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TO Sir ANTHONY COPE Knight and Baronet.
[Page]
[Page]
SIR,

YOu are called to a place which I cannot but love, Hanwell, you are yet but young,Eccleſ. 11.10. and youth (God ſaith) is vanity, and vanity feeds upon it ſelf,Job 11.12. being empty and impatient of Counſell; we were wont to ſay of you in your Childhood, that you were a man, we now upon better grounds expect it from you; and [Page]do pray you ſeriouſly to minde your ſelf: Firſt, whether you are cal­led: Secondly, and by whom. 'Tis true, you are called to a great eſtate, but that is made up of ſuch materials as do ſtand upon two lame feet:1. Tim. 6.7. the firſt is Uncer­tainty; firſt outward things are uncertain; 1. to us, they have wings, [...]ov. 23.5. and are now upon the wing, flying from houſe to houſe, and (as I may ſay to my coſt) from nation to nation; on the o­ther ſide, 2. we are uncer­tain to them, ſometimes we play with them as children with birds and ſend them flying by unthrifty and ungodly meanes, at other times death ſeiſes us and ſeque­ſters them on the ſudden. You need [Page]not go from home to learn this, my dayes are not many, yet in them, I have buried three of your Fa­thers, with their reſpective wives, beſides branches, more then I can name; you are (within few years) the fourth heir of that ancient houſe; ſuch is our life, and ſo un­certain the ſupports thereof. But admit a certainty, yet halt theſe outwards, on another lame legge, 2 and that's Unſufficiency, they will not ſecure us from any evill, they will not procure us any good, at leaſt they will not give us any full ſatisfaction, we read of ſome who had more Kingdomes then you have Mannors; who enlarged their deſires like hell, and yet were as unſatisfied as hell it ſelf: ſo true [Page]is Solomon (to ſay nothing of hea­thens) the eye is not ſatisfied with ſeeing,Ecceleſ. 5.10, &c. &c. and when all is done, all is but vanity, and the vanity of vanities: this (I confeſſe) is not eaſily beleived, till experience hath confuted us. I remember what your Father told me, upon his death bed, ‘I have often heard you (ſaid he) ſpeak of creatures vanity,’ but I could never beleeve it till I had tryed, upon triall, he found me true. O that Sir An­thony in his youth, would appeal to Sir Anthony in his age, ‘be­leeve it (ſaid he to his heir, your Grand-father) all is vanity, meer vanity,’ ſo have I, ſo will you in time find it; but ſo much of that. 3 In the next place, be plea­ſed [Page]to conſider, 2. who hath brought you hither; ſurely preferment comes not by chance,Pſ. 75.6, 7. it is the Lord that ſets up, and puls down, now in mercy, now in wrath; the world may ſeem to run on wheeles, but thoſe wheeles are full of eyes,Ezek.  [...]. and an eye of providence is moſt viſi­ble in theſe revolutions which re­late to you. When I firſt knew Hanwell, I found Sir Antho­ny Cope there, and there I leave him again, whileſt I leave the world, the wheel with eyes is come about, and ends where it began for my time; and truly it will be no ſmall comfort to me dying, may I leave the ſame Sir Anthony in the ſame place; the Sir Anthony that I found there, was not onely [Page]morally good, temperate, ſober, continent, &c. but ſpiritually good, a man truly zealous for God in his day, worſhips, truths, a man who did much countenance all honeſt Preachers, and (which is not ordinary) his own moſt, a man terrible to the wicked, comforta­ble to the Godly, a lover of his Countrrey, and with Uzziah a lover of husbandry in that his Town, who made it his ſtudy (as he would ſay) to imploy the poor there, and to keep thence, ſuch as would either burden or blemiſh the place; This was the Sir An­thony that I found there, and my prayer unto heaven is, that the ſame name and man, may ſtill and ſtill there live, and be ever like [Page]ſelf, that his houſe may be farre from the curſe, Nah. 1.14. and be filled with the preſence of the God, who is both his own, and our bleſſedneſſe; and here I muſt now end, having exceeded my purpoſe, I ſay but thus much more, and I have done. The longer I lived in thoſe parts, the more need I found of laying principles well, theſe few are ſome of thoſe many delivered in a ſhorter and plainer way, theſe thus preſerv'd and enlarged, I tender to you as an expreſſion of my true obſervance of that Honourable houſe, and ho­neſt Town, where I ſpent moſt of my ſtrength, and which I commend to the word of grace [Page]to be further built up in the faith of Chriſt, in whom I would be whileſt I am, Sir,
Your ready ſervant and faithfull re­membrancer, Robert Harris.
 Trinity College Oxf. Octob. 13. 1653.
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A BRIEF DISCOURSE OF Mans eſtate in the firſt and Second ADAM.
[Page]
SECTION I. Excellency of mans eſtate, as created.
ECCLES. 7.29. Loe this onely have I found, that God hath made man upright: but they have ſought out many in­ventions.
 God hath made man ƲPRIGHT


WEE are now come (ac­cording to our Method) to the Threefold eſtate of Man. I am not igno­rant of thoſe difficul­ties and diſputes which occur in this Subject: Expect not from me in this  [...]lace, an anſwer to all Objections,  [...]or from any man ſatisfaction to each  [...]ans curioſity. Salomon himſelf  [...]ould not ſatisfie himſelf in all par­ticulars: [Page]Onely in the main of man he is very poſitive, and leaves us here two main Principles, whereof the firſt reſpects mans innocent and primitive eſtate; The ſecond, his lapſed and forlorn condition, toge­ther with the cauſe of both. His or­der is open and obvious; he had ſaid before, That man is wholly corrupt and now he delivers the original hereof; Negatively, it is not God Poſitively, it is man. We go on in our intended way of delivering Prin­ciples. And firſt, ſurvey we mans firſ [...] eſtate, and there look upon him as h [...] ſtands in Gods hand, and is of hi [...] making til he mar'd himſelf. Here we find his beginning very good by creation. An excellent, a lovely plain, even, uniforme piece, ſmoot without knots and ſlawes, ſtraigh [...] without hook or crook; [...] So muc [...] Salomons comprehenſive word im [...]ports; The reſult of all is this:
Doctr.  Man at firſt a very one Hent &c deſirable creature. Man at firſt was a very excellen and deſirable Creature. This th [...] Point; and this is no more then Scrpture reports of him. Where men­tion is made of his firſt eſtate, Dav [...] brings him in with a crown upon h [...] [Page]head, and that crown is a crown of glory and honour. Thou haſt crow­ned him with glory and honour, Pſal. 8.5. His place was little lower then Angells, but far above all other Creatures: As Job affirmes, Job. 35. v. 11. God made him wiſer then the beaſts of the earth, then the fowles of heaven. Yea, the Prophet aſſures us that the worſt piece of him, the very caſe and outſide, was moſt cu­riouſly wrought and richly embroy­dered, Pſal. 139.15. Moſes goes yet higher, and carryes us above crea­tures to Gods bleſſed ſelf, Let us make man, ſaith God, This Crea­ture, in our image and after our like­neſſe, Gen. 1.26. Thus in Gene­ralls we have him ſet forth to us. For Particulars, I ſhall not trouble you with any large diſcourſe touching his excellencies, either of ſoul, or body, or eſtate: Neither can we in this our decayed condition reach them. We ſee, we feel what he is; but what he either was or ſhall be, we can rather gueſs then judge,Greg. as blind men do of colours; onely this we are ſure of, within there was nothing but what was deſirable; without, nothing but [Page]what was amiable; about him, nothing but what was ſerviceable and comfortable: his underſtanding was as full of light as it was free from darkneſſe; his judgement, ſound; his conſcience, clear; his will, confor­mable to Gods will; his affections regular; nothing on that ſide wanting to his preſent happineſſe. O [...] if we look without him, 1. His body had nothing of blemiſh or bluſhing, or diſtemper; but rather cloathed with all requiſite beauties and abi­lityes, which might render him love­ly, and commend him to every eye. 2. For his eſtate, what it was before his fall we may gueſſe by that which is ſince reſtored by Chriſt, whereof we have a touch in that 8th Pſalme  [...] to wit; God gave him a Soverainty over all the creatures, and ſtampt ſuch a majeſty upon him, that they did all acknowledge him, and received their ſeverall names, as ſo many ac­knowledgements from him. As for his poſſeſſions, we need not ſtand to enlarge upon one Parcell of his Deſ­means, which they call Paradiſe, ſith the whole, both of ſea and land, and all the creatures in both, were then [Page]his poſſeſſion, his Paradiſe. Thus the caſe ſtood with man at firſt, the crea­tures were as obſervant of him as he of his Creator. More then this I ſhall not ſpeak in theſe particulars. This being a Theam ſo much treated of by Schoolmen and others, who write of this firſt eſtate.Cleared in his ſev [...] cauſes. The whole matter will be further cleared if we look upon man in his cauſes.
If we conſider the Efficient cauſe, 1 or the Author of man, it's God him­ſelf: Adam, ſaith Luke, was the ſon of God, thence he derives his Pede­gree. Now from the excellency of the cauſe, it is not hard to infer the ex­cellency of the effect, eſpecially ſince efficients work by way of aſſimilation; Naturall efficients, neceſſarily; vo­luntary cauſes, freely: both ſtrive to accompliſh their own works to their own ends and inclinations; now God (a voluntary agent) is all light, and works like himſelf, ſo that from him can come no darkneſſe; he is all good­neſſe, all perfection, and can do no­thing but what is in its kind good and perfect; nay further, God is not ſimply to be conſidered in this work, but with relation to perſonality. [Page]The three glorious Perſons concur in this externall work:Eſ. 54.5. Pſ. 149.2. whence that expreſſion job 35.10. God my makers. This is the joynt work of Father. Son and Holy Ghoſt, the iſſue of that power, wiſdome, goodneſſe which is common to them all, ſo that the glory of Father, Son, and Holy Ghoſt is in its meaſure put upon this noble creature.
2 Conſider the Formall cauſe of man created. I mean, the manner in which God made him; and that is, 1. In the perfection of wiſdome and deepeſ counſell, as being the Maſter-piece o [...] his viſible works: hence for our better underſtanding Moſes brings in God conſulting with himſelf, Let us ſaith he, make Man. 2. In perfection of skill and workmanſhip, as in that 139th Pſalm, who hath made him a curious piece, and beſtowed ſo much art and coſt upon him, a [...] that the Maſter of Phyſick, Galen, was enforced to frame a ſong of praiſe to that Deity that frame [...] mans body. 3. In perfection of power: he created him, without the contribution of either matter or inſtrument, and ſo became the ſole and whole cauſe of man.
[Page]
The exemplary cauſe. And here we paſſe by that private opinion of Zan­chy's 3 and others, who conceive that Chriſt aſſumed mans nature for a pat­tern whereby Adam ſhould be made. The text ſufficeth us: God made man is his own image, according to his own likeneſſe: which paſſage, having an influence into much which ſhall be hereafter ſaid, muſt a little be ope­ned. See then what is meant by thoſe words; And the anſwer is, that image and likeneſſe in this caſe,Conſer Pſ. 58.4. cum Gen. 1.26. ſpeak one and the ſame thing; but in an high and ſtrong way: Not as Bellar­mine and others; who, for ends, make the one ſubſtantiall, the other, not. In our Image, moſt like our ſelves, that is, As near as the matter will ſuffer; There can be no pro­portion between the infinite God, and a finite man; ſome kind of re­ſemblance in ſome degree there may be: In every Beaſt there are ſome footſteps (as they are tearmed) of a deity, but more in man: ſome in every man, but more in ſome now. At firſt, of all viſible creatures man came neareſt to God. But wherein? not onely in regard of his nature; [Page]becauſe he had an underſtanding,  [...] reaſonable will, a working immortal ſpirit in him, as Papiſts, and others ſpeak; nor yet onely in order to his eſtate, becauſe hee was made Lord over all creatures, as Socinians would have it; But alſo and ſpecially in re­gard of his Graces and endowments ſeated in his ſoul: God made him wife, holy, juſt, upright, wherein the Apo­ſtle chiefly placeth Gods Image; and that moſt juſtly, Eph. 4.24. That be­ing the chiefe of Gods Image in the firſt Adam, which Chriſt, the ſecond Adam, doth moſtly repair and re­ſtore. When then it is ſaid, that God made man like himſelf, the mean­ing is, he made him holy, righteous, ſpi­rituall, according to the ſampler, Gods bleſſed ſelf.
4 Conſider the Finall cauſe; God made man for moſt excellent ends and uſes; hee made him to be a King of creatures, to be near to his moſt glo­rious Majeſty, to be that great piece which ſhould crown the reſt of his works, and ſpeak out all his perfecti­ons: he made him capable of an im­mortall  [...]ſtate, of true holineſſe, and happineſſe; and deſigned him for a [Page] marriage with the heir, Chriſt, and for neareſt alliance with himſelf: and in order to theſe ends, he put ſo much honour upon him at the firſt. Nor can any man ſtrange at this, ſith it is the practiſe of all wiſe agents: Every skil­full workman (you know) layes out moſt of his skill and coſt upon that piece which he intends for higheſt uſe and credit, as every builder is more exact in ſetting out a chimney-piece, then in making a gutter.
Object.  Now if it be objected, that mans make is but of baſe materials, as duſt, &c.
Sol.  It's anſwered, that the matter con­tributes leaſt of all cauſes unto the excellency of the work. And as much might be ſaid touching the mean­neſſe of it; The truth is: The poorneſs and meanneſs of the matter, doth of tentimes moſt advance and commend the skill of the workman. That God out of nothing ſhould draw ſomething, out of dead, blind dumb Clay ſhould draw light, life, and ſpeech, and out of ſuch deformity ſhould extract ſuch beauty, ſtrength, and excellency: this commends the workman, but doth not at all diſparage the work. Be the [Page]ſtuffe what it will, God hath made a rich Arras of it; and the work is now honourable, through Gods power though the materials ſeem contem­ptible So much for that objection Other queſtions of like nature, we willingly paſſe over, and come to ap­ply this.
Ʋſe 1 Informa­tion con­cerning mans pri­mitive eſtate. Let me call upon you all to be we grounded and Grammar'd in thi [...] truth, touching mans primitive eſtate The not heeding hereof hath let in thoſe inundations of errours, which now over-ſpread the Chriſtian World. You are not to look upon man as now he is, but as firſt he was exiſting out of his cauſes. And here ſhall commend unto you theſe prin­ciples.
1 Man had a beginning. Though now he be Immortall à parte poſt, yet once he was not; This is clear by the word and by his continued dependence.
2 His founder and maker was one and that was God. It was a wild and mad blaſphemy to dream of Tw [...] beginners of the whole, as ſome did or at leaſt of Man, as did others.
3 This God made him in his own like­neſſe, Againſt Secinus. ſtamping upon him an Impreſ­ſion [Page]of Holineſſe, and as Peter cals it, the divine nature. Theſe Princi­ples, (as others in other caſes, have done) commend I unto you, nor would I have you once troubled with Socinus his cavils againſt the ſame; being ſuch which ſcarce de­ſerve an anſwer.
Object. 1 Firſt, ſaith hee, If man had born upon him Gods Image, intrinſecally, then man had been Immortall.
Sol.  Sol. So he had, if he had not kil­led himſelf, and caſt away his life. And though for the preſent he had nothing of death in him, yet was he mutable, and ſo might contract death.
Object. 2 Secondly, again he objects, If man were like God in holineſs, then was he free from ſin.
Sol. 1 Sol. 1. From the Act of ſin hee was free in his firſt conſtitution, though not from the power of ſin­ning being a voluntary agent.
Secondly, he was like God, but not 2 a God, that is, equall to God, and e­qually, uncapable of ſin.
Object. 3 Thirdly, again, hee objects, If mans Image had conſiſted in holineſſe, then upon his fall, the whole Image of God had been loſt.
[Page]
Sol. 1. So it was de jure, if God would have taken the forfeiture. Sol. 
1 Yet, ſecondly, the argument holds 2 not, unleſſe we did place the whole of Gods Image onely in holineſſe. There indeed we lay it chiefly, but not onely We ſay that Gods Image is commu­nicated to the whole compoſitum or Man. We put a difference between the body of a man, and the body of a beaſt, whether living or dying: we yeeld that a dead man hath more o [...] God in his body, then a dead beaſt.
3 Thirdly, and in ſhort, to cut of theſe diſputes, wee ſay two things firſt that there be degrees of holineſſe in this Image of God; and next, that it is not neceſſary that man ſhould partake with God in all his attributes whereof ſome are incommunicable much leſſe that hee ſhould equalize God, though in ſome meaſure he be a repreſentative of God.
