunge him into a River of Water and afterwards into a Veſſel of Ink: He goes [Page]  [...]n with the ſame Art and Chap. 4.p.  [...]9. inſtead of oppoſing the Drs. ſence of Imputation and de­  [...]ending his own, he thruſts together all the  [...]ences of Imputation, which he denieth both  [...]he ſound and the unſound, and then diſputes againſt Imputation with 43 Reaſons, but a­gainſt what or in what ſence he would not have  [...]he People but only his Friends to underſtand.  [...] this be reconciling to devize new terms and  [...]ew queſtions, if confounding things be clear­ing of them, if hiding ones meaning with mul­  [...]itudes of words be to explain onesſelf, then  [...]his Author hath acquitted himſelf well. I will  [...]dd another inſtance of his Explications: I did aſſert that Chriſt's Righteouſneſs (even habi­  [...]ual, Appeal to the Light, p. 1. active and paſſive exalted by his Divine  [...]ighteouſneſs) being the fulfilling of his Law and Covenant of Mediation, hath perfectly me­  [...]ited Reconciliation, Pardon, Adoption, San­  [...]tification, Glory, and all the good which ever  [...]e receive, to be given us freely in his own time, and on his own terms, by his New Covenant, by  [...]is Spirit, and by his Providence; and that we are as juſtly and certainly juſtified, pardoned, and ſaved by and for this meritorious Righteouſ­neſs and Sacrifice of Chriſt, as if we had done and ſuffered all our ſelves, and that he ſuffered for us and in our ſtead, that we might not ſuf­fer, and fulfill'd all Righteouſneſs for us that were Sinners, to thoſe proper uſes we have and need no other Righteouſneſs, and though it be not Scripture Phraſe, we may truly ſay that thus Chriſt's Righteouſneſs is imputed to us, &c. This was writ to avoid the charge of denying [Page]Imputation of Chriſt's Righteouſneſs, and therefore worded in Proteſtant Phraſes as much as could be, and yet a different ſence couche in them, viz. in thoſe words, to be given us on his own terms, and by his New Covenant whereby is intended that Chriſt merited  [...] Reconciliation, Juſtification, &c. to be gi­ven to us as the immediate Effects of his Pur­chaſe, but to be given us upon the fulfilling the Commands of the Goſpel, ſo that it is  [...] Chriſt's Righteouſneſs that juſtifies us, or  [...] imputed to us to Juſtification, but it did only merit a New Covenant or Law by fulfilling whereof we ſhould be juſtified. We ſhall not endeavour to make plain what theſe men would obſcure and hide, viz. the difference betwin [...] them and us in the point of Imputation. It is the uſual Proteſtant Doctrine that Jeſus Chriſt undertook to fulfill that Law which men broken and to bare that Puniſhment which their Since deſerved in the behalf of his Elect, and that God accepting this undertaking of his from Eternity, and the performance of it in time did therefore promiſe and grant pardon of ſin, right to eternal life, and his Spirit, and all ſpiritual bleſſings to be conferred upon each of theſe Elect Perſons, when by the Grace of Chriſt they ſhould claim them, and put their truſt in him: Hereupon we ſay, when a man is actually pardoned and intituted to life by virtue of this undertaking and grant, that Chriſt's Righeouſneſs is imputed to him, i. e. that theſe benefits are beſtowed upon him, for that Righteouſneſs which Chriſt wrought and [Page]  [...]d accepted, and he flyeth to for Salvation  [...]d for no other reaſon: And hereupon ari­  [...]h in juſtified perſons an immutable right to  [...]e and the Grace of God to bring them to it;  [...]ereupon they may be certain of their Perſe­  [...]rance and Salvation: But on the contrary  [...]eſe men teach, firſt, That though Chriſt  [...]d materially fulfill the Law broken by men,  [...]d bore the Puniſhment due to their ſins,  [...]. did many things which the Law comman­  [...]d, and ſuffered many things which it threat­  [...]d againſt Sin, yet that he did not intend di­rectly and properly to ſatisfie that Law by o­  [...]ying the Precepts and undergoing the Penal­  [...]s of it, but did only fulfill the Law of a Me­  [...]ator impoſed upon him and peculiar to him, which was to do and ſuffer ſuch things as God  [...]eaſed to enjoyn him. 2ly. That this which  [...]hriſt did and ſuffered did reſpect and was intended, not for any particular perſons, but  [...]r all mankind equally as Adam's Sin did.  [...]y. That therefore this Obedience or Righ­  [...]ouſneſs of Chriſt did not purchaſe Pardon,  [...]ſtification, or any of the Fruits of it for all  [...] for any man immediately. 4ly. But that  [...] procured this only, That God being content  [...]ot to inſiſt upon the Law of Innocency, and  [...] hold man to that which was now become  [...]poſſible through the weakneſs of ſinfull  [...]eſh, he ſhould grant a Covenant of ſincere  [...]bedience to them, that would repent of their  [...]rmer ſins and receive Chriſt for their Lord  [...]nd Saviour, that they ſhould be ſaved as  [...]ertainly as if they had not broke the Law of [Page]Innocency, or had ſatisfied it when broken 5ly. And therefore their Juſtification muſt be mutable as their ſincere obedience is. 6ly. This is then that which they mean by Impu [...] ­tion of Chriſt's Righteouſneſs, and its p [...] ­chaſing Juſtification for us, viz. That it wa [...] a means of taking the Covenant of Works on of the way, and of procuring a New Covenant of ſincere Obedience, which if men do per­form, they ſhall be juſtified or live by it, not­withſtanding their ſins and imperfections, a [...] much as they ſhould have been juſtified b [...] doing the Law of Works; ſo that this Co [...] ­nant being the Effect of Chriſt's Death,  [...] the Benefits of it, Juſtification, Adoption &c. are to be reckoned the Fruits of it al [...] and when we enjoy theſe Benefits, his Righte­ouſneſs is imputed to us, i.e. we receive the Benefit of that Covenant which his righteou [...] ­neſs purchaſed. Now I demand what it is th [...] juſtifyeth or giveth us a right to life immedi­ately and properly? By this Doctrine it is our fulfilling of the New Govenant, the Chriſt's Righteouſneſs doth not properly  [...] ­ſtifie us, or immediately procure our Pard [...] or Life; then this Righteouſneſs is not imp [...] ­ted to us for Juſtification. To call this Imp [...] ­ting of Chriſt's Righteouſneſs to us is a ſence ſo remote from the ſtate of the queſtion, which is, By what Righteouſneſs we are juſtified im­mediately before God; and from the very Notion of the word Imputation, and imp [...] ­ting or reckoning to one, that I cannot call [...] leſs than equivocation or trifling.
[Page]
Object.But they ſay that Faith and Repentance or  [...]ur fulfilling of the Goſpel-Covenant is a means  [...]f applying Chriſt's imputed Righteouſneſs, 4 diſp. of Juſt. p. 264.  [...]nd ſo is a Righteouſneſs ſubordinate and ſubſervient to his, not at all derogating from  [...].
Anſw.By applying Chriſt's Righteouſneſs they  [...]ean that then we have the Benefits and Ef­fects of Chriſt's ſatisfaction, when we have fulfilled the Terms of the Goſpel. As when a Man hath ſerved his Apprentiſhip in a Corpo­ration, then he enjoyeth the Privileges of the Charter, which was boutht or given many  [...]ears before; but will any man ſay that then  [...]he buying or procuring of the Charter is  [...]mputed to him? They teach that God hath  [...]romiſed to pardon and ſave them that obey  [...]is Goſpel, what is it then that gives the im­mediate right to Pardon and Salvation, that  [...]s conſtitutive of a man juſtified in Law, is it  [...]ot this Obedience to the Goſpel? Then this  [...]s it which is imputed to a man for righteouſ­neſs, but Chriſt's righteouſneſs is not applied is that which doth conſtitute us righteous, for which we are juſtified, but when we are juſti­fied by our obedience to the Goſpel, this is a favour which we ſhould never have had, if Chriſt had not purchaſed it: To call this ap­plying or imputing of Chriſt's Righteouſneſs,  [...]s to hide a Heterodoxie with uſual and Or­thodox terms.
[Page]
Object.But the ſame Author acknowledgeth that Chriſt's Righteouſneſs is our only legal righ­teouſneſs, or rather pro-legally,p. 274. Ibid. a righteouſ­neſs inſtead of our righteouſneſs or obedience to the Law: & paſſim.
Anſw.If Chriſt fulfilled the Law of Works in our ſtead ſo that his Righteouſneſs is accepted for our fulfilling it, then muſt we be juſtified by his righteouſneſs without any further righte­ouſneſs or conditions. For the Law being ful­filled for us, muſt acquit us and give us life; this we defend: but he means not ſo, Chriſt is our legal righteouſneſs with him, not by proper fulfilling the Law of Works for us, but by taking it out of the way, ſo that no ſuch perfect innocent righteouſneſs ſhould be re­quired of us to Salvation; and this he mean by pro-legal inſtead of our legal righteouſneſs. This is ſtill hiding his ſence with ambiguous words. It remains then that by imputing Chriſt's Righteouſneſs they intend nothing elſe but that Chriſt procured a Covenant of Grace, by fulfilling whereof we ſhall be juſti­fied and ſaved though ſinful and imperfect, which Juſtification and Salvation we muſt ori­ginally yet remotely aſcribe to Jeſus Chriſt, becauſe he procured this mild Covenant for us; but the righteouſneſs which conſtituteth us Juſt in Law, and for which we ſhall be pro­nounc'd righteous and Heirs of the Kingdom at Judgment is our own ſincere Obedience, not Chriſt's Obedience, as appears at large from this Author.
[Page]
It is pretended that Luther in the heat of his Spirit and Zeal againſt Popiſh Superſtiti­ons,Object. let fall ſome words which ſounded as if he thought Chriſt's Perſonal Righteouſneſs was every Believers righteouſneſs,Anſwer to Dr. Tully p. 15. § 11. and their Sins were made his, which afterwards he quali­fied, ſhewing that Chriſt's Righteouſneſs is  [...]urs, and our Sins his only in the Effects.
Anſw.But that Luther maintained the ſame Impu­tation as we do, in oppoſition to all works, his Sermons and Comments on the Gal: ſufficient­ly ſhew, and all both Papiſts and Proteſtants do acknowledge: And if by imputing Chriſt's Righteouſneſs in the Effects be meant its Im­mediate Effects, viz. that we ſhould be juſti­fied immediately by that righteouſneſs truſted in immedietate formae, without the interpoſiti­on of any other righteouſneſs to be wrought by us, it is the Doctrine we contend for: but  [...]f this be meant (as the drift ſeems to be) that  [...]t is imputed ſo as to merit a New Covenant by performing of which we ſhall be juſtified, and ſo it be imputed only in its remote Effects, it is manifeſtly untrue.
Object.It is ſaid again, That moſt of our Refor­mers rightly aſſerted that Chriſt's Righteouſ­neſs was ours by the way of meriting our righteouſneſs,Ibid. p. 16. § 13. though ſome of them follow­ed Luther's Expreſſions of the Imputation of Chriſt's Perſonal Righteouſneſs.
[Page]
Anſw. Calvin and Melancthon who do not much fol­low Luther's Expreſſions, affirm, That our Juſtification conſiſteth in remiſſion of ſins for the Merit of Chriſt received by Faith only, and it is moſt untrue that any of our Refor­mers talked, That Chriſt only merited that we ſhould be juſtified by our own Righteouſ­neſs according to the Goſpel Covenant (as is here meant.)Problem. loc. de Juſt. 6.25. Aretius Melancthon's Scholar defineth Juſtification by the Imputation of Chriſt's Righteouſneſs, and doth charge Tham­merus once his fellow Pupil under the ſame Maſter, with deſerting his Maſters and the Doctrine of all Reformers, for teaching, That Faith in the buſineſs of Juſtification includeth Obedience to the Goſpel, and that we are ju­ſtified by it as the Fulfilling of the Goſpel, and that the Works which St. Paul excludeth from juſtifying, are the Works of the Law, not the Works of the Goſpel, alſo that gratis per gratiam, being juſtified freely by his Grace, was meant only that for Chriſt's Sake our im­perfect obedience is accepted to Juſtification and ſinleſs obedience not inſiſted on; where the Reader may find Thammerus his Argu­ments and interpretation of Scripture there cited at large, for ſubſtance the ſame produ­ced by our Authors, and ſharply taxed as a deſerting from the Reformation.
Object.It is farther ſaid, The Papiſts faſtning upon thoſe Divines who held Imputation of Chriſt's Perſonal Righteouſneſs in its ſelf,Ibid. § 16. in the rigid ſence, did hereupon greatly inſult againſt the [Page]  [...]roteſtants, as if it had been their common  [...]octrine, and it greatly ſtopt the Reforma­tion.
Anſw.Thus Bellarmin pretended that amongſt the  [...]roteſtants there were ſeveral Opinions about  [...]e Imputation of Chriſt's Righteouſneſs, one  [...] Luther, another of Calvin, a third of ſome  [...]hers, beſides that of Oſiander, de Just. cap. 22. p. 312. to which B.  [...]avenant anſwers, Secundam ſententiam illo­  [...]m commemorat, qui Chriſti obedientiam, ju­  [...]tiam, nobis imputatam, statuunt eſſe formalem  [...]uſam juſtificationis, at haec communis eſt noſtro­  [...]m omnium ſententia, neque quod ad ipſam rem  [...]tinet, quicquam é noſtris aliter aut cenſit aut  [...]ipſit: He reckoneth this a ſecond Opinion our Writers, That they ſay Chriſt's Righ­teouſneſs is the formal cauſe of our Juſtificati­on, (i. e. its ſelf is our Righteouſneſs) but  [...]is is the common opinion of all of us, nor did  [...]er any of us write or ſpeak otherways, as to  [...]e ſubſtance of the thing: He alſo affirms,  [...]at all the difference betwixt our Reformers  [...]as only in the manner of expreſſing them­ſlves, and that Calvin who placeth Juſtifica­tion in Remiſſion of ſin, did yet mean that Re­  [...]ſſion to be granted for the Imputed Righ­teouſneſs of Chriſt, and that to be the Imme­diate Cauſe of it; and therefore adds as the  [...]mmon Proteſtant Doctrine,p. 313. Abſque imputa­  [...]ne obedientiae Chriſti, nulla remiſſio peccatorum  [...]inetur— haec cauſa eſt remiſſionis, haec cau­  [...] acceptationis, haec cauſa tranſlationis à ſtatis  [...]rtis ad ſtatum vitae, i. e. without the Impu­tation [Page]of Chriſt's Righteouſneſs there is no for­giveneſs; this is the cauſe of Pardon, this is the cauſe of our acceptance with God, and of our tranſlation from the ſtate of death to the ſtate of life.
It is ſuggeſted that this offence of the Pa­piſts occaſioned the German Divines to deſe [...] the Queſtion of Imputation,Object. So Dr. Tully, § 17. q. 17, 18 and to diſpute what Righteouſneſs of Chriſt it is by which we are juſtified, and many Learned Men main­tained that it was the Paſſive only.
Anſw.This Queſtion aroſe and was agitated among themſelves as Paraeus informs us in his Miſ­cellanies, nor did it at all concern the Papiſ [...] who are Enemies to the proper Imputation of Chriſt's Righteouſneſs paſſive as well as active, againſt his bearing our ſins as well as perfor­ming the Law for us: And theſe Divines who maintain the Imputation of Paſſive Obedi­ence only, yet maintain that to be our For­mal Righteouſneſs, by and for which we are juſtified, and not that it procured a Covenant of Grace only.Th. Theol. de Juſtif. Thus Ʋrſin, Juſtitia Evan­gelica eſt poena peccatorum noſtrorum quam Con­ſtus pro nobis ſuſtinuit, credentibus à Deo gr [...] ­tis imputata: So Paraeus in the Treatiſe alledg­ed, and Windeline alſo in his Theologia, cap­de Juſtif. Theſ. 6. he ſaith, That the inſtru­mental cauſe of Juſtification is Faith or Affi­ance in that thing, for which we are acquitted in the Judgment of God and taken into favour, even the Merit of Chriſt. Inſtrumentalis of [Page]ſides, h. e. fiducia, qua id amplectimur & nobis  [...]pplicamus per & propter quod in judicio Dei ab­ſolvimur à maledictione legis, & in gratiam re­  [...]ipimur, nempe Chriſti meritum: And Theſ. 7. That the ſatisfaction of Chriſt for our ſin, or his Paſſive Righteouſneſs is that for which or by which we are juſtified; Materia ejus eſt id  [...]er quod & propter quod coram tribunali divino  [...]maledictione legis abſolvimur & innocentes &  [...]uſti reputamur; eſt id perfecta Chriſti pro nobis ſatisfactio, qua poenas propter peccata nobis de­  [...] it as noſtro loco ipſe fuit, &c. And that Mr. Gataker hereafter quoted, was of the ſame mind  [...]s evident from his learned poſthumons Trea­  [...]iſe of Juſtification. In all this here is no foot­ſtep of our Author's Notion of Imputation:  [...]or the queſtion is not What, Righteouſneſs of Chriſt is imputed, but How it is imputed, whether formally, properly and immediately, as all theſe Divines affirm, or remotely only,  [...]mediately and metaphorically, as ſome of late  [...]contend.
In England moſt Divines uſed the Phraſe,Object. Ibid. § 18. That we were juſtified by the Forgiveneſs of Sin and the Impputation of Chriſt's Righteouſ­neſs, and being accepted as righteous unto life thereon; but the Sence of Imputation few pretended accurately to diſcuſſe, &c.
Anſw.True, they did not diſtinguiſh away the ſence of Imputation, & leave only an equivocal term. Our Homilies ſpeak expreſly that we may be ſaid to have obeyed and ſuffered in what Chriſt [Page]hath done and ſuffered for us.ut ſupra. cap. 2. The Doctrine of the Church of England hath been conſtant­ly that we are juſtified by Faith, as an Hand receiving, as an Inſtrument applying the righ­teouſneſs of Chriſt, as is manifeſt by the Ho­milies: King Edward's Catechiſm compoſed by Dr. Ponet B. of Wincheſter, where the Phraſe of Faith, being an hand is extant; by the 39 Articles, with Articles of Lambeth; the whole Univerſity of Cambridge in the Re­cantation which they enjoyned Barret; by the Articles of Ireland compoſed by Engliſh men moſtly; and by the publick Queſtion diſpu­ted in both Univerſities, collected out of their publick Records by Mr. Prin in his Antiar­minianiſm; and ſure this is nothing to Chriſt's procuring a Covenant of Obedience and juſti­fying us by that: Nor do Mr. Wotton's three Aſſertions, as here alledged overthrow the ſubſtance of our Doctrine. We grant there is an over rigid ſence of theſe words, We are ju­ſtified by Chriſt's fulfilling the Law, as if we had fulfilled it in him: Yet this proveth not, That we are not juſtified immediately by Chriſt's fulfilling the Law, as intended and wrought for us. Pag. 24, 25. the Author gives us his own ſence, viz. That all the Righteouſneſs of Chriſt, habitual, active, paſſive, and divine, as advancing them in value, is the meritorious cauſe of our Juſtification. But are we accep­ted and juſtified immediately for this Righte­ouſneſs? No: Yet that is the Imputation all former Divines maintained. How then? Why, for this Righteouſneſs God maketh a [Page]Covenant of Grace, in which he freely giveth Chriſt, Pardon, and Life to all that accept the Gift as it is; ſo that the Accepters are by his Covenant or Gift as ſurely juſtified and ſa­ved by Chriſt's Righteouſneſs, as if they obey­ed and ſatisfied themſelves, &c. viz. That the conditions of the Gift in the Covenant of Grace being performed by every penitent Be­liever, that Covenant doth pardon all their ſins (as God's Inſtrument) and giveth them a right to eternal life for Chriſt's Merit. This is a confeſſion of what we repreſented before, ſc. That the fulfilling the Goſpel-conditions of faith, repentance, &c. is the righteouſneſs which gives us the immediate right to pardon and life, and that Chriſt's righteouſneſs only merited this grant of life upon thoſe conditions. It might be expected by this Hiſtory of the controverſie that ſome Divine ſhould have been quoted which taught this Doctrine, but alas here is not one ſince the Reformation! Therefore I ſhall quote the true Authors of this Opinion after I have vindicated B. Dave­nant and Mr. Bradſhaw, who are here and elſe­where ingeniouſly repreſented as laying the ground of this Opinion, and as maintaining Im­putation in another ſence than all had done be­fore them.
For the moſt Learned and Pious Biſhop, It is ſaid, p. 18, 19. That though he moſt ſtifly defended Imputation in words, yet when he telleth what Proteſtants mean by it, he ſaith, That our own Actions, and Paſſions, and Qua­lities may not only be imputed to us, but alſo [Page]ſome extrinſecal thing neither inherent in us, nor done by us; de facto autem imputantur, quando illorum intuitus & reſpectus valent nobis ad aliquem effectum, aequè ac ſi a nobis aut in no­bis eſſent, i.e. They are imputed, when the ſight or reſpect of them doth profit us for any effect, as much as if they were in us or done by us: [Note that he ſaith but ad aliquem ef­fectum non ad omnem, i.e. to ſome, not to eve­ry effect.]
Anſw.By this we are to underſtand that the Bi­ſhop meant Chriſt's Righteouſneſs was impu­ted for ſome certain Effect, viz. To procure a New Covenant, not immediately to juſtifie us. I ſee I need not deſpair, but my Books hereafter may be quoted for metaphorical im­putation. In truth the Biſhop doth not ſay, ad aliquem tantùm, but to ſome effect, but ali­quem effectum, ſimply meaning quemvis, any effect, ſc. That things without us (he intends Chriſt's Righteouſneſs) may be imputed, i.e. profit us to any effect, as well as things in us or done by us; and that the following Simi­litudes ſhew, of a ſlothful perſon promoted for the Merits of his Anceſtors, or a Male­factor pardoned by anothers ſuffering in his ſtead, which in both caſes is done by the im­mediate imp [...]tation of ſuch merits and ſuffe­ring, without performing conditions by the Parties. But that the Biſhop maintained im­putation in the ſame ſence that we do, and al­moſt in the ſame words, is ſo evident that I am aſhamed to produce the Proofs in ſo clear a [Page]caſe. His 37th Determination is, That Ju­ſtifying Faith is fiducia, affiance in God for the remiſſion of ſins through the ſatisfaction of Chriſt, that this is the very formal Act of Ju­ſtifying Faith. His 8th Determination is, That the Sanctified may be ſure of Salvation, which will not conſiſt with conditional Juſtifi­cation, and one Proof is Arg. 4. As it is moſt certain that Chriſt paid a ſufficient price for all men, ſo it is no leſs certain hanc ſatisfacti­onem omnibus fidelibus & paenitentibus imputari & applicari, quaſi ab illis ipſis Deo oblata & praestita fuiſſet, i.e. That this ſatisfaction is imputed to all Believers, as if they themſelves had made it and offered it to God. But I ſhall confine my ſelf to that Book which is miſre­preſented. Chap. 22. he propoſeth the Que­ſtion,de Juſt habit. & actual. Whether we are juſtified by the Obe­dience or Righteouſneſs of Chriſt imputed to us, and that be the formal cauſe of Juſtifica­tion? Where he explaineth the Nature of Ju­ſtification, of Imputation, the Righteouſneſs of Chriſt, and the Formal Cauſe of Juſtificati­on, in the ſame terms as we do and without any difference in ſence. He gives us the Sum in theſe words, p. 313. Ʋno verbo, utcunque Deus ſanctificatos nos reputat, at que inchoatè juſtos per impreſſam & inhaerentem qualitatem ju­ſtitiae, tamen juſtificatos, i.e. à peccatis abſolu­tos & ad vitam aeternam acceptatos per & prop­ter juſtitiam Mediatoris, nobis ab ipſo Deo dona­tam, hac ſide ſpiritúque applicatam, i.e. Though God reputeth us inchoatively righteous, or ho­ly by the habit of holineſs wrought in us, yet he [Page]accounts us juſtified, acquitted from ſin, and accepted to life by and for the Righteouſneſs of Chriſt given to us by God and applyed by his Spirit and our Faith. Then he layers down two Propoſitions oppoſite to the Papiſts, which he purſueth to the 30th Chapter. The one excludeth Works as the Papiſts maintain them, the other affirmeth that the moſt per­fect Obedience of Jeſus Chriſt dwelling in us and uniting himſelf to us, is the formal cauſe of our Juſtification, for as much as it is made ours by Faith and by the Gift of God. Prop. 1. Chriſti Mediatoris in nobis habitantis, atque per ſpiritum ſeſe nobis unientis perfectiſſima obedi­entia, Ibid. eſt formalis cauſa juſtificationis noſtrae, utpote quae ex donatione Pei & applicatione fi­dei fit noſtra: Obſerve he doth not ſay Chriſt's righteouſneſs doth in ſome ſence juſtifie us, or is ours for or in ſome effects, but he ſaith we are juſtified for that very righteouſneſs or obedience of Chriſt, this is the form whereby we are made righteous or juſtified in oppoſiti­on to our own Holineſs; and that becauſe it is our righteouſneſs from Gods Gift, from our Union to Chriſt and Faith in him; and then he lays down the contrary Poſition of the Pa­piſts to be refuted, and anſwereth their Ca­lumnies againſt our Doctrine of Imputation, which are much the ſame that are ſcattered in our late Authors. The Propoſition is Theſis 2. Papiſtarum, Mediatoris obedientia ſive ju­stitia non donatur aut applicatur credentibus, vice aut per modum cauſae formalis, Ibid. cujus vir­tute & fiducia stant juſtificati, aut Deo ad ae­ternam[Page]vitam acceptati. The Biſhop goes on, and Chap. 24. anſwereth 11 Arguments of Bellarmin againſt Imputation, moſtly the ſame with thoſe alledged Chap. 4th. Chap. 25.ut ſupra, he anſwereth Bellarmins Citations out of the Fa­thers againſt the ſame Doctrine. Chap. 27. He further explaineth the Nature of Imputa­tion, and what we mean by a Formal Cauſe, juſt as we do. Chap. 28. He proveth that Chriſt's Righteouſneſs is imputed as that very Righteouſneſs which juſtifieth us, which he doth by 11 Arguments, and by all the ſame Scriptures out of the New Teſtament, which have been cited above Chap. 3. and by ſome others, all in the ſame ſence which we take them. Chap. 29. He alledgeth the Fathers for our Doctrine. Chap. 30. He refuteth the Pa­piſts ſlanders in ſaying that this Doctrine ta­keth away the neceſſity of good works, where he hath this memorable paſſage concerning the difference of the two Covenants, Lex in conditione operum vitam habet ipſam vim & for­mam icti faederis, p. 396. at Evangelium in Mediatoris ſanguine fide apprehenſo collocat ipſam vim & formam, operum autem conditionem annectit ut ſubſervientem huic faederi Evangelico, non ut continentem aut conſtituentem ipſum faedus, i. e. the Covenant of Works includeth Works in the very form of it as the conditions of that Govenant, but the Goſpel placeth the form and force of the Covenant in Faith in the Bloud of Chriſt, but that it ſubjoyneth works as a ſubſervient condition, not as containing any part of the Covenant. Can any thing be more [Page]contrary to the Doctrine we oppoſe, that the Goſpel is a Covenant of ſincere Obedience, and that Obedience is the condition of the new Covenant whereby we muſt be juſtified? In all this here is not a word favouring this new Opinion: Chap. 31. There is ſomething which may bare a colour of ſome approbation of this Doctrine, but it is but a colour. He ſaith, that Works are in ſome ſort neceſſary to Ju­ſtification and Salvation; but that the term neceſſary ought not to be uſed in Diſputes with Papiſts, or in Diſcourſes to the People, leſt they aſcribe too much to them. Concl. 2, 3. And in the 4th he ſaith, No works are neceſſary nei­ther Legal nor Evangelical,p. 402. as a Meritorious Cauſe (but conditions of the Covenant are a meritorious cauſe) Nulla opera bona ſunt rena­tis ad ſalutem aut juſtificationem neceſſaria, ſi per neceſſaria intelligamus ſub ratione cauſae me­ritoriae neceſſaria, dico nulla, ut excludam non ſo­lummodò opera legalia, ſed etiam opera inchoatae juſtificationis. And then Concl. 5th, he ſaith, Bona quaedam opera ſunt neceſſaria ad juſtificati­onem, p. 403. ut conditiones concurrentes vel praecur­ſoriae— ut dolere de peccato, deteſtari peccatum & conſimilia, i. e. Some good works are ne­ceſſary to Juſtification though not as efficient and meritorious cauſes, yet as previous or concomitant conditions, ſuch as ſorrow for ſin, humiliation, begging of mercy, hoping in it, and the like. But by this he meaneth not that theſe diſpoſitions have any direct in­fluence on Juſtification it ſelf, but that they fit the Juſtified Perſon to uſe and improve his [Page]Juſtification: This we all acknowledge that ordinarily in perſons that can uſe their reaſon there are ſuch miniſterial preparations both for converſion and juſtification, and yet they are the cauſes of neither: Nor doth this hin­der but that God may extraordinarily ſome­times work Grace, infuſe Faith, and juſtifie men without ſuch previous diſpoſitions: The reaſon following ſhews this was the Biſhop's ſence. For God, ſaith he, doth not juſtifie Stocks and Beaſts but Men, and thoſe humble, con­trite, and tractable to his Word and Spirit:Ibid. Divina enim miſericordia non juſtificat ſtipites, h. e. nihil agentes, neque equos & mulos, h. e. recalcitantes & libidinibus ſuis obſtinatè adhae­reſcentes, ſed homines, eoſdémque compunctos & contritos, ac verbi ſpiritúſque divini ductum ſe­quentes. vid. plura. To make it more plain he adds, When we ſay things are neceſſary it doth not preſently follow that they are neceſ­ſary as cauſes, but for orders ſake: Not an­dum quandò dicimus aliquid neceſſarium ad hoc vel illud obtinendum, p. 404. ex ipſa vi verborum non ni­nuitur neceſſitas cauſalitatis ſed ordinis. Ibid. Concl. 6th. he ſaith further, Good works are neceſ­ſary to preſerve the ſtate of Juſtification; Bo­na opera ſunt neceſſaria ad Juſtificationis ſtatum retinendum & conſervandum: But how? Not as cauſes that work or deſerve the continuance of Juſtification, but as means without which God will not continue it: Non ut cauſae quae per ſe efficiunt aut mereantur hanc conſervatio­nem, ſed ut media ſeu conditiones ſine quibus Deus non vult juſtificationis gratiam in homini­bus[Page]conſervare. He explaineth himſelf, That a life of obedience is neceſſary, that a juſtified man may improve and enjoy the Fruits of Ju­ſtification, and alſo obtain the remiſſion of following particular ſins; and to prevent a courſe of ſin, which is contrary to the nature of a juſtified man: In a word, That they are no otherways neceſſary to the continuance, then they were to the beginning of Juſtifica­tion, ſc. by way of concomitance and order, not of influence: Nam ut nemo recipit Juſtifica­tionem generalem, quae liberat à reatu omnium praecedentium peccatorum, niſi concurrente paeni­tentia, &c. ita nemo retinet statum à reatu li­berum reſpectu peccatorum conſequentium, niſi mediantibus iiſdem actionibus, credendi, &c. Ratio eſt quod haec abeſſe non poſſint perpetuo ut non ad eſſe incipiant illorum oppoſita quae pugnant cum natura juſtificati. Ibid. Again, Quia Deus non vult carnales, &c. frui beneficio juſtificationis, requirit aſſidua opera fidei, &c. quorum praeſen. tiâ arcentur incredulitas, &c. aliáque gratiae juſtificationis venena, at que particularium pec­catorum particularis condonatio obtinetur: p. 405. And Hae autem actiones non conſervant vitam gratiae propriè & per ſe attingendo ipſum effectum con­verſationis, ſed impropriè & per accidens exclu­dendo & removendo cauſam deſtructionis. He acknowledgeth alſo, that the falls of the God­ly do not loſe their Juſtification,Ibid. Concl. 7. Ʋt­cunque juſtificati in via bonorum operum claudi­care, atque aliquandiu extra hanc viam per ab­rnpta libidinum ſuarum aberrare poſſint, statu filiorum haud amiſſo.
[Page]
Laſtly, He ſaith good works are neceſſary to  [...]alvation and our coming to Heaven; Non ne­ceſſitate cauſalitatis ſed ordinis, not as cauſes  [...]f it, but as the order that God hath appoin­ted, that we ſhould firſt glorifie him on earth, and then be glorified with him in Heaven. Now what they have gained by the Biſhop's Teſti­mony; let the Reader judge: We willingly  [...]ubſcribe to all this in ſubſtance.
Mr. Bradſhaw's Teſtimony will ſerve them to better;Praefat. de Juſt. they cite his Preface for their pur­poſe: his words are, Quid enim prohibet quo minus  [...]traque Chriſti obedientia ad peccati cujusque re­  [...]tum tollendum, & ad peccatorum noſtrorum omnium veniam conſequendam neceſſaria ſtatua­  [...]ur? quid obſtat? quo minus etiam ad imputa­tionem utriuſque hoc ſufficere dixerimus, quod Deus utramque cum bono nòſtro admiſerit obedi­  [...]ntiam, & propter cam utramque nos acceptos  [...]abeat, ac ſi nos ipſi eo quo par erat modo, legem  [...]livinam impleviſſemus, qut paenas aeternas ex ea­  [...]em nobis debitas apud inferos ſuſtinuiſſemus. Here he endeavoureth to reconcile thoſe that contend for the Imputation of either the A­ctive or Paſſive Obedience alone, and ſaith, That we may ſay they are both imputed, both performed for us, i. e. for our benefit, in that way that God thought fit, and that we are juſtified by both as much as if we had fulfilled the Law or ſuffered Eternal Death. But doth Mr. Bradſhaw here expreſs the manner how we are accepted by the Obedience of Chriſt? doth he at all derogate from our be­ing [Page]juſtified immediately by Chriſt's Righ­teouſneſs, or doth he lay any foundation for Juſtification by fulfilling the Goſpel-Covenant? There is not a word of that here, or in all his Book: He doth indeed ſpeak more accurately and cautiouſly of the notion of Imputation, and what Obedience of Chriſt may be ſaid to be imputed and what not, than others do; yet in ſubſtance he agreeth with them, and aſſerteth the old Proteſtant Doctrine parti­cularly Chap. 22, 23, 24. per totum: He affirmeth Chriſt's ſatisfaction to be the onely matter of our Juſtification, Chap. 22. Th. 1. In ſatisfactione Chriſti ſupradicta, vera & ſola juſtificationis poſita est materia; And that by this Satisfaction we are not onely freed from eternal wrath, but made truely righ­teous before God. Th. 2. Redemptio ſive ſa­tisfactio illa qua pretium ejuſmodi perſolvitur, cujus vi peccator non à debita tantùm poena libe­retur, ſed etiam in foro divino vere juſtiſſimé­que juſtus factus dicitur, non eſt fucata, me­taphorica, &c. And that the form of our Juſtification is the alledging of Chriſt's Righ­teouſneſs, Chap. 23. Th. 2. Hujus Juſtifica­tionis forma eſt ſatisfactionis ſive juſtitiae illius in gratiam ejus pro quo praeſtita eſt coram Deo factae vel alligatio vel declaratio quaevis. And laſtly, he ſaith, That the immediate effect of Juſti­fication is Reconciliation, whereby all ſins are forgiven, and God receives a Sinner into favour for the Satisfaction of Chriſt accepted in his behalf, Chap. 24. Th. 2. Hominis cum Deo reconciliatio ex vera juſtificatione orta eſt, [Page]qua Deus propter Chriſti ſatisfactionem gratio­ſiſſimè admiſſam cum peccatore in gratiam redi­ens, remittit eidem peccata univerſa ipſámque pro verè juſto habet. In the Concluſion of his Book he gives us the Sum of what he had de­livered immediately touching the point of Ju­ſtification.
	1. Deus Pater juſtificat admittendo & im­putando.
	2. Deus Filius ſatisfaciendo & advocatum agendo.
	3. Sacro-Sanctus Spiritus revelando & obſig­nando.
	4. Fides apprehendendo & applicando.
	5. Bona opera manifeſtando & declarando.