4 To the former I adde this fourth principle. The diſtance is very great between man now, and man at the firſt, as Salomon here puts it: as man was changeable then, ſo now he i [...] changed very much; though ſome ruines and remnants of that which [Page]they call the ſubſtantiall Image abide upon him. This you muſt the rather be ſetled in, becauſe Hereticks labour tooth and nayle, to confound theſe different ſtates.Againſt Papiſts. Thus Papiſts-ſweat to prove that man in his pure naturals is as good now as then: and the ſame then that he is now, differing no more, at leaſt for intrinſecals, then a man cloathed, and uncloathed differs from himſelf; or, then a horſe bridled and unbridled; The caſe was this, God put a bridle of ſupervenient righteouſ­neſſe upon him to rein him in; other­wiſe he had the ſame ſeeds and prin­ciples of corruption, conflict, concu­piſcence then, that he hath now.
Object.  This they tell you, and Socinus brings his prop to uphold their rot­ten building; If, ſaith hee, there had not been a conflict betwixt reaſon and affection, how could man have ſinned?
Sol.  Sol. He ſhould have ſaid, If man could not have wrong'd himſelf, ſi­lenced reaſon, yeelded to appetite, how ſhould he ſin? But the matter is, man had power to be naught, (if wee may call that power) though for the preſent he was actually good.
But what ſtrange men are theſe, [Page]who will fetch in God as an acce [...] ­ry to mans ſin at leaſt; in truth, principall? For if God, who ſol [...] and wholly made man, ſo made h [...] as that he needed a patch, and an ventitious plaiſter ſo ſoon as ever was made, doth it not reflect up Gods perfection? but if hee were made as that there was a propenſion gainſt reaſon, and a rebellion in members from the firſt; and if th [...] Rebellion be bad, at leaſt not good is not God the author of it?
Object.  Call they this Gods Image?  [...] could god then ſee all that he ma [...] to be good?
Bellar. Bellarmines anſwer in this caſe given me no ſatisfaction at all, God, ſai [...] he, intended the man: The corrupti [...] is but accidentall, as when the Gut [...] makes a ſword, he mindes the ſword, n [...] the ruſt of it.
Sol.  For (to omit other differences) th [...] Cutler undertakes not to make th [...] matter, to wit, the Iron or Steel, bu [...] onely to give that matter a for [...] And the ruſt doth follow the matter not the form. The ſword ruſts no becauſe a ſword, but becauſe Iron But now God gives man both; in [Page]deed all; nothing elſe contributes; and the ſaying is true, that who gives matter and form, gives the neceſſary  [...]onſequents of both. But wretched  [...]en care not how much they depreſſe God, ſo they may exalt fleſh.
Let them go. And hold we this diſtance ſtill: man is not ſo bad now, but once he was as good. Ori­ginall righteouſneſſe was once as naturall as ſin is now, if not more. And this truth carries more in it, then as yet happily you are aware  [...]f.
Ʋſe 2 Juſtifie God in all his wayes: againſt ca­vils of fleſh and bloud. Learn hence that which Salomon  [...]ere preſſeth, namely, to juſtifie God  [...]n all his wayes as holy in all his works. It is a fearfull thing to ſee what proud man renders to God for  [...]ill his kindneſſe. God made him a moſt glorious, happy, ſufficient crea­  [...]ure: his own folly hath perverted  [...]is wayes, and now his heart frets,  [...]nd his mouth chats againſt the  [...]ord: I beſeech you, underſtand your Originall, and preſerve your ſelves from the Peſtilent errours of his age, and know how to plead for God, and to emplead ſin. For exam­ple.
[Page]
You ſhall hear men cry out Blondy doctrine touching Gods D [...] ­creeing men to fall; Object.  nay, neceſſitati [...] them to damnation, &c.
Sol.  Now here learn an anſwer of S [...] ­lomon, God made man good; made hi [...] for happineſſe, put him into poſſe­ſion of it, gave him power to ho [...] it, but he ſought out many invention he he ſought out &c. it was an act mans counſell and choice, hold we this, though we cannot ſo well con­ceive the concurrence of cauſes not as Adam did then, or as we ſh [...] hereafter at the day of the revela [...] on of the righteous Judgement God.Rom. 2.5.
Object.  Again you hear men ſay, that make God the greateſt tyrant living one who gives impoſsible lawes, re­quiring impoſsibilities under the pe­nalty of damnation, unleſs we wi [...] yeeld that man can fulfill the law.
Sol.  Now to this Anſwer. Then w [...] then: Now is now. When God tran­acted with man he required no mo [...] then man could do, now why mu [...] the rule be bended to man? or th [...] debt drawn to his ability, eſpeciall ſith the bond ſtands but for evident [Page]and mans good? God commits him, huts him up onely to humble him, Gal. 3.23, 24.  [...]nd to drive him to ſeek a ſurety of  [...]is own providing.
Object.  It's replyed, that this ſalves not the  [...]uſineſſe, ſince, in our doctrine, more is  [...]equired of man lapſed, then of man in  [...]nnocency; for God requires that faith  [...]ow, which he did not then, and exacts what he never gave, gathering where  [...]e never ſtrawed. Thus they.
Sol.  Wretched men! Doth God require  [...]ny thing in the Goſpel but upon 1 Goſpel tearms? that is, that he will work the thing required when ſought  [...]nto.
Again what though Adam had not 2  [...]he exerciſe of faith in Chriſt, as nei­ther of patience or ſome other gra­  [...]es, yet he had all in the roote, ſeed,  [...]nd power? The want was not in Adam, the ſubject: but the ſtay was  [...]he had power to do, and to beleeve  [...]ny thing that then did or after  [...]hould concern him, and his place,  [...]nd condition; and no more is requi­red of us now. I never ſaw an Elephant  [...]n my life, why? not for want of a  [...]rinciple in the ſubject; the ſame eye [Page]that can ſee an Horſe, could an Ele­phant too, were it preſented to  [...] ſight. I cannot be ſaid not to ſee but it is not to be ſeen.
Object.  Laſtly, you heare men thus rea [...] ning. Why! I am as God made me am cholerick, I confeſſe it, but 'tis  [...] nature: I am ſleepy; Can I help it?
Sol.  Anſwer. There are Defects wh [...] follow particular tempers, and  [...] tures, Purely naturall; others wh [...] are ſinfull flowing from the princip [...] of Poyſoned nature: ſinfull diſtempe [...] are yours, not Gods: you mig [...] once have prevented them, you m [...] now have them healed. It is an  [...] gravation to lay our faults upon  [...] natures, yea hereby we accuſe  [...] Creator. Therefore in ſtead of ex [...] ſing our ſelves or accuſing our ma [...] (as Adam and Eve did) let us  [...] load on our ſelves; and that's the n [...] uſe.
Ʋſe 3 Be humb­led, that thou art fallen as thou art. Where ſee for humbling, whe [...] we are fallen, what we were, what are. Men love to talke of their An [...] ſtours, thereby to pride themſelv [...] and can hardly deſcend in themſelv [...] though tumbled down by Gods hat [...] Let us, on the contrary, abaſe  [...] ­ſelves [Page]to our eſtate, and befool our  [...]ves, as we ſee the Bankrupt doth,  [...]nce, quoth he, was I well, could I  [...]ve kept me well; I had mony, and, ſtock, friends and what not? at now I lye under poverty, ſcorn,  [...]d contempt. Ah unwiſe man I!  [...] like manner let each of us ſay,  [...]nce I was light, now darkneſſe,  [...]nce rich in grace, now empty; Once  [...]ods favorite, now an enemy; Once  [...]eautifull, now ugly, a very Ichabod,  [...]y glory is departed, Ah fooliſh  [...]an, how was I bewitched! Thus  [...]t us rate and chide our ſelves into  [...]low conceit of our ſelves. Howbeit,  [...]l this ſignifies nothing, unleſſe we  [...]e this our miſery in the cauſe there­of. Therefore look upon ſin as a thing  [...]oſt pernicious and deſtructive. It is  [...]n, (ſay) that hath undone me, that  [...]ath ruined mine eſtate; caſt me into  [...]ebt; 'tis ſin that hath ſlain my Cat­  [...]ll, deprived me of my Crop; 'tis  [...]n, my ſin in Adam that hath for­  [...]  [...]eited mine honour, undermined my Authority over creatures. Time was when every beaſt, every bird, every  [...]ſh, would have owned me, would  [...]ave done me homage: Now my [Page]very ſervants trample upon me,  [...] once ſubjects riſe againſt me,  [...] have againſt God. Lyons are re [...] to devoure me. Bears to worry  [...] horſes to brain m [...], yea, every  [...] terpillar, worme, flea, makes a p [...] of me. 'Tis ſin, that hath marr'd body. Once I had a body perf [...] active, ſound, glorious, the more  [...] ked the more ſhining: now in ſta [...] of thoſe beauties behold a ſtench ſi [...] neſſe, ſhame and whatſoever elſe [...] bluſhfull. It is ſin that hath ſpot [...] my ſoul: at firſt I had near Comme [...] ­nion with God, cloſe correſpond [...] cy with his will and Image. T [...] peace of God, the joyes of God,  [...] ſtrength and life of God were up [...] me. Now hell is in my ſoul, da [...] neſſe and confuſion fills every room bear in ſtead of Gods glorious mage, the ugly Image of the dev [...] himſelf, and come as near unto h [...] as my nature is capable. Oh cu [...] this accurſed thing, Sin, which ha [...] ſo undermined thee, and reſolve gainſt it for the future, as we do [...] gainſt leſſer evills, we decline ſuc [...] meats as threaten partiall miſer [...] This rots my teeth, that hurts m [...] [Page]eyes, this diſtempers my liver, that  [...] ſtomach, therefore I muſt for­  [...]ar. Oh fear that ſin that deſtroys  [...]e, and hand and head the whole  [...]dy, the whole ſoul the whole man.  [...]nd now bethink thy ſelf of a reco­  [...]y as decay'd men do; lye not whi­  [...]g under loſſes, as Jacobs ſons in  [...]eir wants, much leſſe run to baſe,  [...]rking courſes, as broken chapmen  [...]; But buſtle and beſtir thy ſelf be­  [...]nk thy ſelf, Is there no help? is it  [...]t poſsible to raiſe my ſelf again? yes,  [...]re is hope and help, the Lord  [...]riſt, the ſecond Adam comes with  [...]e Image of God upon him, as a re­  [...]rer of the breach, he is come to re­  [...]ver what was loſt, to pay what  [...]s owing, to repaire our ruines, to  [...]ruit us again, he is able, he is wil­  [...]g to undertake us. Nay the thing  [...]done already, therefore I'le to him,  [...] once the bankrupts to David, I  [...]ll confeſſe with the prodigall, I will  [...]g for life, I will caſt my ſelf upon  [...]m, and cloſe with him being offe­  [...]d as an husband, as the only way  [...] decay'd fortunes, ſo ſhall I he  [...]e­  [...]red in bloud and repained in mine  [...]ate. Thus reſolve, thus do, and [Page]ceaſe not doing till thou find his m [...] upon thee, his fruit and life in th [...] ſo ſhalt thou find more life and  [...] pineſſe in him, then there was d [...] and miſery in the old Adam.
Ʋſe 4 Bleſſe God for the firſt eſtate and that little which is left to this day. Laſtly, learn to be thankfull this firſt eſtate: cloſe with all Saints in that Song of theirs, Rev [...] ult. Thou art worthy, O Lord, to ceive glory and honour and power: thou haſt created all things, &c. not little that we owe to God, this poor eſtate which yet is left for theſe poor eyes, theſe lame lim [...] theſe frail bodyes, theſe ſick ſo [...] which we labour with every d [...] We are much bound to him, for meaneſt fare, for the leaſt bit of c [...] ſeſt bread, the leaſt ſip of thin [...] drink, and muſt confeſſe with J [...] that we are leſſe then the leaſt of al [...] now forfeited mercies; what tha [...] then can we render for our firſt eſt [...] which was every way full, free,  [...] rious, whether we look upon ſou [...] body, or place or ſtate, or any th [...] appertaining thereto; nor is G [...] goodneſſe and bounty the leſſe, cauſe we have fooliſhly ſquander away. That greatens our folly [Page]wickedneſs, yet no way leſſens Gods  [...]geſſe and kindneſſe.
Object. But why did not God put us  [...]ſt danger and loſſe, but left it in our  [...]nds so loſe?
Sol. An ungracious queſtion: ſo  [...]e unthrift talks when he hath outed  [...]mſelf of his patrimony, Why did  [...]y Father truſt me? why did he not  [...]tayle his land? There is no rea­  [...]ning with ſuch froward children, either content full, nor faſting. A  [...]acious heart muſt and will be thank­  [...]  [...]ll, as for kindneſſes intended, ſo  [...]uch more beſtowed, moſt of all for  [...]ercies reſtored in Chriſt, who hath  [...]ended that firſt eſtate.

SECTION II. Snfull eſtate of man, as fallen.
ECCL. 7. ult. But they have ſought out many in­ventions.


HItherto we have ſeen that man was firſt good, and well ſtated; [Page]But doth he continue ſo? No, he  [...] made good, but mutably good,  [...] ſo of himſelf, he fell from God  [...] himſelf; and ſo we paſſe to mans n [...] eſtate, where we find the caſe is m [...] altured with him.
Doct. 2 A ſinfull change in man at now fallen He is not what he was, he was  [...] what he is: but now there is a  [...] diſtance between himſelf and h [...] ſelf, betwixt this and that ſta [...] This the Point, and this the w [...] plainly proves, Rom. 3.10. &c. h [...] are layd down two received tru [...] 1. There's no goodneſſe in  [...] 2. They are altogether naught;  [...] was in ever thus? No, they have g [...] out of the way, ſaith the Apo [...] they have corrupted themſelves,  [...] that from their youth, Gen. 8.  [...] They erre, and that from the wom [...] Pſal. 58.3. Yea, from their con [...] ption, Pſal. 51.5. This better  [...] pears, if we may compare eſtates p [...] and preſent: I. Man was good, G [...] 1. ult. now bad, Gen. 6.5. &  [...] firſt he was ſtraight as 'tis here, n [...] perverſe, Gen. 17.9. firſt he b [...] Gods Image, now mans, Gen. 5. firſt he was glorious, now filth Job. 15.16. abominably filthy. A [...] [Page]at this we can the leſſe marvell, ſince his beginning, he comes under diffe­rent hands; At firſt he was onely Gods workmanſhip, and then there was nothing in him but what was Gods, all was right as God is alto­gether pure: but ſince, he hath de­  [...]erted God and betaken himſelf to  [...]hoſe Inventious which himſelf hath  [...]atch'd and Satan fomented, and  [...]ereby wrought two miſchiefs at  [...]once. Firſt, he hath made an hand of all his holineſſe. Secondly, he  [...]ath made way to all evill, ſin, hor­  [...]our, ſhame, confuſion, have ſeiſed  [...]pon all and rendered him moſt woe­  [...]ull, moſt hatefull; we need not  [...]ore words to prove a change in  [...]im. Their dreams of old who fan­ied him to be bad from the begin­ing, either in whole or part, are  [...]ot worth confutation, we have lear­  [...]ed that the devils themſelves were  [...]nce good, but they kept not their  [...]tation. Time will be better ſpent  [...]n ſearching into the Particulars of  [...]his change, as into the time when it  [...]as, the nature of it, the ſubject and  [...]tent of it, the cauſe of it, &c. 1. Time of this change.
And firſt for the time; we con­clude [Page]all in two propoſitions.
1. The firſt act of mans will after his creation, was not the firſt ſin and cauſe of this his change; we find Adam a while well employed, in re­ceiving laws from his maker, in mar­king as it were, his cattle, in acting his calling, in accepting his Father choice of a wife, and thus far he was right. Nor are arguments of ſome Thomiſts againſt this, ſo cogent, tha [...] they need to ſtay us.
2. It's moſt reaſonable to think that he quickly fell, (though not ſ [...] ſoon) from his happy eſtate, becauſ [...] Satan was very ſubtill to take him at the advantage, before he was wel [...] ſetled, and experienced; and ſecond­ly, very active, fired with rage and envy. Becauſe he is ſaid to be a mur derer from the beginning; or very near to it, which beginning muſ [...] commence from man, not from him ſelf. Adde hereunto, that he had no [...] ſo eaſily prevailed, if man had bee [...] long rooted, and ſo better enabled to have made ſtronger reſiſtance; (for I make no doubt but Adam ſhould have growen and emproved himſelf by experience, as ſome waye [...] [Page]the ſecond Adam did) but he took his time, whileſt yet they were un­experienced, as is ſeen chieſly in Eve, who as yet knew not, as it ſeems, the nature of the Serpent: whereto we may adde this, that ſhe, the ſame Eve, had conceived her firſt born without ſin, had any conſiderable time been 'twixt their creation and fall. But I will not be too peremiptory in things more diſputable and leſſe important.
For the ſecond, the nature of this change. Thus we ſtate it. Firſt,2. Nature of this change. the change was not in Eſſentials, for ſuch cannot be ſeparated from the thing, without its diſſolution:1. Nega­tively. but man was for ſubſtance, the ſame man before and after his change: Chriſt was eſſentially man, though far from ſin. So ſhall we be in heaven. Therefore if this were the errour of Illyricus, it were an errour ſufficiently groſs. We read, that God made ſubſtances, he made no ſins. Secondly, it was not in Supernaturals onely, for na­turals alſo are abated and eclipſed in him, neither was his Originall righte­ouſneſs altogether ſupernaturall at that time; we may call that (proper­ly enough) naturall which is com­mon [Page]to the whole ſpecies, to all man kind, and paſſeth along in a way  [...] generation, though we cannot ex­preſſe how. But then the objection is [...]
Object.  If righteouſneſſe be any way na­turall, then that ceaſing, man ſhould alſo ceaſe to be man.
Sol.  Sol. The argument will not fol­low, becauſe naturals do admit o [...] degrees: ſight is naturall, ſpeech na­turall, &c. yet a blind or dumbe mar is yet a man; we may ſafely ſay, th [...] righteouſneſſe was as naturall, as ſi [...] is preternaturall: and we mean n [...] more but that Juſtice was then as na­turall, as now ſin is. Sin is either na­turall or preternaturall, (if you will ſo call it:) we ſpeak of man in thi [...] caſe Morally not Phyſically conſide­red, and heed not what Ariſtotle will call him, but what God ſaith of him This for the negative.
2. P [...]ſi­tively. Now poſitively, we ſay that this change is properly an alteration, con­ſiſting in Qualities and certain re­ſpects. Whereas man held a doubl correſpondency with God, one Re­lative, as he ſtood in ſubjection to him, and a dependence upon him as his maker, maſter, father, &c. [Page]Another Repreſentative, as he bare Gods Image, which he could not pro­perly beare in a relation of Inferio­rity: he is now much varied and changed, in both theſe. Firſt of a ſubject, he is become a rebell, of a ſon a traytour, of a friend an enemy, and ſtands now at defiance with God.
Secondly, whereas he earſt much ſavoured and reſembled God, now he is moſt removed from him, and oppo­ſite to him, of light he is become dark­neſſe, as Paul expreſſeth it in the ab­ſtract: Semblably, we may ſay of wiſdome he is become folly, of good­neſſe, in a ſenſe, ſin it ſelf, as the very Heathens uſe to expreſſe him. And here is the change, in a mans eſtate both perſonall and locall. Subje­ction is turned into Rebellion, Con­formity into Diſſormity, and ſo into Deformity, and conſequently, his happineſſe into unhappineſſe it ſelf. Thus for the ſecond Queſtion. Fol­lowes the third touching the Subject and Extent of this change: and this we diſpatch in three words.
3. Extent, of this changes. Firſt, all mankind is changed for the worſe, and is warped aſide.
Secondly, all of man, every par­ticular [Page]both power and part, is now degenerated; The whole frame of his heart is corrupted. Gen. 6.
And laſtly, all men, all alike, a [...] involved, and ſuffer this unhappy change.
4. The cauſe of it. The cauſe of this change. Firſt we exelude not God from any act though from all ſin.
Secondly, we excuſe not Satan from the ſin, though from ſome acts in it.
Thirdly, we lay the blame where the fault is, upon mans ſelf. To in large theſe a little.
1 Firſt, we exclude not a divine con­currence; Gods decree, permiſſive (as ſome ſpeak) went upon it; and this, to ſay the leaſt, we muſt needs ſay, unleſſe we will ſay that God ſtood Neutrall in one of the higheſt works of providence, neither willing non nilling it.
2 Secondly, Satan did ſo far concur as to bring a guilt upon himſelf, by tempting man. But the Word char­geth the ſin upon mans ſelf, they have ſought out, ſo ſaith Salomon, ſo muſt we ſay. Though man would ſhift it from himſelf, and divide it [Page]betwixt God and Satan. But 'tis found upon him, and there we muſt leave it.
Object.  But how could this be (will ſome ſay) how could man ſo accompliſh it, admit of ſin?
Sol.  Sol. The Text tells us, he ſought out many inventions: and we muſt conſider, Firſt, that man was made out of 1 Nothing, and therefore apt enough to return into his firſt principles and more prone to privations, ſuch as ſin is, then to poſitive goods, when he is left to himſelf.
Secondly, he is a compounded crea­ture 2 and therefore in and of himſelf mutable.
Thirdly, he is a finite creature, and 3 borrows all from without, and of himſelf is ſubject to deficiencies, and ſo may ſin.
Fourthly, he is a creature ſo boun­ded 4 that he cannot ſee and do, and conſider all things at once, and ſo may fall into diverſions and excogi­tancies.
I, and Fiftly, he is a free creature, 5 and therefore may act or ſuſpend, uſe or not uſe, his abilities at pleaſure. [Page]But, it were better happily, leaving theſe diſputes, to look up to God and admire with Auſtin, that thing ſhould be againſt his will, and yet not altogether beſides it; and to bethink our ſelves how we may riſe, rather then how we did fall. It ſufficeth for the preſent, that we clear God as much as Papiſts or any others: at leaſt we deſire to do it; and if they can teach us how to ſpeak better, and more for the vindication of Gods holineſſe, we ſhall thank them, mean while we mean as well as they, and ſpeak as much for the vindication of Gods holineſſe as any Bellarmine, o [...] Arminius of them all; we ſay, that God is no morall cauſe of ſin, and Phyſical cauſe he cannot be: ſin ha­ving only a cauſe deficient, but none efficrent; we do not ſay that any pre­cedent decree doth force the will or compell the man. Nor on the other ſide, do we ſay that the whole work of ſin is only from man, nothing of it from Satan (as he reports,Eſtiuslib 2. diſtmet. 21. Sect. 11. & di­ſtinct. 3. who uſual­ly is more modeſt) but this we do, we ſet the ſaddle on the right horſe, and ſay as Salomon guides us, Man hath ſought out many inventions. [Page]Do you underſtand what I have ſaid, or ſhall I ſpeak it yet more plainly? we yeeld a concurrence of many agents in mans change, but with a wide dif­ference, as to the manner of their working.
Firſt for God; we muſt not con­ceive him to be only a ſpectator, in this high work of providence, we muſt acknowledge his diſpoſing hand, his ordering hand, his decreeing hand, in leaving man to his own choice: but ſtill without the leaſt ſhadow of ſin.
Secondly, for Satan; we muſt not excuſe him whom God curſeth, he was certainly a morall cauſe of mans ſin, and did his utmoſt to perſwade.
Thirdly, for Mans ſelf; we muſt ſpeak Salomons language, who lays not the fault upon the devill, as no reaſon he ſhould: for a morall cauſe hath no influence, at leaſt no inforcing power upon the ſubject. Much leſſe doth he lay it upon God, who always ſeriouſly diſſwades from ſin, Phyſi­cally infuſeth no ill, nor withholds requiſite ſtrength. 'Tis true, fleſh and bloud will cavill and find this ba­ſtard ſinne many fathers: but man is father and mother both, himſelf: [Page]ſo the Word ſpeaks it, and Adam with all his skill could not ſhift it off from himſelf, though never ſo willing I ſay in this caſe, as one ſaid in ano­ther;Auguſt. Ep. 48. In one and the ſame thing many cauſes may concurre, but no to the ſame end, nor in the ſam [...] thing.
Ʋſe 1 Ever ob­ſerve this diſtincti­on of a good and bad eſtate. Now this makes ſirſt for our infor­mation. God, you ſee here, teach­eth us a double eſtate; learn we both God ſets a bound and diſtinction thus farre goes his work; here begin ours: Now we muſt keep aſunde what he ſo diſtinctly ſevered, the ra­ther becauſe a confuſion here is in  [...] ſelf moſt hurtfull, and by many moſt induſtriouſly endevoured: Oh ho [...] do wits ſweat to trouble theſe waters to this end, that we ſhould not ſe [...] our own faces, nor diſcern which which. Hence thoſe uncouth conclu­ſions in both eſtates. In the firſt There is no ſuch thing as Original Ri­ghteouſnes, no ſuch Image of God  [...] we fancy, ſay the Socinians; Next there is ſuch a thing, ſay Papiſts, but was not natural; it was to man but a cloathes and trappings to the body as if man ſhould not have been bor [...] [Page]in this ſpirituall armour, as ſome ſpake of Giants for other armour; but come into the world as naked of Grace, as a horſe doth of a Saddle, &c. till God from without do furniſh him. And in the ſecond eſtate, how infinitly do men fumble? Firſt, Originall ſin that's, to many, a very dream; There is no ſuch thing: Secondly, yes, ſay o­thers, there is ſuch a thing, but it is onely imputed: Nay, ſaith a third, it's more then imputed, but yet Without the acceſſe of any poſitive malignity, 'tis a meer privation. Fourthly, that pri­vation is rather penall then ſinfull. Fifthly, if ſinfull, yet not in all. Sixth­ly, if in all, yet is it the leaſt ſin, de­ſerving privation of joy and bliſſe onely. Seventhly, in Saints it is gone, and ſo gone that we need not repent of it, nay, we ought not. In ſhort, ſet aſide ſome outward priveleges and ac­coutrements, man is where he was, changed onely in externals. Now what ſtronger proof of our declenſi­on? what a miſerable thing is man become! who rather then he will be beholding to God for his firſt ſetting up, or to Chriſt for his ſupplyed re­paires and recruits; rather then he [Page]will acknowledge himſelf ſuch a fool ſuch a beaſt to part with ſo faire an eſtate, cares not what he ſaith or re­ports, as to Gods work or his own in either eſtate. Oh madneſs! were it not ſir for us to ſay with Salomon God made man upright, but man hat undone himſelf? Surely this were fit but then thinks proud fleſh, what will become of free will? what of merit what of fulfilling the Law? what o [...] all fleſhly boaſting and excellency? were this granted, then muſt God be [...] juſtified; then muſt man be abaſed But rather then God ſhall goe away with all the credit, and man with al [...] the ſhame, he will mingle heaven and earth, light and darkneſſe, and come to this, either hee was never good and that reflects upon God; or elſe is good ſtill, and then mought Chriſt have ſaved a labour;Fevardent. at leaſt, much o [...] his bloud, if the Frier be right, who ſaith, that one fear of Chriſt could have redeemed all. Good my bre­thren, admit of light, of truths ſo fundamentall; know a change, acknow­ledge what it is, whence it is: It is from light to darkneſſe, from life to death, from wiſdome to folly, from [Page]heaven to hell, from God to Satan. It is an univerſall apoſt aſie, and it is from your ſelves, you were Adam, as the Text here tels you, legally, natural­ly conſidered, you can blame none but your ſelves, & none could change you, til your wils or minds did change. If as yet, you know not theſe things ſufficiently, ſuffer the word of in­ſtruction, ſubmit to Catechiſing, conferre with your teachers, peruſe the principles of your faith and reli­gion or, if already you doe know theſe things, freely acknowledge them, juſtifie wiſdome and truth to the face of errour, and to the reeth of pride.
Ʋſe 2 Be hum­bled migh­tily for this tall in. to ſin. In the ſecond place, let us ſet upon that hard (but ſeaſonable) work of humiliation. The poyſon of Adams firſt pride, nay of Satans, ſticks yet in our ſoules; and the truth is, had man the devils capacities, be would be as proud as the devill himſelf; and the leaſt cauſe, and the more ſin there is, the more proud ſtill. Sin is a lea­ven that heaves and ſwels him, and when hee is moſt ſinfull, then leaſt humble. And as it puts out his eyes, and hurts his underſtanding: ſo it [Page]corrupts his will. Of all things in this world, ſinful man loves not to come down; hee would ſtill be in credit with himſelf, however the world goes.Four great cauſes for deep hu­miliation. This being our nature, we muſt ſet more reſolutely againſt it; and know that no one work better becomes our condition then the work of humiliation; and therefore we muſt break through all impedi­ments, and ſee what reaſon we have to pull down our ſelves.
1 Firſt, we, (onely under painfull e­vills) we ought to ſtoop; but ſin is The evill, even the evill of all evils; that which doth hurt every creature, and would, if it could, the Creator. Now this ſin is found upon us, and ſhould ſhame us as the thief, when taken in the manner.
2 Secondly, theſe ſins are many and mighty, we have done as wickedly as we could, Jer. 3. had we had more room for more ſin, we would have bid it welcome; mean while we are as full as we can hold, there's not one ſpare room, Rom. 3.
3 Thirdly, had we but once offended, one treaſon were unſufferable; one ſin would make a breach into all or­der, [Page]beauty, peace, reaſon, religion; and the whole creation. One finne had let in a legion of devils, a de­luge of all miſeries: But now we have exceeded all bounds and dimenſions; there's neither number nor meaſure of our wickedneſſe.
Fourthly, all this ſprings from our ſelves; 4 we ſpin all our poyſon out of our own bowels, Eſ. 59.4. We may pretend occaſions, inticements, en­forcements: but when all's done, all theſe excuſes will prove but ſo many accuſations and aggravations: and therefore let us look homeward, and ſtrike the right veine, begin where our ſin began, at and in our ſelves, at the heart, at the ſpirit.
More cauſe to be humbled for the firſt ſin, then all that follow. This muſt bee our courſe in all our actings and failings; chiefly for the firſt ſin; till a man comes to that, he is never truly humbled. Other ſins are more private, partiall, and ſeem more pardonable, as iſſuing out of weakneſſe, or ignorance or (at the moſt) of a will ſurprized and capti­vated; Oh but the firſt ſinne which is known by the name of originall ſin, was a ſtrange ſin whether the Subject, or Object, or Ingredients, or Conſe­quents be conſidered.
[Page]
Why? 1 Firſt, for the Subject, it is the ſin of mankind, never did all Subjects ſo con­ſpire in a rebellion; ſecondly, of all the man, nothing is exempt.
2 Secondly, for the Object, it is the breach of the whole Law, whether in graven or impoſed, and of the whole Covenant, as Hoſea expreſſeth it.
3 Thirdly, for the Ingredients, it's every ſin virtnally, and the death of every grace me itoriouſly.
4 Fourthly, for the Conſequences; it forfeits all goodneſſe, life, creation; and is an in-let to all miſery and confuſi­on. We have read of ſome who in their vaſt luxuriouſneſſe have caſt a­way whole Lordſhips Kingdomes at one throw,Cleopatra. have drunk up thouſands at one draught: but theſe were toyes to Adams fact.Nero. His bloudineſſe was horrid, who wiſh'd all Rome one head, that ſo hee might diſpatch it at one time and blow, beheaded all man­kind, and ſlew at once all the ſoules and bodies that ever did, or ever ſhall deſcend of him.
Object.  Object. But you'l ſay, What's this to us?
Sol.  Sol. Wee are Adam. The ſin in [Page]ſpeech, is if a man may ſo ſpeak, ſpe­cificall. And 'tis but an idle queſtion amongſt ſome wanton School-men, Who ſinned moſt, Adam or Eve; and whether if Eve onely had ſinned, we had been guilty and obnoxious. The whole kind, (ſaith good Auſtin is ob­noxious, and in this account Adam is Eve, and Eve is Adam, and every man is both. I mean it thus: That they muſt not here be perſonally con­ſidered, but as parts and repreſenta­tives of mankind. God contracted with mankind, and mankind with God. Mankind made; mankind brake the Covenant. There's no preceden­cy of ſexes and perſons in it, only in the manner and order of conveyance there is ſome. And ſo we fall upon the ſecond thing in this ſin,Habiruall corrupti­on, the ſe­cond part of the firſt ſin. viz. Ha­bituall corruption, which follows up­on this unhappy act, and this is a Gulf fadomleſſe, the dimenſions whereof none can take but God who is the juſt meaſure of himſelf, and of all things elſe. Men can take the al­titude and latitude of vaſteſt bodies; but the way of this ſin, is like the Eagles in the aire, the ſhips in the Sea, its height is above all heights; [Page]its depth, breadth, and length be yond all our comprehenſion. You ſhall be like God, ſaith Satan; there is the ſnare, there is the deſign. Like him not in nature, but in ſtate and condi­tion; Abſolute, Independent: his will a law, his judgement a rule: and this poyſon is in him ſtill; every man hath a heart of a God in him, and is his own God, whil'ſt he is in this e­ſtate, and at this paſſe he is, whilſt he is but naturall. But this was but a Gull. What is the event? man is like not God but Satan, he is all fleſh, all brutiſh, nay, deviliſh, ſaith the Apo­ſtle, he is a devill in and to himſelf; devill to his brother, with that vil­lain in Bodin, he would kill both ſoul and body, and ſend all the world to hell. He is a devill towards God, and hates him infinitely. The difference between the devill and him, lies one­ly in degrees and capacities; elſe there is nothing in us, in a morall ſenſe, but what the devill likes, nothing in the devill but what we do or would like, if God did not bound us, and tye us up. Men have laboured, and that to good purpoſe, to ſet forth the par­ticulars of this ſin, but ſhall I tell you? [Page]man is ſo bred in it, and maimed by it, that he cannot well tell what to make of it, where it ends, what a man would be, or what he would think, ſay, or do, or wiſh if he were left to himſelf: we finde enough for our humbling upon record, I, and in the beſt Saints. A man would have been bound for Davids good behaviour, but Jeremiah hath told us, that The heart of man is deſperately wicked. It is not indeed beyond uncreated mercy, and infinite power and wiſdome: but it is beyond all things elſe. Truths and virtues have their limits, may be defined, diſcerned, confined; whether an an­gell can ſay, how farre originall ſin may bee extended in particulars, is more then I can tell. This I can tell, that we have cauſe to be humbled for this ſin whileſt we breath.