This is the whole and uſual Proteſtant-Doctrine.
We muſt now ſeek ſome other Authors of this Opinion.Art. 24. Arminius in anſwer to the 31ſt Article objected to him, ſaith, Chriſti juſtitia imputatur in juſtitiam mihi non probari dixi: Having in general terms as our Authors pro­feſs, to acknowledge that Chriſt's Righteouſ­neſs is imputed to us, and that we are juſtified by it; yet he here denyeth, That Chriſt's Righteouſneſs is imputed to us for Righte­ouſneſs, and gives this reaſon; Quicquid im­putatur in juſtitiam, vel ad juſtitiam, vel pro juſtitia, ad ipſum non eſt ipſa juſtitia ſtrictè & rigidè ſumpta: At Chriſti juſtitia quam ille praeſtitit Patri obediendo, eſt ipſiſſima juſtitia ſtri­ctè & rigidè ſumpta: Ergò, non imputatur in juſtitiam; i. e. That which is imputed to us [Page]for righteouſneſs, muſt not be righteouſneſs ſtrictly and properly ſo called; But Chriſt's Righteouſneſs was a ſtrict and proper Righte­ouſneſs or obedience to his Father, Ergò. Armi­nius we ſee taketh imputing Chriſt's Righteouſ­neſs for nothing elſe, but that it procureth Ju­ſtification for us, not that it ſelf doth juſtifie us or make us accepted; and that the righte­ouſneſs which is imputed to us, whereby we are juſtified, is not Obedience to the Law, but ſomething elſe which God for Chriſt's ſake graciouſly accepteth to our Juſtificati­on:Declar. ſentent. o­per p. 102. What this is he expreſſeth, having ſaid that Chriſt's Righteouſneſs is the onely me­ritorious cauſe of Pardon: Statuo, hoc cenſeo benè & propriè dici fidem homini credenti in ju­ſtitiam ex gratia imputari, quatenùs Deus Je­ſum Chriſtum filium ſuum propoſuit tribunal gra­tiae, ſive propitiationem per fidem in ſanguine ip­ſius, h. e. Faith is imputed to us for righte­ouſneſs in as much as God hath made Chriſt the Tribunal of Grace, which is all one as to ſay with ours, Chriſt as a King and Judge doth juſtifie us by and for believing in him.
And again in anſwer to the 26th Article objected to him, he contendeth, That though Faith may be ſaid to concur as an Inſtrument to Juſtification; yet the Act of Faith doth juſtifie as it is graciouſly accepted for our Righteouſneſs: Apprehenſio Christi eſt pro­prior quam inſtrumentum apprehendens, vel quo objectum apprehenditur: Apprehenſio au­tem eſt actio, itaque fides non quà instrumentum,[Page]ſed quà actio, imputatur in juſtitiam, quan­quam propter illum quem apprehendit.
Bertius in his Epiſtles explaineth this that Faith is required by the Goſpel inſtead of per­fect Obedience to the Law of Works,contra Lubbert. and ſo juſtifyeth us that ſhould have done, as the ful­filling of the Command of God, with this dif­ference, That perfect Obedience needed no Pardon and Grace, but Faith per gratioſam ac­cepti lationem; of God's Gracious condeſcen­ſion is accepted as a Man's Righteouſneſs, he being pleas'd to require no more of him, be­cauſe of his inability to keep the Law; ſo then Chriſt's Righteouſneſs hath purchaſed that we ſhould be juſtified by our Faith, but it ſelf doth not juſtifie us. But do the Armi­nians by Faith mean only the apprehending or truſting in Chriſt's Righteouſneſs in oppoſiti­on to or contradiſtinction from all other Gra­ces and Works in the matter of Juſtification: Nothing leſs. By Faith they mean Obedience to the whole Goſpel, and all good Works, they ſay, are intended in Faith, that Faith and Repentance are all one, though ſome­times they are ſeparated and ſpoken of apart for clearneſs ſake. Thus Hornbeck propoſeth their Opinion,Sum. Con­tro. lib. 8. Queſt. 20. Num coram Deo juſtificemur non fide apprehendendo Chriſti juſtitiam, quae ſo­la nobis imputetur in peccatorum remiſſionem,  [...]ſed fide ut eſt actus & opus noſtrum, includens in ſe obedientiam operum Evangelicorum, prop­ter quam, quamvis non ex ejus dignitate & me­rito juſtificemur? i. e. That we are not juſti­fied by Faith as it apprehendeth the Righteouſ­neſs [Page]of Chriſt, but as it is an Act or Work of ours, including Obedience to all the Com­mands of the Goſpel.Harm. Remonſtr. & Socin. Art. 12, 17. Joh. Peltius hath large­ly ſhewed, That by Faith the Remonſtrants mean Obedience to the whole Goſpel, and that this is it by which they would have us juſti­fied. Take 2 or 3 citations.
Art. 12. Parag. 6. p. 157. ex Remonſtr. confeſ. cap. 10. Hac ratione conſiderata fides, totam hominis converſionem Evangelio praeſcriptam, ambitu ſuo continet. Faith comprehends man's whole Converſion. Epiſcop. diſput. 22. Fi­des illa quae credenti imputari dicitur in juſtiti­am, bona opera non tantum non tollat, ſed ea ipſa, aut eorum ſaltem faciendorum propoſitum natura ſua in ſe contineat & comprehendat; i.e. Faith which is imputed for righteouſneſs doth not exclude Works, but containeth them, or at leaſt a purpoſe of doing them. Joannes Gei­ſter. Confeſſ. Bona opera & gratia non pug­nant inter ſeſe, & ſub fide etiam bona opera com­prehenduntur; i.e. Grace and Works are not oppoſite, and Faith comprehends Works. Yea this Man was ſo ingenuous as to tell us, that we do not contend with the Papiſts, whether we be at all juſtified by Works (in this the Remon­ſtrants and Papiſts are agreed) the queſtion only is, By what Works we muſt be juſtified: Quando cum Papiſtis diſputatur, non eſt inqui­rendum, an per bona opera juſtificemur, ſed per quae opera. He would only exclude Popiſh ſu­perſtitious Works, as our Authors would have, The Apoſtle Paul only excludes Jewiſh Works or Ceremonial Obſervations, from our Juſti­fication. [Page]Would you have the matter yet plainer, Adolph. Venator will put it out of queſtion: Juſtificamúrne etiam ex operibus? Certè ita, i.e. Are we juſtified by works alſo? Yes verily: And the Remonſtrants in their A­pology boldly affirm, ex operibus hominem ju­ſtificari iſtud non tantum non est abſurdum, ſed veriſſimum eſſe totidem verbis pronuntiat Apo­ſtolus, Jacob. 2. Nec evadent hunc ictum cenſo­res, cùm hunc locum pro ſuo more de declarati­one juſtificationis intelligendum eſſe dicunt, i.e. It is ſo far from being abſurd that a man is ju­ſtified by works, that it is moſt true; and the expreſs words of the Apoſtle James, which cannot be evaded by interpreting them of de­clarative Juſtification. Thus we ſee that the Arminians meant the ſame thing, when they ſaid the  [...] credere, the Act and Work of Faith it ſelf doth juſtifie us, that our late Au­thors do when they aſcribe Juſtification to Faith and Obedience; both agree that Faith in its uſual acceptation and full latitude com­prehendeth aſſent and obedience to the whole Goſpel, and that thus it juſtifies and no other way, and in this how the Remonſtrants do con­ſpire with the Socinians, Peltius doth clearly demonſtrate,ut ſupra, which alſo the Arminians do not deny, as in their Apology; Si quis dicat hanc ſententiam, Quod Fides quàtenus viva eſt, ju­ſtificat, eſſe ipſiſſimam Socini ſententiam, is, dato quod id verum ſit, neceſſe eſt, ut fateatur tan­dem Socinum hac in parte conſpirare cum refor­matis Eccleſiis quoad ſubſtantiam ipſam, i.e. If any man ſay that this is Socinus's Doctrine, [Page]he muſt confeſs that Socinus doth ſo far agree with the Reformed Churches in ſubſtance: And this alſo ſeemeth to have been the true ſence of Pelagius, vid. Voſ. Hiſt. Pe­lag. lib. 3. par. 1. viz. That men are juſtified and ſaved by their acknowledging and obeying the Goſpel, for as much as he taught that un­der the Goſpel men were ſaved by obeying it, as the Jews were by obſerving the Law of Moſes, and thoſe before Moſes by obſerving the Law of Nature: He alſo aſcribeth to the Death of Chriſt nothing but the pardon of ſins; acceptance with God muſt depend upon mens own obedience, Chriſt helping them in it, by the inſtructions and encouragements of the Goſpel and by his own Example; and this doth not much differ from the Doctrine in hand.
Thus we ſee that the Firſt Authors of theſe Opinions were the Pelagians and Arminians, and that herein the Socinians differ little from them. Let us now inquire, ſeeing we muſt not be juſtified by the very Righteouſneſs of Chriſt's Obedience and Death, to what End Chriſt died according to thoſe men.