Queſt.  Queſt. But wherein ſtands this work of humiliation?
Sol.  Sol. I will tell you in few. Firſt, in Conviction. Labour to be con­vinced, both by Law, and Goſpell, of theſe things.
1 Firſt, that thy ſin and corruption is unſpeakable, (as elſewhere I have ſhewed more largely) [Page]againſt all right and reaſon, all light and inſtruction; whereby at once thou haſt made an hand of all grace, and haſt given life to all ſinne.
1 Secondly, that this was Thine own ſin, as hereafter I muſt ſpeak, Thou muſt own it, and acknow­ledge an hand in all ſin, as to the ſeeds of them; and in all miſeries, as to the deſert of them.
2  [...] Secondly, to Conviction adde Contrition: be aſhamed of thy ſelf, tremble, bluſh, mourn, and as James phraſeth it, be miſerable. We grieve, and afflict our ſelves for other mens unkindneſſes, and unreaſonable be­haviours: bleed under thine own ſins and follies, and underſtand that none have done thee ſo much wrong, prejudice and diſgrace, as thou haſt done thy ſelf, whil'ſt thou haſt thus ungraciouſly riſen againſt thy God.
3 Thirdly, to Contrition adde Con­feſſion. Clear God, clear his Law, clear all the Jury, that hath been empan­nelled againſt thee. Yea, clear both men and devils in compariſon of thy ſelf. Say, I am The devill to my ſelf, [Page]mine is the ſin, and the ſhame.
4 Fourthly, to all the reſt adde Sub­miſſion. Accept of the chaſtiſement of God, Lev. 26. Yeeld to his re­bukes outwardly, to the laſhes of conſcience inwardly: tell conſcience that he doth but his office; ſit down by its checks, by the reproaches of enemies, by the reproofes of friends, and preachers, by all thy loſſes and croſſes. Say, All is juſt, all is little. If the Lord throw me into hell it's juſt, if he ſpare me 'tis grace: I will beare the wrath of the Lord, becauſe I have ſinned againſt him, Mic. 7.9.
Ʋſe 3 How we may undo  [...] bad bargain. Since we have made a fooliſh bar­gain, and changed for the worſe, what ſhall we do next? is there no way to undo this bargain? That's the firſt queſtion uſually in ſuch caſes: and bleſſed be our God we may as yet go back.
Object.  Object. Oh! That I doubt is too good to be true. I had rather then all the world it were to do again.
Sol.  Sol. That indeed is impoſſible, it is too late to call back yeſterday: but not too late to improve our loſ­ſes, and to ſalve all.
Queſt.  Queſt. Why, what muſt I do?
[Page]
Sol. 1. Make thy ſenſible whence thou art fallen,Sol. 1. and fare as the mary doth, who hath undone himſelf, and beggard his by fooliſh bargaines: he lookes upon his wife, and then ſighs, lookes upon his boy and ſhakes his head, looks upon his Girle, the water ſtands in his eyes; in ſhort he is ready to tear himſelf for his former folly. Do thou the ſame, do as the wife doth, who hath wilfully ca [...] away her ſelf, and loſt her friends for an un­thrift, that uſeth her like a beaſt, ſhe could bite off her very fingers if that would untie the knot: mean while, ſhe repents with all the veines in her heart, ſo do thou. Thou haſt undone thy ſelf, thy wife, thy childe: matcht thy ſelf to a devill, without thy Fa­thers conſent, who will uſe thee worſe then a drudge, then a dogge: mourn for this.
2 Secondly, make to thy father as the childe doth when he knowes not what to do. Truth it is, thou haſt unchilded thy ſelf, but thou haſt not unfathered him, he hath the Bowels of a father ſtill, and may help thee, with honour enough.
Our children may do an act, which [Page]we neither can or may reverſe or re­pair, not ſo Gods children: he may lawfully diſſolve our covenants, which we have no authority to make without his conſent: he may lawful­ly forbid the banes, and ſue out our divorce betwixt us and Satan, annull that contract.
Object. But will he?
Sol. I tell thee a father will do much in ſuch a caſe, for a penitent childe, eſpecially when he ſinds fraud and malice both in the cheater. There­fore cry with David, Lord ſeek thy loſt ſheep; Lord diſſolve my Covenants with death: mind him of a former covenant and precontract, as the Church doth; Lord, we are thine, o­ther Lords have no portion in, us no right over us.
Thirdly, and above all, Fly to 3 Chriſt, and ſo to God through him. Saints and Angels are but of the Pre­ſence chamber. The great Favourite, the Kings Son, who hath his heart and ear, he muſt ſpeak for thee; I mean, Chriſt, whoſe errand it was to diſſolve the works of Satan, and all contracts with him, to bring in a New Covenant, to ſave what was loſt. It is [Page]his place and office, he is the Goel the next kinſman, he is the ſecond Adam, and came purpoſely to reduce us to our primitive Image, ſtate and liber­ties: and he can do it,Rom. 5.20. Rom. 5. there is more grace and life in him, then there can be loſſe and ſin in Adam: Hold that firmly: nay, hold three things, which I will ſpeak in as few words, and ſo end this point.
1 Firſt, that none other can help thee, None elſe can make that ſtrait which is crooked, can ſpeak or work life, but this quickning Spirit.
2 Secondly, He can help thee; he is able to ſave to the uttermoſt thoſe that come to him.
3 Thirdly, He will help thee: he ne­ver yet put back any that came in truth to him; he will never undergo, that reproach in Iſrael. This is the man whoſe ſhooe was pluckt off: he will never loſe ſuch an opportunity of eviden­cing his grace and powre: for here is a work fit onely for a God; namely, to make the world to go backward; to undo that which was ſo long ſince done; to enforce Satan to throw in thy bonds; to tranſlate thee from a ſtate of death and bondage, to a ſtate [Page]of life and advantage: reſt upon him, who was made for this work, and will ſettle thee, (if thou wilt beleeve him, and be ruled by him) in a bet­ter ſtate and tenure, then ever thou hadſt in Adam; or couldſt have, if an Angel were thy Father, or bound for thee. Chriſt alone is all-ſufficient; there is not a ſecond Adam beſides him, neither needs there: If he the Son make thee free, John 8.36. thou art free in­deed: If he the Son become thy ſure­ty. The firſt Adam, was not more able to deſtroy thee, then he is to re­ſtore and ſecure. There ſtay thy ſelf. And there's an end of this point.

SECTION. III. Mans ſin was cauſed by himſelf.
ECCLES. 7. ult. [But THEY have ſought out, &c.]


You hear how ſtrangely man is altered. We proceed to the cauſe of this his change. Who is in fault? not God; he made man upright: But [Page]man himſelf. They have ſought out, &c. The point is open.
Doct. 3 Mans ſin is from mans ſelf. That mans ſin is from mans ſelf. Man is the cauſe of his own naughti­neſſe; the Author of his own ſin and undoing, although not of every par­ticular in it. Salomon is poſitive, and makes a juſt diſtribution: Mans ſin is either from God, or from himſelf; not from the former, God: Therefore from the latter, himſelf; nay, himſelf is a free cauſe of his own change: it is an act of his own choyce. Whoſe? Mans, and that at large: not this, or that man, but man, all men ſought out ſin, all ſin, all inventions and wayes of ſinning. Summe up all, and the reſult will be, that all the ſins of man iſſue from mans ſelf. This will ap­pear, if you conſider him in his three­fold eſtate.Cleared by his three­fold eſtate.
1 Firſt, look upon him at Firſt. God put no ill principle into him; no crea­ture had any compulſive power over him; he had a true (though not In­dependent) Soveraignty over his own actions. He mought have ſtood, but he choſe otherwiſe. No man can ſpeak it more plainly then Salomon doth; which ſhall ſave us the labour [Page]of further proof, though further te­ſtimony of God, and conſcience might be added, atteſting this truth.
Secondly, look upon man in his 2 ſinfull eſtate. V. Prov. 19.3. Ged. 8. Jude 13. Jer. 7. Job 5.7. And ſo ſin flowes from him as naturally as waters from a fountain, Jer. 6.7. as ſparkles from a furnace, Job 5.7.
From within, out of the heart of men proceed evill thoughts, Mar. 7.21. Mark 7.21. And theſe evill thoughts bedded there, beget adulteries, fornication, murders, &c. what not? he is a ſink, a very Sepulchre, an open Sepulchre, and what can you expect thence but ſtenches?Rom. 3.13. Rom. 3.13.
Thirdly in his repaired eſtate; 3 Man hath ſtill a body of ſin,Rom. 7.24. Rom. 7. conſiſting of many rotten members, Col. 3.Col. 3.5. From within he ſends forth evill, ſo ſaith James more then once,Jam. 1.14. and 4.1. cap. 1.14. cap. 4.1. So that as ſin is In him, ſo ſtill, you ſee, ſin is reſolved Into him; it iſſues from principles of his own; from his own darkned mind, defiled conſcience, poyſoned heart, and erroneous imagination.
Reaſ. 1 And as Divinity doth find him guilty, and a Felo de ſe; ſo doth Rea­ſon too. For every free Agent is Lord [Page]of his own actions, and did he not work freely, he were not a voluntary workman. As things be in nature, ſo in operation. Did not man work freely, there were no place for choyce and option. Naturall agents are de­termined to One, as a ſtone deſcends onely: But Voluntary, ſuch as man is, have a freedome of choyce.
Reaſ. 2 Were not man maſter of his own actions he were not capable of a law, 'Tis abſurd to lay lawes upon things, which work by inſtinct; To reſtrain or command by law ſire to heat, or not, is abſurd. Nay, more; He would be uncapable of good or bad; as a ſtone is; and conſequently uncapable of re­ward or puniſhment; nay, uncapable of Chriſt, and an Holy Ghoſt; which dwels not in ſtocks. In ſhort; Deny this, and you muſt deny man to bee capable of law, of deliberation, of ſin, of puniſhment. A thouſand ſuch ab­ſurdities would follow, if man ſhould not be the actor of morall things, yet objections are raiſed againſt all that is ſaid.
Object. 1 Firſt againſt Salomons diſtribution. Datur tertium, videlicet, the Devill.
Sol.  Though the devill be aphyſical & [Page]working agent in his own ſphear: yet to man he can be no immediate phyſicall agent, but onely morall: He works not immediately upon the under­ſtanding, nor ſo as God doth; but upon the paſsions of the body, and images of the phantaſie: All that he can do is, to perſwade, incite, ſug­geſt, He cannot, without man, have any Reall influence, unleſſe man con­cur, not onely paſsively but actively too. True, he can bring poyſon, as a theef ſtollen goods, and leave it with you, if you will receive it: he can­not force you to take it: for none hath any Soveraignty over man but God and himſelf. The devill may co-work immediately and phyſically by the mediations of our paſſions and diſtempers: but not ſo, as to excuſe, or exempt us. Therefore Salomons diſtribution is ſufficient.
Objecti­ons raiſed from mans firſt eſtate. It is further objected againſt the threefold eſtate of man. Againſt the firſt thus.
1. It is inconceiveable how man ſhould ſin of himſelf; Either God left him ſo, as that he was neceſsitated to the fall; and then God is involved, man cleared: Or elſe which way ſhould [Page]ſin come in? The devill could not compell him, you ſay; neither had he any evill matter in himſelf: he could not deſire his own unhappineſſe, and undoing, nor his own error &c.
Sol. 1 God did not ſo leave him but that it was poſsible for him to ſtand: God gave him power and intruſted him with it but God was not bound to act that power for him; That privi­ledge we have now in the ſecond Adam; where God works both the will and deed.
2 Secondly, Satan though he could not compell, yet might he further mans ſin and gailt by repreſenting objects.
3 Thirdly, for himſelf, though he had nothing actually ill in him, yet was he mutable, ſinite: and therefore muſt view things ſucceſſively: he mought ſuſpend his actions, as we ſaid be­fore. The firſt ſinne imaginable is Independence upon God and ceſſa­tion from goodneſſe; which was then in his power.
Object.  Object. But the Serpent beguiled them ſo, that our firſt parents ſin­ned ignorantly.
Sol. He beguiled their expectations [Page]more then their judgement: there was error in their being beguiled, as in every ſin: but that error was a conſequent or adjunct, not the cauſe of the ſin; Aliud eft peccare ignoran­ter; & ex ignorantiâ. But the ſilen­cing anſwer muſt be, That Adam­then ſaw his guilt, better then we can now. Rom. 2.7. And the laſt day will clear it Rom. 2. Till then we muſt ſay as Salomon here, and ſtop the mouth of iniquity with this; God made man upright, but they have &c.
Object 2 Frommans ſecond eſtate. For the ſecond eſtate it is objected. Man is not now to be charged with ſin, for firſt, he is held to do Satans will, 2 Tim. 2.2 Tim, 2.26.
Sol. True, but willingly: he ſings in that cage. Sol. 
Object.  Object. That dyſcraſie now in him is penall, and he is paſſive in it.
Sol. Not ſo onely, it is not meer­ly penall, but vitions and volun­tary: and he is active: ſin is his food, his ſleep, his life,Pro. 15. [...].14. & 4.16. as Salomon ſpeaks.
Object.  Object. He cannot but ſin, Rom. 8.7. and Peter ſpeaks of ſuch,Rom. 8.7. who cannot but ſin, 2 Pet. 2.14. 2 Pet. 2.14.
Sol.  Sol. This neceſſity comes not from [Page]any outward cauſe, but from an in­ward principle: 'tis voluntary, 'tis not impoſed, but contracted.
Object. 3 From mans third eſtate. Againſt the third eſtate it is ob­jected; That a ſanctified man can­not ſin, 1 Joh. 3.9. 1 John 3.9. He that is born of God ſinneth not.
Sol.  Sol. That is not ſimply ſaid: for the ſame Apoſtle aſſures us, cap. 1. v. 8. [...] Joh. 1.8. If we ſay we have no ſin, we de­ceive our ſelves, &c. There is both actuall and habituall ſin in all men: but the words are to be reſtrained to matter and manner of ſinning; he cannot ſin ſome ſins: To death, in that degree. And he cannot ſin with the whole man. There is a ſeed and a principle in him that reſiſts, he can­not ſin, that is, live in a trade of ſin, as one inſlaved to it.
Object.  Object. Bur Paul ſaith Rom. 7.Rom. 7.20. not I, but ſin &c.
Sol. 1 Sol. Paul ſpeaks Not de principio Quod but Quo: not of the Perſon but Principle.
2 Secondly, it is not he, becauſe the ſin doth not Redundare in perſonam, ingage that, God not imputing it: elſe he denyes not ſin to be in him, and ſin to flow from that body of [Page]ſin in him; onely it is not his in re­gard of his affection, and Gods inter­pretation. The point then ſtands good; Man is the Author of his own ſin.
Be informed, that is, Ʋſe 1 Charge thyſelf with ſin, not o­thers. get a judge­ment rightly ſanctified, and infor­med touching this truth; man un­ſanctified, is all ſelf: ſin admits of no ſearch or reflexion: the proper effect of it, is either ſenſleſneſs, hy­pocriſie, or impudency: The ſinner yeelds not the fact, till found upon him, yea even then he will not yeeld himſelf (with Saul) to be in fault,1 Sam. 1 [...]. he looks to earth, to hell, to heaven, and will charge, all ſooner then himſelf.
Firſt, for Earth; that is neareſt 1 hand. Chide men for defects, it is long of wife, miniſter, the word is hard, &c. Charge them with actuall ſin, it is long of others, they would anger a Saint, make ſtones fall our; fleſh and blood cannot beare it; as times and men be, none can do  [...] therwiſe. Thus ſin pleads: but what ſaith truth? Prov. 25. 26.Prov. 25.26. The righteous before the wicked is  [...] troubled ſpring: Though he be a [Page]ſpring, yet when troubled, it is from his own mud:Jam 4.1. Whence are brawles, ſaith James, but from your own luſts? Surely wickedneſſe proceeds from the wicked: 1 Sam. 24.13: The Saints of old lived in as bad times, and had as bad neigh­bours; yet never brake out into our paſsions: Chriſt, Paul, others were as badly entertained; yet never ſwore, raged, &c.