CHAP. VI. This Doctrine overthroweth Chriſt's Merit and Satisfaction.
[Page]
THE Apoſtle Rom. 4.25. ſaith, That Chriſt was delivered, i. e. to death, for our Offences, and raiſed again for our Juſtifi­cation: Whence our Proteſtants have taught that the proper and immediate Effect of the Death of Chriſt was the procuring or grant of Pardon, Juſtification, Life Eternal, to all the Elect, in the Purpoſes of God, and that ac­cordingly God in due time publiſheth to them the Promiſes of the Goſpel, by which through the effectual operation of the Holy Ghoſt they are perſwaded and drawn to Chriſt to believe and truſt in him for Life, and ſo they are made actual partakers of his Death, and ju­ſtified. But theſe Authors denying us to be juſtified immediately and properly by the Righteouſneſs of Chriſt, muſt and do deny Juſtification to be the immediate and proper Effect of it, and aſſign ſome other immediate End of Chriſt's Death. What this is we ſhall ſhew, and how it doth make void the Merit and Satisfaction of Chriſt. I meet with two Opinions in this matter: The Firſt, ſaith, That the immediate and proper End of the Death of Chriſt was not to procure Reconcili­ation, Juſtification, &c. for all or any man, but to render God placable or reconcileable [Page]to man, i. e. not that God upon the Death of Chriſt doth grant, purpoſe, or covenant the Juſtification and ſalvation of any man, but that he may now juſtifie, forgive, and ſave men in what way and upon what terms he pleaſeth. Thus Mr. Trueman as before:Gr. Prop. p. 86. The immediate Effect of Chriſt's Satisfaction is, that God might be Juſt, though he ſhould pardon Sin­ners, that he might pardon ſalvâ juſtitiâ, not that he muſt pardon them, come what will of it, or be unjuſt— And again; The Juſtice of God as a flaming Sword obſtructeth all treating with us upon any terms of Reconcilia­tion whatſoever, and this would have been an eternal Bar to all Influences and Effluxes of Favour; and now this Juſtice being ſatisfied, and this Bar and Obſtacle removed, Divine Grace and Benignity is left at liberty freely to act how it pleaſes, and in what way and upon what terms and conditions it thinketh meet. This he had from Arminius, who having ſaid, That Juſtification, Pardon, or Reconciliation of any man, is not immediately purchaſed by the Death of Chriſt: He tells us, The proper Effect of it is, Reconciliatio Dei, remiſſionis, juſtificationis & redemptionis apud Peum impe­tratio, contra Perkins, fol. 76. a­pud Twiſs. qua factum eſt ut Deus jam poſſit, utpote justitiâ cui ſatisfactum eſt non obſtante, homini­bus peccatoribus peccata remittere & ſpiritum gratiae largiri, i. e. the Reconciliation of God, the obtaining of remiſſion and redemption, viz. That God may forgive and ſanctifie men if he pleaſe without breach of Juſtice, which is now ſatisfied. Hereupon they go ſo far as [Page]to tell us, That when Chriſt had done and ſuf­fered all which was appointed him, God was free to ſave or not to ſave men, or to ſave upon what terms or whom he pleaſed. Thus Grevinch contra Ames. fol. 8.Peltius. p. 126. Poſtquam impe­tratio praeſtita ac peracta eſſet Deo, jus ſuum inte­grum manſit, pro arbitratu ſuo eam applicare vel non applicare, nec applicatio finis impetratio­nis propria fuit, ſed jus & poteſtas applicandi pro liberrimo ſuo placito quibus & qualibus vel­let, i. e. After Chriſt's Purchaſe was made and finiſhed, God was perfectly free to apply  [...]t or not to apply it as he ſhould pleaſe, nor was the Application of it the proper End of Chriſt's Purchaſe, but that God might have power to apply it to whom and how he ſhould think fit. Epiſcopius goes a ſtep further, and ſaith, There could not be a deliberate purpoſe in God of ſaving men, and opening a way of  [...]iſe to them, till Chriſt was ſacrificed:Diſp. 5. Ibid. Deli­  [...]eratum mortale ſalvandi ſalutiſque ostium ape­tiendi propoſitum in Deo eſſe requirit, priuſquam ſacrificium oblatum eſſet. Now if this be the only proper Effect of the Obedience and Death of Chriſt, that God who was before bound to condemn Sinners by the Law of Works viola­ted by them, might now think of a way to ſave them if he pleaſed, and withal might chuſe whether he would ſave them, or propound terms of Life to them or not. It followeth  [...]ence:
1. That the Obedience of Chriſt was not meritorious, nor did merit any thing of the father: It is true there was an intrinſecal, in­finite [Page]value in Chriſt's Obedience, by reaſon of the Divine Excellency of his Perſon, and ſo there was an equality or proportion betwixt his Obedience and the Happineſs which was to be procured for men: But this is the Foun­dation of Merit, not Actual Merit. To me­rit, is to deſerve a Reward, to do ſomething whereupon a Reward is due; ſo that Merit in its proper notion doth imply an actual Right or Obligation to a reward, which Obligation ariſeth from ſome Law, Promiſe, or Com­pact betwixt the Parties; and he which doth not give that Reward according to Merit of­fendeth againſt ſome Law, either of ſtrict Ju­ſtice, or at leaſt of Gratitude, Generoſity, Kindneſs, &c. If then God was not bound by Covenant, Promiſe, or ſo much as delibe­rate Purpoſe to ſave men, or to give them any terms of Life for all that Chriſt did or ſuffered, then his Obedience merited nothing, there was nothing due, no reward propoſed to him, which he would challenge; for God was ſtill free to do what he pleaſed with men: God (they ſay) would not have been unjuſt, if he had not ſaved men (though Chriſt died) he was not then bound by the Law of Juſtice (and he could not be bound by any other Law) to remunerate the Death and Sufferings of his Son with ſuch an happy Effect, as man's Sal­vation. Chriſt's Death (ſay they) was a re­fuſeable payment for ſin, even when it was preſented to the Father; God might then have refuſed it, and yet have been Juſt: But it would not have been juſt to have denyed Jeſus [Page]Chriſt that which he merited, that would be due debt to him. They ſay indeed Chriſt was the meritorious cauſe of our Juſtification? But what did he merit? Juſtification: Then God was not free to deny it; he muſt juſtifie thoſe for whom Chriſt merited Juſtification, or be unjuſt, unleſs there can be a cauſe with­out an effect or cauſality: The effect of merit is ſome reward deſerved, given for the ſake of the merit; the cauſality of merit is ſome compact Law or Promiſe, whereby one is bound to reward that merit: If then God was bound to nothing upon the Obedience of Chriſt, but ſtill had jus integrum, intire free­dom to do what he pleaſed, then Chriſt did as freely offer his Obedience to the Father to do what he pleaſed with it, or upon it; and cer­tainly this is not to merit. Thus Slatius de­clar. apert. Jeſus Chriſtus per paſſionem & mor­tem ſuam nihil meritus est, nec ſolvit pro noſtris peccatis, veluti vas pro debitore, qui non eſt ſol­vendo. If they ſay that he took away the Covenant of Works and the neceſſity which God was under to condemn men, and this might be the Effect of his Merit; this is not true: By this Opinion Chriſt did not take away the Covenant of Works nor the Sentence of it: For then man muſt have been diſcharged with­out any further Covenant or Terms, which is the thing they oppoſe. They muſt ſay Chriſt of­fered himſelf to his Father in ſuch manner, that he might take occaſion from it, if he thought it, juſtly to lay aſide his Obligation to Puniſh by the Law of Works, and proceed to terms of [Page]Grace, but not that he muſt do either; and ſo Chriſt merited nothing at all of his Father.
2ly. It followeth from this Doctrine, That Chriſt's Obedience and Death were not pro­perly ſatisfactory to Divine Juſtice. The ſay, That by Chriſt's Death God's Juſtice w [...] ſatisfied, the obſtacle of Juſtice was removed, But how? God's Juſtice in this caſe is no­thing elſe but his Will or voluntary Obligati­on of himſelf to deal with men according to his Law: To ſatisfie God's Juſtice is to ſatisfied his Law, and to ſatisfie the Law is to fulfill  [...] by obedience to it, or ſuffering the penalty  [...] it, or both: But they will not allow, That Chriſt properly ſatisfied the Law of God Mr. Trueman ſaith,Ibid. p. 89. His death was not pro­per Payment at all: And if Chriſt did proper­ly ſatisfie the Law, then thoſe for whom be did it muſt be hereupon diſcharged without any further conditions to be required, or  [...] be performed of them. But if Chriſt ſatis­fied not the Law, how could he ſatisfie Divine Juſtice, which hath the Law for its Rule  [...] is tied to it? It was of Divine prerogative or infinite Soveraignty, that God did accept of Chriſt to fulfill the Law for man, to wh [...] it was given, and who only was obliged by  [...] But when the Law-makers Prerogative  [...] accepted of the Surety, and of his under [...] ­king for the Sinner; then he himſelf was m [...] under the Law, and ſatisfied Juſtice by ſatis­fying the Law; but if he ſatisfied not the Law then his Obedience was not performed as O­bedience [Page]to the preceptive part of the Law, or his ſufferings indured as ſubjection to the unitive part of it; and ſo neither of them  [...]ere exacted in a way of Juſtice, or perfor­med as ſubmiſſion to Juſtice, either precep­tive, or punitive; and ſo Juſtice could no  [...]ay be ſatisfied by his Obedience: Moreover  [...] after all the Obedience of Chriſt, God was  [...]ree to ſave or not to ſave men, then he was  [...]ree either to give them new conditions of Life,  [...]r to proceed to deſtroy them, according to  [...]he ſentence and curſe of the Law of Works; and is it poſſible that Gods Juſtice ſhould have received real ſatisfaction from an infinite Price and Perſon, and yet the Perſons for whom ſa­tisfaction was made not be diſcharged, but Juſtice ſtill be left in full force to take venge­ance, if the Judge pleaſed? Surely among men, if Juſtice be ſatisfied either by the guil­ty perſon or by his Surety, by the Judge's conſent, even Juſtice it ſelf muſt acquit and diſcharge the party concerned. The truth is, By this Doctrine there was no ſatisfaction made to Divine Juſtice by Chriſt's Obedience, and therefore the Sinner hath no diſcharge procured, but the whole tranſaction of the buſineſs of Man's Redemption, betwixt the Father and the Son, was but a point of honour or a kind of generoſity (if we may ſo ſpeak) As if a young generous Prince ſhould perform ſome noble and difficult exploits for the ho­nour of his Father, and the Father again ſhould pardon ſome condemned Rebels, and reſtore them to his Favour hereupon, not as being [Page]any way obliged to it, but as an act of a No­ble and generous mind, and to expreſs ſome honour and requital to his Son. Thus Slati [...] Epiſt. ad N. Martin. An Chriſtus pro nob [...] ſatisfecit? Reſpondeo, Nos negare, i. e. Did Chriſt ſatisfie for ſin? We deny it; And he gives five reaſons, the laſt whereof is, The God could neither puniſh for ſin, nor require Faith as a condition in order to Salvation.
3ly. It followeth alſo that Chriſt's Death was no Ranſom, Redemption or Price for Sin­ners: For if God after the death of Chriſt was ſtill free to ſave or not to ſave Sinners, then this death had properly bought or pur­chaſed nothing of him. A ranſom or price is not a valuable conſideration only for a thing worth it, or equal in value to it, but it muſt alſo be paid with the Compact or Agreement, that the thing bought or ranſomed ſhall for that price become the Buyers, and the pro­perty be transferred to him, and no longer re­main in the Seller: If then Chriſt propetly bought us, ranſomed us, &c. then our Salva­tion became his de jure, he had a right to it upon his death, and it could no longer remain in the free power of God to grant, or not to grant it: But if there were no compact that life ſhould be granted to Sinners if Chriſt would die for them; if to give Life was ſtill in God's abſolute diſpoſal, then his obedience is no ranſom, nor was he a Redeemer, he did not purchaſe his Church with his own Bloud, nor was that Bloud a Price of their Redemp­tion.
[Page]
4ly. It followeth that Chriſt did not at all die for ſin: The Prophet ſaith, He was woun­ded and bruiſed for our iniquities, yea his Soul  [...]us made an Offering for Sin, Iſa. 53.5, 10. But if Chriſt did not take away ſin and procure pardon, but left God ſtill free to pardon or  [...]ot, then he did not die for ſin, ſin was not  [...]he meritorious cauſe of his Death, nor was  [...]he pardon of ſin the immediate end of his Death, but only to free the Father from the neceſſity of condemning Sinners: Sin could be  [...]t the moſt but a remote occaſion, or cauſa  [...]ne qua non of the death of Chriſt: if that had not been, God would not have been bound up from the exerciſe of his natural goodneſs, and  [...]o there would have been no occaſion of Chriſt  [...]o die, to remove that obſtacle out of the way. And yet it is not eaſie to imagine what theſe  [...]en mean by the obſtacle of God's Juſtice, which hindred his Mercy to Sinners, which was removed by Chriſt's Obedience. For  [...]oth they, and their Friends the Arminians  [...]eem generally to grant, That God of his infi­nite Sovereignty might have pardoned ſin with­out ſatisfaction, ſo that his abſolute Juſtice  [...] as not an obſtacle to his Mercy; and for his Law, and that Juſtice which reſpecteth it, Chriſt (ſay they) did in no proper ſence ſatisfie  [...], and therefore his Obedience could have  [...]o proper reſpect to Divine Juſtice, much leſs  [...]o ſin that had offended Juſtice.
5ly. Nor was Chriſt's Death a Propitiation  [...]r Atonement for our ſins. The Apoſtle, [Page]1 Joh. 2.1. ſaith, That Chriſt was a Propiti­ation for our Sins; that he loved us and waſh­ed us from our ſins with his own Bloud, Ap [...] 1.5. But this is true only accidentally and eventually, if the immediate effect of Chriſt's death was only that God might pardon, not that he muſt; and it was not the prime and principal intention of his death: Since God hath pleaſed to grant terms of Salvation upon the death of Chriſt; his death may improper­ly be ſaid to have made atonement or recon­ciliation for them, becauſe it occaſioned it,  [...] made ſome way for it; but that which left God ſtill intirely free to pardon, or not, that did not appeaſe his Anger, remove his diſ­pleaſure, reconcile him, or obtain his good Will (as is the nature of a Propitiation or pro­pitiatory Sacrifice) nor was it immediately  [...] directly intended for that end.
6ly. Nor can it properly be aſcribed to God's Love to the World, that he gave his Son to die, or to the Son's Love to Mankind, that he gave himſelf. For if love to men were the Motive of Chriſt s Obedience and Death, both to the Father and the Son, men's Salvation would have been immediately deſigned and intended in it; it would have been medium or­dinatum, a proper means, deſign'd to bring about their Salvation. But they tell us it was deſigned only to ſave God's Honour, in caſe he ſhould forgive Sinners, but not that he had obliged himſelf any way to do it, no, nor that he had reſolved with himſelf or deliberately [Page]purpoſed to grant terms of Salvation when he ſent his Son into the World, or when he laid his wrath a curſe upon him; it ſeems God did not yet know what uſe he would make of the Death of his Son, neither could the Son know, when the Father was not reſolved. Thus we ſee this Opinion overthroweth the whole Nature and Intendment of Redemption; and Chriſt's Merit, Satisfaction, Ranſom, Sacri­fice, and all that belong to it are but impro­per Metaphors, and the greateſt Myſtery of Godlineſs muſt fly for refuge to a poor Trope to ſave it from being an untruth; and Chriſt himſelf muſt be at moſt, but an honorary Me­diator and Redeemer.
The Second Opinion concerning the End of Chriſt's death is, That he died to purchaſe the Covenant of Grace, or Conditions and Terms of Salvation, by the fulfilling whereof men might be ſaved. Thus the Arminians uſed to ſpeak, That Chriſt died viam ſalutis pandere, to open a way for Mens Salvation, to pur­chaſe conditions whereupon they might be ſa­ved, whereas before their Salvation was im­poſſible, by reaſon of the Curſe or Sentence of the Law of Works. Act. Syn. Dort. Art. 2. Remon. Chriſtus merito mortis ſuae Deum Patrem univerſo generi humano hactenus reconci­liavit, ut Pater propter ipſius meritum, ſalva juſtitia & veritate ſua, novum gratiae foedus cum peccatoribus & damnationi obnoxiis homini­bus inire & ſancire potuerit & voluerit. Thus Mr. Baxter faith, That Chriſt purchaſed Ju­ſtification [Page]and life to be given by his New Co­venant; not that he purchaſed theſe abſo­lutely, to be certainly given to any perſons, but that he purchaſed a Covenant or Law of Grace, whereby theſe are promiſed upon condition of Faith and Obedience. And this muſt be the ſence (if any) of thoſe that aſſert Chriſt dying for all men to make them ſalva­biles, ſalvable; and to render their Salvation poſſible, being impoſſible before, while the Law of Works ſtood in ſuch ſorce. For be­fore Chriſt's death, Mens Salvation was poſſi­ble to God, no new power was acquired to him; and poſſible in its ſelf, Men being ſub­jects naturally capable of Salvation; this poſſi­bility then, muſt be a poſſibility in Law, as we ſay, id poſſumus, quod jure poſſumus, that Chriſt purchaſed a Law and grant of Salvation upon certain Terms, whereby it now became poſſi­ble for all Men to be ſaved if they ſhould have ſufficient notice of it. This Opinion is a little more plauſible, but no more true than the former; which I thus prove,
1. It cannot be conceived how Chriſt did purchaſe this Covenant, according to the reſt of their Notions. The occaſion or ground of this Purchaſe was, That God was bound by his own Law of Works violated by Men, to condemn them without Mercy: Now then, could this Obligation be diſſolved without ſa­tisfaction to, and fulfilling that Law, which yet they will not allow Chriſt to have done, unleſs per accidens, as part of it is compriſed [Page]in that ſpecial Law of Mediator, which was given to him: If it was the Law which hinder­ed God from ſhewing mercy, and made mans Salvation impoſſible, then that Law doth ob­lige God to ſee it fulfilled, or elſe to grant no life to Sinners; and if Chriſt did not fulfil it, nor was made properly ſubject to it, (as they teach) then he could not properly purchaſe a Covenant of life; if he did fulfil it for ſinners, then they muſt be diſcharged by his ſatisfacti­on, without further conditions impoſed on them, (as hath been often ſaid.) They ſay the Law of Works was neither aboliſhed nor fulfille by Chriſt, but relaxed; I ſuppoſe they mean, That God did not inſiſt upon the ab­ſolute performance of the Law, but was pleaſ­ed to admit of an aequivalent reparation of his Honour, by the Obedience of Chriſt to that Law which he ſhould impoſe on him, wherein ſhould be comprehended a great part of the Moral Law. I reply, If God did relax the Law, ſo as not to require the proper fulfilling of it; then he did loſe the obligation which was laid upon him to ſee it fulfilled: The or­dinate or relative Juſtice of God obliged him to proceed according to that Law; and if he admitted of another way of reparation to his Honour, he did not proceed in a way of Ju­ſtice in all that he laid upon Jeſus Chriſt; and he might as well have ſaved Man without the Obedience of Chriſt as with it; his Juſtice or Law allowing that relaxation no more than a total ſuperſeding or laying aſide the Law: by this purchaſe therefore they can mean no [Page]more, but that Jeſus Chriſt did ſo honour the Father by his Obedience and Sufferings, that he might with Decorum to his Majeſty give to Sinners terms of Salvation, and would do it: but this is no purchaſe, which transferreth a legal right to the Purchaſer, if the Purchaſe be accepted; but dependeth meerly upon Promiſe or Terms of Honour. It is alſo great preſumption for Men to judge what is becom­ming Divine Majeſty, and what will ſalve his Honour, other then what is according to his Law or Promiſe: wherers here they make him to wave his own declared Law founded in the higheſt reaſon and equity.
2ly. Nor in this ſence is the death of Chriſt a ranſome, ſatisfaction or propitiation. A ran­ſome reſpecteth perſons to be redeemed; it is a price given for them, not for Laws and Co­venants: Whoever paid a ranſome without agreeing to whom it ſhould extend, and that it ſhould take certain effect? whereas here is nothing purchaſed but a Covenant or Promiſe, that all thoſe that believe and obey the Goſpel ſhould be ſaved, which perhaps might be none nor was it agreed how long the World ſhould ſtand, and ſo what number of Men ſhould be made, or ſhould need, or be capable of this Redemption. A ſatisfaction to God in this caſe, is a ſatisfaction to his Law, whereby the Sinner muſt immediately be diſcharged. A Propitiation is a Sacrifice appeaſing and re­conciling God to Man; neither of which it done, if only a Promiſe be procured to [Page]ſave Men upon their fulfilling the conditions of a New Law.
3ly. If Chriſt only purchaſed a Covenant of life, then his Redemption is much more in-effectual to fave, than Adam's Fall was to deſtroy Man. The Apoſtle, Rom. 5.17, 18, 20. comparing the Death of Chriſt with A­dam's Fall, ſaith, As Sin reigned to death, ſo Grace much more reigneth to life; as Sin aboun­ded to condemnation, Grace much more aboun­deth to juſtification and life: but where is this much more? the Obedience of Chriſt falls far ſhort of Adam's Diſobedience in its effects, if he only purchaſed conditions of life. Adam in a few moments by one tranſgreſſion procured a ſentence of certain death upon every indivi­dual perſon that ſhould naturally deſcend from him, as ſoon as they ſhould have a Be­ing; but Jeſus Chriſt by his tranſcendent Obe­dience of thirty four years, by induring the Wrath of God, the rage of Men and Devils, and a moſt ignominious death, purchaſed life for no one certain Man, but only conditions whereupon they that ſhould hear of them (not half Mankind) ſhould be ſaved, if they did fulfil them; which, for any thing he purchaſ­ed, or was contained in the Covenant of life, was a meer contingency, viz. whether any ſhould ever believe and be ſaved or not.
4ly. If Chriſt only purchaſed a Covenant of life, then he purchaſed no more for the E­lect, than for others; no more for the Sheep, [Page]than the goats, and they that go to Heaven may hereafter ſay, Chriſt redeemed them no more than he did thoſe in Hell; the difference be­twixt them proceeded from their applying and performing the Covenant and its conditions, which others neglected: For the Covenant is equal to all that hear it, promiſing life upon conditions only, which every one is equally concerned in, alike capable of Salvation, and one no more likely to perform the conditions than another. The Arminians grant this, that Chriſt died for all alike,Syn. Dordr. Ibid. Th. 2. Hete­rodox. Chriſti mortem impe­traſſe omnibus hominibus reſtitutionem in ſtatum gratiae & ſalutis.
5ly. It follows alſo, That for any efficacy there was in the death of Chriſt, there muſt have been no man ſaved. For the Covenant of Grace which only he purchaſed, would have been as true and as firm a Covenant, viz. That they ſhould be ſaved who would believe and obey the Goſpel, though no man had ful­filled it; and ſo been ſaved by it, as the Co­venant of Works was, which (according to them) was never fulfilled, nor ever gave life to any. The Covenant required no more, then that God ſhould be ready faithfully to give eternal life ro all that fulfilled it; and all that Chriſt purchaſed, was a Promiſe that he would ſo be, which would have been true, though all men had periſhed by their unbe­lief, and ſo Chriſt might have had the empty Title of a Redeemer, without any perſon be­ing redeemed by him: And this Arminius, [Page]Gravirch, and others are not aſhamed to con­feſs. Arnoldus contra Molin. Omnino credo futurum fuiſſe ut finis mortis Chriſti conſtaret, eti­amſi nemo credidiſſet. Some of ours fay, That God had his Elect whom he purpoſed to bring to Chriſt and ſave by him: But the Scriptures are as expreſs that Chriſt died for the Elect, as that God elected them; And if Chriſt pur­chaſed no more for them, then for others, they might have periſhed as well as others, for any thing his Redemption or Purchaſe could do for them or had done.
6ly. If Chriſt intended his death for certain particular perſons, then he purchaſed more than a meer covenant or conditions of Life. The conſequence is evident, If he purchaſed life to be given to certain men certainly & infallibly, then he purchaſed more than offer of life to them up­on conditions, which they might, or might not perform. The Minor, That Chriſt in his death intended the redemption of certain, particular perſons, the Scriptures aſſirm, He laid down his Life for the Sheep, Joh. 10.15, 16. even for thoſe of the Gentiles, that were not of the Jewiſh Fold, and ſo yet knew him not; And the effects of this laying down his life for them was on purpoſe to call them in due time, v. 16. to teach and make them follow him, v. 27. and to keep them ſafe to life eternal by his own and the Fathers power, v. 28, 29. and from theſe Sheep are diſtinguiſhed thoſe who are not of his Sheep, and therefore all means are ineffectual to make them believe, v. 25, 26. He died to gather together in one all [Page]the Children of God, Joh. 11.52. that were ſcattered abroad, i. e. all the Elect of God, diſperſed throughout all Nations: And the Apoſtle Paul ſaith of himſelf, He loved me, and gave himſelf for me, Gal. 2.30. Therefore Chriſt redeemed particular perſons, and did not only purchaſe Grants and Covenants.
7ly. Chriſt purchaſed the Spirit and Grace to make his Death effectual to thoſe he died for; therefore he purchaſed more than a Cove­nant of Grace. A meer Covenant of Grace only promiſeth Life upon conditions of Faith and Obedience, leaving it to men whether they will perform them or not; as the Cove­nant of Works promiſed life to perfect obedi­ence, and then left it to Adam whether he would obey or not: A meer Covenant makes no proviſion of grace and ſtrength to enable men to perform it; If then Chriſt purchaſed grace, to believe and to obey for the Elect, he purchaſed more than a Covenant of Grace; and that he did ſo hath been partly proved, and may be further evidenced by this, That when Chriſt ſaith, he laid down his life for the Sheep, Joh. 10.16, &c. he preſently adds he muſt bring home all the Sheep, and make one Fold, under one Shepheard himſelf, and that he will make them follow him, and will preſerve and lead them to Eternal Life, and no Wolves ſhall pluck them out of his hand, v. 27, 28, 29. Alſo that he died to gather into one all the Children of God: This muſt be done by his Spirit and Grace purchaſed by his Redemption, and that [Page]power which is given to him not only to pur­chaſe, but alſo to apply the bleſſed Fruits of Redemption to them.
Thus our Divines at Dort. Rationes omnes, Act. Syn. Art. 2. Ibid. à ſcripturis, fidei (que) analogia petitae, quibus Chri­ſti incarnatio, humiliatio, vel exaltatio, proba­tur, vel confirmatur, eò ſpectant, ut demonſtre­tur divina expreſſa intentio de fructuoſo hujus tanti myſterii effectu, non conditionaliter produ­cendo (nempe, ſi homines cùm aeque nolle poſſint, velint, ut hic fructus in de enaſcatur) ſed infru­ſtrabiliter efficiendo, potentiâ divinâ id operante, i. e. All thoſe Arguments that prove the In­carnation, Humiliation, and Exaltation of Chriſt, tend to this, to ſhew, that it was God's expreſs intention to produce the certain effects of that great Myſtery infallibly, by his own power, and not to leave them to be con­ditional, depending upon Man's Will, who might as well neglect and refuſe as accept of them.
I conclude, the Sum of this Doctrine comes to this, That God took occaſion by the Incar­nation, Obedience and Death of our Lord Je­ſus Chriſt to grant men terms of Salvation, viz. if they ſhould believe and obey the Goſpel, not as any ſatisfaction to his Juſtice or Law, which man had broke, but as ſome kind of ſalvo to his Honour, at leaſt as he was pleaſed to interpret it: And what need Chriſt have been God to do no more than this? How eaſie is the ſlip from hence into the dead Sea of So­cinianiſm? To lay that Chriſt came by his Life [Page]and Death to declare and confirm only this Covenant of Life, on condition of Faith and Re­pentance, and to intercede for the Penitents Indeed the whole platform of this Doctrine was borrowed from Socinus by the Arminians, from whom moſt of our modern Writers have it, and ſome immediately from the Socinian; from whom alſo came that common (but illo­gical) Evaſion of works, being not the meri­torious, but the cauſa ſine qua non of our Juſti­fication. Opera ea ſunt ex quibus justificamur, ſunt autem opera ista noſtra, Soc. de Juſtif. apud Pelt. i. e. ut dictum fuit, obedientia quam Chriſto praeſtamus, licet nec eſſi­ciens nec meritoria, tamen cauſa, ut vocant ſine qua non, juſtificationis coram Deo, at que aeterne ſalut is noſtrae. I do not deſire this ſhould be believed on my credit, much leſs do I write to reproach any, who do in heart abhor that blaſphemous hereſie, however their words and notions may agree too much with it. I only beg that Scholars and Divines would take the pains to examin and compare them before they imbibe this new Doctrine.

CHAP. VII. Of the Nature of Faith, that it juſti­fieth as an Inſtrument applying the Promiſes of life in Chriſt, and not as a Condition or Part of Obedience.
[Page]
T The Apoſtle Paul was ſent to preach the Goſpel to the Gentiles, Act. 26. v. 17, 18. to this end, that they might receive the for­giveneſs of ſins, and an inheritance amongſt thom which are ſanctified by Faith which is in Chriſt; therefore forgiveneſs and a right to the heavenly Inheritance comes by Faith: But what this Faith is and how it gives right to Life, is now to be inquired into. In explain­ing the nature of Faith I ſhall wave all that is uſually drawn from Philoſophy to this Argu­ment, from the nature and difference of Man's Soul and his Faculties; and the difference of the Faculties from each other, alſo from the nature of Habits intellectual or moral, which things are fit Exerciſes for Scholars, but not fit to build the Doctrine of Juſtification and Eternal life upon; and if the beſt Philoſophers can give us no certain account how men ſee and hear, and how the external Senſes (which yet are more material in their operations than the underſtanding) do exerciſe their functions; there is much leſs certainty to be had concer­ning the Faculties, Operations and Habits of the rational part; and the Scripture ſpeaks of [Page]believing as a work of the whole Soul, With the heart man believeth unto righteouſneſs, Rom. 10.9. The like may be ſaid of every Grace, and of every Sin, that hath the conſent of the Heart, that they carry the whole Soul with them: What then is this Faith? The Socini­ans affirm Faith and Obedience to be really the ſame thing,Peltius, Artic. Parag. 21. diſtinct only formally or docendi cauſâ, Soc. reſp. ad Epiſt. Joan. Opera & Fi­des nullo modo diſtinguuntur à Paulo, nec ab ea ſeperari queant, imò animo ſeu forma fidei ſunt. The Arminians agree with them in this, and our late Authors with them both, and make believing and obeying the Goſpel all one; and to be juſtified by Faith with them is to be ju­ſtified by obedience to the Goſpel:Aphor. Th. 70. Hence it is that they deſcribe Faith to be, ſo to believe God, as to love him, fear him, truſt him, and obey him in every particular command, or more briefly, to be an accepting of Chriſt for our Lord and Saviour, i. e. to promiſe obedience to him,Ibid. 69, & 67. and to deſire and expect to be ſaved by him. Now we grant, as the Go­ſpel is ſometime taken for the whole Doctrine or Mind of Chriſt containing both Promiſes, Precepts and Threatnings, though properly it be nothing but a Promiſe of Life through Chriſt, in contradiſtinction to all Law and Precepts; ſo alſo the Faith of Chriſt and of the Goſpel doth ſometimes comprehend the whole Chriſtian Profeſſion, whereby we pro­miſe both a belief of the doctrine and obedi­ence to the Command of Chriſt: Yet Faith, taken properly, is to be diſtinguiſhed from [Page]all obediential Graces, viz. thoſe that are the immediate cauſe of obedience, as much as thoſe graces are diſtinct from each from other; as Love from Fear, both from Patience, &c. That we may wave that Philoſophical queſti­on alſo, whether Graces be ſeveral diſtinct ha­bits, or one univerſal habit, diſtinguiſhed by ſeveral acts and objects, it is ſufficient if Faith be diſtinct by its acts and proper object from all other graces, as much as they are diſtin­guiſhed each from other: And that it is ſo, is evident, becauſe it is an aſſent of the mind to divinely revealed truth: Its acts are to believe or aſſent; its formal object is the revealed truth of God, as ſuch (we ſpeak of Divine Faith only.) The immediate End of it is the ſatisfaction of the mind in the certainty of a true propoſition, and the like. All theſe are diſtinct from love, fear, deſire, which are the immediate principles of all obedience or pra­ctice, in doing good, or avoiding evil. More­over, Faith is the root of obedience, not as the immediate principle of the elicite acts of obedience, but as a more remote principle, which doth excite and direct all the immediate principles of it. Thus Faith is prerequired to ſeeking and ſerving of God, Heb. 11.2. to the End; and yet the immediate principles of them were fear, v. 7. ſelf-denial, v. 25. ho­ly courage, contempt of the World, and the like. Faith worketh by love, Gal. 5.6. puri­fieth the heart, Acts 15.9. Therefore it is not love it ſelf, or the purity of the heart, but ſomething that inclineth and diſpoſeth to love [Page]and purity; and ſurely before we can love and obey God, there muſt be an apprehenſi­on of his goodneſs, faithfulneſs, readineſs to accept and reward, which muſt incline the heart to it: We cannot love and ſerve him  [...] we neither know him nor his Mind concerning us, nor have any confidence in his good wil [...] towards us: And this is Faith, which we may thus deſcribe, Faith is a hearty and practical aſſent to all divine truth, ſo as to believe the Hi­ſtories, fear the Threatnings, truſt in the I re­miſes and expect the fulfilling of Prediction which proceed from God. All this is eaſily ga­thered out of the 11. Heb. where the Apoſtle having ſpoken in the end of the 10th Chapter of believing to the ſaving of the Soul, ſubjoyn [...] this deſcription of Faith, v. 1. viz. That it is the ſubſtance ( [...]) the ſubſiſtence of things hoped for, and the evidence ( [...]) of things not ſeen, which ſubſiſtence and evi­dence things yet ſuture have only in God's Word and Man's real belief of it; things ho­ped for, properly reſpect the Promiſes; things not ſeen, the Hiſtory of things paſt; as the belief of the Creation, v. 2. and the Predi­ction of things to come, as Noah by Faith feared the Deluge, v. 7. and all the Patri­archs died in faith or expectation of the com­ing of Chriſt, v. 13. Now that Faith hath ſeve­ral acts and cauſeth ſeveral affections, as hope, truſt, fear in the ſoul, is becauſe it hath ſeve­ral objects, things to be deſired, things to be feared, and things to be hoped for, which is common to it with other graces, which have [Page]their ſeveral acts and affections towards ſeve­ral objects, or the ſame objects ſeverally con­  [...]dered: That ſpecial act of Faith which re­  [...]ects Promiſes, or affection immediately  [...]owing from Faith, without which it is not  [...]ompleat, in Scripture is called by ſeveral  [...]ames; rouling, reſting, leaning, relying up­on God, flying to him for reſuge, hiding our  [...]lves under him, putting of our ſelves under  [...]he Shadow of his Wings, which and the like  [...]re Metaphors from the Body, and when we  [...]eak properly of the acts of the Soul are beſt  [...]preſt by believing, or truſting in the Pro­miſes; which the Proteſtants expreſs by fidu­  [...]a, affiance or fiducial recumbence, which is  [...]ſo the Scripture term, of putting our hope and confidence in God and  [...], a per­vaſion, and  [...], a full aſſurance, of  [...]is Promiſe. Now Faith juſtifieth a Sinner,  [...]ot in its whole Latitude; for ſo it believeth  [...]eer Hiſtories as well as practical things, and  [...]e Threatnings as well as the Promiſes, and  [...]uſeth fear as well as hope: But a Sinner can­not be reconciled unto God by fearing his Wrath and Judgment, though fearing may  [...]cite him to look after mercy in the Promiſe;  [...]or by believing the Hiſtory of things paſt, as  [...]e Creation and Floud; or the Prediction of  [...]ings to come, as the Reſurrection and day  [...] Judgment, though theſe things may ſet forth God's veracity, and confirm the Truth of his promiſe, and may excite fear and diligence  [...] ſeeking after mercy; As truſting in the pro­miſes of particular mercies and deliverances, [Page]is the means of obtaining thoſe mercies, as the promiſes are made to ſuch faith or  [...] Iſa. 26.3.4. Thou ſhalt keep him in perſe peace whoſe mind is ſtayed on thee, becauſe truſteth in thee. The promiſes of deliverant go before, and this is added as the means procure the accompliſhment of them, viz. That they ſhould truſt in God; ſo in like m [...] ­ner, the general promiſe of Pardon and Juſt­fication is made to believing or truſting in and faith gives right to it, and is the means having it performed to us: Faith then juſti [...] as it obtains mercy, Heb. 11.33. Saint [...] Faith obtained Promiſes, viz. a performan of them: and in the Goſpel frequently,  [...] Faith hath ſaved thee, and thy Faith hath m [...] thee whole, &c. As Faith obtains theſe mer­cies, neither as an act of obedience, not the cauſe or root of obedience; but only truſting in the Power and Faithfulneſs of G [...] ­engaged by the particular promiſes; ſo a [...] Faith juſtifieth a Sinner by truſting in  [...] Grace and Mercy of God through Je [...] Chriſt expreſſed in the general Promiſe of  [...] Goſpel, He that believeth ſhall be ſaved,  [...] the like. We do not contend about the a [...] ception of faith in this propoſition: We a [...] juſtified by ſaith, whether it be taken object­ively only, as ſome think, i. e. we are juſtifi­ed by Chriſt believed on; or relatively,  [...] are juſtified by faith as apprehending the mer­cy of God promiſed through Chriſt, and  [...] by any works of our own; it cometh all one at laſt. The Mercy of God is the c [...] ­  [...]ſa[Page]proegomena, the moving cauſe of our Juſti­fication, the righteonſneſs of Chriſt wrought for us, the meritorious cauſe, procuring our acceptance with God, and alſo the ma­terial or formal cauſe, being the very thing for which God accepts us to life. The Pro­miſe in the Goſpel is the external, moral or legal means whereby God conveys Juſtifica­tion and this Righteouſneſs, having promiſed  [...] to them that believe: and faith is an in­ternal means on mans part, to apply Chriſt's Righteouſneſs for his Juſtification, by truſting him, promiſing of it, and that partly natural, is faith is an act or habit, or act properly converſant about a promiſe; and partly mo­  [...]al, as God hath appointed our faith in the promiſe of Juſtification to be a means of ob­taining it; and this is all that Divines mean by ſaying, Faith juſtifys as an inſtrument, or in­trumentally, and when they call it the mouth and the hand of the ſoul, viz. That Man is Juſtified by the Righteouſneſs of Chriſt, which Juſtification is propoſed and promiſed in the Goſpel to all that will accept it and truſt in it; which is believing; ſo that Faith it ſelf is  [...]ot the matter or righteouſneſs which doth Juſtifie us under the Goſpel, inſtead of our O­bedience under the Law; but it is the means whereby through the Promiſe of the Goſpel, Chriſts Righteouſneſs is imputed or applied to us, by, and for which we are juſtified.
Object.It is no better than a cavil which is object­ed: If Faith juſtifys as an inſtrument, whoſe [Page]inſtrument is it, Gods or Mans? if Mans, then he juſtifys himſelf; if Gods, then Man doth nothing in the buſineſs of Juſtification, which is Antinomian. For,
Anſw.The like may be asked of all inſtruments, Natural or Moral. Our Food, whoſe in­ſtrument is it to nouriſh us? If Gods, then we need not eat; if ours, then we nouriſh our ſelves. The Word and Sacraments are inſtruments of grace, if they are our inſtru­ments, then we work grace in our ſelves; i [...] Gods, then we need do nothing: all theſe and the like are inſtruments of Gods appointing, to be uſed by us, to the right uſe of which he hath promiſed a bleſſing: he hath comman­ded us to take food, and promiſed life by it  [...] to uſe the Ordinances, and promiſed grace by them, and that in believing him, we ſhall have life everlaſting. So Faith, as the reſt is Gods inſtrument, as to appointment an [...] ſucceſs; ours, as to the uſe and practice of it  [...] only it is not proper to call it a paſſive inſtru­ment (as ſome do) or to ſay it juſtifies paſſive­ly, (whoſe miſtake is rather in the term, tha [...] in the ſence.) For Faith is a Moral, not  [...] proper Phyſical inſtrument, which only can be paſſive; Again, a paſſive inſtrument is tha [...] which hath no activity at all, but is meerly uſed by the Agent in his action, as a Knife Saw or the like; but Faith juſtifieth active­ly, or as a grace whereby the whole Soul un­derſtanding the promiſe of pardon in Chriſt accepts it, truſteth in it, expecteth Salvatio [...] [Page]only that way; now this is a moral recep­tion, or acceptation of, and dependance upon Chriſt in the Promiſe, not a Phyſical paſſive­neſs, as the term ſeems to imply. We are now to prove, That we are thus juſtified by Faith as hath been laid down, becauſe, though the Scripture is full and expreſs for it in ma­ny places; yet other ſences are now put upon them.
Argument 1.
Faith is the means of obtaining all particu­lar merits, both ſpiritual and temporal, only by truſting in the promiſe of them: hence bleſſedneſs is aſcribed to truſting in God, Pſ.  [...]4.13. and many times God delivered men, be­cauſe they truſted in him, 2 Chr. 20.20. Obe­dience qualifies and fits the ſubject to receive  [...]ercies, but ſtill Faith is ſuppoſed as that  [...]hich giveth right to mercies. The Vertues  [...] Unbelievers have no promiſe, the promiſe to Faith; therefore Juſtification alſo com­  [...] by Faith, in the Promiſe of pardon; for  [...]ere is the ſame reaſon for all the Promiſes  [...]aith as faith obtain other Promiſes, why  [...]t this alſo: beſides the Promiſe of Juſtifi­cation is the foundation of all the reſt, and  [...]udes them virtually; therefore if Faith en­  [...]le to all other Promiſes and Mercies, much  [...]re to this; nay Faith in particular Promi­  [...] obtains mercy, chiefly upon this account,  [...]cauſe it hath firſt obtained reconciliation  [...]h God, and the promiſe of his love in [Page]Chriſt: for upon this all promiſes are found­ed, and true truſting in them doth ſuppole our truſting in God firſt for Juſtification; yea, is a ſecondary act of the ſame Faith.2 Cor. 1.24

Argument 2.
As Abraham was, ſo are all men juſtified, Gal. 3.7, 8, 9. all Believers are his Seed, an [...] bleſſed with him, and in the ſame way; bu [...] Abraham was juſtified by Faith, as it is a truſt­ing in the promiſe of God, viz. a promiſ [...] that he and all the World ſhould be bleſſe [...] in Chriſt, Ergò. That Abraham was thus ju­ſtified, the Apoſtle affirms, Gal. 3.6. He be­lieved, and it was imputed to him for righteouſ­neſs; and this believing is oppoſed to ſeeking righteouſneſs by the works of the Law, v. 10. Thsy that are of the Law are not bleſſed with Abraham, but under the Curſe, becauſe th [...] keep not the whole Law, which comprehen [...] the Moral, as well as Ceremonial, therefor [...] faith as truſting in the promiſe, juſtified him [...] Moreover, Chriſt redeemed us from the Cu [...] of the Law, that we might receive the promi [...] of the Spirit by Faith, v. 13, 14. Ʋnto Abra­ham, and his Seed were the Promiſes made, v. 1 [...] and the Inheritance is not of the Law, but  [...] Promiſe, v. 18. The Faith then that juſtifi [...] Abraham, was a truſt in Gods Promiſes, con­tradiſtinct to obedience to the Law or Com­mands. If you ask, what Promiſe? I anſwer v. 17. directe us to it, The Law was 400  [...] 30 years after the Covenant or Promiſe, whi [...] [Page]points at the time when Abraham was firſt  [...]alled, and of the Promiſe made to him then,  [...]nd to all Nations in him, Gen. 12.1, 2, 3. by believing that promiſe Abraham was juſtified;  [...]nd his faith in the promiſe of a Son mention­ed above, Chap. 15.6. and Rom. 4. was but a ſubſequent act of his juſtifying faith, and its  [...]eing imputed for righteouſneſs,Vid. Preſt. On the Cov. Serm. 11. but an in­ſtance or evidence that his faith in the pro­miſe of being bleſſed in Chriſt did juſtifie him before God.

Argument 3.
The Juſt ſhall live by Faith, Habak 2.4. The Prophet ſpoke it immediately, concern­ing temporal deliverance in publick calami­ties; but theſe deliverances to the Children of God are tokens and fore-runners of delive­rance from the Wrath to come, and effects of their reconciliation with God: therefore  [...]s it is uſual in the New Teſtament to apply ſuch promiſes to ſpiritual things, ſo the Apo­ſtle applieth this of the Prophet to Juſtifica­tion; wherefore, as to live, in the Prophet principally ſignified preſervation from the tem­poral effects of the wrath of God, ſo with the Apoſtle, it ſignifieth to be delivered from eternal wrath and eternal death by the ſpe­cial favour of God, i. e. to be juſtifyed: now this he aſcribes to Faith only, Rom. 1.17. where he proveth, that the Goſpel is the pow­er of God to Salvatian in them that believe, becauſe therein is the righteouſneſs of God [Page]revealed from Faith to Faith; which is fur­ther confirmed, becauſe the Juſt ſhall live b [...] Faith: it is believing then that ſaves me [...] and faith that makes them partakers of th [...] Righteouſneſs of God revealed in the Goſpel therefore by that they live, i. e. are juſtified and yet more expreſs, Gal. 3.11. The Apo­ſtle proves by this Text, That a Man cannot be juſtified by his Works, and thinketh it a [...] Argument above exception, but that no ma [...] is juſtified by the Law in the ſight of God it  [...] evident, for the Juſt ſhall live by Faith.

Argument 4.
To be juſtified by Faith, is directly oppoſ­ed to Juſtification by Works, and by ou [...] own Righteouſneſs: therefore Faith juſtified only by truſting in Gods Mercy through Chriſ [...] The Antecedent is the Apoſtles, Rom. 10.5, 6. The Righteouſneſs of the Law ſaith, That h [...] that doth them ſhall live in them: but the right­eouſneſs of Faith ſaith, If thou believe in thy heart, that God raiſed Chriſt from the dead thou ſhalt be ſaved, v. 9. likewiſe Gal. 3.10. having ſaid, the Juſt ſhall live by Faith, he adds the Law is not of Faith, but the Man that doth them ſhall live by them: therefore Man cannot be juſtified by the Works of the Law, i [...] muſt be by Faith only: will they again ſay [...] that theſe places only exclude the works o [...] the Ceremonial Law? Surely Moſes in the place cited, Lev. 18.5. ſpeaketh of the whole Law given to the Jews, as the context ſhew­eth, [Page]and as it is interpreted by the Prophet Ezekiel 20.13. Or will they ſay that only perfect Works, and the Law of innocency are excluded, not imperfect ſincere Obedience? Anſ. If any works juſtifie, they muſt be per­fect, elſe there muſt be a conjunction of Gods mercy and Mans own works to juſtifie him, and ſo a Medium betwixt Juſtification by Faith and by Works, even to be juſtified by both together, and ſo the Apoſtle argues im­perfectly, yea falſly, à malè diviſis ad benè conjuncta: we are juſtified by Faith, Ergò not by works: nay, it may be by both toge­ther.

Argument 5.
We are juſtified freely by Gods grace, therefore by faith as a truſt in the Promiſe: The Antecedent is the Apoſtles, Rom. 3.24. Being juſtified freely by his grace, through the Redemption that is in Jeſus Chriſt: the Con­ſequence is his alſo, for he adds, God hath ſet forth him to be a Propitiation through Faith in his Bloud: likewiſe Rom. 4.16. It is by Faith, that it may be by Grace. If we are juſtified by Obedience to any Commands, as Obedience, then may we be juſtified by grace in part, there may be ſome mercy in it, but not freely by his grace. Faith only accepteth Salvation as a gift of meer grace, pleading nothing but the free Promiſe of God, in which it truſts, and Faith only applyeth the Righteouſneſs of God by truſting in it: but Obedience, be it what [Page]it will, provides a Righteouſneſs of our own; and hereby only is all the glory of our Salvation aſcribed to God when we truſt to no­thing of our own in any ſort: But Chriſt is Wiſdom, Righteouſneſs, Sanctification, and Redemption to us, which is by Faith only, 1 Cor. 1.30, 31. For obedience, as obedience, brings ſomething to God, and doth not receive from him, and ſome of the Glory is due to it.

Argument 6.
The Spirit is given by Faith, as affiance to truſt; therefore we are juſtified by it: The conſequence is gathered hence; the Spirit is the Author of all Grace in the Sanctified, and of uſeful gifts both in them and in the unſan­ctified, for the edifying of the Church, both theſe are means of fitting men for Heaven: If then Faith obtain the means, ſurely it obtain­eth a Right and Title to Heaven firſt. The Antecedent is the Apoſtles, Gal. 3.2. in a queſtion importing a negation as to Works, and an affirmation as to Faith, Received you the Spirit by the Works of the Law or by the hear­ing of Faith? And v. 5. He that miniſtreth the Spirit and worketh miracles amongſt you, doth he it by the Works of the Law, or by the preaching of Faith? The former words I un­derſtand of the Graces, the latter of the ex­traordinary Gifts of the Holy Ghoſt, but doth come, not by preaching obedience to the Law, but the Promiſes of the Goſpel. Again, v. 14. [Page] We receive the Promiſe of the Spirit by Faith: now here they cannot ſay, the Apoſtle oppo­ſeth the works of the Law to the works of the Goſpel, implied in Faith, as they do ſome­times. For thoſe he diſputes againſt were be­lieving Jews, and ſuch as pretended the Au­thority, at leaſt, the Example of Peter and John for their Doctrine, as appears, Chap. 2. and Acts 15.5. Theſe did not exclude the works of the Goſpel, but meant that men ſhould be ſaved by believing in Chriſt and fulfilling the Precepts of the Law and Goſpel, and differed nothing from our late Authors in this point, but in that they accounted the Ceremonial Law ſtill to oblige. Gal. 1.6, 7. I marvel that you are ſo ſoon removed, from him that called you into the Grace of Chriſt, unto another Go­ſpel, which is not another: but there are ſome that trouble you and would pervert the Goſpel of Chriſt: If they had contended for the works of the Law diſtinct from the Goſpel, it had been another Goſpel they had preached: their Doctrine therefore was a mixture of Faith and Works: Nor is it the Ceremonial Law only whoſe works are excluded; For theſe Teachers endeavoured that the Gentiles ſhould be circumciſed and keep the Law of Moſes, Act. 15.5. the whole Law; which is alſo oppoſed to the Promiſe made to Abraham, by which he and his Seed were juſtified, Gal.  [...].16, 17. Ceremonies indeed are particularly inſtanced in; becauſe men put moſt truſt in them, whether appointed by God or deviſed by themſelves, and chiefly becauſe they were [Page]the bond and badge of the whole Law, Gal. 5.3. I teſtifie to every man, if he be circumciſed, he is a Debtor to keep the whole Law: It is therefore Juſtification by obedience to God's Commands, as well as believing in Chriſt, u­ſhered in by impoſing the Jewiſh Ceremonies, which the Apoſtle diſputes againſt in this E­piſtle, and againſt which he proves, We are juſtified by Faith in the Promiſes.

Argument 7.
Miraculous Faith, as truſting in the Pro­miſe and Power of God, obtaineth miraculous Effects; therefore Faith in the Promiſe of Pardon obtains Juſtification. The Antecedent is frequently laid down in the Goſpel, Thy Faith hath ſaved thee; thy Faith hath made thee whole; be it unto thee according to thy Faith: And that general Promiſe, Mat. 17.20. If you have Faith as a grain of Muſtard­ſeed, you ſhall ſay to this Mountain, Remove to yonder place and it ſhall obey you, and nothing ſhall be impoſſible for you. The conſequence is thus proved; The Faith of Miracles, as in the un­ſanctified, it was an extraordinary degree of common or notional Faith; ſo in the Godly it was but an extraordinary degree of that ſound Faith which juſtifies them. We have no rea­ſon to make it a diſtinct gift or grace, no more than that Faith whereby we believe particu­lar [Page]promiſes in ſpiritual or temporal things, ſhould be diſtinct from the Faith of the Par­don of Sin. Now then, if a truſting in extra­ordinary promiſes will procure theſe extraor­dinary effects thereby promiſed, by the ſame reaſon, truſting in the Promiſe of Juſtification, ſhould be effectual to juſtifie us.

Argument 8.
Ex oppoſito. If Faith doth not juſtifie, as truſt in the Promiſe, but Obedience with it, and as a part of Obedience; then it may be ſaid truly and properly there is Juſtifying Re­pentance, Juſtifying Love to God and our Neighbour, Juſtifying Patience, &c. as well as Juſtifying Faith, in that we are juſtified by them as well as by Faith; but the Scripture is ſilent to any ſuch thing. Nor will it ſerve to ſay, Faith juſtifieth principally and primarily, works ſecondarily and leſs principally, and therefore it is aſcribed only to Faith: For (be­ſides that we muſt not diſtinguiſh where the Scripture doth not) Works in their intrinſecal value are much more excellent than Faith. To believe the Scriptures, or truſt in a Promiſe, is of it ſelf the meaneſt, loweſt Act, that man can perform to God, and which he doth only for his own good; but in Obedience man de­nieth himſelf and ſeeketh only the Honour of God: And if you ſay, as a condition, Faith is principal, Works leſs principal. I anſwer, It [Page]is ſtrange that the leſs conſiderable thing ſhould have the greateſt weight laid upon it: But let it be ſhewed how Faith doth reconcile us to God more than Love and Obedience; till then we may look upon this diſtinction but as an old Po­piſh Evaſion revived.


CHAP. VIII. Objections againſt this Doctrine anſwered.
[Page]
IT is objected by a late Author,Object. 1. If we are juſtified by truſting in the Mercy of God through the Bloud of Chriſt, then the whole end of juſtifying Sinners is to glorifie the Mercy of God, without providing for the Honour of his Juſtice or Holineſs, both which ſeem better ſecur'd if Juſtification depend upon man's works, as well as faith, that he cannot be reconciled to God without a holy life as well as believing in Chriſt. For thus God would appear not only merciful but juſt and holy alſo, in that he will not pardon Sinners but in a way of holineſs.
Anſw. 1.The Juſtice and Holineſs of God were abun­dantly declared in exacting ſatisfaction to the Law of Jeſus Chriſt; his obedience and death did more declare and vindicate the Juſtice and Holineſs of God, infinitely more than the worthleſs, imperfect obedience of men can do: Hereby it was declared, That God would not juſtifie Sinners but in a way of Holineſs, and perfect obedience to his Law. There was perfect holineſs and juſtice towards Chriſt, though infinite Mercy towards Sinners.
[Page]
2 Though man be juſtified by Faith, not by Holineſs, yet he is not ſaved without Holineſs; it is that which qualifies him to receive the Kingdom, and Faith alſo procureth and ob­taineth his Holineſs: For we believe not in Chriſt for pardon only, but for grace to bring us to glory. Nor doth Chriſt purchaſe, o [...] God promiſe pardon only, but grace and power to obey him: He gave himſelf for us to redeem us from all iniquity, and to purchaſe to himſelf a peculiar people zealous of good works, Tit. 2.14. So then, Faith truſting in God's mercy and free grace, ſuppoſeth for its foundation the Obedience of Chriſt, whereby God's Juſtice and Holineſs hath been highly glorified, and alſo obtaineth for men, by and from Jeſus Chriſt, the Spirit of Adoption, by whom they ſhall in due time be make con­formable to the Image of his own Son, and ſo more excellently holy than they would have been, if they had not ſinned: Therefore in ju­ſtifying a Sinner, in the whole deſign, Holi­neſs and Juſtice are as much magnified as Mercy, though Mercy only appear in the Act of juſtifying him without his own Righteouſ­neſs.
This Doctrine ſeems to lead to Enthuſiaſm: Object. 2. If there be nothing for man to do that he may be juſtified, but only to believe in God's Mercy and Chriſt's Righteouſneſs, then may they fancy themſelves juſtified when they pleaſe; and if this Faith muſt be wrought by God, then muſt men onely expect till God will in­fuſe [Page]Faith and ſo juſtifie them: What uſe then of the preaching of the Goſpel.
Anſw.For Fancy: May not men as well fancy their obedience to be ſincere and their works  [...]o be ſuch as argue them good Chriſtians and give them hopes to be ſaved, yea, do not moſt men thus think and profeſs? If works muſt be tried by the Scriture, ſo muſt faith alſo, and  [...]hen this is no more liable to fancy than the  [...]ther.
Anſw. 2.For Enthuſiaſm, which is nothing elſe but infuſion or inſpiration of ſomething into the Mind, we grant all the godly do injoy it in the working and increaſe of ſupernatural grace, and ſo muſt our Oppoſites alſo, unleſs they will turn down right  [...]elagians, and ſay, That all Grace is the meer work of Nature and Reaſon: Thus Enthuſiaſm follows from the Doctrine of Supernatural Grace, whether we be juſtified  [...]y Faith or Obedience: But Enthuſiaſm is were taken in the worſt ſence, and ſo the mean­ing muſt be, The Doctrine of Juſtification by Faith doth neceſſarily lead to ungrounded, unwarranted Enthuſiaſm: Now this may be reduced to two ſorts: for matter and for manner: for matter, when men pretend In­piration of God for things contrary to  [...]cripture, which God hath given as a ſtand­ing rule to the Worlds end: for manner,  [...]hen Inſpirations are expected to exclude and  [...]uperſede the uſe of reaſon, Scripture and  [...]ll Divine Ordinances: theſe are properly [Page]called Enthuſiaſts who pretend to theſe. Now our Doctrine of Faith naturally leads to neither of theſe: Not to the firſt, in the matter, for faith apprehends & reſteth only upon the Promi­ſes revealed in the Scripture; out of that it ſee [...] ­eth nothing for its foundation: and that ſom [...] Antinomians have leaned to unwarranted Re­velations and Fancies, is no more a natural conſequence of Juſtification by Faith, tha [...] the Papiſts pretending Revelation for Image worſhip, and many of their Will-worſhip do naturally flow from from the Doctrine  [...] Juſtification by Works. Not the ſecond,  [...] the manner. We are ſo far from teaching [...] That men muſt expect Faith to be wrought o [...] increaſed, without the uſe of means appoint­ed; that on the contrary, we ſay with th [...] Scripture, That faith cometh by hearing, an [...] hearing by the Word of God, Rom. 10.15. Tha [...] God requires men to know, underſtand an [...] meditate on his Word, to uſe their Reaſon Conſcience and Affections: and while they thu [...] do, he inſpires faith into his Elect, which en­ables them to do it effectually and ſavingly much like as our Saviour, John 9. made Clay anointed the Eyes of the blind man with i [...] ſent him to waſh in the Pool of Siloam, an [...] while he thus did, by his divine Power he re­ſtored his Sight. The ſame alſo may be ſaid if we muſt be ſaved by our Obedience, w [...] may ſit ſtill and expect God to work all  [...] us; unleſs they will ſay, we need no ſuper­natural Grace, or at leaſt that it depended on, and followeth the Will of man: Enthu­ſiaſms [Page]therefore are the abuſes, not the juſt conſequences of this Doctrine.
It is objected, If we be juſtified by Faith on­ly,Object. 3. then there need be no care of good works.
Anſw.This follows as much as that objected to the Apoſtle, Rom. 3.8. We are ſlanderouſly reported to ſay, let us do evil that good may come of it, and Rom. 6.1. Let us continue in ſin, that grace may abound. Surely there is more ſhew of reaſon to ſay, if we are juſtified by free grace only, then no matter though we ſin, grace will be but the more magnified in our forgiveneſs, than to ſay, Becauſe God juſtifies freely through Faith, therefore we need need not care to pleaſe him. The Apoſtle was not mo­ved to mitigate this Doctrine for the ſaid ſlanders. Ungodly men will ſpeak and act ac­cording to their own luſts, whatever their O­pinions be; and Calvin obſerves among the Papiſts, as we may the ſame among Prote­ſtants, that none are more zealous maintain­ers of Juſtification by good Works, than they who have feweſt good works to ſhew; it ſeems therefore, that the Doctrine of Juſtification by Works, is not ſuch a real incentive to ho­lineſs, as ſome men think, but rather, that the Doctrine of Juſtification by Faith, croſſ­eth corrupt nature more, and ſtirs up to more deep and inward holineſs; elſe why ſhould profane Wits, and unſanctified hearts ſo ge­nerally oppoſe it? But that this Doctrine doth not naturally lead to unholineſs; but [Page]to moſt ſtrict and ſpiritual holineſs, may thus appear,
1. As Faith truſteth in the promiſe of eternal life, it doth naturally ſtir up men to uſe all means to attain that, and encourage men in the uſe of theſe means againſt all difficulties. If we fly to God for Salvation, and depend upon his Promiſe for it, doth not this in its own nature oblige us to follow him in the way he hath appointed for the performance of that promiſe? and doth it not undo and revoke what faith hath done in accepting and truſt­ing in Chriſt for life, to be negligent of the means whereby it ſhould be brought about? yea, it ſhews Man regards not life, and ſo doth not really truſt in Chriſt for it: truſt and con­fidence in any friend to bring any buſineſs to paſs for us, makes no man more regardleſs of his friend, or negligent of doing his part.
2ly. Faith truſts in God for his Grace and Spirit, as well as for Pardon; though faith as juſtifying directly and formally, reſpects on­ly the ptomiſe of pardon and life; yet ſecon­darily it conſiders and truſts in the promiſes of a new heart, aſſiſtance and perſeverance to the end; and here we are ſaid to be kept by the power of God through faith to Salvation, 1 Pet. 1.8. and to be ſaved by hope, Rom. 8. becauſe the power and grace of God to bring us to Heaven is given to us believing and truſting in it: If then Faith taketh in the promiſes of [Page]grace alſo, how ſhould it open a way to ſin and ſloth?
3ly. Faith doth virtually include an accept­ance of grace, or of Chriſt to ſanctifie, as well as to pardon; it implies ſome repentance and averſion from ſin, and therefore muſt na­turally engage to mortification and holineſs,  [...]ot hinder it. I ſay not that accepting of Chriſt is a proper act of Faith (as is uſually  [...]firmed in popular diſcourſes.) Acceptance  [...]mally is rather an act of love, liking of, and  [...]ſenting to ſuch a perſon and his motions;  [...] as before faith is wrought, the heart is ordinarily prepared to believe, by know­ledge, repentance, love, acceptance and de­  [...]e of pardon, and grace by the common  [...]ork of the Spirit, ſo Faith really truſting in  [...] promiſe of eternal life, reſting upon it  [...]h the whole heart doth include and imply  [...]ind of acceptance of it, and afterwards it  [...] up more expreſs acts of deſire and accep­tance from love, which follows faith; like­  [...]e the heart being prepared by Convictions  [...] Sorrow to welcome Pardon, then it doth  [...] all ſincerity truſt in the Promiſe of Par­  [...]; this doth include an averſion from ſin, willingneſs to be holy, why elſe ſhould we  [...] ſtrongly in the Promiſe of Forgiveneſs  [...] Life, coming from a holy God through  [...] holy Mediatour? and this neceſſarily ex­  [...] expreſs acts of Repentance and Morti­  [...]tion; he that truly underſtands what it is  [...] pardoned and juſtified, and truſt in the [Page]promiſe of it with all his heart, doth in ſo do­ing ſhew an implicite reſolution againſt ſin, and muſt maniſeſt an explicite one af­terwards.
4ly. Truſting in the grace of God, when true, brings the favour of the love of God and Chriſt, Rom. 5.1, 5. and this naturally inclineth to love, thankfulneſs and obedience. The groundleſs boaſt of Gods love, are made an occaſion of ſloth by unſanctified hearts, bu [...] a true apprehenſion of it is a great motive t [...] love and obedience, a greater and more effe­ctual than an expectation of being juſtified b [...] Obedience. For ſuch Men will take a libert [...] to ſin ſometimes; but the ſence of the love  [...] God while ſtrong in the heart, will ſuffer n [...] ſuch thing; it is not only a rational, but  [...] natural principle too, and therefore it wor [...] more forcibly, 2 Cor. 5.14. The Love  [...] Christ conſtraineth us, becauſe we thus judg [...] If one died for all, then were all dead; a [...] that he died for all, that they which live, ſhould not henceforth live unto themſelves, but unto h [...] which died for them, and roſe again. If t [...] true ſenſe of Gods love, without danger  [...] Hell, were not enough to engage men to  [...] bedience, what engageth Saints and Ang [...] in Heaven? now this ſenſe of the love of G [...] cometh by Faith in his Mercy, therefore Fa [...] engageth to Obedience.
If we are juſtified by truſting in Gods M [...] ­cy,Object. 4. and through the Righteouſneſs of Chr [...] [Page]without fulfilling any Terms or Conditions,Vide True­man Gr. Prop. p. 89. then is there no proper Pardon of Sin: For Chriſt's Righteouſneſs being the perfect ful­filling of the Law; and we being juſtified on­ly by applying that Righteouſneſs to us, it ſeems we ſhall be accounted to have fulfilled the Law by our Surety, and ſo not to be chargeable with Sin, nor to need forgive­neſs.
Anſw. 1.They do wiſely to begin to complain firſt; for their own Opinion is not only liable to the ſame exception, but ſeemeth inexcuſable from it. There are but two kinds of ſins, as they diſtribute them; ſome againſt the Law of Works, others againſt the Law of Grace and the Goſpel, and neither of theſe are properly pardoned: Not the ſins againſt the Law, for ſaith our Author, (and his friends muſt ſay the ſame) Chriſt did not properly fulfil the Law, nor was the Curſe of it pro­perly executed upon him; but he endeavour­ed that the legal threat might not be execu­ted, and gave to God a valuable conſideration, for which he might with Juſtice not execute that Law, and be free to preſcribe new con­  [...]itions of life to Sinners.
Hence I argue, The Law was waved, not fulfilled by the ſinner, or any for him, neither was the ſinner thereupon reconciled; there­fore the ſins againſt the Law, when men come under the Goſpel, are waved, ſuperſeded, but not pardoned. Proper pardon is not on­ly a forbearing to puniſh, but a remiſſion of [Page]the puniſhment, with a reconciliation to th [...] offendor: but in this caſe God is not recon­ciled, but only gives them new terms of Sa­vation, nor doth he remit the puniſhment though he forbear it for the preſent: for if af­ter trial they fulfil not the Terms of the Goſ­pel, their ſins againſt the Law alſo ſhall b [...] charged upon them: and if at laſt they d [...] fulfil the conditions of the Goſpel, they a [...] ſaved thereby, fulfilling the new terms tha [...] are given them; then their old ſins againſt the Law are forgotten and paſt over; but the [...] is no proper pardon of them, or reconcilin [...] the breakers of the Law, as ſuch. Nor  [...] there pardon of their ſins againſt the Goſpel for if men fulfil not the conditions of it, the [...] are condemned, and ſo not pardoned: If the [...] do fulfil them, this is their righteouſneſs, b [...] this they are juſtified and ſaved, becauſe the [...] have performed thoſe terms whereupon li [...] is promiſed: where then is there place f [...] pardon, when the Law is fulfilled? If they ſay their Obedience is imperfect and ſinful, I an­ſwer, it is ſo, compared with the Law  [...] Works, but not, compared with the Law  [...] Grace: Sincere Obedience to the Goſpel,  [...] as much as is required to bring a man to Hea­ven; therefore by the Goſpel, it is reckone [...] a fulfilling of what was required, and ſo  [...] need no pardon: Nor can it be conceive [...] how the ſinful infirmities of the Saints ſhould be pardoned by this Opinion. For as the Au­thor tells us, Chriſt did not properly fulfil th [...] Old Law, ſo they alſo ſay, (and with mo [...] [Page]truth) he fulfilled not the conditions of the Goſpel for us; nor give he any ſatisfaction to God for them: how then ſhould they be for­given?
Thus this Opinion excludes all uſe of Par­don, and teacheth that man is juſtifind by ful­filling what is required in the Goſpel, the de­mands of the Law being waved, i. e. he is juſtified by a Goſpel-innocency of his own; though not by the Innocency of Adam, or the Law of Works.
Anſw. 2 We grant, (as is well uſed by the Author forenamed) if the Covenant of Works had run thus; that Man ſhould obey and live, and die if he diſobeyed, either he or his Surety; we grant in this caſe there had been no proper pardon; but God in Juſtice would have been bound to diſcharge the ſinner, when the Sure­ty had ſatisfied the Law for him; becauſe it was his own agreement, that either the prin­ciple or the Surety ſhould ſatisfy disjunctive­ly; and when there is ſuch an agreement, it is all one to the Creditor, would have been all one to God, which pays the debt or fulfils the Law: But this is to ſtate the queſtion for us, and then to diſpute againſt it. We ſay not, that the firſt Covenant did allow of a Surety; much leſs, joyned him in the Covenant with Man: Man himſelf was to obey, or die: but God, as the infinite Sovereign and Law-Ma­ter, was pleaſed to ſubſtitute a Surety to ful­fil thee Law for him; who as he was not in­duded in the Law; ſo was not there any par­ticular [Page]Covenant in the Law againſt a Surety; and this ſuppoſed, we further anſwer.
Anſw. 3 Though Chriſt fulfilled the Law in Mans ſtead, and ſo life for man was a debt to him; yet to man it is conveyed by true and proper pardon of ſin: for the Surety was not provi­ded by Man, but by God who was offended; yea, he was the Son of God, and God him­ſelf, and that when no ſuch thing was condi­tioned and promiſed. God himſelf revealed this Surety to Man, and gives him that Faith whereby we ſhould have intereſt in him, and benefit by him: now in all this, here is a vo­luntary remiſſion of the puniſhment due to ſin: a voluntary providing a mean of recon­ciliation, and at laſt an actual reconciliation, diſcharging Man from guilt, and taking him into favour by Faith in Chriſt; and to be­lieve he there daily is a pardon of ſinful infir­mities, upon the account of the fame Righte­ouſneſs of Chriſt believed in, 1 John ult. & 2.1. If we confeſs our ſins, he is faithful and juſt to forgive them: and the bloud of Jeſus Chriſt cleanſeth from all ſin. If any man ſin, we have an Advocate with the Father, Jeſus Christ the Righteous, and he is a Propitiation for our ſins  [...] The bloud and his being a Propitiation are her [...] joyned with forgiveneſs of Sin.
Yet we grant further, That the Juſtifica­tion of a Sinner, is an act of Juſtice as wel [...] as of Mercy. Mercy and Forgiveneſs as to him; but Juſtice as to Chriſt, who by God's [Page]appointment and conſent had ſatisfied the Law in Man's ſtead, and therefore it was juſt and due, that they who ſhould be intereſted in it, viz. Believers, ſhould be diſcharged and ju­ſtified by his Obedience: They alſo muſt grant, if Man be juſtified by his Obedience, his Juſtification is an act of Juſtice, according to the New Covenant.
Object. 5 It is objected that Afflictions both tempo­ral and ſpiritual, fall on Believers in this life, as Chaſtiſements for, and therefore puniſh­ments of ſin, therefore they are not fully ju­ſtified by believing.
Anſw.Afflictions may be diſtributed into three ranks,
1. Such as ariſe from the common conditi­on of Mankind ſince the Fall: as croſſes in Children, in Worldly Affairs, &c. in theſe the Saints muſt have their ſhare while they live here, though they were perfect in grace, and perfectly juſtifyed; becauſe theſe cala­mities are annexed to this preſent State, and therefore theſe cannot be reckoned puniſh­ments, or do argue a defect in their Juſtifica­tion, who live here below, ſeeing they befal them upon the account of others, more than themſelves, and they would come were they never ſo perfect.
2ly. A Second ſort are ſuch as though they were occaſioned by ſin; yet they come not upon the godly for any particular ſin, but are means of quickning and encreaſing grace; [Page]ſuch were David's in his younger days, and Job's, and many others dayly, who are afflict­ed from their youth upward: That theſe are not puniſhments, or argue any defects in their Juſtification, is manifeſt from hence, becauſe they uſually fall in the greateſt meaſure, upon the beſt Chriſtians, where there is moſt grace to bare them well to the Honour of God. If afflictions be properly the puniſhment of ſin, then in equity, they that are moſt ſinful, and leaſt ſanctifyed, ſhould have moſt afflictions; but it is often otherwiſe.
3ly. A Third kind, are thoſe which are ſent upon occaſion of particular ſins; as the cala­mities that befel David for his great ſin, 2 Sam. 12. and theſe are moſt properly cha­ſtiſements, the other are means of improving and ſometimes, of working grace, being joyn'd with the Word, ſuited to Man's ſinful and dull temper in this life; which the godly are not to take as ſigns of hatred, nor to faint un­der them; but theſe chaſtiſements for ſpeci­al ſins, are effects of Gods Fatherly diſplea­ſure, and may be called Paternal puniſh­ments; yet are they not judicial or legal pu­niſhments, or any parts of the curſe, Iſa. 27.9. By this ſhall the iniquity of Jacob be purged, and this is all the fruit to take away his ſin: If that be all the fruit then, that is all that God intendeth by affliction, and not to execute the Curſe of the Law, or to ſatisfie his Ju­ſtice, Heb. 12.5, 6, 7. Whom the Lord loveth, he chaſtneth, and ſcourgeth every Son whom he [Page]receiveth. If you endure chaſtning God deal­eth with you as with Sons, but if you be with­out chaſtning whereof all are Partakers, their are you Baſtards and not Sons, &c. If cha­ſtiſements be ſigns that we are Sons of God, how are they ſigns that we are not perfectly juſtified? If they are certain effects of God's Love, how are they proper puniſhments and fruits of the Curſe? It is rather a fruit of the Curſe to want them when we need them, a ſign we are Baſtards and not Sons; therefore to have them cannot be a part of the Curſe: But to make this more clear, I ſhall add theſe two Reaſons.
The Curſe was the Sentence of death pro­nounced againſt man,1ſt. of death at laſt and all miſeries tending to that iſſue, Gen. 3.17, 18, 19. If then the afflictions of this life are parts of the Curſe to the godly, then are they in­tended for their death and ruine, but if they are intended only for their good, then they are natural evils but not curſes, and natural evils may be inflicted without ſin: Even Ar­minius, Epiſcopius and others of their chief Friends grant, That God may without inju­ſtice lay temporal evils upon men without re­ſpect to ſin, of his own meer pleaſure.
If Afflictions be part of the Curſe to the godly, it muſt be by ſome Law:2ly. It cannot be by the Law of Grace; for that is a remedia­ting Law, threatning no curſe to them that o­bey it: If by the Law of Works, then Belie­vers [Page]are in part ſtill under the Law; whereas the Apoſtle makes theſe inconſiſtent, to be un­der the Law and under Grace, Rom. 6.14. Moreover, Afflictions (if they be puniſh­ments) muſt be ſatisfactory to Divine Juſtice. For the Law requires nothing but in order to ſatisfie Divine Juſtice by obedience, or pu­niſhment for failure, and then Chriſt hath not redeemed us from the Curſe of the Law, part of it remaining for us to bare; and ſo Chriſt's Redemption muſt be diminiſhed, he having onely purchaſed that the Law ſhould not have its full force, viz. to condemn us for ever, but that we ſhould have terms of grace or life eternal; nevertheleſs that we ſhould be left in the hands of the Law for this life, that God may lay what curſes upon us he pleaſeth, ſo that he ſave our Souls. The ſame is to be ſaid concerning ſin and ſpiritual evils; ſome ſins are proper chaſtiſements, when men are ſuffered to run into ſome ſins to correct them for former ſins: As David's Murder was a correction for his Adultery; but theſe cha­ſtiſements proceed really from the love of God though mixed with fatherly diſpleaſure: but for the general, that God hath left ſin in the hearts and lives of the Godly is not to ſa­tisfie his Law or the Curſe, but to magnifie his Grace and Wiſdome in over-ruling ſin and death to his own Glory, and to further man's Salvation by thoſe things which the Devil de­ſigned to undermine and overthrow both.
Object. 6 If Faith only juſtifie and give right to life, then is there no uſe of the Law to Believers nor [Page]any thing for them to do in way of obedience, but only to expect that God ſhould bring them to Heaven by his Grace, to which Faith gives right as well as to life it ſelf.
Anſw.As Faith it ſelf is commanded, though it be the work of God, ſo is the uſe of all means whereby Grace is to be improved and exerci­ſed, and in the uſe of them in dependance on God's Grace lies a Chriſtian's Obedience: The Promiſes of Grace and Perſeverance do encourage to obedience, but alter not the na­ture of obedience, Phil. 2.12, 13. As you have always obeyed, &c. work out your Salvation with fear and trembling: For it is God that worketh in you both to will and to do of his good pleaſure. Our Saviour came not to diſſolve the Moral Law, nor gave he commiſſion to any man to do it, but requireth better obe­dience to it than that of the Phariſees, though they expected to be juſtified by it, Mat. 5.18, 19, 20. and upon all occaſions he directs men to the Law as the rule of Life, Mat. 19.17. Chap. 22. v. 37. &c. Though Faith encou­rage and Love incline to good works, yet theſe works are properly obedience, becauſe done upon the Command of God. It is true, the Law is not a Covenant of Works, or a Law of Life to Believers, promiſing Life to Obedience perfect or imperfect, and threat­ning death to the want of it: Nor is this eſſen­tial to a Law that life and death muſt depend thereon, though they do ſo upon ſome Laws; nor is it eſſential to obedience that it muſt pro­ceed [Page]from hope of life and fear of death. For there is no ſuch thing with Saints in Heaven, where yet is perfect obedience; yet is it a Rule of Obedience, a Declaration of God's Will, how his Children ought to walk and to pleaſe him, which is the very nature of a Law.
But it is not neceſſary to the Sanction of every Law,Queſt. that there ſhould be Promiſes to o­bedience, and Threatnings to diſobedience?
Anſw.Not from the nature of a Law, but becauſe of man's infirmities it is needful, Gal. 3.19. So the Goſpel hath promiſes of Bleſſings in this Life, peace of Conſcience, increaſe of Grace, and the Fatherly Love and Preſence of God, to obedience and diligence, and the threatning of the contrary to negligence and diſobedience; yea the knowledge of the Co­venant of Works, as it reſtrains the ungodly, ſo it is of uſe to the godly in this life, to curb the fleſh, and to make them more afraid of ſin, and to quicken them to diligence: But life and death eternal are not the Sanctions of the Law as properly given to Believers.
But do not the ſins of Believers deſerve Hell and put them into a damned ſtate?Queſt.
Anſw.No. They interrupt their peace with God and the Work of Grace, but make them not Children of wrath; their ſins in their own nature tend to death, as they are an averſion [Page]from God, but he will recover them out of them by repentance, at death, if not before; and they deſerve death according to the Law of Works by which they muſt judge of the  [...]inouſneſs of them, and be humbled accor­dingly: But as the Law is tempered by the Goſpel, they ſhall not bring death. And de­  [...]rt of ſin being obligatio ad poenam ex lege, the Laws binding a man over to puniſhment,  [...] may be truly ſaid they do not deſerve death according to the Goſpel; becauſe that doth not threaten death eternal to them, yet they  [...] deſerve other corrections threatned there­  [...]y, which are more effectual to reſtrain the godly, than the threatning of Hell is to the  [...]icked.
But doth not this open a way to Sin and Sloth,Quest.  [...]hen men that think they are Believers ſhall  [...]hen conclude their ſins ſhall not damn them?
Anſw.No. For it is not the promiſe of great Re­tards, nor threatning of great Puniſhment that  [...] keep men from ſin, elſe the Angels and Adam would never have ſinned; but it is the certain aſſiſtance of effectual grace which can  [...] will make men obedient, without ſuch  [...]nctions by other Reaſons and Motives. If Chriſtians were left to their free will as much is Adam was, then would there be a neceſſity  [...] the like Promiſes and Threats to keep them  [...] their Duty; but becauſe God hath under­taken to work all our Works in us, it is enough  [...]at God declare his Will to them, and will [Page]make them obedient; Promiſes and Threa [...] of another nature are added becauſe of the in­firmity of the Fleſh, but they could not kee [...] them in obedience if there were not a certain­ty of prevailing grace, and when theſe infir­mities ſhall be taken away, then the Decla­ration of God's Will without any Promiſe  [...] Threat will be a ſufficient Obligation to Obe­dience for ever, by the perfect and full con­currence of the Grace of God. For it is the Spirit of Grace that holdeth men to obedi­ence, whether there be Promiſes or Threa [...] or none, or whatever they be, which he do [...] in this life with many infirmities, and in Heaven without any.