Again, for naturall corruption. How do men ſhift it off? It is long of Adam. What can they help it? Thus hypocriſie ſpeaks: but what is the truth? Adam is every man: the whole ſpecies mankind was in that pair; and their act ſpecificall: ſo Salomon here: They ſought &c. How can this be? naturally they and we are one; legally we had one cove­nant, in the propagation there is a priority, in the contraction of cor­ruption none. So then: other men muſt not own our faults: they may tempt, help forward ſin: but till we concur, we are but objects, not ſub­jects.
2 So ſay for Satan: As he is the great Accuſer, ſo moſt accuſed.
Object.  The devill owed me a ſhame, and [Page]now he hath paied me.
Sol.  Anſ. It is a ſin to belye the devill; indeed he is ſtark naught in himſelf, and towards all: but his ſin, tem­ptations, ſuggeſtions, cannot hurt thee without thy ſelf. Joh. 14. Unleſſe thou be tinder, he cannot ſtrike fire in thee: thy ſin is not the leſſe for his: therefore David though moved by Satan to number the people, takes it upon himſelf. Rebellion is thy witcheraft; in witcheraft there is a confederacy; in this contract, the witch is not excuſed in conſenting; though Satan be ſubtle, and malici­ous in propounding: ſo here, the truth is, if there were neither man on earth, nor devill in hell, thou wouldſt be poyſonfull and naught now: Therefore know thy ſelf, Satan may hurt himſelf by tempting, thee he can­not, without thee.
3 And if the devill muſt not own our faults, muſt God? here mans ſin is truly deviliſh, when it flyes upon God. I am as God made me, & I do my kind, it is my nature, I am ordained to it &c. O blaſphemy! can any evill come out of heaven? darkneſſe from the Sunne? death from [Page]life? God is neither morall, nor phy­ſicall cauſe of the evill of ſin: Not the former: he perſwades, com­mands, allows none: but contrarily diſſwades, forbids, diſclaims it. Not the latter, he infuſeth none: things work as they be: a good tree cannot bring forth bad fruit.
Object.  Object. Blaſphemy objects. God is a phyſicall cauſe of ſin, as appears by his acts of Counſell: of Creation: and Providence.
1 Firſt, for acts of Counſell. God decrees all, and that's infallibly.
Sol.  Sol. What then? firſt, decrees do not neceſsitate: they have no vio­lent operation;King. 12.15.24. there is a decree up­on things contingent, and moſt there.
2 Secondly. Infallibility and Com­pulſion are two things: There is an in­fallible decree paſſeth upon all we do: yet we do a thouſand things freely.
3 Thirdly, decrees do not over-bear or exclude the will: but conclude it. If we ſee it not, let us ſay, I am blind, not God is bad.
Object.  Ob. Yea, but I am as God made me.
Sol.  Anſw. No ſaith our text, God made man upright, &c.
Object.  Object. But he could have preven­ted ſin.
[Page]
Anſw. But he was not bound to it. Was it ſutable to our natures?Sol.  A Prince can bind ſubjects hand and foot, and keep them from riſing. Are theſe fit cords for reaſonable creatures? the Queſtion is not, whether God could have made man better, but whether he did make him bad: Sa­lomon anſwereth, no.
Object.  Ob. Yea, but God preſents objects, and occaſions of ſin: yea he hardens the heart, and blindes the mind,Exo. 9.14. gives up to luſts; and in our doctrine, ſmites ſin with ſin.
Sol.  Anſw. True, and in Pauls doctrine too: we fear not to ſay, what God reports of himſelf. But how doth God all this? not by putting in bad­neſſe, but by withholding goodneſſe undue,Subtrahen­do, diſpo­nendo, at moſt, not evocando. by leaving man to himſelf, who would be left. Darkneſſe fol­lows upon the Sunnes abſence; but its from Sublunaries, not the Sunne: God is ſo far from bearing all mans blame, that he hath no finger in it; Indeed omne malum eſt in bono; there is a mixture; and what good is, is Gods: what bad, ours. And what ever malice may ſay touching our Atheiſme, making God worſe their [Page]the Devill; I know that we mean as well in this as any, and ſpeak as mo­deſtly, as any that quarrell us, tou­ching this point. God then is no phyſicall cauſe of ſin: he muſt there­fore be either a morall canſe or none: but that he is not.
Object.  1 King. 20. Gen. 22. Ob. He commanded the prophet, to be ſmitten: Abraham to ſacrifice Iſaac.
Sol.  Sol. Hence it appears that God cannot ſin becauſe the formale of ſin ceaſeth upon his command: The prophet owed him his bloud; Iſaac his life: if he call for what he gave, it is no injuſtice, in Arminius his School.
Object.  Ob. But theſe things were againſt the law of nature.
Sol. 1 Sol. Particular nature muſt yeeld to univerſall. It is not againſt nature to cut off an hand, when the whole re quireth it.
2 Secondly, God is above all law: therefore it is no fault in him to command.
3 Thirdly, Gods will, and ſupreme prerogative is above our nature, and the leſſe law muſt yeeld to the grea­ter. Suppoſe a Juſtice ſends a war­rant [Page]for me, and at the ſame inſtant the King ſends a Purſevant: It is no diſobedience to the inferiour magi­ſtrate, to prefer the ſuperiour, &c. Let God then be juſtified, and every man a lyar. 'Tis an horrible ſin to father baſtards upon the innocent: 'tis the higheſt blaſphemy to charge God with the leaſt ſin: and there­fore find out the right father.
Ʋſe 2 Next when we are once humbled for what is paſt, let us now look forward, and ſee what is to be done; Surely if men will have ſin prevented, and all well, they muſt begin where the diſ­order began, at Themſelves: ſtudy themſelves, and all is learned; keep themſelves, and all is kept; conquer themſelves, and all is won; blame themſelves, and all is right. This con­cerns men in both eſtates: but till God convince men of ſin, there is no dealing with unregenerate men: all that we can ſay to them, is this.
1 Firſt, that they will awake, ſuffer themſelves to be ſtartled by the Law and Goſpell,Inſtructi­on to un­regenerate. out of their dreames; and to have its perfect work upon them. Till when, they will not fall out with themſelves, or own their own luſts.
[Page]
Secondly, that they will ſtand up 2 from the dead, ſave themſelves from a dead Generation;Eph. 5.4. beginning with themſelves, as he ſaid, Lord deliver me from that wicked man, my ſelf.
3 Thirdly, that they will ſuffer them­ſelves to be brought bed and all, to Chriſt, to the pool of Betheſda, till God ſhall enliven the means, and heale the ſpring, and ſo give life: this is all I can ſtay to ſpeak to theſe.
Inſtructi­on to the Saint [...]. But for others, we have more to ſay. Are things amiſſe with thee? Phyſitian heale thy ſelf, and ſee thou be a true Phyſitian to thy ſelf. Begin, where he doth. The Phyſitian runs to the cauſe of ſickneſſe. Firſt, is it from an Inward cauſe? or Outward: in the non-naturalia? aire? dyet? &c. Next if Inward, is it Ʋniverſall? or Locall? Again: is it from the head, or liver, or whence? is it a plethora? or quite contrary, an Atrophia? And when he hath found the grounds, then he works. Firſt, Purgeth, and there be­gins with Catholicks, before Topi­cals; then applies to the moſt affe­cted parts; after ſtrengthens na­ture &c. ſo here. Sick we be: what, is the cauſe? Outward? as place, [Page]times, men, Satan? theſe indeed may forward the diſeaſe: but the core and root is within: from within, Mar. 7.21. ſaith Chriſt, Mar. 7.21. True, Satan in­jects? Nay, ſaith Chriſt, from within; from mans heart and ſpirit, proceed e­vil thoughts &c. So then: have we any bad thoughts? have we unclean luſts? have we any riſing revengefull, any injurious, any malicious crafty pro­jects? any envious, proud, fooliſh, idle, unſetled, nay, helliſh, blaſphe­mous thoughts? Theſe, all theſe come; from whom? not from one man, but men. So then, there being ſuch a plethora, and redundancy, and ſu­perfluity of naughtineſſe in the heart, here we muſt begin; purge the heart, waſh the heart, the whole ſoul, (for poyſon is in every part) with Catho­lick medicines; go to the ſap, as Pſal. 51.Pſal. 51. David obſerves his naturall Cor­ruption as well as particular diſtem­pers of murder, and uncleanneſſe: This firſt done, then as any one part is more weakned, and affected, ſo ac­cordingly applications muſt be made of Topicals. But firſt, the main frame and conſtitution muſt be amended before we meddle with Symptomati­cals; [Page]this the firſt. For 'tis not the ſtrength of Outwards that ſpoyles us, but our own weakneſſe: therefore the Saints begin here, Job indents with himſelf; Agur prayes, that vanity, and lies may be removed from him, not from the things: men bring the vanity to the creatures,Rom. 8.20 Rom. 8. and put lies upon them: They tell none. The world hath no power, but from us: the corruption is in our luſts, as the Apoſtle ſpeaks,2 Pet. 1.4. 2 Pet. 1.4. We make them tempting, and Satan ſtrong; whoſe ſtrength is from our darkneſſe.Eph. 6.12. Col. 1. Outward infection, muſt cloſe with inward corru­ption, before it can diſtemper us: Therefore purge well, and that done fortifie grace, as Chriſt ſaith, Hold poſſeſſion of your ſoules by patience, by grace. Thus David dealt with himſelf, and kept in his paſſions, and kept up his hope. Thus muſt we ſtrengthen the inward man,Eph. 3.16. Eph. 3. Victuall well before a Fight, as the ſouldier doth: We have alſo our warfare, and muſt get our weapons, and armour ready: The world hath ſtrong allurements and ſtratagems; but they are laid in our luſts: ſtrong [Page]diſcouragements, perſecutions, and ſuch like, but their ſtrength is from our baſneſſe. Why do you fear, (ſaith our Saviour) Oh ye of little faith? The fear is not from the greatneſſe of the danger, but from the ſmalneſſe of our faith. Were faith ſtrengthned, it would overcome the world, and be victorious. Think the ſame of the Prince of the world. Satan himſelf. 'Tis true; he is mighty, but mighty through us: were we ſtrong in Chriſt, we were ſtronger then that ſtrong one. It cannot be denyed, but that the skirmiſh is for the time ſharp, nay, ſometimes there is a long ſiege, and we beleaguered: then we muſt do as ſouldiers do; repair breaches, and ſecure all paſſages, and ſtand up­on our guard, more then at other times. If within there be any com­buſtible matter, away with it, out with it; if any falſe, or ſuſpected party, out with him; and that done victuall, fortifie, barracado, make our ſelves as impregnable as we can: for that is moſt certain, which before was hinted, viz. It is our weakneſſe, not the enemies ſtrength and power, that ſpoyles us. We might proſecute [Page]the compariſion further, and call up­on you to make ſure the gates, and outworkes, to keep ſentinell: but the main of all is, Take in Chriſt the Captain of the Lords Hoſts; fight with his weapons, fight in his ſtrength, ſwear fidelity to him, and ingage him in the fight, and victory is ever on his ſide. To ſpeak all in few; ſee whence all our miſery came; namely, from our ſelves. Had we been true, hell it ſelf could not have ſcal'd us; and there the cure muſt begin: Purge ſelf, fear ſelf, guard ſelf, fortifie ſelf, gage ſelf. For the truth is; we are though not all, yet the worſt tempters and devils to our ſelves. Ingage we our ſelves to Chriſt, and Chriſt to us, and there lies our ſafety: unleſſe this be done, were we in Paradiſe with Adam, or in heaven with Satan, there were no more ſafety to us, then there was to them.
Ʋſe 3 Gods mer­cy to be admired. See here the infinite mercy of hea­ven towards us; God in Chriſt is that husband that will receive a wilfull wife, Jer. 3.1.Jer. 3.1. That ſhepheard, who gathers the ſtraying ſheep; Ezik. 34.11.12. not onely, when ſhe is driven away, but runs a­way from him, Ez [...]k. 34. That fa­ther, [Page]who when his prodigall runs from him, runs to meet him with a pardon. Loe! we gave up God in the plain field, preferr'd his enemy, gave him more credit then God; we choſe ſin, death, miſery; it was matter of choyce; yea, our ſecking; yea, wee could not ſatisfie our ſelves with va­riety of wandrings. And when wee had done God all the diſhonour we could, we ſhewed not the leaſt ſor­row: rather flew out more againſt him, and all his; taking no courſe to do him right. In ſhort; we could do nothing, we would do nothing, for Gods glory, and our own ſoules. Now what did God the while for us? he look'd after us, he pityed us, he took our parts againſt the enemy, he cen­ſured all that had any hand in our hurt whether principall or acceſſary; and bought us again with deareſt bloud, and hath now given us a bet­ter eſtate, then ever we had, put us into a better Adam, ſet over us a bet­ter Guardian, given us better promi­ſes, better covenant, better ſecurity then before. Oh that we had hearts to ſee the height and depth of this love, the freeneſſe and fulneſſe of this [Page]gift! how ſhall we do to love God enough? to prize Chriſt enough? where be our capacities? our expreſ­ſions? All that you can do is this.
1 Firſt, Give your ſelves to God, ſith you have nothing better.
2 And ſecondly, Do ſomewhat for his friends, for Chriſts members, ſince you can reach no higher: do not ſay, when they need thy help, They may thank themſelves; They threw them­ſelves into wants, and could not tell when they were well; let them for me drink as they have brewed. Oh! Remember, that thou hadſt a better anſwer from God, follow his ſteps. Labour to humble them, and then ſhew them that mercy, which thy ſelf haſt received. Thou undidſt thy ſelf, and wouldſt not take thy fa­thers counſell: yet God pityed thee. Oh: but theſe will never have done, they will be ever needy, ever craving, 'tis in vain to help, they cannot keep ought. Think the caſe thine own, pre­vent them as God hath thee: Give them by the week, lay it out thy ſelf, be thou their purſe-bearer, as Chriſt is thine. As for the reſt, who ſee their folly, and are now willing to [Page]work, to ſubmit, to amend; let the ſame bowels be in thee, which were in Chriſt, and ſo clear thine intereſt in him: And then,
Ʋſe 4 Comfort in the midſt of our great folly. Pſal. 108.17. Laſtly, here is a word of comfort. Be it that my own folly, ſin, pride, unbelief, hath caſt me into ſtraights: yet in that caſe. God helps Fooles, as David ſpeakes, Pſal. 107. and there­fore I will to him with David, and acknowledge my folly and brutiſh­neſſe, and give unto him the glory of his Goodneſſe. Salvation is of him; Pſal. 3. ult. Hoſ. 13.9. We have deſtroyed our ſelves, ſaith Ho­ſea; but who ſaves: God in Chriſt; Death is ours, life is his: make him our All, and anſwer all with Him; mine is ſhame, and confuſion of face, but all righteouſneſſe belongs to him; Own thine own, and let God have his own; Thine own is ſin and miſery, own that: And yet here own but thine own; nothing is ours, but what is from us, or accepted by us; Satan may lay his brats at our doores, but we need not open the doores for them; he may inject, and caſt in ſin: but if we reject it, 'tis his, not ours. Conſent may make anothers ſin mine, diſſent may make mine, none of mine. And [Page]let this ſtay us; There may be uſe, confeſſe, in ſome caſes of diſtinguiſh­ing betwixt I [...]bred corruption, and forein ſuggeſtions: but ordinarily it is ſufficient to mark how ſin is enter­tained, rather then whence it ariſeth. Thou wilt ſay happily, that Satan makes a very through-fair of thy heart, and will not be hedged out; but bee thou ſtill repairing the mounds, and call in Chriſt, to be thy ſurety; and he that prevented thee with mercy at the firſt unſought to, unthought of on thy part, will keep thee to the laſt, and crown his own graces, in his own time, with victory. Mean while never ſtick with Chriſt for any thing, to whom thou oweſt all, but ſin and folly, which thou muſt call thine own onely.