CHAP. IX. That Faith doth not juſtifie as a Conditi­on, and that it doth not juſtifie as be­lieving in Chriſt, as King and Pro­phet as well as Prieſt.
[Page]
THat Faith juſtifieth a Sinner as it is a truſt in the Promiſe of Life through the Righ­teouſneſs of Jeſus Chriſt, hath been proved and vindicated in the preceding Chapters: We are now to conſider what the oppoſite Opinion is concerning Faith and its Influence upon Juſtification.
The Scriptures teach that Abraham the Fa­ther and great Exemplar of all Believers was juſtified by Faith, his Faith was counted to him for Righteouſneſs, Rom. 4.3. And that this Faith was a Truſt in the Promiſe of God is evi­dent, both from the occaſion and immediate Object of it, the Promiſe of a Son againſt all natural hope and probability, and that his Seed ſhould be numerous, be the people of God, the Bleſſed of the World, Gen. 15.4, 5, 6, 18. &c. and alſo from the Apoſtles Explication, or Amplification of this Faith, in this Chapter, v. 19, 20, 21, 22. viz. That it was a believing in hope againſt hope and a not conſidering the natural impoſſibility of the thing promiſed, and not ſtaggering at the Promiſe through unbelief, but being ſtrong in Faith and fully perſwaded that God was [Page]able to perform what he promiſed; and that this Faith juſtified him, as ſuch a truſt in the Promiſes, and not as an Act of Obedience, is evident from the Apoſtles own Reaſon in the cloſe of that Diſcourſe, v. 22. Therefore i [...] was imputed to him for Righteouſneſs; Where­fore? Becauſe it was a firm truſt in the Pro­miſe of God: It is alſo added, v. 23. That this Example was written, not for Abraham's ſake only, but for ours that ſucceed, be­cauſe Faith alſo ſhall be imputed to us for Righteouſneſs, if we believe in him that rai­ſed Chriſt from the dead, who died for our ſins and roſe again for our juſtification, v. 24, 25. If this was written for our ſakes, then the Faith that juſtifieth us muſt be a truſt in the Promiſe as Abraham's was, even in the Promiſe of Life through the death of Chriſt, and muſt ju­ſtifie us as a truſt in that Promiſe as his did him, and not upon any other account. It is the Righteouſneſs of Chriſt for which God ju­ſtifies believing Sinners; but becauſe they are rational Creatures, God doth not juſtifie them without their knowledge, conſent, or accep­tance, but with and by means of it; and this is Faith, ſc. Man's truſting in or acceptance of Life promiſed in Chriſt, which doth render the ſubject, as a rational Creature, capable of pardon and mercy by a Promiſe, though that natural capacity of the ſubject would not obtain pardon, if it were not promiſed to it, and this is all we mean, when we ſay, Faith is the Instrument of our Juſtification, viz. That God having promiſed Juſtification through [Page]Chriſt to all that believe or truſt in it; this Faith doth truſt in it, or is that diſpoſition of the ſoul, whereby it doth truſt in that promiſe, and ſo obtain a grant of Jnſtification: We acknowledge, to believe God's Promiſes is commanded by him, and an act of our Obe­dience to him always indiſpenſibly due; but we ſay, That Faith obtaineth any thing promi­ſed, and Juſtification in particular; not as, or becauſe it obeyeth the general command of believing Gods Promiſes; but as it truſteth in, dependeth upon the Promiſes, and conſe­quently, that God fulfilleth the Promiſe of Pardon, Juſtification, and the immediate fruits of it to a Believer, out of his meer goodneſs and faithfulneſs, not out of remunerative Ju­ſtice and Debt, as he muſt, if he juſtifieth for Faith, as an act of Obedience to any Com­mand.
But our Oppoſites will have Faith to juſti­fie us as the condition of the New Covenant  [...] Goſpel, not as a meer truſt in the Pro­miſe. A condition ſaith Amyrald, Amyrald. diſſert. de grat. unic. p. 52. is a certain  [...]aw added to a matter or buſineſs, which is required to be performed by a man: Conditio  [...] Lex addita negotio quae ab homine exigitur:  [...]o that believing in Chriſt is annexed to the promiſe of Juſtification, as a Law requiring that faith; and then ſaith muſt juſtifie as obe­dience to, or fulfilling of that Command; is Perfect Obedience was the condition of the  [...]aw: So (they tell us) Faith is the conditi­on of the Goſpel, and one juſtifyeth now, as [Page]the other did then, ſc. as Man ſhould then have been juſtified for his Perfect Obedience, as the fulfilling of the Law to which life was promiſed; ſo now Faith juſtifieth as, or be­cauſe it obeyeth the Goſpel Chmmand of be­lieving in Chriſt to which life is promiſed to Sinners. To ſtrengthen this, they further ſay, (which indeed is but a juſt conſequence of it) that as the Covenant of Works, upon the condi­tion of Perfect Obedience, was made with all Mankind in Adam; ſo alſo the Covenant of Grace, was made with all Mankind in him alſo, after the Fall, and renewed to Noah up­on the condition of Faith in Chriſt, i. e. as be­fore they were all commanded to obey per­fectly, and they ſhould live for ſo doing; ſo now, they are all commanded to believe in Chriſt, and they ſhall live for ſo doing: Foedus gratiae ſalutaris & in Adamo cum omnibus & ſingulis hominibus initum, Ibid. p. 87. et in Noa, cum omnibus & ſingulis hominibus ſancitum fuit, ſub fidei con­ditione, adeo ut ſi omnes & ſinguli crederent, ſalutis à Chriſto partae compotes fierent. This we are now to examine, and there are two Opinions about it: One acknowledgeth Faith to be fiducia, a truſt in the promiſe, and this only to be the condition of Juſtification; the other makes Faith to include Obedience to the Goſpel Command; ſo that when they ſay [...] Faith juſtifys, they mean Faith and Obedience flowing from it.
To begin with the Firſt, 'Tis uſual with Di­vines to call Faith the Condition of the Goſ­pel and Juſtification, but they take the ter [...] [Page]condition improperly, and largely for any thing required of us, and that muſt be in us, in order to being juſtifyed; they mean no more, but that men are not juſtifyed by the Death of Chriſt, as a Ranſom paid for them, without any thing in them to apply it to them­ſelves in particular; but that his death doth juſti­fy them, being offered in the Promiſes, & truſt­ed in them for themſelves in particular,Ibid. in this ſence we grant Faith to be a condition of Juſtifi­cation: But ſome, Amyraldus and others, take a condition ſtrictly for ſomething required, not only as a diſpoſition of the ſubject, or as an internal rational means of obtaining a thing; but alſo as acquiring a right to it, as the per­formance of that Command which required it; and thus they ſay, Faith is the Condition of Juſtification, i. e. we are juſtifyed, becauſe we fulfil or obey the Command of believing in Chriſt: Againſt this, I thus argue,
1. If Faith juſtify as a fulfilling the com­mand of believing, then the  [...] credere, Faith it ſelf is our Righteouſneſs, and Chriſt's Right­eouſneſs hath only procur'd a Covenant of Faith, by fulfilling whereof we ſhould be ju­ſtifyed, as we ſhould have been by fulfilling the Law of Works. For in this Opinion, Faith juſtifyeth as Obedience to the Com­mand of believing, and Obedience cannot be the Medium of applying Chriſt's Obedience for our Righteouſneſs; but is it ſelf a right­eouſneſs according to the Law that requires it: So then, Faith muſt be our Righteouſneſs now, as perfect Obedience was under the Law; and muſt juſtify as the Work of the Goſpel.
[Page]
2ly. Faith is the unfitteſt of all Graces to be the condition of life, becauſe it is only a truſt in Free-Mercy, and carries with it, an acknowledgement of our unworthineſs, and nothingneſs, and ſo bringeth nothing to God, but a bare object of Mercy and Compaſſion. All other graces bring ſome poſitive Honour to God, together with a denyal of our ſelves, and our inordinate deſires to the Creatures; but Faith bringeth nothing but a confeſſion of Miſery with a deſire and hope of Mercy; therefore is unfit to be our Righteouſneſs, and to come into the room of Perfect Obedi­ence.
3ly. If Faith juſtify as a condition, then Man hath a natural power to believe in Chriſt, how elſe can Faith be required of him, as a new condition of life, after he had failed of life by the firſt condition of Obedience? The Goſpel by this Doctrine, is a Law of Faith, but a proper Law doth ſuppoſe power to obey in the ſubjects of it;Queſt. Obj. Queſt. 9. Vid. Pelt. Art. 13. Paragr. 2. This Arminius confeſſeth, Deum non poſſe ullo modo fidem in Jeſum Chriſtum poſtulare ab homine lapſo, quam ex ſe habere non poteſt, niſi aut dederit aut dare paratus ſit gratiam ſufficientem, quâ credere poſ­ſit ſi velit, i. e. God cannot by any means, require Fallen Man to believe, which of him­ſelf he cannot do, unleſs he hath given him, or will be ready to give grace ſufficient to be­lieve, if he will.
[Page]
4ly. If Faith be the gift of ſpecial grace (as is acknowledged by theſe I now deal with) how can it be required of all that hear the Goſpel? ſeeing they have neither power of their own to believe, nor a promiſe that Faith ſhall be given them. If it be ſaid, that Faith is promiſed, I ask, is it promiſed on ſome other condition, or abſolutely? If upon condition, then we ſhall have conditions in infinitum; unleſs we ſtop in ſomething that is in Man's Power to do,Ibid. p. 55. as Amyraldus well obſerveth, Fides impetrata fuit non ut offere­tur ſub acceptandi conditione, ſed ut ipſa illa conditio eſſet, per quam ſalus recipitur, alioqui res abiret in infinitum, nec ullus unquam eſſet terminus conditionum impetrandarum. If abſo­lutely, either to all that hear the Goſpel, and ſo all ſhould believe, or to ſome only, but no ſuch promiſe can be produc'd, that when the Goſpel is preach'd to a people, ſuch and ſuch ſhall have Faith given them. But if it be ſaid, the Promiſe of Life in Chriſt is de­clared to all, and God perſuadeth whom he pleaſeth to truſt in it; Is it not then better to ſay, that Faith is only an inſtrument whereby God inableth Men to lay hold of the Promiſe  [...]o Juſtification, than to offer violence to the nature of all proper Laws and the conditions of them, by making Faith the condition re­quired by a proper Law, which Man hath not  [...]ower to perform, nor is ſure to have it gi­ven when he needeth it: and I ſuppoſe no in­ſtance can be given of any ſuch Law, either [Page]Human or Divine, that requireth a conditi­on out of the power, or beyond the ability of the ſubject, before the Law was made, and doth not certainly provide that ability for him any other way.
The Second Opinion is of thoſe that affirm, Obedience to be included in Faith, and ſo Faith and Obedience to be the condition of life, i. e. that we are required ſincerely to be­lieve and obey the Goſpel Commands, Hi­ſtories and Promiſes to our lives end, and for ſo doing, we ſhall be juſtified and ſaved. Faith in this Opinion, is not an immediate truſt in the Promiſe of life through Chriſt, but a general belief of the truth of the Hiſtories and Promiſes of the Goſpel, encouraging to obey the Precepts of it; yea, though there be  [...] particular perſuaſion, that this man in parti­cular ſhall be ſaved if he obey the Goſpel  [...] yet this is not proper truſt or affiance, but a more practical aſſent to the general Promi­ſes and Doctrine of the Goſpel; a truſt up­on an uncertain condition, is no more a tru [...] and proper truſt, than a propoſition depend­ing on a future contingency, is a proper o [...] certain propoſition, or hath determinate truth or falſhood: This is the Doctrine  [...] the Remonſtrants (as hath been ſhewed Chap [...] 5.) We may alſo obſerve, That though th [...] Opinion be commonly expreſt by believing in, or receiving Chriſt as our King and Pro­phet, as well as Prieſt; yet in truth, it mak­eth Faith, or the condition of the Goſpel, t [...] [Page]reſpect Chriſt only as a King immediately, and as a Prophet and Prieſt accidentally and remotely. For to preſcribe Laws and Condi­tions of Life, whereby men muſt be judged, ſaved, or condemned, and then to judge them by thoſe Laws, and either juſtifie or condemn them for their obedience or diſobedience to them, are all Kingly Acts or Exerciſes of Kingly Power, and theſe only are immedi­ately reſpected by this Faith, which is nothing elſe but obeying what Chriſt hath commanded upon belief of the truth of what he hath decla­red, and promiſed to that Obedience, and ſo is that for which men ſhall be judicially juſti­fied. It is true, Chriſt as a Prophet doth ex­plain and teach his own Law, but this is acci­dental to a Legiſlator, and men muſt obey the teaching of Chriſt, but obedience as ſuch is not becauſe he teacheth, but becauſe he that teacheth is alſo the Law maker, and hath au­thority to command obedience: Therefore Faith, as obedience, and ſo juſtifying, doth not properly reſpect Chriſt as a Prophet, nor doth it eye him as a Prieſt, being not a truſt in his ſatisfaction and Righteouſneſs to be ſa­ved by it, which was the main Exerciſe of his Prieſtly Office, but an obedience to the New Law which Chriſt had made as a King, and only had purchaſed as a Prieſt leave of the Father to make ſuch a Law, and that thoſe that obeyed it ſhould be ſaved: The Prieſt­hood therefore of Chriſt is but remotely re­ſpected in believing, as the foundation of his Law and Promiſes annexed to it: This Mr. [Page] Baxter confeſſeth in effect,1 Diſput. of Juſt. P. 25. when he ſaith, Chriſt's Merit is the remote, moral cauſe of our Juſtification, but his granting of this Promiſe or Act of Grace, is the true, natural, efficient, in­ſtrumental cauſe of our Juſtification, even the immediate cauſe. If Chriſt's Merit was but the remote Cauſe of Juſtification, then juſtify­ing Faith doth reſpect it but remotely, as the procuring cauſe of the New Covenant; and if the grant of an Act of Grace be the only, pro­per and immediate Cauſe of Juſtification, then Faith only reſpects that immediately when it juſtifies, and ſo Chriſt only as a King, or as the Enacter of a New Law.Ibid. p. 27. Again, he ſaith, It is moſt evident in Scripture that Merit & Sa­tisfaction are but the moral, remote, prepara­tory cauſes of our Justification (though exceed­ing eminent, &c.) and that the perfecting, neerer, efficient cauſes were by other Acts of Chriſt, and that all concurred to accompliſh the work. By this it appears that Juſtification is an Act of Chriſt as a King only, though his Merit made way for his Kingly Power; and his Prophetical teaching promoteth mans obe­dience, & that his juſtifying us is his acquitting us from guilt and condemnation, becauſe we have obeyed his Law or New Covenant; and that obedience to that Law, as obedience to a Royal Law, is the condition of our Juſtifi­cation, or the thing for which we muſt be ju­ſtified; and that Faith with theſe men is no­thing but obedience to the Goſpel-Precepts grounded upon a belief that they came from Chriſt, and ſhall be rewarded according to [Page]his Promiſe, and therefore when they contend, That Faith juſtifieth not by one act of affiance, but by all its acts, they do but confound them­ſelves and the queſtion: For even according to themſelves, Faith juſtifieth properly and im­mediately by one act only, or under one one­ly notion, viz. of obedience to the Goſpel; and that directed to Chriſt only as King, and that the other acts of it reſpecting his Merit and Teaching, are but accidental to it, and without its notion as juſtifying: We are then to prove that obedience to the Goſpel is not the condition of our Juſtification, though joy­ned with, or builded upon Faith in the truth of it, and thus I argue:
The Firſt Argument.
From Rom. 4.16, 17. Therefore it is of faith that it might be of grace, to the end the Promiſe might be ſure to all the Seed, not to that only which is of the Law, but to that alſo which is of the Faith of Abraham, who is the Father of us all, &c. The Faith here ſpoken of is that whereby Abraham was juſtified, and by which the Promiſe ſhould be made ſure to all his Seed, both Jews and Gentiles, which is the Promiſe of being bleſſed with him, in his Seed Chriſt: Now the Apoſtle ſaith. That Juſtificati­on or Bleſſedneſs comes by Faith, that it might be by Grace, i.e. altogether free, but Juſtificati­on upon the condition of obedience is not alto­gether free; therefore juſtifying Faith includeth not obedience, as the condition of Juſtificati­on. [Page]I prove the Minor thus: Grace and Works are utterly inconſiſtent in God's deal­ing with Man for his Salvation. For Work bring ſome worthineſs though not ſtrict Me­rit, but Grace ſuppoſeth nothing but deſe [...] of Puniſhment, Rom. 11.6. If by grace, the not of works, otherways grace is no more grace Election of grace, v. 5. excludeth all works why doth not Juſtification alſo, if it be b [...] Grace? If obedience to the Goſpel be the condition of our Juſtification, as perfect obe­dience to the Law of Works was formerly how is it Grace more now than it was then Did God gratiouſly grant the New Covenant to loſt Sinners? True, here was Grace; but when he had granted it he juſtifieth them only for the performance of it, or their obedience to it; therefore the giving of the New Cove­nant is of Grace; but Juſtification by obedi­ence to it, is not of Grace but of Works Doth a New Covenant accept of imperfect o­bedience, and carry pardon with it? It do [...] indeed not inſiſt upon perfect obedience to the Law of Innocency, as the only way of life but it doth not diſpence with, or allow the breach of any of thoſe Commands that were perpetual: What then? It requireth perfect and exact obedience to the Goſpel, and f [...] want of that obedience men ſhall be condemn­ed; there is no pardon for want of ſincere o­bedience under the Goſpel, no more that there was for want of perfect obedience to A­dam, therefore all the mercy, grace and par­don of the New Covenant lieth in relaxing the [Page]Covenant of perfect works, in giving a New and ſomewhat Milder Covenant to men, when they might have been condemned for the breach of the former; but ſtill their Juſtifica­tion or right to Life dependeth wholly upon their obedience to this New Covenant, and ſo  [...] no more of Grace properly than Adam ſhould have been. But they ſay our obedi­ence is performed by the efficacy of Divine Grace, and therefore we may be ſaid to be juſtified by Grace, though by our Obedience. As if the Elect Angels that ſtand were not ju­ſtified or accepted in and by their own integri­ty, becauſe preſerved by the Grace of God; or as if Adam could not have been juſtifyed by keeping the Law, unleſs he had done it meer­ly by his own connate ſtrength, without addi­tions or aſſiſtance of Divine Grace throughout his Life: What the Grace is which theſe men allow to our obedience is yet uncertain; but this altereth not the nature of Juſtificati­on; if it be by obedience it is not of grace but of works, i. e. a man is pronounced Juſt or Righteous for his own obedience by what principle ſoever it be wrought; therefore the ſaith here ſpoken of neither is nor doth in­clude obedience. Again, It is a Faith that the Promiſe may be ſure or firm to all the Seed, but if obedience be the condition of life, the Promiſe cannot be ſure to all or any Believers, Ergò, this Faith doth not include Obedience. Profeſſed Arminians grant there can be no aſ­ſurance ordinarily of any particular man's Salvation, yea that there is no abſolute cer­tainty [Page]thet any Man ſhould be ſaved, though Chriſt died for them all: Others ſpeak more dubiouſly; but if Juſtification be ſuſpended upon our Obedience to the Goſpel to our lives end; it cannot be certain to any Man, that he ſhall be juſtifyed and ſaved, till he be out of the World: there may be indeed an ob­jective certainty of the Promiſe in general, viz. He that obeyeth to the End ſhall be ſa­ved; but thus the promiſe to Adam was as certain, viz, if he had obeyed perfectly to the End, he ſhould thereby be juſtifyed; but here was a Promiſe to Abraham, That he and his Seed ſhould be bleſſed; and this Promiſe was not made to the Works of the Law, but to the Faith of Abraham and his Seed, that the promiſe might be certain, i. e. that they ſhould certainly attain the promiſed bleſſedneſs, and by no means fall ſhort of it; but this certainty comes not from perſevering Obedience, which is it ſelf uncertain, Ergò. If any ſay, Believers may be ſure they ſhall perſevere, and ſo the Promiſe ſhall be certain. I anſwer, None of the Authors we deal with, will ſay ſo; and if they ſhould, this would overthrow Obedience, being the condition of our Juſtification; for then we ſhould have an abſolute Promiſe of perſeverance: and ſo of Juſtification, before we are perfectly juſtifyed, which no ſober man will affirm: Beſides, to what is this Promiſe of perſeverance made? to Faith? then Faith alone hath the Promiſe of Obedience and Perſeverance, whereby we muſt be juſtified, though they will not allow [Page]it to juſtifie us, and then they contend to little purpoſe. Moreover, this Faith of Abraham was ſuch, as whereby both Jews under Mo­ſes's Law, and Gentiles exempt from that Law, ſhould be juſtifyed; but the Jews un­der the Law, were not juſtified by Obedience to the Goſpel diſpenſation, which then was not given, nor was Abraham himſelf juſtified by it, which was not then in force; nor yet are the Gentiles ſince the abolition of the Law obliged to the ſame Obedience that Abraham was, he being under the Law of Circumciſion and Sacrifices, and other Inſtitutions after­ward incorporated with the Law of Moſes; therefore this Faith which juſtifieth Abraham and all Believers alike, is not Obedience to the Goſpel, or any edition of the Law of God, and the Apoſtle himſelf explains it in the next words, v. 17. Abraham was made the Father of many Nations before him whom he believed, &c.  [...], it may be rendred, foraſmuch as he believed in God, who quickneth the dead, and calleth things that are not, as if they were, who againſt hope believed in hope, &c. all this plainly reſpects Abraham's truſt, and Gods Promiſe, not his Obedience; and by this he was juſtified and made the Father, and Pattern of all believers; therefore Belie­  [...]evers are not juſtified by Obedience.