Conclude with a Caveat for hum­ble walking with God continually. Sith the caſe is altered with us to our loſſe, let us bear our ſelves according­ly: 'tis hard to fall, and to bring down the heart to the eſtate: a man of noble birth can hardly forget his beginnings, and ſit lower, but he muſt, he muſt cut his coat according to his cloth, and conform: ſo muſt we. It [Page]is with us as with Samſon: now (ſaid he) I'le ſhake my ſelf as in former times:Quantum mut at us ab illo. 1. but poor Samſon is not now the man, his wings are clipt, his hair cut, his ſtrength loſt, till God repair him; he muſt be now a captive, a bondſlave.I Sam. 2.3 Oh talk not preſumptuouſ­ly, as he ſaid: leave that to others, to dream of their innate principles, of their ſemina and igniculi virtutis, of the rectitude of their reaſon, virgini­ty and freedome of their will, of their native good, of their hearts and meanings, of I know not what power, more then a paſſive capacity of good: let us know the caſe is altered with us: not preſume as ſome who will not be old, but think to do now as they could in youth; but rather, with the Heathens Samſon, Milo Cro­ton. have a fear of our ſelves and ſay, At hi lacerti jam mortui ſunt, and keep a ſtraighter watch: ſay, I have not the under­ſtanding that once I had, Prov. 30. and therefore muſt beg eye-ſalve, and be content with teaching: I have not the memory that I had, and there­fore muſt be content with line upon line: and my conſcience is not as it was, and therefore I muſt not build [Page]onely upon my ſelf: mine eyes be not as they were, I muſt ſet a guard; my ſtrength as it was, I muſt not haz­zard my ſelf to temptation. Once ('tis true) I could have gone along with God, done all commanded, be­leeved all propounded, performed duty without wearineſſe, reſiſted temptation, &c. And therefore as an aged weakened body concludes, I muſt not go as I did, nor fare as I did, nor look upon my ſelf as a young man, but be more ſober and watch­full then heretofore; ſo here. I know now there dwels no good in me, neither can I do as I could have done: and therefore my rule and wiſdome is; Firſt, to humble and abaſe my ſelf before God, and to bewaile my loſſes. Secondly, to deny my ſelf, and fear my ſelf in all. Third­ly, to make out for a repair: here is ſome difference, An old decayed body can have no hope of a recove­ry here, his hope is in the reſurrecti­on, but yet there's hope for us, this hope: Firſt, go to our Father, and de­ſire him to diſanull our covenants with doath. Secondly, to our Advo­cate to plead our cauſe, nay our Sure­ty, [Page]nay our God, who was ſent to repair us, to diſſolve Satans workes, and by him we may be reſtored in bloud, renewed in part now, at pre­ſent have a ſurer title and tenure then in Adam, and hereafter a more glo­rious eſtate then Adams was and ſhall finde our unhappy fall to prove our higheſt preferment.

SECTION IV. Mans undoing is from his non­dependence on God.
ECCLES. 7. ult. But they have ſought out many inventions.


VVE have ſeen the cauſe of mans fall, now more parti­cularly, let us inquire into the ſteps thereof. How came man thus to in­gulfe himſelf? Firſt, he goes off from God; leaves his hold there, and be­takes himſelf to himſelf. Secondly, being once off, he never comes on a­gain, [Page]but rangeth infinitely. Theſe two Particulars compriſe the whole flory, and ſtate of man fallen, from the firſt to the laſt, and conclude all the interpretations made of the words. He had ſought before, and now what finds he? I was caſting up my reckoning, ſaith Salomon, but I finde the reckoning paſt my skill. Numbers may be ſtill multiplyed, and there's no end of mans devices; hee ſtill, ſtill buſily and vigorouſly (as the word in that Conjugation imports) projects more. The Points might be many. We firſt pitch upon this.
Doct. 4 Mans un­doing is from his non-de­pendence on God. Mans undoing is from his non-de­pendence on God; trace him, and you will finde that his ruin firſt and laſt is from his Independence upon God. This firſt cauſed; ſecondly, continues; thirdly, conſummates all his miſery. Salomon implies all this.
1 Firſt, man of good is become bad; what's the cauſe? he gave up God, and fell to his own wits.
2 Secondly, man is now deſperately wicked; there is no ſounding of him; what's the reaſon? he ſtill continues and inlargeth his eſtrangement from God.
[Page]
Thirdly, man is now the vaineſt of vanities: the very ſource and ſeat 3 both, of all vexations. The reaſon. He keeps off from God, and beats out himſelf, with his own inventions. So then view him either in the en­trance of his unhappineſſe, or in the progreſſe, or in the cloſe of it. All is hence, that he goes out from God, and ſtands out to the laſt. His turning from God began his miſery, his not re­turning to God perpetuates it. No wonder, if it be mans caſe now; it is the condition of all creatures, they all ſtand by a manutention. The ſtrongeſt fall, if left to themſelves; as wee ſee not onely in Adam, but in the Devils themſelves. Nay, we find it in man now ſornewhat healed and regenerated. Though hee hath an immortall principle in him, and a better guard about him, then ever he had, yet ſtands he no longer, then he holds dependence upon God: let him once ſtep out from him, and ſtand High-lone; down he comes and falls as ſoon into a Guzzel, as into ano­ther place. We ſee it, in bleſſed A­braham, David, Job: In all, at their beſt, and in their beſt. We might be [Page]inſinite in proofes, but wee wave them ſith the thing is clear to Rea­ſon: for,
Reaſ. 1 Firſt, what is God whom man leaves, in this caſe? he is all goodneſſe, all wiſdome, ſtrength, holineſſe, com­fort, life; not onely in himſelf, but to the creature.
Pſal. 43.4.  [...] Pſal. 36.9. The joy of our joy, Pſal. 43.4. the life of our life, * the ſtrength of our ſtrength; loſe him, and all is loſt: Take away the ſun, & where is light? the fountaine, and where is the ſtream? the root, and where's the tree? The head and heart, as it were, then what's any member? Obſtruct his influence for a time, what's an Angell?
2 What is man? he lives not in him­ſelf; the procreant cauſe of his being is alſo the conſervant, his Eſſe & por­ro eſſe is from God; his being, a meer dependeney. Take him alone, and he hath no bottome of his own; but look how Chriſts humane nature had its ſubſiſtence from the God head, by perſonall union:Col. 1.17. ſo hath man, by a ſpirituall union and dependence. Col. 1.17. Join him with all the creatures, and take in them to his ſuc­cour, [Page]and they without God, are but ſo many nothings and cyphers; now put a thouſand ciphers together, and adde nothing to nothing, what's the product but nothing? They muſt all ſay, Strength is not in me, help in me. Unleſſe God hear, the heavens, the heavens hear not us; and there's the ſame reaſon of all the reſt.
3 Nay, thirdly, we ſay more. When man is once off from God, power, juſtice, all perfection in God is not onely removed from us, but is made a­gainſt us; yea, all in our ſelnes is then againſt us; wit, memory, ſtrength, or whatſoever may promiſe moſt; yea, all in every creature is againſt us.
Every thing becomes not onely vanity, but vexation: not wind alone, but the Eaſt wind; a piercing, a wounding reed, as well as a broken reed.
4 Adde to this, that Satan by Gods juſt hand for this Apoſtaſie ſeiſeth, as it were upon all ſtrayes, and em­pty houſes, as it is in the Parable. If he can but a while part Adam and Eve, hee makes ſad work, but much more, when he can ſever God from man, becauſe man would be of him­ſelf, [Page]and not lean upon God.
Ʋſe 1 Note the ſteps of mans downfall. Firſt, ſee the ſteps of mans down­fall: he would needs be abſolute the firſt day, a free-holder, and acknow­ledge no Supreme, at leaſt would mend his tenure, and be free from all wardſhip, and homage, and ſo quick­ly outed himſelf of all. See ſecondly, our ſtrange folly, whom long expe­rience hath not yet made wiſe. Oh how impatient are wee ſtill of any yoke! no bird ſo weary of his cage, no ſlave ſo weary of his bondage: no ſooner bound Apprentices, but wee muſt be made free, like the Prodigal, in the Parable, weary of his father, and muſt bee preſently at his own finding, till he had fooled himſelf out of all. We may ſee our ſelves in Iſra­el; they could not abide within Gods mounds. They would not truſt to an Ʋncertain Moſes, or Ʋnſeen God: they would have one in ſight, in hand; they would not go to God for every penny, and live from hand to mouth every meale, they would be at their own finding and carving, have wells of their own, fleſh of their own, bread of their own, they would not depend upon Gods Proviſion, of a Judge or [Page]Generall: they would have a King of their own. Juſt ſo it is with us in all paſſages of reliance and depen­dence. Men will not reſt in Gods Authority and direction. They will ſuperadde inventious of their own. They will have more words, then written words, Traditions, more Go­ſpels then one, more Articles then twelve, more Precepts then ten, more Mediators; more Gods then one. They wil not reſt in Gods truth and promiſes; take his ſecurities and ſeales; but adde more. They will not reſt in Gods Wiſdome for time and particu­lars. They are all for the bird in hand, all for ſenſe, nothing for faith, Thus they ſay in plain Engliſh, they will truſt to themſelves not to God, So for the Providence, and point of protection They dare not put them­ſelves upon God: he is not ſtrong enough, wiſe enough: they muſt ſhift for themſelves, as ſometimes A­braham and David did. And in poine of Proviſion and maintenance, they ſay as the childe doth: Mother let me have all, be it meat, money, and what elſe you can name, in mine own hand, and in mine own keeping. Hence [Page]in Matter of fact, ſuch ſcambling; men ſtrain wits, conſcience, all, to get all out of Gods hands into their own. Faith then no faith, If wit, if ſlattery, if back-biting, if lying, if hell it ſelf will do it, they will have it, and ſay it was a good providence too, as Zac. 11.5.Zac. 11.5 Hence in matter of faith, God would be alone in the throne, one God; we upon that account, re­fuſe him, as the Senate did Chriſt, be­cauſe he would be All or None: we muſt have (would you thinke it?) thouſands of Gods, as Iſrael; in eve­ry City, at leaſt one; God would be acknowledged the fountain of all grace,1 Pet. 5.10 1 Pet. 5.10. Men will divide, Nature ſhall do ſomewhat: Freewill ſomewhat Some hand, or voyce, they will have in Election, Vocation, Juſti­fication, Sanctification, Salvation. They will be partners. As they can do nothing without God, ſo God lit­tle without them. God would have us own all to him, depend upon him for the firſt, ſecond, third, fourth, every grace; yeeld him the author and finiſher, the Alpha and Omega of all. We truſt to our own provi­tions, habits, gifts, and would prevaile [Page]by our own ſtrength: In ſhort; wee would not be confined to his wiſdom as onely wiſe, to his care, his meanes, his houres, and times: but will ſhark, anticipate, and either contribute, or controll his proceedings, and call this our wiſdome. This the practiſe, now conſider,
1 Firſt what a ſin it is, thus to depoſe God: for deny Providence and de­ny All: and thus to deify our ſelves. For to be ind pendent, is to be God. This is to be like Antichriſt, lawleſſe; like Satan, a Belialiſt, that is, yoke-leſs.
2 Conſider next, what a folly it is, we commit two abſurdities at once, we forſake the ſountain, for a bro­ken ciſterne; we forſake the beſt com­forts, and as Jonah ſaith,Jona. 2.9. our own mercies; we leave Gods fire of di­rection, protection, and conſolation, and walk by a worſe light, our own ſparks, as Iſaiah ſpeaks,Iſa. 30.  [...] and ſo at laſt lye down in ſorrow. 'Tis a thing, both baſe Jer. 2.12. and bitter v. 19.Jer. 2.12. and 19. a certain forrunner of all miſery and confuſion. Alas! if we will be thus alone, we muſt bear our own ſorrows, care our own cares, lye under our [Page]own burdens, as Rebells muſt, when they withdraw allegiance, and ceaſe to be under protection. Whileſt we go along with God we live upon him, and lye under his protection: but if we will be alone, God, leaves us to our ſelves, or ſends us to our Idolls, at Judges 10.13, 14.Jud. 10.13, 14. Think not this, ſmall matter to go a whoring thus from God: 'twill coſt a Saint dear God will break his carnall confiden­ces, Jer. 2. ult. Jer. 2. ult. he will make our Gods, our own rods; puniſh us and our Gods together, as once he did in Aegypt; ſee this and be wiſe.
Ʋſe 2 Repent, and let God be all again. Repent we of this our ſacrilege reſtore God to his Crown, give him the intire glory of his abſolute pow­er, wiſdome, truth, all. Let him a­lone be wiſe, independent, and him­ſelf. All the ſtrugling betwixt God and man, ever was about this point namely, which ſhould rule, and which obey; which direct, and which ſubmit. Now do him and thy ſell right, give all to him, leave nothing to thy ſelf,Applyed to three ſorts of men. but obedience, which is the portion of Inferiours.
This is applicable to three ſorts of men.
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To thoſe who went off with Adam, but are not yet come on again.1. Sort. Let theſe underſtand themſelves: they ſtand guilty of an horrible treaſon till they return: they are outlawed and left naked of protection, of di­rection, of life, of ſafety, of all; where they left God, they left all their happineſſe, and their way is back again. Their ruine came by de­ſerting God, & 'tis continued whil'ſt a diſtance continues. Their work therefore is to return; Firſt, for Gods ſake, who is their Lord and rightfull King, and whom they have infinitely offended. Were it but a brother that had ought againſt them, they ſhould make to him, much more to God, as Luke 15.Luk. 15.Father I have ſinned againſt heaven &c. Secondly, for their own ſakes, whil'ſt they run from God, they run from their own mercies and comforts, into a miſera­ble maze; there's no end of erring, the heart is reſtleſſe. They are ſure of nothing, but fear upon fear, till they come home to him. Being thus in huckſters hands, they ſtill be chea­ted and vexed, and at the laſt, as they have lived without God, ſo they [Page]will dye without God, which is the height of miſery; for to be without him, is to be worſe then nothing.
Object.  Ob. Oh! but we have God in his Ordinances, Word, Sacraments, &c.
Sol.  Sol. 'Tis true, God offers him there: but we have him not till we accept him.
Object.  I, but we do that, we put all our truſt in God, and expect all from him.
Sol.  So we ſay, but if we do wholly de­pend, what means then ſo many in­ventions? what the uſe of ill means? what ſuch adoring of Creatures? ſo high thoughts when they ſmile, ſo baſe, when they frown? ſo much fear when man, ſo little when God is offended? Tis certain; a naturall man is his own God; he depends up­on himſelf, his own wit, grace, friends, means, not upon God at all: & the Saints themſelvs depend but lit­tle; did they wholly reſt upon God, they would be glad to pleaſe, they would not ſleep, till reconciled, as Joſephs brethren; They would be even and ſetled in their way. That indeed is Repentance, namely, the change of your dependence, when you abhor all that is your own, and put [Page]all upon God, do all to him, from him, and his principles: Here then is the firſt work, To give up creatures; ſay: My bow, my horſe, my money, nay, my prayers ſhall not ſave me. Salvation is of the Lord, not from the creatures; theſe you may uſe as ſervants but, not as Lords; amongſt them you may truſt ſome men, with a moral truſt, but it muſt not amount to a Divine, for fear of that curſe, Jer. 17.Jer. 17. Iron heates not but from an heate put to it, the pen ſpeaks no comfort, unleſſe ſome hand guide it, ſome head prompt it; ſo think of all creatures; they cannot ſo much as think of us, unleſſe God mind them, much leſſe pity, and help us, unleſſe God give pity and help. He is the God of all comfort; 2 Cor. 3.2. there we muſt have it, or no where; unite to him, and cloſe with him, and then thou art re­ſtored.
Object.  Oh! but I doubt he will not re­ceive me.
Sol.  That's anſwered, in the Parable, Luke 15.
Object.  Oh! but I have ſtood out long, after Covenants, Sacraments &c.
Sol.  That's anſwered, Jer. 3.1, 2.Jer. 3.1, 2. &c.
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Object no more: ſuſpend thy comfort no longer by adjourning re­pentance; thou makeſt thy return hereby the harder; every ſtep out of the way muſt be unſtepp'd again.
2 Sort. To ſuch who are gone out from God the ſecond time, at leaſt in part, theſe revolts prove moſt dangerous & leaſt pardonable. Thou haſt bin once, as it were, burnt in the hand alrea­dy; fear the ſecond time: thou haſt tryed both eſtates, now tell me, which is the better? the ſnow of Lebanon; or dirty ditches? the waters of Siloah; or troubleſome ſeas? Tell me whe­ther all the worlds injoyments be worth one hours communion with heaven: and when thou haſt made uſe of thine own experience, lay down creatures; above all, lay down thy ſelf: For there is nothing in us that can help us; in truth, nothing but what will hurt us, without God. We cannot ſo much as receive and enjoy comfort, ſo much as apprehend it, unleſſe God give an apprehenſion; therefore deny ſelf, and mortifie ſelf. Say, I took my ſelf for a God, but I am a devill: I thought my ſelf wiſe, but I am a foole; I conceived my [Page]ſelf ſafe, when I had a little grace in my own keeping; but I find that I can keep nothing; therefore hence­forward I will deſpaire of my ſelf, know no man after the fleſh, have no confidence in fleſh, but bid adieu to all fleſhly hopes: and then plant thy ſelf upon God, there is no other bound or bottome; Every gift, Jam. 1.17. ſaith James 1.17. Every giving of that gift; The uſe, continuance, apprehenſion, is all of him, he is that principle which communicates all. See nothing but emptineſſe out of him, and fulneſſe in him: therefore cloſe with him by knowledge, by faith, by love: do no­thing without him, truſt not thy ſelf in the leaſt: take notice what a trea­cherous nature thou haſt, how bent to backſliding, Hoſ. 11.7.Hoſ. 11.7. How far thou art ſunk into it, and gone from thy ſelf; how ſweet God was once, and the creature now; how humble thou once waſt, how diſdain­full now; how once troubled upon the leaſt eſtrangement, and how now thou canſt live without God, for a long time. And again take notice of thy ſpeed: what thy then happineſſe was, what thy now deadneſſe. And [Page]ſo conclude with the Church, Hoſ. 2. I will return to my husband again,Hoſ. 2. ult. for then was it beſt with me.