Argument 2.
If Goſpel Obedience, or Faith as including Obedience, juſtifys, then the Goſpel juſtifys as [Page]a Law; not as a Promiſe of Mercy and Grace in Chriſt; but Fal'n Man cannot be juſtified by any Law, Ergò. The Conſequence is evi­dent; Obedience reſpects the Law as ſuch, and to be juſtified by a Law, or the obſervance of it; and to be juſtified by a promiſe of meer Mercy, are directly oppoſite. The Goſpel according to them, may have a Promiſe of Life annexed to Obedience; but it juſtifieth for that Obedience to which life was promiſ­ed, after the manner of all other Laws, that have Promiſes of reward annexed; and not as a Promiſe of Mercy and Life to be given gratis.
I prove the Minor, Fal'n Man cannot be juſtified by any Law of God, becauſe he is not able to perform any, he is no more able o [...] himſelf to obey the Evangelical Law, tha [...] the Perfect Law of Works; for having n [...] principle of ſpiritual life in him, he hath n [...] more power to yield imperfect than perfect Obedience (in nothing, there are no degrees not more and leſs.) The Apoſtle ſaith, Ga [...]. 3.21. If there had been a Law given, or could be given, which could give life, Righteouſneſs ſhould be by the Law. God as a Creator and Lord firſt expecteth Obedience from his Cre­atures, and would reward them for it.  [...] Men were able to fulfil any Law of Obedience fit for God to require of him, in order to h [...] own honour, and Man's happineſs, God would certainly enjoyn him that Law; but by  [...] Law is the knowledge of Sin, Rom. 4.15. b [...] every divine Law, as well as the Law  [...] [Page]Works. Man doth but diſcover his own ſin­fulneſs, becauſe not able to obey it; and therefore he can be juſtified by no Law: If they ſay, God can enable them to fulfil the Precepts of the Goſpel; ſo he could alſo have enabled them to have peformed the Law of Innocency. If it be ſaid, God hath promiſed he will enable men to it; then this Promiſe muſt be as univerſal as the Law; elſe the Law would require an impoſſibity of ſome Men, and if it be, then all that are commanded to obey the Goſpel, are promiſed to be made able to perform it: which is the Jeſuits Uni­verſal-ſufficient-grace in the higheſt degree; but if the Goſpel do not carry with it a cer­tain promiſe or power to fulfil it (as it doth not) before Faith; then it propoundeth to Men a way of Salvation, which to them at preſent, is as impoſſible, as to be ſaved by the Law of Works; and for what they know, ever ſhall be; therefore the Goſpel cannot juſtify as a Law. But the natural conſequence of this Doctrine is, That Man hath Natural Ability to obey the Goſpel, and that his Na­ture is not corrupted; or not ſo far, as to ex­tinguiſh all ſpiritual life, and therefore that men by diligence may overcome their own in­diſpoſition, and obey the Goſpel ſincerely, which God will mercifully accept to their Sal­vation; and hence Mr. Trueman and others, tell us, That the Goſpel is fitted to Mans weak and broken condition, requiring no more than is a greable to it; it is indeed fitted to Mans miſerable ſtate, if it be taken for a free [Page]promiſe of life, but not, if it be a Law pro­miſing life only to Obedience, unleſs he hath power to obey. If a Creditor to whom is due 1000 pounds, would be content to take 1000 Pence from a poor Debtor, and yet will ſtand upon it, that he ſhould periſh in Priſon, un­leſs he pay the 100 Pence, when he know­eth he can neither pay nor procure one Penny of good and currant Mony; ſurely he can­not be ſaid, to have tempered and ſuited his terms and demands to the broken and ſhat­tered condition of the Poor Debtor.

Argument 3.
If Obedience to the Goſpel juſtifie Chriſti­ans, then Obedience to the Law of Moſes did juſtifie the Jews that were under that diſ­penſation: For that was then the way of life and obedience to the Jews, as the Goſpel is now to Chriſtians; nor was it given them as a Covenant of perfect Obedience; but was in­deed a more imperfect and obſcure edition of the Goſpel; and the Jews were but as Heirs in their minority under Tutors and Gover­nours, till they were fit for the greater liberty of Sons, Gal. 4.1, 2, 3, 4, 5. Nor can there be any reaſon, why the Jews ſhould not be juſti­fied by ſincere obedience to the Law, unleſs it be affirmed to be a Covenant of Perfect O­bedience, and then their caſe was worſe than Adam's, more being required of them, than of him, and they without ſtrength to obey it; Minor: But the Jews were not juſtified [Page]by ſincere obedience to the Law of Moſes, Ergò. Acts 13.38, 39. St. Paul preached to the Jews, That in Chriſt's Name was preached to them the forgiveneſs of ſins; and that by him all that believe are juſtifyed from all things from which they could not be juſtified by the Law of Moſes; Their Juſti­fication muſt come by forgiveneſs of ſins, through believing in Chriſt's Name, and not by their obedience to the Law, which he ſaith  [...]as impoſſible, Rom. 4.14. If they that are of the Law be Heirs, faith is made void, and be Promiſe of none effect: The Apoſtle here proveth, from v. 9. That Juſtification was  [...]ot reſtrained to the Jews, becauſe the Pro­miſe was made to Abraham's Faith, which juſtifyed him, and made him the Father of all Believers, while he was yet uncircumciſed; therefore the Law here ſpoken of, was the Law of Moſes, which was given after Abra­ham, and the Promiſe is of his being Heir of the World, or Head of the Faithful, viz. That God would raiſe up a Church in, and from him, which ſhould be ſaved by Faith as he was; and Faith here, is Abraham's Faith in that Promiſe, by which he was juſtifyed be­fore he was circumciſed, and by which all  [...]is Seed ſhall be juſtifyed, directing their ſaith more expreſly to Chriſt, v. 14. Now, ſaith the Apoſtle, if they that are of the Law, the Jews, are Heirs of the Promiſe, i. e. by the Law, (for by Faith they were Heirs as well as the Gentiles) then the Promiſe and Faith were made void, i. e. Abraham and his Seed [Page]by Faith without that Law could not be juſti­fyed, becauſe men at that time were to be juſtifyed only by that Law, and further he ſaith, ver. 11, 12, 13. That Abraham was juſtifyed by Faith before he was circumciſed, and received circumciſion as the Seal of the righteouſneſs which he had being uncircum­ciſed, to ſhew that the Gentiles ſhall be juſti­fyed by Faith, though they were not circum­ciſed, nor obliged to the Law of Moſes: and that the Jews though circumciſed, and ob­ſerving the Law (of which circumciſion was a Badge) ſhould be juſtifyed by Faith as he was, and not by that circumciſion, v. 11, 12. He received the ſign of Circumciſion, a ſeal of the righteouſneſs of the Faith which he had ye [...] being uncircumciſed, that he might be the Fa­ther of all them to believe, though they be no [...] circumciſed, that righteouſneſs may be imputed unto them alſo: and the Father of circumciſion to them that are not of the circumciſion only: bu [...] alſo walk in the ſteps of that Faith of our Fa­ther Abraham, which he had yet being uncir­cumciſed: The Father of circumciſion to them that are not of the circumciſion only, i. e. not becauſe they were circumciſed, and had th [...] Law of Moſes; but becauſe they walked in the ſteps of his Faith, of the acceptance where of Circumciſion was a Seal: He adds ano­ther reaſon, v. 15. why the Law could not make them heirs of the Promiſe, for by the Law is the knowledge of Sin, and where there is no Law, there is no tranſgreſſion, i. e. th [...] Law as given to the Jews did but ſhew the [...] [Page]their duty, and ſo convince them of ſin, be­cauſe they could not keep it; and therefore that could not make them heirs of the pro­miſe, but on the contrary, if they muſt ſtand and be tried by that Law, then the Promiſe was to no purpoſe, and Faith in it had no force, ergò, the Jews were not juſtifyed by the Law of Moſes; they were brought into Canaan for the Promiſe, Deut. 9.5. not for their keep­ing the Law; and that was a Type of their attaining eternal life.

Argument 4.
Rom. 5.1, &c. the Apoſtle having proved that we are juſtified by Faith, lays down the Effects of this Juſtification, where firſt he ſpeaketh of Juſtification as a thing done and tranſacted already to Believers,  [...], being therefore juſtifyed by Faith, or when we are juſtifyed by Faith; and then he deſcendeth to the Effects, 1ſt. Peace or reconciliation with God, v. 1. which he amplifyeth, v. 10, 11. When we were enemies we were reconciled to God by the death of his Son, and being reconciled we ſhall be ſaved by his Life, i. e. brought to glory, and through him we have received the atonement,  [...], and glory in God on that account, which is proved by the compariſon of our fall in Adam, v. 12. ad ſinem, viz. as by being born of A­dam we are enemies to God, under his wrath and condemnation, ſo by believing in Chriſt we are reconciled to God and have peace with [Page]him. A ſecond Effect of Juſtification here mentioned, is acceſs into that grace or favour wherein we now ſtand, v. 2. i. e. preſent fa­vour with God, and freedom of acceſs to him. A third rejoycing in hope of glory, v. 2.  [...], we boaſt, the higheſt kind of rejoyce­ing. A fourth, rejoycing in tribulation, v. 3, 4. in confidence of ſpiritual benefit by them and deliverance out of them. A fifth, a pou­ring of the Love of God into the heart, v. 5.  [...]. All theſe flow from Juſtification in this Life, as natural fruits in Believers; but if we are juſtifyed by obedience none of theſe can ſtand.
1ſt. There is no juſtification in this life, it is no paſt or preſent certain thing, but a fu­ture and uncertain: If obedience to the Go­ſpel be that whereby we muſt be juſtifyed, then we are not juſtifyed till our obedience be fulfilled, and that is not till the Soul be out of the Body. We are told that there is a ſenten­tiall Juſtification, when the Judge ſhall pro­nounce us acquitted, which is not till Judge­ment; but there is a conſtitutive Juſtificati­on by the Judgement of the Law in this Life, when the Law pronounceth us Righteous ac­cording to it, and to be ſuch as the Judge will juſtify; but neither will this hold, the Go­ſpel cannot judge a man to have fulfill'd it be­fore he hath fulfill'd it, which it muſt do if it judge or pronounce us righteous for the obey­ing the Goſpel to our lives end, before we be dead. The compleat condition of Juſtificati­on they acknowledge is obedience to the end [Page]of our lives, and Juſtification is an acquitting us and accepting us to life for that obedience; therefore till that obedience be performed, the Goſpel doth not acquit us, nor pronounce us Heirs of Life; therefore there is no con­ſtitutive Juſtification in this life by obedience. Imperfect or inchoate Juſtification, which they ſometimes ſpeak of, when a man begins to obey the Goſpel, is nothing but a probability of being juſtifyed: For if a man fall from his In­tegrity he ſhall never be juſtifyed, though he obeyed for a time, no not in part, nor his con­demnation leſsned. All that can be ſaid is, That ſuch a man is in that way wherein if he continue to the end he ſhall be juſtifyed, but if he continue not to the end, he ſhall no more be juſtifyed than he that never entred in­to that way: Nor can theſe Effects of Juſtifi­cation ſtand upon the foundation of obedience; 1ſt. Not peace and reconciliation with God; For if we are to be juſtifyed by obeying the Goſpel to our lives end, then God is not at peace with us, nor reconciled to us till then: There is a ſuſpenſion of the execution of the Curſe of the Law, and there is a Law of Life given, by which (when we have fulfilled it) we ſhall be ſaved, and former ſins forgiven, but if we fail (as we may) both the Curſe of the Law and the Condemnation of the Goſpel will fall upon us; all this while we are but Pro­bationers for life, and all God's kindneſſes to us ſpiritual and temporal, are merciful encou­ragements to us, but not the Effects of recon­ciliation. 2ly. Not the preſent favour of [Page]God, God indeed out of his infinite goodneſs beſtoweth many bleſſings for our preſent com­fort to own and to encourage obedience, but they proceed not from the Love of a Father to Children; the greateſt inward comfort and joys of the Godly, cannot be tokens of father­ly love or certain ſpecial favour: For Adop­tion doth certainly preſuppoſe Juſtification. God muſt 1ſt. juſtify us before he be our Fa­ther, and ſo accept our perſons before he ac­cept our obedience as the ſervice of Children; but obedience to the end being the condition of our Juſtification, neither Juſtification, nor Adoption, nor the ſpecial Fruits of it can take place in this life, and I think none will ſay we have inchoate adoption for God to be our Fa­ther and we to be his Children in this life im­perfectly, and when our obedience is com­pleat, that Relation will be conſummate alſo. 3ly. Nor joy in the hope of Glory, for upon the uncertain condition of obedience (which no man can be ſure by this Doctrine that he ſhall perſevere in) a man can have at the moſt but a good probability of his Salvation mixed with fear and danger, and this fear will be the greater, the more ſerious men be, and appre­henſive how hard it is to enter in at the ſtrait Gate; what room then is there for great Joy and even boaſting in the hope of Glory? 4ly. Nor joy in Tribulations. Afflictions by this Doctrine are accounted ſome part of the curſe, fruits of vindicative Juſtice; we muſt bear them,Num. 196, 197. but what great comfort can there be in them? How can we be ſure that they ſhall [Page]not ſift out our Grace rather than our Chaff, and that we ſhall have a bleſſed Iſſue of them, ſeeing we have no Promiſe of any ſuch thing, but what depends only upon the condition of our own obedience? 5ly. Nor can the heart be filled with the ſence of God's Love: The largeſt apprehenſions of the general offers of mercy and love, though they may calm the Soul, yet cannot make it joyful under afflicti­ons, nor fill it with joy and peace in believing; and if there be a ſence of Gods particular, e­ternal love to us, ſealing to redemption, and ſwallowing up all fears, and the ſence of other troubles, as cannot be denied to have been in many Martyrs and ſome other Godly perſons; this muſt ſuppoſe their Salvation to be out of danger and not to depend upon conditions not yet fulfilled: If Chriſtians do here receive, in ſome ſort, the end of their Faith, the Salvati­on of their Souls, and rejoyce even with joy unſpeakable and full of glory, and can be thankful for it, then the finiſhing of their obe­dience is not the condition of it, but it comes by believing, 1 Pet. 1.8, 9.

Argument 5.
If we are juſtifyed by obedience to the Go­ſpel, or obedience be the condition of our Ju­ſtification, which is all one, then it may be truly ſaid we are juſtifyed by love, patience, by ſelf-denyal, and every other grace as well and as much as by faith; For theſe in habit and exerciſe are the parts of Goſpel-obedi­ence, [Page]and Faith it ſelf is but a part of the ſame, and in it ſelf not ſo noble and excellent a part, as Love and ſome other Graces; but the Scri­pture is wholly ſilent of any ſuch matter: We are never ſaid to be juſtifyed by Love, Pati­ence, &c. but always by Faith, and when it is once ſaid, Jam. 2. A man is juſtified by works and not by faith only: Juſtification is taken im­properly, viz. That a man cannot be a true Chriſtian and ſaved by Faith which brings not forth obedience: If they ſay that it muſt be taken properly, and that works in general in­clude every particular Grace, and ſo we may be ſaid to be juſtifyed by them ſeverally in part, I demand how faith is oppoſed to works in juſtifying, in the Apoſtle's Diſpute about it, in the Epiſtle to the Romans and Galatians? Doth Faith ſignifie obedience to the Goſpel flow­ing from Faith or a belief of it, and Works perfect obedience to the Law? Thus they ſay, but I would fain know why obedience to the Goſpel ſhould be called Faith rather than obe­dience to the Law; for Faith had as great a [...] part in it, and as great influence upon that o­bedience as upon Goſpel-obedience: Adam, that he might have kept the Law of God per­fectly, muſt have perfectly believed the Exi­ſtence and Nature of God, his Authority over him, that this Law was from him, that it was juſt and good for him to obey, that the Pro­miſes and Threatnings annexed would be cer­tainly fulfilled as there was occaſion, and then in the courſe of his Obedience he muſt have truſted in God for the fulfilling of every Pro­miſe [Page]which concerned each part of his Obedi­ence, and moreover that he ſhould be happy  [...] he did perſevere to the end. Now Goſpel-Faith (according to this Doctrine) doth no more; it believeth that Jeſus Chriſt is King and Saviour, that he gave the Goſpel as his Will and Law, that if we keep it to the end we ſhall be ſaved, that all the Promiſes and Threatnings of it in the general, ſhall be per­formed, and in particular, as there is occaſion for them in our lives, only this Faith is imper­fect as well as our obedience, mixed with un­belief and ſubject to wavering; why then may not Faith comprehend perfect as well as im­perfect obedience, or why ſhould the latter be called Faith in oppoſition to the former, if it be ſaid Goſpel-Faith doth alſo include a belief of the Pardon of Sin, which Adam's Faith did not?
I Anſwer, The addition of one new partial object alters not the nature of the habit. Faith is Faith ſtill, though it believe ſome particulars under the Goſpel, which it did not extend to under the Law: as it did then extend to ſome particular (v. 9. perfect free­dom from all trouble in the continuance of in­nocency) which it doth not believe under the Goſpel; but perhaps, belief of pardon may be the reaſon why it may be oppoſed to per­fect works; it may be the reaſon why imper­fect works, and the Faith joyned with them, may be oppoſed to perfect works and their faith; but it can be no reaſon, why imper­fect works ſhould be called faith ſimply with­out [Page]any limitation; and perfect works be called works ſimply, as if they included no Faith. Moreover, the belief of pardon in the Goſpel, is but accidental by this Doctrine  [...] for eternal life is promiſed to ſincere Obedi­ence to the Precepts of the Law; the direct and principle object of Goſpel Faith here, i [...] the promiſe of life to Obedience, i. e. if they obey the Goſpel ſincerely they ſhall be ſa­ved; and this was the nature of Adam's Faith, to believe if he obeyed perfectly, he ſhould be ſaved; now it is accidental to this that men be ſinners and need pardon, and ſo muſt believe that they ſhall be pardoned: and yet with theſe men, Pardon is nothing but nolle punire, that God will not condemn fo [...] ſin; and thus, when we believe God will ſave us, if we obey ſincerely, we do conſequent­ly and implicitely believe he will not condemn us, i. e. will pardon us all our ſins, but thi [...] is implicite and indirect; therefore the belief of Pardon cannot be a reaſon why Goſpel Obedience ſhould be called Faith, and oppo­ſed to the Works of the Law.

Argument 6.
If Faith and Obedience be the Condition of Juſtification, then the great falls of the god­ly (ſuch eſpecially as waſt Conſcience, and make a breach upon their ſincerity) muſt in­terrupt their Juſtification, and bring them in­to a ſtate of damnation; ſo that their only re­medy muſt be to begin their Repentance and [Page]Obedience a new; and if they have not time to do that, but ſhould die in their ſin, or ſenſe­leſneſs after it, they muſt periſh for ever: but we do not find in Scripture any word of this. We read of the fall of ſome, as Noah, Lot, Sampſon, and read nothing of their reco­very, and yet no queſtion made of their Sal­vation: We read alſo of David's and Pe­ter's Repentance, and their great Sorrow, yet not that they reckoned themſelves under con­demnation: We find David and others, in the Pſalms and Prophets much complaining of their Sins and Afflictions, the fruit of them, of the want of God's Favour and Preſence; yet they call him their God, and beg the re­ſtoring of his Favour, that he would not take his Spirit utterly from them, Pſal. 51.11, 12. All their Complaints and Prayers argue want of preſent fenſe of God's Favour, and the quicknings of his Spirit: not that they were utterly out of favour, or a reconciled ſtate. It is true, it is not ſafe for young or unexpe­rienced Chriſtians, when guilty of foul ſins, or great decays of Zeal, to retain mueh con­fidence of their good ſtate: but rather, to remember from whence they are fallen, and to repent and do their firſt works, becauſe they may be eaſily miſtaken about the truth of grace, when there hath been but little proof of it: but well-rooted and experienced Chriſtians upon their miſcarriages are not bound to queſtion their Juſtification, but to humble themſelves greatly for abuſing the grace and kindneſs of God, and ſubmit to [Page]his fatherly correction, and ſhould they doubt as ſome do, yet is not that the beſt and moſt proper motive to humble and recover them, but rather a diſcouragement and hinderance. Fear of Hell, and ſuch like Motives work beſt upon the unexperienced and ignorant; but the want of God's Preſence, and other effects of his Fatherly diſpleaſure are more ſuitable, and more effectual to grown Chriſt­ians: Nor doth the Scripture ſpeak any thing of the condemnation of thoſe that die in act­ual ſin; and either have not actual repentance, or not time to make proof of the ſincerity of it. The young Prophet, 1 King 14, and the ex­cellent Joſiah, 2 Chron. 35.21, 22. were both ſlain preſently upon an act of diſobedience to the expreſs Commands of God; and yet no­thing is ſaid to render their Salvation doubt­ful: and in this caſe I would ask whether the habit of Faith and Obedience be utterly ex­tinguiſhed? If not, it is ſtrange that Men ſhould go to Hell with a real diſpoſition to love and ſerve God, only wanting time to recover themſelves from ſome fall. If it be extinct, it is alſo ſtrange, that one, or a few acts of ſin, it may be for a few moments, ſhould utterly root out grace, which hath been long in planting and confirming.

Argument 7.
Laſtly, If Faith and Obedience be the Con­dition of Juſtification, then there is no way to comfort Conſciences troubled for ſin; but [Page]from the evidence of their ſincerity paſt, or by telling them they muſt be obedient for the time to come; but for the preſent there is no peace nor hope, no, though they were going out of the World. This Argument is much uſed by our firſt Reformers, Luther, Me­lancthon, Chemnitius, &c. and they thought it unanſwerable, viz. That however men in­ſenſible of ſin might diſpute for the influence of their works on Juſtification; yet when men have ſore terrors of Conſcience, wounded for ſin; neither their works paſt, nor their pro­miſes and purpoſes of what they will be for the future, will comfort them; but only the Doctrine of Free-grace and Pardon, by ho­ping in the Mercy of God. Our Martyr Mr. Bilney, hearing a Rhetorical Preacher laying great ſtreſs upon Repentance and Obe­dience as the only ground of hope, was offen­ded and ſaid, How uncomfortable would this Poctrine have been to me, when I was in my great terrors for my fall! The Conſequence is un­deniable, If we muſt be juſtified by Obedi­ence, and that perſevering to the end; there is no comfort to a diſtreſſed ſinner, unleſs you can ſhew him, that he hath ſincerely obey­ed ſometime paſt, and therefore is fulfilling the Condition of Juſtification; or by telling him, he muſt now reſolve to be obedient for the future; and if he do ſo reſolve, there is ſome probability he may be ſaved; but there can be no good hope till after ſome proceſs of time he hath evidenced the ſincerity of his Obedience, which ſhould he quickly die, [Page]there would be no time for, therefore no to lerable ground of hope or comfort for him, but a bare perhaps that his purpoſe of obedi­ence may be true and ſincere, and ſo accepted for his Juſtification. But the Scriptures teach otherways, our Saviours, who knew beſt how to ſpeak to the Soul, ſaith to the Paralytick Mat. 9.22. Be of good chear, thy ſins are for given thee; and to the Woman, Luke 7.48 Thy ſins are forgiven thee; and Peter, Act 2.37, 38, &c. when the Jews were pricked at their hearts, biddeth them repent, and b [...] baptized in the name of Chriſt for the remiſſion of ſins, and that they ſhould receive the gift of the Holy Ghoſt, becauſe the Promiſes did be long to them and their Children. We ſee for­giveneſs is immediately promiſed to trembling ſouls, and they are directed to hope for that and look to the Promiſes of it for preſent peace and comfort, and certainly when God enlightneth the Conſcience and ſetteth ſin in or­der before it,vid. Job 9. v. 19, to 23. and v. 13, to the end. no man's ſincerity will be a ſuf­ficient ſtay to him, his obedience will appea [...] very ſmall, not fit to be preſented to God the beſt will cry out, If thou Lord ſhould [...] mark iniquity who ſhall ſtand? Pſal. 130. v. 2 [...] and enter not into Judgement with thy Servant for in thy ſight ſhall no fleſh be juſtified, Pſ. 143 3. And though they that be but lightly touch­ed with ſin are ready to promiſe great matter for the future and to quiet themſelves with that, yet they that be throughly wounde [...] and humbled can never build their peace upon purpoſes or promiſes of obedience, but upon [Page]the free Mercy of God in Chriſt, from whence alſo they muſt have their power to obey, or their purpoſes are in vain, and alſo the accep­tance and forgiveneſs of their poor, imperfect obedience. Whatever are the diſputes of cu­rious Wits, or of rational Parts, who would ſain bring the Methods of Sovereign Grace to the Rules of Humane Reaſon, yet I never met with any ſerious man, nor I believe never ſhall, who would ſoberly ſay, That he expected to be ſaved or juſtified for and by his Obedience to the Goſpel.