Object.  Oh! but I am aſhamed and afraid.
Sol.  Anſwer, be neither aſhamed or a­fraid of doing juſtice, of glorifying God. Think what Samuel ſaid to revolting Iſrael,1 Sam. 12. 1 Sam. 12. Think what God ſaith to backſliding Judah, Jer. 4.Jer. 4. Think of Chriſts errand, who came to recover ſtraies, and to ſive what was loſt. Think of the Prodi­galls entertainment, of our forgiving ſeventy times ſeven times in a day. Think of Gods practiſe with other backſliders, and beleeve the prophets, whoſe work it is to bring thee back to God, as the expreſſion is 2 Chron. 24. And which is alſo the main of our repentance; and that is uſually expreſſed by our returning to God, and it ſtands much what in the change of principles and dependence, as before was noted: Therefore here ſit down, make God thy All, and de­pend upon him for firſt, ſecond, third, every grace.
3 Sort. So much to the ſecond ſort, now to the third; and they are ſuch as ſtand in tearmes of dependency, but [Page]too looſely. I have two words to ſay to theſe.
Firſt, let them hold that depen­dency 1 they have arrived at, as their life. Let not wit put them off from depending upon Gods directions; nor pride, from ſubmitting to his Sove­raignty; nor unbelief, from cloſing with his promiſes; nor any change of times, from their conſtant adherence. Tis. I conſeſſe a very hard thing to hold cloſe to God, in extremities; when the affliction and the triall is great, then to claſp about God is dif­ficult, as David and Abraham wit­neſſe: and no whit eaſier in much peace and proſperity, as we ſee in the ſame David, Hezekiah and others. In great diviſions, it is a hard thing not to trample and to warp aſide, as we ſee in Peter Gal. 2. We are caſt up­on Trying times, times of Antichriſts rage: and then depending graces, as Faith, Patience, and the like, are moſt ſeaſonable. Rev. 14.12.Rev. 14.12. Our care therefore muſt be to put off all ſelf conceits, and hopes, and depen­dencies. We have in this caſe, but too much wit, ſtrength, conſidence of our own. But all our own muſt down: [Page]for ſo much as there is of our own in us, ſo much there is of miſery and de­ceit. Therefore be nothing in thy ſelf, nothing in any creature, nothing in any Ordinance abſtracted from Chriſt: hang the whole ſoul upon him; be no wiſer then Chriſt, no ho­lier, no ſtronger then Chriſt. Make an entire reſignation, and let thy de­pendence be abſolute and univerſall for all grace, all counſell, all comfort. There is no other bottome or ſubſi­ſtence.
Queſt.  But when doth a man Depend up­on God? or what is it to Depend upon Chriſt?
Sol. 1 Firſt, to reſt upon his word through­out in the precepts and promiſes.
2 Secondly, to draw and derive all our ſtrength from him.
3 Thirdly, to expect all in his way; and that is, in a ſubordination to his meanes, and in a community with his Church: for ſo he conveyes himſelf to each member. Cut the branch from the tree, or the member from the bo­dy, there's no life, no growth, Epheſ. 4.
4 Fourthly, in all the meanes, uſe them, but truſt him: take up the care [Page]of duty, leave to him the care of ſuc­ceſſe.
Secondly, let them ſtrain towards 2 a further communion; for the beſt of our hearts hang too looſe from God as yet; We are apt, with David, to look to the right hand, and to the left, and to be catching at every ſprig. We look upon the world, as if it were as full of Gods, as the Roman Senate was ſaid to bee of Kings. We deiſie e­very creature. Nay, the truth is, eve­ry man would bee his own God, his own Chriſt, his own holy Ghoſt, and rather truſt himſelf, then look out to God. This wickedneſſe muſt be re­ſiſted, and this muſt bee our ſtudy, To remove the creature further from us, and to ſay ſtill with David, 73. Pſal. ult. It's good for me to draw near to God; and conclude, that if it be beſt, to come nearer to him, it's beſt alſo to keep our ſelves with him, to do nothing without him: nay, if it were poſſi­ble, not to breathe without him, as Ignatius ſomewhere.
Laſtly, Ʋſe 3 ſee for thankfulneſſe Gods unſpeakable mercy to us, and that in many reſpects.
Firſt, in that he would not loſe us 1 [Page]when we were looſe from him, as men uſe to do; Let him goe, ſay they, when a man will not truſt them. If he would have put himſelf upon me, I would have ſtuck to him, and pro­vided for him, but ſith he will be of himſelf, let him ſhift for himſelf. Thus men; but not ſo, God: though we would part with him, he will not loſe us; but ſeeks us out, and takes us off, from our own bottomes: and this, (were it but onely thus much) it were a great mercy, though it coſt us ſome trouble. When a bone is out of place, it is a favour to ſet it, though it cannot be done without pain. Though God ſtop our way with thornes, yet if thereby he brings us home to himſelf, the mercy is great. And therefore look upon this as ſuch, when God, as a father, takes home his bankrupts, takes all out of our hands, more then the duty of dependence, and will truſt us neither with ſoul, nor body, nor eſtate, nor any thing elſe. This is one mercy.
3 But ſecondly, there is more in it then ſo. God provides a new bot­tom; creates, as it were, a new Te­nure. Commits us to Chriſt, and [Page]Chriſt commends us back again to the Father, and both to the Holy Ghoſt ſealing us; and all make it their joint work to ſecure ſoul, bo­dy, eſtate, all, here and hereafter. This is glorious mercy, here's a bleſſed change, a ſecure eſtate. God in­gageth for thy ſelf, for thy ſeed, to all eternity: Intereſt thy ſelf in him, and there's an end of all thy cares, feares, doubts, perplexities, Pſal. 94.18, 19.

SECTION V. Man looſe from God is reſtleſſe in his wayes.
[Page]
ECCLES. 7. ult. But they have ſought out [MANY INVENTIONS.]


WE come now to the laſt point. They have ſought out ma­ny, &c.] [inventions] ſay we: and the inventions are not few, which are diſcovered in the rendring of the words,Ratiocinia, ſaith Jun. Quaſtiones inſinitas, ſaith the Vulg. Cogitationes vanas. Vatab. Computationes. Pagn. Cogitationes. Montan. Cogitationes magna­tum, ſaith Lodo. de Dicu.  [...] Sept.  [...] Symmac. Cogitationes alienas à recto. ſaith Merc. &c.  [...]. Our own tranſlation, being full enough, and ſutable to the ſcope, we ſhall reſt in that, and for the matter, take notice of mans pro­greſs in evill, when once he is off from God; he works himſelf out of all, he hath his devices, hee hath many of them; hee ſeeks, and ſeeks again, and yet a­gain even unto infinitneſs. Whence we obſerve,
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That when a man is once looſe from God, and left to himſelf, Doct. 5 Man once looſe from God, reſt­leſſe in his wayes. he becomes reſtleſſe and endleſſe in his own wayes. It fares with him, as with the Sea­man, or wayfaring man; when once he hath loſt his rule and directions, and is out of his own knowledge, he is, as it were, in a miſt or maze, walks the round, now backward, now for­ward, now on this hand, now on that, ſtill in motion, and that ſwift; but all to no purpoſe. It will not offend you, I hope, if I compare him to the Poor Spaniell, which hath loſt his Maſter: he cries, and ſtands, he runs and ſtops, he ſmels and ſearcheth, now on this, now on that ſide the way; but knowes not where he is, nor when to make end. It's much what ſo with man, Trace him from the firſt to the laſt, ſo ſoon as ever he went off from God, he began to rove into a world of devices: and herein worſe then the ſpannill, which runs to find his maſter, but man runs from him, as we ſee Adam hides himſelf, palliates and transferres his fault, patcheth up a poor covering, and is as buſie, to no purpoſe, as his then parts and time would give. Paſſe from him [Page]to Cain his ſon; ſo ſoon as he went out from God, he became a Rover, and both himſelf, and his children fell to inventions, ſome whereof God hath turned to mans good. After that, Ambition came in, and then Op­preſſion, and what ever elſe was naught, as a learned man diſconrſeth. And all along,Grotius, de Jure belli & pacis. as the world was peopled, ſo ſhops and forges were in­creaſed. In the end mans ſelf was multiplyed within himſelf, in one you had a thouſand.V. Varro in Ang. de ci­vit. dei. Gods were multi­plyed, for one there were thouſands. Religions and worſhips were multi­plyed, for one Temple, they built many, as Hoſea notes; for one Jeho­vah, Idols innumerable in every City, in every furrow, in every houſe, ri­ver, wood, place Gods without num­ber.
And for practicals, it were infi­nite to particularize; Men were as wicked, as they could tell how to be, as God complaines of his once people,Jer. 2. Jer. 2.
Come down to the time of Chriſts Incarnation; how many religions were then in the world? how many inventions on the Church, brought in [Page]by Phariſees, Sadduces, Eſſenes, and I know not whom, ſince that, how many amongſt Jewiſh Rabbines? how many amongſt Heatheniſh Gen­tiles? ſtill, ſtill, as men declined from the truths of God they added of their own; ſee it in the books of Scripture, in the Sacraments, in ſeve­rall confeſſions and models of religi­on, in worſhips, in Liturgies; How did they, who would be thought the chiefeſt Church-men, beat their braines about new ceremonies and formes? one Pope addes this, ano­ther that, and every one ſomething, till the Church was ſurcharged. What ſhould we ſpeak of Hereſies, and un­couth opinions? how have the Cata­logues ſwell'd in our hands? Epipha­nius mentions ſome Auſtin more, and after him, more and more in every Age. Nay, the Apoſtle in his time, ſpeaks of endleſſe ſtrifes and diſputes, of many ſpirits, of different doctrines, which ſince have ſwarm'd beyond all account. There is invention upon in­vention inventions new to confirm the old: new Additions, and new Editi­ons, and what not? Now the Rea­ſons of theſe endleſſe Mazes and pur­ſuits, are many.
[Page]
God is the Boundary of all things; in him, Reaſ. 1 and no where elſe, the ſoul finds reſt. There's light enough in him to fill the underſtanding: Good­neſſe enough to ſatisfie the ſoul: Au­thority ſufficient to command the conſcience and the whole man.
2 And, ſecondly, man hath no con­ſiſtence of his own: that which is ſaid of fluid things, That they cannot bound themſelves, is true of Man.
3 Again, he is too unruly to be held in by any but God; no mounds but Gods mounds will hold them in.
4 Adde to this, that he is now made up of Ignorances, errors, luſts; and though truths and virtues have their bounds, yet theſe have none.
5 Again, he is reſtleſſe, as the needle jogg'd aſide, till he faceth God: he finds all imperfect, that he deales in; and ſo muſt piece and patch up things as he can. He is made up of Buſie principles, and the more buſie becauſe now diſtempered, and as it were feveriſh, and hence he runs like a Clock out of order; he is unwea­ryed in his own way and inventions, and is ſtill adding, as in Mic. 6. Wherewithall ſhall we come before [Page]God? will rivers? will thouſands ſerve the turn?
6 Yet further, he is unſatisfied in all that he can do, like the ſwift drome­dary, ſtill traverſing her wayes, Jer. 2. 23. hurried up and down with guilt Cain- like, in the Land of Nod.
7 Beſides all this, when he is empty of God, Satan ſeiſeth on him; acts him beyond himſelf; fils him with a ſpirit of fury, of giddineſſe, and all helliſh luſts, feares, objections, ſcru­ples, and ſuch like traſh, which mul­tiply like ſo much vermine.
Ʋſe 1 Admire and be­waile this reſtleſ­neſſe. For Information; To what a paſſe man is now brought? he is blind, yet buſie like the Phrantick; then wiſeſt when he is worſt of all: he muſt now be no leſſe then a God: he is able to make a God of his own, a worſhip of his own, a conſcience of his own, a Bible of his own; weary of nothing but of dependence and confinement. Never was bird wea­rier of a Cage then he of Gods mounds; then moſt impatient, when he is not left to himſelf. See it in all the paſſages of his life.
1. In ci­vill af­faires. Firſt, In civill affaires; he muſt have no ſuperiour: A ſervant in one [Page]year grows weary of that yoke; Marry he muſt; he muſt be of himſelf, elſe no bargain. The little apprentice before he hath worn out half his time, muſt buy his time, ſet up of himſelf: and thus it is, for the moſt part, with all inferiours; they are weary of all Go­vernment, like Iſrael of old. God himſelf could not pleaſe them; they muſt have another King.
2. In ſpi­rituall. Secondly, in the ſpirituall regiment; where ſhall you find a man almoſt that will ſubmit to any ſpirituall go­vernment? What ſhould I ſpeak of mens carriage towards their Paſtors in that relation? they wil not yeeld to God himſelf. For the purpoſe. God would ſtand alone, and be ſole com­mander Saviour: Man would ſhare wth him. God would be the Only Law-gi­ver: Men would put in ſomewhat into his Lawes. God would be Onely wor­ſhipped: Men will not ſit down by this, but they will have ſome hand in all his diſpenſations. We ſee this every day both in Doctrinals and Practicals. In the firſt; How do men ſweat to divide with God? If he bring Grace, they'l bring will. If he offer a match with his Son, they'll [Page]bring ſome portion. Whither tend all the points of Popery, Arminians, Socinians, Anabaptiſts, but to this, To take us off (in part at leaſt) from a dependency? So in practicals, whe­ther work or wages be conſidered, God would have us live by faith, that emptying grace; we are all for ſenſe; he would have us be beholding to Chriſt for all; we will warm our ſelves with our own ſparks. He would have us ſtand to his allowance and mainte­nance, we will ſhark, and ſift for our ſelves, and fear that God will be to ſeek, if we did not help him out with our ſupplies. All this while, ſee what becomes of our wit, and how ill we provide for our ſelves. Firſt, we forſake the fountain, and our own mercies. Secondly, we imbrace lyng vanities. Thirdly, we throw our ſelves into a world of perplexi­ties: and laſtly, pull upon our ſelves that curſe of curſes, to be left to our own counſels and inventions.
Ʋſe 2 Double inſtruction to Parents for their children. Of Inſtruction. Is man thus end­leſſe in his wandrings, when he is once left to himſelf. Then firſt, pity your children. They go aſtray from the wombe, and the longer they go [Page]in their own wayes, the more work, and miſery do they create to them­ſelves. You may think perhaps that wedlock will tame them, time and experience will teach them: but that's your errour. The longer they live, the more inventive they will be &c. ful of crotchets. Stop them betimes, and be as mercifull to their ſoules, as you be to their bodies. If a limb be crooked, you will ſeek to ſtraighten it, whil'ſt it is tender. If a bone be broken, you will not ſay, Time will work it out: You'll rather ſay; Alas! the childe will be a cripple all his dayes, if he be not timely look'd to: Think the ſame for their ſoules; They are quite diſjoynted, and their faces look the wrong way, do your beſt to ſet them right: at leaſt bring them to Gods bone-ſetters, who may reſtore them. Gal. 6. I.