CHAP. X. An Anſwer to the Arguments for Obe­dience being the Condition of Juſtifi­cation.
[Page]
WE come now for a cloſe of this Work to conſider the Principle Arguments that are brought to prove, That Obedience to the Goſpel or Faith, as comprehending all Obedience, is the Condition, by fulfilling whereof we muſt be juſtified; and it is al­ledged,
1ſt. That this way of Juſtification ſeemeth moſt rational, obvious and agreeable to the whole Tenour of Scripture, which maketh the Promiſes both of this Life and that which is to come, to Obedience, 1 Tim. 4.8. And that the way of Juſtification by truſting in the Pro­miſe of Mercy putteth ſome force both upon Reaſon and many Texts of Scripture: Thus Mr. Trueman often.
1ſt. It was Melancthon's Obſervation,Anſw. Lex com. de isuſtif. judic. in Rom. That man's Reaſon, which he call'd humana Philo­ſophia, doth always cheriſh a notion of being juſtified by Works, and therefore Juſtificati­on by Faith ever hath been, and ever ſhall be oppoſed both by curious Wits and by grave Moral Men, not only among Heathens, but in the Church alſo; which cometh partly from the Pride of Man, who would fain be ſomething, but chiefly from the impreſſion of [Page]the Law of Nature or Works, which taught and allowed no other way of Juſtification, and therefore men's Conſciences, though they hear the Letter of the Goſpel, do not, cannot believe that they can be juſtifyed by Free Grace, without any reſpect to their Works, till they are inwardly perſuaded by the Spirit of Chriſt. Chriſt crucifyed was a ſtumbling Block to the Jews, who truſted to the Works of the Law, and Fooliſhneſs to the Greeks, who thought themſelves wiſe and rational men, 1 Cor. 1.23. It is therefore no inconvenience, that Juſtification by obedience is moſt agree­able to carnal and unſanctified reaſon, and Ju­ſtification by Faith not ſuitable to it: But I ſuppoſe this Author by rational, meant, That the ſeveral parts and conſequences of the Do­ſtrine of Juſtification by Obedience did better cohere and agree together, than if it were affirmed to be by Faith only. Of this let the  [...]ious Reader, that hath been ſenſible of ſin  [...]d guilt, and feelingly underſtands the grounds of a Chriſtian's Hope and Peace,  [...]dge. They ſay, That man being under  [...]rath for breaking the Law of Works, deſti­  [...]te of the Image or Grace of God, did yet receive a New Law purchaſed by the Death  [...]f Chriſt, to repent, believe, and obey the  [...]recepts of it, and for ſo doing he ſhould be  [...]aved, his former ſins forgiven; yet all this  [...]hile he is not able to repent, believe, or o­  [...]y, nor is there any promiſe that he ſhall be  [...]ade able; and if he receive Grace to do this  [...]any meaſure, yet it is not inſured to him; he [Page]may and many do loſe it, yea he may re­cover and and loſe it again, and if death ſhould ſeiſe him in any of theſe ſad intervals, all his obedience profiteth nothing, but he pe­riſheth for ever; if this will comfort or ſettle an afflicted, unſettled conſcience, or be agree­able to the taſts any have had of the Grace o [...] God, let ſuch judge. On the other ſide, we teach, That man being utterly loſt by guil [...] and inability to obedience, God ſent his So [...] fully and abſolutely to ſatisfie his Juſtice and to purchaſe eternal life for as many as he had choſen. This purchaſe he declared in the Go­ſpel, promiſing pardon and eternal life to al [...] that humbly fly to and truſt in him for it, that when his promiſe is publiſhed God ſendet [...] forth his Spirit, and perſwadeth the hearts o [...] his Elect to truſt in it, that hereupon he giv­eth them pardon of all their ſins, and a right to eternal life, for the ſake of his Son's ſatis­faction and purchaſe, that being thus recon­ciled to them; he doth further make them h [...] Children, and heirs of Glory for his Son ſake, and becauſe they are his Children, h [...] giveth them the Spirit of his Son to rene [...] them after his Image, to continue and perſe [...] grace in them, and forgiveth all their infirm [...] ­ties, and bleſſeth them with all temporal an [...] ſpiritual bleſſings in Chriſt, and ordereth a [...] his providences for their good, to purge o [...] ſin and to perfect grace, till at laſt of his Fa­therly Goodneſs he crowns them with etern [...] life, after their hard ſervice on Earth; to e [...] courage them in which Heaven was propoſed [Page]as a Reward to them; wherein is this irrati­onal or inconſiſtent with it ſelf?
The Scripture for the moſt part ſpeaketh to the Conſcience and Affections,2dly. more than the Judgement, and therefore handleth not things diſtinctly and didactically, but putteth many things together, ſaith and obedience in general or in particular duties, as is moſt ſuited to practice; and therefore it is no good Argument, Faith and Obedience are joyned together often times as the means of Salvation without diſtinguiſhing the ſeveral Offices of each, and what influence each have upon the ſeveral parts of our Salvation, ergò, both to­gether and alike do juſtify us before God. Yet it is evident from the whole Tenour of the Scripture, That forgiveneſs of ſin, reconcilia­tion, peace; with God, hope of Heaven, all come by our flying to and hope in Mercy and Grace alone. This was renew'd to Adam by promiſe of the Seed of the Woman, Gen. 3.17. And by Sacrifices; in like manner renewed to Abraham by promiſe, with the Seal of Cir­cumciſion, and a more particular promiſe of Chriſt. The Pſalms practically exemplify, That our only refuge is Free Mercy: The Prophets are full of promiſes of Pardon, of healing Backſlidings, Jer. 3.12. of loving freely, Hoſ. 14.4. of forgiving beyond man's thoughts, Iſa. 54.6, 7, 8. and the like. Our Saviour and the Apoſtles preached this Do­ctrine to convinced and humbled Sinners, though they inſiſt much upon Obedience to [Page]convince and reclaim the hypocritical backſli­ding Jews: To the Heathens, who had no ex­cuſe for ſin, they preached nothing but par­don at firſt, and beſides this, when the Do­ctrine of Juſtification is diſtinctly propounded and proved, it is wholly aſcribed to Faith in the Promiſe, in two moſt argumentative Epi­ſtles to the Romans and Galatians; upon which they that would bring in obedience are fain to make a manifeſt force, whereas we force no Scripture, but explain thoſe that ſpeak gene­rally, by ſhewing the ſeveral Acts of Faith, and aſcribing to it and to Obedience their di­ſtinct Offices.
Argument 2.
They argue, That God is not to be conſi­dered as a Creditor in the buſineſs of Juſtifi­cation, but as a Rector or Governour, deal­ing with Sinners,Gr. Prop. p. 86. not as with Debtors, but as with rebellious Subjects, who are to be forgi­ven and reclaimed by Laws, and by granting them Terms and Conditions of Pardon and re­conciliation. (Mr. Trueman.)
Anſw.The Scripture ſetteth out God under the notion of a Creditour, and pardon by forgi­ving of debts, Mat. 18.23, 27. &c. and ſuch a one as doth not releaſe part only, and requi­ring a third or fourth of the Debt, but as one that forgives all, even to ten thouſand Talents; and we are taught daily to pray, Forgive us our Debts as we forgive our Debtors; and yet [Page]we acknowledge, That God in juſtifying deal­eth with men as a Rector or Governor. To Par­don is an act of Government, yea of Sovereigni­ty, none but a Sovereign can forgive the breach of his own Laws, and reſtore offenders to fa­vour. God as as a Supream Legiſlator and Re­ctor thought of a way to ſave ſinners, ap­pointed his Son to die for them; accepted his ſatisfaction when it was made, promiſeth pardon to them that fly to his mercy, and mercifully forgiveth them that truſt in it, and juſtly acquitteth and diſchargeth them for the Righteouſneſs of his Son; and when they are juſtified and made his Children, he doth eter­nally govern them by his Laws of Obedi­ence: all theſe are the acts of a Rector; there­fore on this account, there is no need that they ſhould be juſtifyed by Conditions of New Obedience.

Argument 3.
They argue, From the compariſon of Mens forgiveneſs, which is always upon conditions of amendment, either expreſſed or implied. When a Prince Proclaims Pardon to Rebels, it is either expreſt or implied, that they lay down their Arms, and return to their obedi­ence and continue in it: In like manner (they think) God cannot pardon men, but upon Conditions of Repentance and obedience for the remainder of their lives.
[Page]
Anſw.If a man ſhould receive and accept ſatis­faction from another in the behalf of an off­endor, and then impoſe conditions upon him, for his Pardon or Reconciliation, he would certainly be unjuſt: and this is our caſe to­wards God: he hath accepted a Ranſom and Atonement in the Bloud of his Son, and for­giveth men for, and in reſpect to that; and therefore requireth no conditions of them for their reconciliation; but that they accept of a truſt in the mercy promiſed in his Son.
There is another great difference betwixt God and Man in the matter of forgiveneſs.2dly. Man cannot make the Offendor obedient for the future; nor can be ſure he will be obedi­ent; and therefore he makes conditions with him, and obligeth him by hope of impunity and fear of puniſhment, if he offend again: but God can, and doth intend when he par­doneth man to give him a heart to love and o­bey him to the end; and therefore needs not make this a condition of their pardon: Be­ſides the greateſt Princes have not ſuch abſolue Power of pardon in the breach of their own Laws, as God hath of his; nor can they repair the diſhonour done to themſelves and their Law, as God can; partly in magniſying his grace, and partly in the ineſtimable value of his Sons bloud, by which all the diſhonour done to him by Man is abundantly repaired: But Mr. Baxter hath handled this queſtion in a ſet Diſputation to which he refers us;4 Diſp. of Juſtediſp. 1 [Page]where he give us 10 Arguments to prove this Theſis p. 13. We are juſtifyed by God, by our believing in Chriſt as Teacher and Lord, and not only by believing in his Bloud or Righteouſneſs, which I ſhall briefly conſider ſo far as they tend to prove Obedience to be the condition of our Juſtification, which is the main drift of them, though not as they me­diately reſpect the terms of his Theſis, which I have before proved out of this ſame diſputa­tion to be oequivocal and improper: For by this Doctrine, we are juſtifyed only by obey­ing the Goſpel of Chriſt, which conſiſteth of his Precepts, Promiſes and Threatnings, which all proceed from him as a King, not as a Prieſt or Prophet; i. e. therefore we are juſtifyed by believing in him as King only, not as a Prieſt or Prophet, unleſs accidentally and remotely, as he confeſſeth, p. 25. The Argument fol­lows.

Argument 1.
From the confeſſion of thoſe that we diſpute with.p. 13. If it be granted that believing in Jeſus Chriſt as Lord and Teacher is a real part of the condition of our Juſtification, then it is granted, that by this believing in him we are juſtifyed as by a condition; but the former is true, therefore the latter.
Anſw.If he had quoted any Authors, we might the better have judged of the truth of the Antecedent: all that looks like a proof is, [Page] p. 14. 3dly. They expreſly make it antece­dent to our Juſtification, as of Moral neceſſi­ty, ex conſtitutione promittentis, and ſay it is the Fides quae juſtificat: All the meaning whereof is, that as the Goſpel revealeth Chriſt who dyed for us to be a King and Teacher of his People; ſo in order to our coming to him to be ſaved by him, we muſt acknowledge or believe this Doctrine, that he died for our ſins, and is to teach us and rule us, that he may ſave us. But,
1. It is not neceſſary to Juſtification, that perſons ſhould have a diſtinct knowledge of the Offices of Chriſt, but 'tis ſufficient that they ſeek Pardon and Salvation only through him. This Faith ſaved them before Chriſt's coming, though without any diſtinct know­ledge of his Perſon; and under the Goſpel, many ignorant perſons, and weak capacities, yet true Chriſtians, ſcarce ever have a more diſtinct knowledge of their Saviour in whom they truſt, (much leſs have they it before Ju­ſtification.)
2ly. If believing in Chriſt as Lord and Teacher mean (as it ought in this Argument) a purpoſe or promiſe of Obedience to Chriſt; it is no part or act of juſtifying Faith; not of the faith quae juſtificat, but an effect wrought by it; and if any of our Divines ſay it is, they ſpeak popularly not logically, and are popu­larly to be underſtood, viz. that juſtifying Faith is always conjoyned with a purpoſe of obedience.
[Page]
3ly. If believing in Chriſt as Lord and Teacher, as well as in his bloud, be taken for truſting in Chriſt to be taught, ſanctified and ruled by him to eternal life, as well as to have our ſins forgiven; this we grant to be juſtify­ing Faith, Faith quae juſtificat; but theſe are ſeveral acts of Faith, and they have their ſeve­ral particular objects and their order, and do not all go before Juſtification; but a ſinner firſt looks to Chriſt to ſatisfy the Law, to re­concile him to God, to deliver him from wrath, and when the Promiſe of this is reveal­ed to him, he truſteth in it, and hereby is ac­cepted and reconciled; his next care is, how he ſhall hold out to ſerve God, and to be brought to his Kingdom, and then upon knowledge of the Promiſes of the Spirit and Grace of Chriſt flowing from him as Prophet and King, he truſteth in them to be preſerv­ed to the Heavenly Kingdom; but this fol­lows his Juſtification, and is the immediate root of his Obedience; for having hope in Chriſt for grace and perſeverance, he is there­by ſtirr'd up to make a Covenant or Promiſe of all Obedience; but all this is nothing to prove that our Obedience is the condition whereby we muſt be juſtified, but the quite contrary.

Argument 2.
The uſual language of the Scripture is,p. 14. that we are juſtified by Faith in Chriſt, or by be­lieving [Page]in him, without any excluſion of any eſſential part of that Faith: But Faith in Chriſt doth eſſentially contain our believing in him as Teacher, Prieſt and King or Lord, Ergò.
Anſw.To the Major, Faith as including habits and acts of all grace is an aggregatum, and hath no eſſential parts, and as a ſingle habit is a qua­lity or ſomething like it, and hath not eſſen­tial parts.
To the Minor I anſwer, That juſtifying Faith doth contain an aſſent to the Doctrine of Chriſt's Perſon and his Offices, at leaſt im­plicitely, and a truſt in the promiſe of the be­nefits of them all, and this is eſſential to it; but from hence it follows not, that Obedience juſtifies as well as Faith: But if by believing in Chriſt as Prophet, Prieſt and King be meant (as it ſeemeth to be) a belief of, and ſubjection to the whole Goſpel of Chriſt, then the Minor is falſe. Juſtifying Faith doth not include this as the eſſential parts of it; Obe­dience to the Goſpel, and to Chriſt as King and Prophet is the effect, not a part of Faith, or any elicit act of it; and though Faith do eſſentially (rather integrally) include a belief of the whole Doctrine of the Goſpel; yet the ſum of that Doctrine is compriſed in the Promiſe of Juſtification by Chriſt, all other truths being ſome way ſubſervient, and to be referred to it; and ſo Faith hath nothing elſe eſſential to it, but an aſſent to, and truſt in the promiſe, and thoſe things th t belong to it. [Page]When it is added, That we are to prove that to juſtifie is reſtrained to any one Act of Faith, excluſive of the reſt; that is ſufficiently done when we prove that Works are excluded, and that Faith juſtifies only inſtrumentally or as a truſt in the Promiſe.
The Scriptures alledged do ſome of them prove that Faith taken complexly for all Go­ſpel-obedience is required to Salvation, Mar. 16.16. Joh. 3.16, 17, 18. and v. 36. but then Salvation alſo is taken complexly for the whole deliverance from ſin and miſery, till we are brought to Heaven, whereof Juſtifi­cation is but one part; and others ſpake of Faith properly which is oppoſed to Works, & ſaid to juſtifie us without them, as Rom. 1.16.17, 18. and Rom. 3.22, 25, 28, 31. Rom. 5.1, &c. And this we deny to include the promiſe or purpoſe of Obedience.
Here it is not unſeaſonable to ſhew the con­currence of Dr. Preſton with us in his explain­ing juſtifying Faith to extend to all the Offices of Chriſt; becauſe he is confidently alledged by thoſe we diſpute againſt for their Opinion, though as injuriouſly as the two former: They that will ſatisfy themſelves may pleaſe to pe­ruſe his 11th Sermon on the Govenant; out of which I obſerve theſe few things.
He ſaith, That the way to obtain the Spi­rit,1ſt. Ʋſe 3. Ibid. to mortify Sin, is to believe, to apply to a man's ſelf the Covenat of Grace, the pro­miſe of the Pardon of his Sins; Theſe are his own words: ‘That is the way to get the Spi­rit, [Page]that is the way to mortify the deeds of the fleſh, and to get the heart changed, and to be made a new Creature: For he adds; Hope of pardon and mercy melteth the heart, and maketh a man go about the Commands of God as now poſſible, yea to be delighted in.’ It is plain the Dr. maketh the Covenant of Grace, and the promiſe of Pardon to be believed and applyed to our ſelves, before we can make any Covenant of Obedience with God, and that believing is truſting in the Co­venant as a Promiſe, and that the Promiſe of Pardon is the firſt thing a Sinner is to apply to himſelf, as the meansto humble, change, and to bring him to God.
2 He ſaith,Ʋſe 4. ‘God's Covenant with Abraham and with all believers, is to give them all bleſ­ſings in Chriſt, and diſtinctly from all his Offices; pardon from his Prieſthood, teach­ing from his Prophetical, the Spirit and Vi­ctory over all their corruptions, together with all other Priviledges from his Kingly Office.’
3 He ſaith, ‘The Condition of this Covenant, that God requireth to make a man Partaker of theſe Bleſſings, is Faith alone:’ The Con­dition, ſaith he, is, ‘Thou ſhalt believe this, thou ſhalt believe that ſuch a Meſſiah ſhall be ſent into the World; Art thou able to believe this, Abraham? &c. Again, Abra­ham did believe, and God accounted that Faith of his for Righteouſneſs, i. e. he ac­cepted him for it; for that Faith he recko­ned [Page]him a man ſit to make a Covenant withal, he accounted him a Righteous perſon, i. e. he was willing to enter into a Covenant with him, becauſe he believed him.’
Moreover, That his believing for a Son, and for the Inheritance of Canaan were tryals whether he could believe the Promiſe of the Meſſiah, that they were not the Faith that did immediately intitle him to the Covenant, but acts of the ſame Grace of Faith, of the ſame habit or gracious diſpoſition, whereby he be­lieved the Promiſe of the Meſſiah; and that his Faith was tried again when he was com­manded to offer his Son, whereupon God re­newed his Covenant with an Oath, Sure, ſaith he, I will perform my Covenant, ſince I ſee that thou believeſt me, and fearest me, and prefer­reſt me before thine onely Son; N. B. ‘Theſe are but the Concomitants of Faith.’
Again, ‘The Condition that God requires of every man to be made Partaker of his Co­venant is nothing but to believe in God, i.e. God ſaith, I will give my Son to you— and I will make him a King, a Priest, and a Prophet to bleſs you; he ſhall give you remiſſion of ſins, he ſhall teach you to mortifie your luſts, and ſhall make you Partakers of his Kingdom; he ſhall make you Heirs and Sons: This is a very great Promiſe, can you believe this? If a man will but believe God now, I ſay, it makes him Partaker of the Covenant: Hence it is ma­nifeſt that Faith only intitleth to the Cove­nant of Grace, that this Faith is nothing [Page]elſe but a truſt in the Promiſe of the Bene­fits of Chriſt in all his Offices;’ and that by a Condition is meant only a qualification of the Subject, whereby he is made fit to be covenanted with.
This is further proved by the Reaſons he gi­veth why Faith only is the condition. ‘1ſt. Be­cauſe it works ſanctification, not that it is a part of it. 2ly. Becauſe nothing elſe can anſwer the Covenant but Faith. The Cove­nant is not a Commandment, Do this and live, but a Promiſe; it runs all upon Pro­miſes; I will give thee a Seed, in that thou ſhalt be bleſſed, &c. The Covenant on God's part ſtands all in Promiſes: Now you know, it is faith that anſwers the Promiſe, for the Promiſe is to be believed. If the Covenant had ſtood in Com­mandments and Rules of the Law, then it muſt have been anſwered by Works and Obedience, and therefore it could not be by Obedience; for that holds not proportion, there is not agreement between them; but ſince the Covenant conſiſts of Promiſes, that muſt needs be by Believing, and not by Works. 4ly. It is of Faith that it might be of grace, and not of Debt; for if God ſhould give a Law and Rules to men, and promiſe them life upon it; then when they had performed the work, they would chal­lenge it of debt: No, ſaith the Lord, it is an inheritanee; I do not uſe to deal with my Children as Men do with their Servants, that I ſhould give them work to do, and when they have done, I ſhould give them [Page]Wages. Laſtly he ſaith,Sermon 12. at the beg. That Chriſt gi­veth firſt Remiſſion of ſins as a Prieſt, where­in conſiſts Juſtification; next as a Prophet he gives Knowledge, and then as a King he gives Guidance, Peace and Victory over Spi­ritual Enemies.’ Thus we ſee he oppoſeth Faith to Obedience, to Commands, and ſaith, The Covenant is nothing but a Promiſe on God's part, and that Faith muſt firſt look for Remiſ­ſion of ſins from the Prieſthood or Satisfaction of Chriſt, and for other Benefits from his o­ther Offices afterwards, which is the Doctrin we defend; and yet this muſt be meant onely implicitely as to a great part of Believers, few having the knowledge and skill to make this diſtinct uſe of Chriſt's Offices.

Argument 3.
The Scripture doth not only by the ſpeci­fick denomination,p. 19. but alſo by deſcription and mentioning thoſe very Acts, include the belie­ving in Chriſt as our Lord and Teacher, &c. in that Faith by which as a condition we are juſtified, Ergò, we are juſtified by believing in Chriſt as our Lord and Teacher.
Anſw.We deny the Antecedent: Faith doth nei­ther juſtifie as a condition, nor doth the Scri­pture aſcribe Juſtification to any other acts of Faith than truſting in the Promiſe of Life through Chriſt. Let us conſider the Proof, Rom. 10.4, to 10. We are ſaid to be juſtified, 1st. by believing in the Lord Jeſus Chriſt, [Page] v. 9. Therefore his Lordſhip is included in the object of Faith as juſtifying.
Anſw.Here is nothing but a deſignation of the perſon, not a diſtinct intimation of his Kingly Office, and yet Faith which juſtifyeth, truſt­eth in Chriſt as Lord and King (as was ſaid before.)
We muſt alſo believe that God raiſed him from the dead which was no part of his Prieſtly Office.2ly.
Anſw.Chriſt's Reſurrection doth belong to his Prieſtly Office, though it cannot be properly called a part of it: For it was the complement or conſummation of his Satisfaction, and im­mediately neceſſary to his appearing in Hea­ven, there to preſent his Satisfaction and to in­tercede for us, as the High-prieſt after the Sacrifice of the Goat, went into the Holy of Holies, to ſprinkle the Bloud before the Mer­cy-Seat, and to pray for the People. Be­ſides, to believe in Chriſt as riſing from the dead, is nothing elſe but believing in him as having made a compleat ſatisfaction, which was evidenced by his Reſurrection. The ſame Anſwer will ſerve to what is pleaded from Rom. 4.24, 25. only it is added here, that we muſt believe in him that raiſed Chriſt from the dead,Anſw. Ergò, Faith reſpects not Chriſt only.
Faith immediately reſpects the Promiſe of Life by Chriſt as the formal object of or rea­ſon [Page]why it expecteth Salvation by Chriſt; then it truſteth in God to juſtifie for Chriſt's ſake, and then in Chriſt as him that hath pur­chaſed Juſtification for us, and will ſee it ap­plied. To believe in him that raiſed Chriſt from the dead, is to truſt in God to juſtifie us, who hath teſtified his acceptance of Chriſt's Satisfaction for us, by raiſing him from the dead. What is this to Obedience?
1 John 1.9, 11, 12. The Faith whereby we are adopted (wherein Juſtification is in­cluded or preſuppoſed) reſpecteth Chriſt, as the Light that enlightneth every Man.

Anſw.It believeth the promiſe of ſalvation prea­ched by Chriſt, and ſo truſteth in it; what is this to a Promiſe of ſubjection to Chriſt's conſtant teaching as a Prophet?
2ly. It reſpecteth his Perſon [it receiveth him] and not one ſingle benefit.

Anſw.Nor do we ſay that Juſtification giveth, or juſtifying faith obtaineth, but one ſingle bene­fit; it obtaineth reconciliation with God, and right to life, which either include or draw after them all ſaving benefits.
3ly. It is believing in his name that ſigni­fieth his Perſon and Offices, and is all one with taking him for the Meſſiah, and becom­ing his Diſciples.

Anſw.To believe in God's name is the ſame that truſting in him. They that know thy Name will trust in thee; ſo to believe in Chriſt's Name, [Page]was to truſt in him as the Meſſiah or Saviour, and this gives right to Adoption.
4ly. Faith doth not phyſically receive Chriſt by way of apprehenſion, as I receive Gold in my hand (whoever ſaid it did?) but diſpoſitively, it qualifieth the ſubject in the ſight of God, and he giveth power there­upon to become his Sons.

Anſw.But how is this proved from the Text? If it had been ſaid power was given, &c. to them that receive him without any explication, there might have been ſome colour for this plea; but it is explained by believing on his Name, i. e. truſting in him, but truſt is no proper legal qualification, though it putteth the ſubject into an immediate natural capa­city or diſpoſition to receive the benefit; and Moral alſo, when the object is Moral.
Many other places are added, where we are ſaid to believe in the Son of God, to hear his voice, and believe that he was the promiſed Meſſiah, &c. which denote the whole Perſon of Chriſt, Ergo. Juſtifying Faith reſpects immediately and directly all his Offices.

Did ever any Man contend, that we are ju­ſtified by believing in one part of Chriſt's Per­ſon? or cannot we truſt in the whole Perſon of Chriſt, without reſpecting all his Offices, di­ſtinctly, primarily and immediately? Do we divide the Eſſence of God, or exclude his other Attributes abſolutely, when we do im­mediately [Page]reſpect his Wiſdom alone, or his Power, or Goodneſs, according to our pre­ſent occaſion, at that time not diſtinctly mak­ing uſe of others? and yet juſtifying Faith doth truſt in Chriſt for the benefit of all his Offices,Anſw. (as before) This proveth not that Obedience is joyned with it in juſtifying.

Argument 4.
We are juſtifyed by Chriſt as Prieſt,p. 24. Pro­phet and King conjunctly, and not by any of theſe alone, much leſs by his Humiliation and Obedience alone; then according to the Opponents own Principles (who argue from the diſtinct intereſt of the ſeveral parts of the Objects, to the diſtinct intereſt of the ſeveral acts of Faith) we are juſtified by believing in Chriſt as Prieſt, Prophet and King.

Anſw.Faith as a diſtinct habit, hath no acts, but practical aſſent to a revealed truth; which in reſpect of the promiſe is called truſt or af­fiance. One habit hath but one ſort of eli­cite acts, though it may cauſe divers effects upon the will and affections according to the nature of divers objects; therefore we do not argue from the diſtinct intereſt of ſeveral acts of Faith; but from Faith, as truſting in the Promiſe of Juſtification, as the ſpecial object of the act that juſtifieth. Again the Object of juſtifying Faith according to this Opinion, muſt be the whole declared Will of Chriſt, or [Page]the whole Goſpel; for that is it which we be­lieve and obey, and Obedience to it is the form or righteouſneſs by and for which we are juſtifyed; therefore thoſe Terms of Chriſt's juſtifying in his whole Perſon, and all his Offices, or Faith juſtifying with reſpect to them, are added in vain, they being no more included in the nature of Juſtification, or re­ſpected by Faith as juſtifying in this way, than in ours. The promiſe of life by Chriſt to be­lieving only, is as much founded upon his whole Perſon and all his Offices, as if the pro­miſe were made to our Obedience to the whole Goſpel: But we deny the Antecedent, let us hear the proof.
The Word Juſtification ſignifieth theſe 3 acts,p. 24. 1ſt. Condonation, or conſtitutive Juſtification by the Law of grace, or pro­miſe of the Goſpel. 2ly. Abſolution by ſentence in judgment. 3ly. The execution of the former, by actual liberation from pe­nalty: The two former are more properly called Juſtification. As for the firſt, I ar­gue, Chriſt doth as King and Benefactor (on ſuppoſition of his antecedent Merits) enact the Law of grace or promiſe, by which we are juſtified, Ergò. As King and Benefa­ctour he doth juſtifie us by condonation or conſtitution. As the Father by a right of Creation was Rector of the new created World, and ſo made the Covenant of Life that was then made; ſo the Son (and the Fa­ther) by right of Redemption is Rector of [Page]the new redeemed World, and ſo made the Law of grace, that gives Chriſt and life to all that will believe, &c.

Anſw.Chriſt as God, the ſame in ſubſtance with the Father, did together with him enact both the Covenants of Works and of Grace; but as Mediator (which only is to our purpoſe) he did not enact the Covenant or Law of Grace, and it is only ſaid, that he did, and not proved. It was God as God, and in ſpe­cial the Father, according to the order of the Three Perſons that gave the Law of Works, that was offended by ſin, that condemned ſinners, and therefore he only that could ap­point a way whereby they ſhould be ſaved, and he only coul juſtifie him; Chriſt as Me­diator, though God in Nature, yet in Office was God's Servant, Iſa. 53.11. Mat. 12, 18. and his buſineſs was not to enact Laws, or conſtitute a way for Man's Redemption; but to work out, and bring to paſs that way which God purchaſed, and to fulfil his Will in it, Heb. 10.7. which he did, firſt by ſa­tisfying the Law and purchaſing Reconcilia­tion as a Prieſt; then by declaring as a Pro­phet, that Pardon was to be had by believing in his Bloud; and Laſtly, as a King, yet miniſterial under the Father, by overpouring the hearts of Gods Elect to believe, that God might juſtify them, and then by ſancti­fying and ruling them by his Word and Spi­rit, to bring them to life. It belongeth to the Father to juſtifie conſtitutively, i. e. to [Page]propoſe the way wherein Men ſhould be ju­ſtified, and through believing to juſtifie them; to the Mediator, almoſt, but miniſterially to declare it to Men by authority from the Father, but moſt properly to bring it to paſs by the execution of all his Offices, Rom. 8.33, 34. It is God that juſtifies, it is Chriſt that died, roſe and intercedeth.
p. 25. 2ly. It is ſaid, Juſtification by ſentence of judgment is undeniably by Chriſt as King: for God hath appointed to judge the World by him, Acts 17.31, &c.

Anſw.Chriſt in judging the World is but a mini­ſterial King: For God is the Supream Judg, Heb. 12.23. however we deny what is here took for granted, That the ſentence of the General Judgment is a declaration of a ſin­ners Juſtification from the guilt of ſin: It is only the adjudging of juſtified Believers to Glory in Heaven for their Obedience, accord­ing to Gods Fatherly promiſe.
p. 25. 3ly. It is ſaid, For the execution of the ſentence by actual liberation, there can be little doubt being after both the former.

Anſw.Chriſt is miniſterial in this alſo: for he call­eth Believers to inherit the Kingdom, as be­ing the bleſſed of the Father, and it being pre­pared for them from the beginning of the World, Mat. 25.34. Beſides, Glory in Hea­ven is a fruit of Adoption, not of Juſtificati­on immediately; and Adoption is the act of the Father, not of the Mediator.
[Page]
And let it be obſerved, That here all Juſti­fication is referred to Chriſt as King properly and immediately, as was before ſaid; and he as Prieſt and Prophet did but make way for his juſtifying of us as King; and therefore theſe offices are mentioned in the Queſtion on­ly for a ſhew, that they acknowledge we are juſtifyed by his Bloud: This is in effect con­feſſed in the following words, ‘As the Teach­er of the Church Chriſt doth not immediate­ly juſtify, but yet mediately he doth,Ibid. and it is but mediately that he juſtifyeth by his Merits.’
It is alſo ſaid, ‘That Chriſt's granting the Promiſe or Act of Grace, is the true, natu­ral,p. 25. efficient, inſtrumental Cauſe of Juſtifi­cation, even the immediate Cauſe.’
So then the whole Goſpel as to be obeyed by us, is the proper and immediate Inſtrument of our Juſtification; and our obedience to the Goſpel, together with God's acceptance of it, is the only, internal Cauſe of Juſtifica­tion, or the Righteouſneſs for which we are juſtifyed; and Chriſt's Merit and Righteouſ­neſs and his Promulgation of the Goſpel, are but extrinſecal, remote, and preparatory Cauſes of it, and theſe not abſolutely neceſ­ſary, ſeeing theſe Authors do not deny but that God might have ſaved man without ſa­tisfaction; and then it will follow, if a man obey the Precepts of the Goſpel, and acknow­ledge Chriſt as Lord and King, he may be ſaved, although he believe only in a Glorified Saviour, as the Jeſuites preached to the peo­ple [Page]of China; yea I underſtand not but a So­cinian may be ſaved by obeying the Goſpel, though he deny the Merit of Chriſt, having all the immediate, proper cauſes of Juſtification, both internal and external, and wanting only the remote preparatory cauſes. If obedience to the Goſpel as the Law of Chriſt, be that alone to which Juſtification is promiſed, then unbelief of his Merit, when a man is not con­vinced of the truth of it, can no more damn him than the unbelief of any other Hiſtory con­cerning Chriſt, ſuppoſe his being born at Beth­lem, or living at Nazareth, &c. when a man is not ſufficiently perſwaded of them: For theſe were neceſſary ex Hypotheſi, becauſe God would have it ſo; and Chriſt's Merit was no more by their confeſſion, nor was it impoſſible (according to their Principles) but Chriſt might have been a King and enacted this Law of Grace, though he had not been a Prieſt and ſatisfied for Sin: And thus we have the bottom of this Myſtery.
Next it is proved that Chriſt juſtifyeth as a Prophet;p. 25. becauſe the Goſpel is a Law that muſt be promulgated and expounded, and a Doctrine that muſt be taught and preſſed on Sinners, till they receive it, and believe that they may be juſtified; and this Chriſt doth as a Teacher, and Faith muſt accordingly re­ſpect him.
Anſw.Faith muſt believe and truſt in the Promiſe of Life made in Chriſt, and preached by Chriſt, [Page]and revealed to the heart by his Spirit: But what is this to prove that a profeſſed ſubjecti­on to the teaching of Chriſt muſt juſtify us as well as Faith; and yet methinks he that teach­eth, That the Covenant of Grace is written in all men's hearts, and is a Secondary Law of Nature, teaching men that God will forgive them that ſerve him ſincerely, though they know not that it was to be brought about by the Mediatour, ſhould not make it neceſſary to Juſtification to believe, That Chriſt in Perſon preached the Goſpel.
We have here Scriptures multiplied to prove that Chriſt hath power to forgive ſins, which is an Act of a King, Mat. 9.6. ch. 11. v. 27, 28. ch. 28. v. 19, 20, &c. which we grant he hath Miniſterially, viz. To declare the Promiſe of Forgiveneſs and to pronounce Par­don: For he received this Power of the Fa­ther; It followeth therefore that we muſt truſt in him to declare and pronounce us for­given, but it is for his own Righteouſneſs, not for our Obedience.

Argument 5.
‘It is a neceſſary condition of our being bap­tized for the Remiſſion of Sins,p. 27. that we pro­feſs a Belief in more than Chriſt's Humilia­tion and Merits,’ Ergò, [More] is a neceſ­ſary condition of our actual Remiſſion, Mat. 28.19, 20. 1 Pet. 3.21. Act. 8.37.
[Page]
1ſt. Anſw. Here is continually ignoratio Elenchi: We do not ſay that Chriſt's Humiliation and Merits are the only object of juſtifying Faith, excluding his Perſon or any of his Offices; but that Faith as juſtifying doth truſt only in the promiſe of Reconciliation through the Merit of Chriſt, but that it doth alſo in ſubſe­quent diſtinct Acts truſt in the Promiſes of Il­lumination and Sanctification, and in Chriſt himſelf to work theſe in us as a Prophet and King, and to obtain them for us by his Prieſtly Interceſſion; but all by virtue of his Merit and ſatisfaction, which as it is the foundation of the other Offices of Chriſt, ſo Faith always reſpects it as the foundation of all other Bleſ­ſings to be hoped for.
2ly. 2ly. I deny that any thing is neceſſary to Baptiſm for remiſſion of ſins, more than a truſt in Chriſt, or the promiſe of Reconcilia­on through his Bloud. Baptiſm is (as Cir­cumciſion was) a Seal of the righteouſneſs of Faith, Rom. 4.11. i. e. that we ſhall be forgi­ven through believing. It is God's Seal to his Covenant or Promiſe, which men are ſup­poſed to have a right to, before they are bap­tized, and ſo before they can promiſe obedi­ence. Believing in the whole Trinity, and then believing Chriſt to be the Son of God, proveth nothing but that the remiſſion which Baptiſm ſealeth, is to be expected from the true God, in oppoſition to the Heathen, and Jewiſh falſe Gods, or falſe Notions of God, viz. That we are to truſt in the Father, to ju­ſtify [Page]us through the Bloud of his Son, who will bring us to eternal life by the Operation of his Spirit; and that Jeſus of Nazareth is this Son of God, ſo to be truſted in, Mat. 28.20. Men are firſt to be baptiſed being in­ſtructed in the Doctrine of Chriſt, afterwards taught all his Commandments; and thus the Apoſtles practiſed, preaching through Chriſt the remiſſion of ſins, and then baptiſing them that believe, Acts 10. Acts 13. If a Promiſe of Obedience be the condition of Baptiſm, then Infants are not to be baptiſed. 1 Pet. 3.21. only ſheweth that Baptiſm as an outward Sign will not profit without reallity in the heart, in believing or truſting in Chriſt, which will produce obedience. The Covenants of Obedience which the Church annexed to Bap­tiſm, are not annexed to it as conditions of obtaining Remiſſion of Sins, but as conditions of men's Admiſſion into the Fellowſhip of the Church, and thoſe as evidences of the reality of their Faith in Chriſt.

Argument 6.
‘The Apoſtles of Chriſt themſelves before his death,p. 28. were juſtifyed by believing in him as the Son of God and the Teacher and King of the Church, (yea perhaps without belie­ving at all in his Death and Ranſom there­by,)’ Ergò.
Anſw.If believing here mean, as it ought, the A­poſtles acknowledging Chriſt to be the Son of [Page]God, King and Teacher of his Church, and their giving themſelves to obey him, then I deny the Antecedent; they were not hereby juſtifyed, but by their truſt in the Promiſes of Pardon and Reconciliation through the Meſſi­as, whom they now knew to be Jeſus Chriſt, though they knew not the particular way how he was to reconcile them to God: They were juſtifyed as Abraham and David and all the former Saints were; and their Love and Obe­dience to Chriſt ſo far as they underſtood him was an effect of their Faith: All the Proof is, ‘The Apoſtles were juſtified, and they ac­knowledged, loved, obeyed Chriſt as King and Prophet, and underſtood not that he was to die for them, therefore this juſtifyed them; Which is no Conſequent.’

Argument 7.
The Satisfaction and Merits of Chriſt are not the only objects of the Sanctifying and Sa­ving Acts of Faith,p. 30. therefore not of Juſtify­ing.
1ſt. Anſw. Faith looketh only to the Satisfaction of Chriſt, or rather to the Promiſe founded on that merit (as the procuring cauſe) for Sanctification and Perſeverance, viz. That as perfect Juſtification, ſo perfect Sanctification is purchaſed for us by Chriſt.
But the Sanctifying Act muſt reſpect Chriſt's following applicatory Acts,p. 31. and not the purchaſe of Sanctification only; ſo the [Page]juſtifying act muſt reſpect Chriſt's following collation or application, and not only his purchaſe of Juſtification.

Anſw. 1 This ſtill changeth the Queſtion, which is, Whether Faith in Chriſt as Prophet, Prieſt and King, i. e. Obedience as well as truſt in his death do juſtify; and here Faith both as juſtifying and ſanctifying, is taken for a truſt in Chriſt, in all his Offices, to beſtow Juſtifi­cation and Sanctification upon us; and we ne­ver denied that juſtifying Faith doth extend it ſelf to all the Offices of Chriſt.
As Faith truſteth in Chriſt as King and Pro­phet,2dly. and Interceder with his Father for the progreſs and perfecting of Sanctification; ſo we never denied that juſtifying Faith looketh to Chriſt, as King, Interceeder and Prophet, for the comfort and effects of Juſtification; But
As truſting in Chriſt's Merits only,3dly. obtain­eth the grant and habit of Sanctification; ſo truſting in the ſame Merits obtaineth the grant and actual Juſtification; and looketh no further for it. Faith indeed looketh to Chriſt in his ſeveral Offices for daily Sanctification, for new degrees of it, becauſe that is a di­viſible and ſucceſſive work; not only to be purchaſed by Chriſt; but alſo wrought by him gradually in proſecution of his own pur­chaſe; but Juſtification is one indiviſible act of the Father, whereby a ſinner is accepted to life eternal; there is no place for ſubſequent acts; and this Juſtification abſolutely conſide­red [Page]is only purchaſed by Chriſt; there needs no other acts to apply it, except in the com­fort and effects of it. Therefore we deny the conſequence of the main Argument: Faith truſteth in all the Offices of Chriſt for San­ctification, Ergò. It doth for Juſtification.

Argument 8.
It is the ſame Faith in habit and act by which we are juſtifyed,p. 31. and by which we have right to the Spirit of Sanctification (for further degree) and Adoption, Glorificati­on, &c. But it is believing in Chriſt as Pro­phet, Prieſt and King, by which we have right to the Spirit of Sanctification, Adopti­on, Glorification.

Anſw.I deny the Minor, Believing in Chriſt as Prieſt, or in his ſatisfaction and the promiſe o [...] life thereupon, gives a right to Reconciliati­on and life immediately, and to the Spirit of A­doption and Sanctification conſequently; the promiſe of this being annexed to the promiſe of life, and the having it being neceſſary to fit us for glory; but believing or truſting in Chriſt as Prophet and King diſtinctly, is a means of actual obtaining the Spirit of San­ctification, and further degrees of it, to which we had right before; as Dr. Preston hath ex­preſſed it (as above) and yet many true Be­lievers have little or no skill to make this di­ſtinct uſe of Chriſt's Offices; but truſt in the general, That as God for Chriſt's ſake doth [Page]forgive and take them into favour; ſo that he will for Chriſt's ſake alſo give them his Spi­rit, and whatſoever is needful to fit them for his Kingdom. Our Author takes the Minor for granted by us, and offers no proof.

Argument 9.
There is in the very nature of a Covenant,p. 25. condition in general, and of God's impo­ſed condition in ſpecial, enough to perſuade, that the benefit dependeth uſually as much, or more on ſome other act, as on that which accepteth the benefit it ſelf, Ergò. We have reaſon to judge that our Juſtification depends on ſome other act, as on the acceptance of Juſtification.

Anſw. 1 The conſequence if weak, If uſually, Ergò always; Therefore in this caſe, this follows not.
To the Antecedent, I deny the ſuppoſition,2dly. viz. That we are juſtifyed by a proper ſtrict Covenant condition. The Promiſe of Life through believing is, a Teſtament, a Pro­miſe, and but improperly a Covenant, becauſe it cannot be beſtowed, but upon a capable ſubject, i. e. one that truſteth in it, and ac­cepteth of it; So Dr. Preſton expreſly (as before) Aſſurance and ſence of Pardon, uſually cometh upon our entring into, or renewing a Co­venant of Obedience; but the right to Pardon and Juſtification, which putteth us into a par­doned State, is our humble accepting and truſt­ing in thee Promiſe of life through Chriſt.
And in this, God's Covenant or Promiſe of pardon in Chriſt, differs from Mens Co­venants,3dly. in that they do uſually depend upon [Page]conditious to be fulfilled; becauſe Men have no other way to prevent the abuſe of their kindneſs, or to oblige to duty and gra­titude for the future; but God that can and will ſanctify the heart, as well as give right to life, and thereby prevent the abuſe of his favour, needeth not to ſuſpend his mercy up­on ſuch engagements, and conditions from the creature.
It is not unuſual (we have ſeen many pub­lick inſtances of it in our days) for men to pardon offenders by an abſolute act of grace without impoſing any conditions,4ly. only leav­ing men to their own ingenuity for the future, and to the Law, if they offend again.
It is ſaid,p. 36. God is the principle end of his own Covenant, and therefore his honour muſt be principally reſpected in it; and therefore a promiſe of Obedience, and ſub­jection to him, and to Chriſt as the procurer of life, which men are moſt unwilling to, muſt be the principal parts of the condition of the Covenant; and the acceptance of Par­don which all men are willing to have, can be but a part of the condition, and the leſs principal part.

Anſw.Here it is plain, That by the foregoing am­biguous diſcourſe of believing in Chriſt as Prophet, Prieſt and King, was meant a pro­miſe of ſubjection to him in all his Offices, not a truſting in him for the benefits of them; and that Faith here is nothing but Univerſal Obedience to Chriſt, and a truſt in the pro­miſe of Pardon, or in Chriſt as a Prieſt, is [Page]no part of it, nor can go before, but muſt fol­low after it, i. e. when we have promiſed and in part performed obedience to Chriſt, then may we hope for pardon and not before. To the Argument I ſay, the conſequence is weak many ways.
1ſt. Becauſe God's own Honour is the prin­ciple End, doth it follow that in order of ex­ecution he requireth the Creature immediat­ly, and in his firſt acting toward him, diſtinctly and principally to aim at his Honour? Surely he alloweth, and his Word tends to this, That ſelf-preſervation from the wrath to come, ſhould firſt move the Creature to fly to his Mercy, and then as hope of pardon dawneth, love to God and his Honour ſpringeth; and as hope of pardon increaſeth, ſo love to God pre­vails above the conſideration of ſelf-preſerva­tion. Again, God hath had his greateſt Ho­nour from the obedience and ſatisfaction of Chriſt already, before he granteth pardon to the Sinner; and is it no honour to God to truſt in his free Sovereign Grace for the pardon of Sin and Gift of eternal Life?Rom. 4.21. Is it no honour to Chriſt to truſt in him, as able to ſave to the uttermoſt all that come unto him? Surely this is the greateſt Honour that can be done to the Grace of God. Nor is it ſo eaſie a thing rightly to truſt in free pardoning Mercy. They that know themſelves know it is the hardeſt thing in the world, and it ſeemeth God ac­counteth it ſo too, by ſo often repeating his Promiſes with all manner of confirmations, pro­teſtations, ſeals, oaths & examples of the greateſt Sinner being forgiven, 1 Tim. 1.16, 17.
[Page]
Laſtly, There is no reaſon why God may not pardon a Sinner and promiſe him eternal life without interpoſing the conditions of his obedience, ſo long as he immediately reveals to him, That this eternal life conſiſteth in the love and enjoyment of himſelf, and that holi­neſs of heart and life ſhall and muſt be the way to it, and doth immediately make the heart of the humbled ſinner  [...] agree to it; doth not God ſufficiently provide for the Honour of his Holineſs in this, as in the very act of juſtify­ing he did chiefly reſpect the Honour of his Free Grace.

Argument 10.
The condemning unbelief,p. 38. which is the pri­vation of the Faith by which we are juſtified, is the non-believing in Chriſt as King, Prieſt, and Prophet, Ergò. The Faith by which we are juſtified is the believing in him as King, Prieſt, and Prophet.

Anſw.If the word only be put in as it ought, viz. That the only condemning unbelief is the non-believing in Chriſt as King, Prieſt, and Pro­phet; I deny the Antecedent: But if only be not added, the conſequence is apparently falſe, viz. This unbelief is one cauſe of condemna­tion, therefore the contrary, Faith, is the ſole cauſe of Salvation: I ſuppoſe this will be ad­mitted, for the Scope of what follows is to ſhew that ſuch a Faith is the only condition of Juſti­fication; and then the oppoſite unbelief muſt be the only ſin that damns without remedy, that bars all Juſtification; I ſay therefore di­rectly to the Argument: Non-believing in [Page]Chriſt as King, Prieſt, and Prophet, (as it is here taken for ſubjection to the whole Law of Chriſt or obedience to him) is not the onely damning ſin; final deſpair of the Mercy of God in Chriſt will as certainly damn as final diſobedience to Chriſt and contempt of him, yea though there be a willingneſs to obey, if they could have any hope of Mercy; but de­ſpair is not the oppo [...] of obedience or of faith in Chriſt as King, Prieſt, and Prophet, there­fore that is not the only unbelief that damns.
Again, If diſobedience to Chriſt be the on­ly damning ſin, then obedience is the only ſa­ving condition, then a Socinian that obeys the Goſpel Precepts, and acknowledgeth Chriſt to be the Meſſiah, King, and Prophet of his Church, may and muſt be ſaved though he de­ny his Prieſthood and truſt not at all in his Bloud: For obedience reſpects not Chriſt's Prieſthood at all, though that be here mentio­ned for a ſhew; Chriſt as a Prieſt reconciles us to God, and intercedes for us; the onely Grace that reſpects this is Faith, or a truſt in it for reconciliation and acceptance. If there­fore obedience be the only ſaving condition, then that will ſave without a truſt in the Bloud of Chriſt: If it be ſaid they make Faith and O­bedience both to be the entire condition,
I anſwer, Their Faith is nothing but Obe­dience (as hath been abundantly proved) and is largely inſiſted on under this Argument; particularly from, Joh. 3.36. where he that be­lieveth not is expreſſed by  [...], which is ſometimes rendred Diſobedient; hence it is [Page]in ferred, That the only unbelief is diſobedi­ence, and the only Faith is Obedience to the Goſpel: Nor is it poſſible to joyn Faith and O­bedience in the juſtifying a Sinner in the uſual acception of Faith; for to truſt in meer Mer­cy for reconciliation and life, and to obey pre­cepts that we may have life, are things toto ge­nere oppoſite, utterly inconſiſtent: nor can there be a truſt in the Promiſe of Life in their Opinion, till a man hath obeyed in ſome mea­ſure; becauſe the Promiſe is made to Obedi­ence: So truſt in the Promiſe muſt follow the condition, not be a part of it: And thus much for theſe Arguments, to all which I oppoſe this one:
Juſtification is the acquitting of a ſinner from ſin and guilt, and the entitling him to life eternal; But this is purchaſed fully and onely by the Obedience and Bloud of Chriſt, the ſhedding and offering whereof is his Prieſtly Office only; therefore Chriſt juſtifyeth onely as a Prieſt: And Faith apprehending Juſtifica­tion muſt reſpect only the Prieſthood of Chriſt. I prove the Minor;
The Bloud of Jeſus Chriſt his Son cleanſeth us from all ſin, 1 Joh. 1.7. He loved and waſh­ed us from our ſins in his own Bloud, Rev. 1.5. When he had by himſelf purged our ſins (i. e. by the offering of himſelf) he ſet down at the Right Hand of the Majeſty in the Heaven, Heb. 1.3. And the Apoſtle proves largely, That Chriſt as a Highprieſt offering his own Bloud in the Tabernacle of his own Body, hath ob­tained eternal redemption for us, that by this [Page]one offering he hath brought in remiſſion of ſins, and for ever perfected them that are ſanctified, ſprinkled with his Bloud, as all things under the Law were cleanſed by the ſprinkling of bloud, from Heb. 9.11. to ch. 10. v. 18. And in this Chriſt was a more excellent Sacrifice than thoſe under the Law; that they did but typifye pardon and cleanſing, but his Sacrifice doth really cleanſe the Conſcience; they cleanſed from ceremonial pollutions, as touching dead bodies, &c. and reſtored men to the Congregation, but his Bloud cleanſeth from dead works, our own ſins, and maketh us really accepted that we may ſerve the living God, Heb. 19.13, 14. Now the Levitical Prieſts were Teachers and Rulers of the Peo­ple, ſome were Prophets, as Jeremiah and E­zekiel, ſome were Kings alſo, as the Maccha­bees, but they took away the ſins of the Peo­ple, and reconciled them to God, only as Prieſts, by offering up Sacrifices for them; ſo alſo Chriſt though he be a Prophet and King, yet he maketh reconciliation for Sinners only as a Prieſt, by offering himſelf in ſacrifice to God for them. Now the reaſon of the conſe­quence is, Faith, that it obtain Juſtification, muſt look to Chriſt under that notion, or in that way only by which he hath purchaſed Ju­ſtification, therefore it muſt look to him only as a Prieſt, or which is all one, truſt in the Pro­miſe of Reconciliation through the ſatisfaction and death of Chriſt; and thus the Apoſtle concludes from the ſame Premiſes, Heb. 10.19, 20, 21, 22. Having therefore boldneſs to enter [Page]into the Holieſt by the bloud of Jeſus, by a new and living way, which he hath conſecrated for us, through the vail, that is to ſay, his fleſh; and having a High-prieſt over the Houſe of God: let us draw near with a true heart, in full aſſu­rance of Faith, having our hearts ſprinkled from an evil conſcience, and our bodies waſhed with pure water. It is Faith in this High-Prieſt, by which we draw nigh to God with boldneſs, confidence of acceptance, and then that makes us devote our ſelves ſincerely to his Service.
[Page]


FINIS.


Information about this book
Title statement
Lutherus redivivus, or, The Protestant doctrine of justification by Christ's righteousness imputed to believers, explained and vindicated. Part II by John Troughton, Minister of the Gospel, sometimes Fellow of S. John's Coll. in Oxon ... [quotation, Augustine. Epist. 105].Troughton, John, 1637?-1681.
Edition statement
1678
Publication
	Publisher
	Text Creation Partnership,
	Place of publication
	Ann Arbor, MI ; Oxford (UK) :
	Date
	2012-10 (EEBO-TCP Phase 2).
	ID [DLPS]
	A94870
	ID [STC]
	Wing T2314A
	ID [STC]
	ESTC R42350
	ID [EEBO-CITATION]
	36273107
	ID [OCLC]
	ocm 36273107
	ID [VID]
	150330
	Availability
	This keyboarded and encoded edition of the work described above is co-owned by the institutions providing financial support to the Early English Books Online Text Creation Partnership. Searching, reading, printing, or downloading EEBO-TCP texts is reserved for the authorized users of these project partner institutions. Permission must be granted for subsequent distribution, in print or electronically, of this EEBO-TCP Phase II text, in whole or in part.


Series
Early English books online.Notes
(EEBO-TCP ; phase 2, no. A94870)
Transcribed from: (Early English Books Online ; image set 150330)
Images scanned from microfilm: (Early English books, 1641-1700 ; 2242:9)
Source
 — Lutherus redivivus, or, The Protestant doctrine of justification by Christ's righteousness imputed to believers, explained and vindicated. Part II by John Troughton, Minister of the Gospel, sometimes Fellow of S. John's Coll. in Oxon ... [quotation, Augustine. Epist. 105]., Troughton, John, 1637?-1681.. Extent
[14], 264 p. 
Printed by Sam. Lee near Popes-Head-Alley in Lumbard- Street,. London :: 1678..  (Pages 244 to 256 are numbered in error: 344-356.) (Imperfect: tightly bound and with print show-through.) (Reproduction of original in the British Library.)
Creation
Created by converting TCP files to TEI P5 using tcp2tei.xsl, TEI @ Oxford. 
Editorial practices
EEBO-TCP is a partnership between the Universities of Michigan and Oxford and the publisher ProQuest to create accurately transcribed and encoded texts based on the image sets published by ProQuest via their Early English Books Online (EEBO) database (http://eebo.chadwyck.com). The general aim of EEBO-TCP is to encode one copy (usually the first edition) of every monographic English-language title published between 1473 and 1700 available in EEBO.
EEBO-TCP aimed to produce large quantities of textual data within the usual project restraints of time and funding, and therefore chose to create diplomatic transcriptions (as opposed to critical editions) with light-touch, mainly structural encoding based on the Text Encoding Initiative (http://www.tei-c.org).
The EEBO-TCP project was divided into two phases. The 25,363 texts created during Phase 1 of the project have been released into the public domain as of 1 January 2015. Anyone can now take and use these texts for their own purposes, but we respectfully request that due credit and attribution is given to their original source.
Users should be aware of the process of creating the TCP texts, and therefore of any assumptions that can be made about the data.
Text selection was based on the New Cambridge Bibliography of English Literature (NCBEL). If an author (or for an anonymous work, the title) appears in NCBEL, then their works are eligible for inclusion. Selection was intended to range over a wide variety of subject areas, to reflect the true nature of the print record of the period. In general, first editions of a works in English were prioritized, although there are a number of works in other languages, notably Latin and Welsh, included and sometimes a second or later edition of a work was chosen if there was a compelling reason to do so.
Image sets were sent to external keying companies for transcription and basic encoding. Quality assurance was then carried out by editorial teams in Oxford and Michigan. 5% (or 5 pages, whichever is the greater) of each text was proofread for accuracy and those which did not meet QA standards were returned to the keyers to be redone. After proofreading, the encoding was enhanced and/or corrected and characters marked as illegible were corrected where possible up to a limit of 100 instances per text. Any remaining illegibles were encoded as <gap>s. Understanding these processes should make clear that, while the overall quality of TCP data is very good, some errors will remain and some readable characters will be marked as illegible. Users should bear in mind that in all likelihood such instances will never have been looked at by a TCP editor.
The texts were encoded and linked to page images in accordance with level 4 of the TEI in Libraries guidelines.
Copies of the texts have been issued variously as SGML (TCP schema; ASCII text with mnemonic sdata character entities); displayable XML (TCP schema; characters represented either as UTF-8 Unicode or text strings within braces); or lossless XML (TEI P5, characters represented either as UTF-8 Unicode or TEI g elements).
Keying and markup guidelines are available at the Text Creation Partnership web site.

OPS/toc.html
Contents

		Title page

		THE PREFACE TO THE READER.

		Lutherus Redivivus: OR, The Proteſtant Doctrine of Juſtification by Chriſt's Righteouſneſs imputed to Believers, Explained and Vindicated.

		[About this book]



Guide

		[Title page]

		[The book]

		[About this book]