2 Secondly, your ſelves; and the greateſt mercy you can ſhew to your ſelves is,To Pa­rents for them­ſelver. To go from your ſelves to God again. If a man will be ruled by his own reaſon, by his own con­ſcience, or rather fancy, he ſhall never have done; he will work himſelf out of his own Geares, run himſelf quite [Page]off his own legges. Therefore ſay with David, I hate all vain inven­tions. They are all vain,Pſal. 119.113. and I have choſen thy ſtatutes, O Lord. The way is plain ſimple, even, if we would follow it, as God chalkes it out; To us, (ſaith the Apoſtle, in matters of faith) there is but One God, one Lord, one Maſter, one Law-giver, one faith, Once given to the Saints,Jud. 3 [...]. once for all delivered in cleareſt Scriptures: Here ſtick, upon theſe plain principles, and decline inferences too farre fetcht in point of practiſe, the directions are very clear. I write unto you, ſaith John, that you ſin not; we muſt plant that reſolution in our hearts againſt all purpoſed ſins; next, if we do ſin beſides purpoſe, make up the breach quickly. We have, ſaith he, an ad­vocate with the Father. Go to him, fol­low his counſell, in recruiting our ſelves: give glory to God in a way of Confeſſion; give right to man in a way of Satisfaction; and then for the fu­ture, If yee know, ſaith he, that God is righteous, then know too, that eve­ry one that doth righteouſneſſe, and none other, is born of him, I John 2. ult. Here's a plain way; now make [Page]now bouts, nor ſtrain wit to find e­vaſions. In matters of Doctrine; ſtrive not to bring opinions to our luſts, and make the Word ſpeak what ſin would have it: make not Scri­ptures ſervants to our intereſts. So in matters of life and converſation; hold to the rule, Sin not, ſaith John, Spare inventions.
Object.  True: ſin not, unleſſe neceſſity diſ­penſeth; but God will have mercy, not ſacrifice; I muſt not ſterve my ſelf and my children. Sin not, true: if it be ſimply and intrinſecally evill; but this that I do, is not ſin in me, ſin in this caſe. So in the caſe of repentance; nothing more plain. Repent, ſay the Prophets; Repent, ſaith Chriſt; Re­pent, ſay the Apoſtles. I acknow­ledge it, but what is it to repent? a man may be too leg all and ſlaviſh. I'll to Chriſt, and what needs more? Say, I have offended my neighbour. If Chriſtforgive me, he muſt forgive me.
Sol.  No, ſaith Chriſt, you muſt, to your offended brother too,Mat. 5.23,  [...]4. elſe ap­proach not my Altar. Here ſtay, hear Chriſt, not wit; that will have twenty Pleas, It was not wrong, It was but juſt, It is not againſt charity, [Page]Who can tel whether he be a Brother or no? or, whether in diſcretion this be the beſt way, all circumſtances conſidered? So again: We muſt be righteous as he is righteous: We muſt do as we would be done by; that's the Royall Law: yeeld to this rule, which very Heathens have yeelded to; and caſt not a miſt before thine own eyes; make not thy ſelf beleeve, that thou would'ſt be ſo uſed thy ſelf, onely be­cauſe thou would'ſt have a licenſe to abuſe another.
It were infinite to proſecute all particulars. Beleeve it; there will be no end of wandrings of fears, doubts, thoughts, till we come in to God. If a man will beleeve himſelf and give way to his own guides and principles, he will never be quiet: therefore give a flat deniall to them all; by name,
1 Firſt, to ſelf-reaſonings. A man would run himſelf quite out of breath and become mad with reaſon, if he will exalt reaſon above God.
2 Secondly, to unmortified luſts. They will hurry a man into all precipices.
3 Thirdly, to a ſcrupulous conſcience, which knowes no end or mean, till it hath wrought out it ſelf, and wearyed [Page]the ſoul, as it befell a poor ſoul, whoſe name I conceale, who firſt made con­ſcience (and that juſtly) of bleſſing food before received, and then yeeld­ing to ſome ſcruples came to this. If muſt bleſſe God for every meale, why not then for every ſecond courſe or diſh coming to the Table: and if ſo why not then for every bit eaten, and every drop let down: and if I muſt do ſo in caſe of meats and drinkes why not in all other things whatſo­ever, and thus that poor ſoul made life it ſelf a burden.
4 Fourthly, to mans example or au­thority, eſpecially when it is counte­nanced with ſeeming ſanctity. If a man make man his guide and his rule where ſhall he ſtay? or which man ſhall he follow? Rather follow true Guides: that is to ſay, Give up thy ſelf to Chriſt with true light, I Pet. 2.25. next, make uſe of thy preſent light, whether of nature, or of Grace and next, ſhut not out any light of­fered, but receive all thankfully and humbly. Yet further: hold to the ſure Rule of Scriptures, and there, firſt to the Fundamentals, to plain places, to the literall ſenſe, where no incon­gruity [Page]will follow upon it: and for principles; make neither more nor fewer then the Word makes; onely be true to ſuch: and for inferences and deductions, though they cannot be ſimply ejected, yet take heed they be not too farre fetch'd, or too much ſtrained.
Ʋſe 3 B [...]ſſe God who gives a ſtop to our wan­drings. Laſtly, if the caſe be ſo with us, that the further we depart from God the worſe we be, and the more we di­vide like a river, when further from the fountain, or like hayle ſhot, the further it goeth, the more it ſcat­tereth: Then bleſſe we God for cal­ling us in, and giving a ſtop to theſe our wandrings.
2 Herein hee ſeales up a world of love; for firſt, when would we e­ver come in again of our ſelves? ve­rily, as a rebell once gone out, is ſo farre from returning, unleſſe pardon and grace fetch him in, as that he runs further and further, ſtrengthens himſelf in his wickedneſſe, ſtudies ar­guments to palliate his ſin, and to maintain his cauſe againſt his Sove­raign: ſo it is here; when would A­dam, either father or ſon, have re­turned, unleſſe God had laid hand [Page]on him? when would the loſt groate or the loſt ſheep have found them­ſelves, if God had not firſt found them? men may talk of works prepa­ratory, of, I know not what, con­gruities, improvements of naturals, and ſuch like wonders; but till God put forth his creating power, and hold forth his Golden Scepter, a wolf will as ſoon turn ſheep; a Black-more, faire; a devill a Saint; as ſin­full Adam a convert. And therefore for this mercy, bleſſe God.
2 Yet this is not all. What a mercy is this that God takes us off from our minting and coyning new, that is, falſe money every day? our forge is ever going, and going the wrong way. We do not ſtudy to finde out new truths, new duties for practiſe, nor new faults hypocriſies, backſlidings, errours, for humiliation; but new opi­nions, forms, queſtions, wayes ten­ding to ſtrife and contention, to pro­faneneſſe, and looſneſſe, ſo that A­frica it ſelf did not more abound with monſters, then we naturally do.
Now herein Gods goodneſſe is to be admired, that whil'ſt we are hat­ching one unhappy brood or other, [Page]he is contriving our return and ſafe­ty, and in his time takes us off by de­grees from theſe principles of ours, wit, fancy, deluded conſcience, luſt, ſenſe, and the like; which are ſuffi­cient to trouble our ſelves and all the world.
3 And in the third place, What a mercy is this that he meets with this our wildeneſſe and mounds us in? how many banks, and railes hath he ſet about us? Magiſtrates, and heires of reſtraint, (as they are tearmed) in the State. Paſtours and Teachers in the Church. Parents and Maſters in the family. Brethren and helpers in a community. And above all, ſet­led us upon two never fayling foun­dations, Doctrinall, the Word truly tranſlated, and ſoundly expounded to us; and Perſonall, the Lord Chriſt, who is made our Guardian, our Guide, our Prophet, our ſurety; who is ſo faithfull, that he will never faile us; ſo full, that in him our ſoules ſhall find eaſe and reſt, and be ſecu­red from ſtarting, if we will put our ſelves under his yoke, Mat. 11.
And now we are fallen upon the next eſtate of man, viz. his Reſtau­ration [Page]in the ſecond Adam: and of this we ſhall ſay more, if God ſhall pleaſe to give health and opportuni­ty. In the mean, we ſhall (if God inable) ſpeak ſomething in the ge­nerall, leaving the particulars touch­ing Chriſts perſon, natures, offices to ſome other time, as we ſhall ſee cauſe and finde leaſure.
An end of this Text in Eccleſ. 7. ult.

SECTION VI. Saints by Chriſt are in a very happy eſtate.
ROM. VIII. I. There is therefore now no con­demnation to them which are in Chriſt Jeſus, &c.—


WE have look'd upon man in a double eſtate: we have ſeen what he was in Gods hand, what in his own. Now we are to enquire what [Page]he is in Chriſts: Theſe words will give us a generall hint thereof. Where Three things muſt be done, (if we do well.) Firſt, the order; Secondly, the meaning; Thirdly the uſe of the words muſt be found out. For the firſt,Order of the words. they come in by way of Inference, that's confeſs'd. But whence they are inferr'd, is the que­ſtion.
De amiſs, grat. &c. l. 5. c. 7. Bellarmine, I remember, knits them to the 7th Chapter, eſpecially to thoſe words. [Not I, but ſin, &c.] and his conceit is this. There the A­poſtle had proved luſt, i. e. reſidex­cies and dregges of Originall ſin, to be no ſin, and here he concludes, There­fore there is no matter of condemna­tion in Saints. But this cannot ſtand. For, firſt, the concluſion is too wide for the premiſes, if they were true; ſince other ſins may damne, though Originall ſin did not. Secondly, the Premiſes and ground are not true. Paul doth not ſay, That concupi­ſcence and the reliques of originall corruption are no ſins; he ſaith the contrary, over and over in that Cha­pter, in ſo much as Arminius cannot beleeve, that what he ſaith, can agree [Page]with a ſanctified eſtate. As for that verſe, [not I, &c.] the Apoſtle doth not diſpute, whether there be ſin or no in him, that he yeeldeth, but from what principle that ſin comes; from a principle of fleſh, not of grace. Let's ſet by this then. Ames knits theſe words to the fifth Chapter. O­thers to the ſeventh. Others, beſt of all, as I conceive, to the whole diſ­courſe foregoing. The Apoſtle ha­ving proved our Juſtification by grace, or faith, or Chriſt, which up­on the matter come all to one, and taken off ſome objections, and abſur­dities in the 6th and 7th Chapters, which might at firſt ſight ſeem thence to flow, he now like a good Artiſt ſums up and infers the main concluſion; as if he had ſaid. Now then ſince 'tis cleared that Chriſt is a ruits as well as Adam, and as full of life as he was of death, and puts forth this life effectually to free us from all manner of deaths, it hence followes, Therefore there is no condemnation to them that be in Chriſt. This the or­der and cobarence.
Meaning of the words. Now for the words, what's meant, in the firſt place, by condemnation? [Page]Here we divide again. The Popiſh ſenſe is this, There is no matter con­demnable, nothing worthy conde­mnation in Saints. This ſenſe we can­not receive, for then it will follow that there is nothing worthy abſolu­tion and pardon in them: Then were they free from all ſin, for ſin, as ſin, is deadly, c. 6. at leaſt free from all mortall ſin, which the ſtate and ſto­ty of David, Salomon, Peter, and thouſands more do ſufficiently con­fute. This therefore muſt not be it, What then? The word imports a con­demnatory ſentence, as Mark 10.33. and elſewhere. There is none ſuch abides the Saints, the law is diſ­charged, and diſarmed of its con­demning power, as to Saints, they are removed from under it; the law borrowes its condemning ſtrength from ſin, and that's taken off as to the guilt and power of it; as the A­poſtle after ſpeaks. It is Chriſt, ſaith he, that juſtifies, who ſhall condemne? ſo then the beleeving Saints are paſ­ſed from death, they come not into condemnation. Some objections are made by the Jeſuits againſt this inter­pretation. But 'tis not worth while [Page]to dwell long upon them.
Object.  Firſt, This were to make the Apoſtle to ſpeak abſurdly. There is no condemnation, no hell to living Saints; who knowes not this? whil'ſt I ſee them upon earth, I am ſure they are not actually condemned in hell.
Sol.  Anſwer, the Saints, (notwith­ſtanding this Jeer,) find it work e­nough to beleeve that they are not under the condemnatory ſentence of the Law: and he mought, if he had pleaſed, ſee a wide difference be­twixt Sentence and Execution.
Object.  I but, If Saints have ſin, they muſt needs have guilt, and that merits damnation.
Sol.  It doth ſo; therefore are they freed in Chriſt, and of grace not of merit.
Object.  I, but ſin, and guilt, and puniſhment cannot be ſevered.
Sol.  True, not for merit, yet they may in the execution; and if they be in­ſeparable, why do they in their do­ctrine of humane ſatisfaction ſever them?
Object.  I, but ſhall we impute falſhood to God? will he ſay there is no ſin in [Page]Saints, when there is?
Sol.  God doth not ſay there is no ſin in them, no deſert of death, that's their ſaying, God onely ſaith, that for Chriſts ſake there is no execution or actuall condemnation of them.
Object.  Why but then, what's the ground and reaſon that no condemnation paſſeth upon ſuch, and of what extent and latitude is this propoſition? reacheth it to all under the Goſpell, ſince the covenant of Grace?
Sol.  To all in Chriſt, to all as are in him, as once they were in Adam; that is to ſay, to all that are branches of him, and members of that body whereof Chriſt is head, and a prin­ciple of life: For to be in Chriſt, (to touch that by the way) is not onely to be united to Chriſt by knowledge, ſo that we be in the faith, and Chri­ſtian Religion: but that we be in­corporated into him, by faith and the ſpirit, united to him in love and life, ſo that we have our ſubſiſtence and dwelling in him, 1 John 3. ult. He that is thus in Chriſt is paſſed from death to life, he comes not under a ſentence condemnatory, John 3.18. and 5.24. he ſhall ſit on the bench in [Page]the day of Judgement not ſtand at the barre, there to be arraigned; but why all this, becauſe they walk aſter the ſpirit? So indeed our Countrey man Stapleton would have it, but that's againſt the whole diſcourſe of the Apoſtle in the foregoing Cha­pters, & that were to confound Law, and Goſpell. The Text doth not ſay, there is no condemnation, becauſe they walk after the ſpirit; he meddles not now in the concluſion with the cauſes of Juſtification, thoſe he handles elſewhere, ſome before, ſome after, but now he is upon the ſubjects, and perſons juſtified, and tells us in this place, not why they are juſtified, but who they be, and how qualiſied; or if you will, the cauſe or ground of their freedome is upon this account, becauſe they are one with Chriſt: the evidence and proof of this, becauſe they live under a new guide or Law, walking not after the fleſh, but the ſpirit. And thus for the words. Now the reſult hence is this. Doct.  Saints by Chriſt, are in a very happy eſtate.
Saints in Chriſt are in a very hap­py eſtate and condition. That's our Point, Our renewed eſtate is as good in Chriſt, as it was bad in Adam. It is [Page]not for nothing, that Saint Paul makes this his higheſt ambition to be all in Chriſt, and nothing out of him, Phil. 3. 9, 10. or this to be the higheſt honour and commendation to be ſtyled Saints in Chriſt, Phil. 1.1. Brethren in Chriſt. Col. 1. Churches in Chriſt, in his firſt and ſe­cond Epiſtle to the Theſſalonians. This the higheſt dignity the beſt ſeniority; They were, ſaith Paul, before me in Chriſt, Rom. 16. 7. and 11. Our Saviour himſelf makes this the main of his Miniſtry. Firſt, to call men to him; then, to perſwade an abidance in him: and to this very end hath eſtabliſhed an everlaſting Miniſtry that thereby men might be called into the fellowſhip of Chriſt, 1 Cor. 1. 9. Nay, and into the Glory of Chriſt, and his moſt glorious priviledges, 2 Theſſ. 2.14. Now that our condi­tion is not more deſperate out of Chriſt, then bleſſed in him, will fur­ther appear. If we conſider this eſtate, either ſingly or in way of com­pariſon. To begin with the latter.1. In com­pariſon of others
Firſt, Adams eſtate in innocency was (as we have heard) a very rich 1 and glorious eſtate, he was heire of [Page]all the world, held all of God imme­diately, he was in the actuall poſſeſ­ſion of all required Graces, and had in himſelf a power of perpetuating his eſtate in Fee ſimple upon himſelf and his for ever: a faire eſtate, but ſhort of ours now. Adam had not the heir himſelf as we have, had not ſo near an union with God as we by Chriſt; he had a good Land-lord, but not a Father by marriage; nor had he that ſecurity and warrantiſe, againſt all pretenders and claimers that we have: he held God by the hand, but God holds us. To ſay nothing of another life in heaven, which whe­ther Adam heard of, is more then we can tell.
2 Secondly, the holy Angels in hea­ven, are doubtleſſe in a very good condition, their eſtate is free, glo­rious, ſure, yet ours in Chriſt our head, exceeds theirs. They are ſer­vants; we are members, they are the friends of the bride-groome, we the bride, they have their perſonall glory and life, but we the ſame for ſubſtance with Chriſts; Job. 17. They are near to Chriſt in place and em­ployment, but not ſo near as we, who [Page]are fleſh of his fleſh, and bone of his bone.
Thirdly, the Saints now in heaven. 3 are in a bleſſed ſtate, and for time have gotten the ſtart of us; yet for the ſubſtance of the matter, we have as good, as ſure an eſtate as them­ſelves; the difference lies in this, they are ſeiſed of it in perſon and in part, we in our proxy and head Chriſt; there we alſo ſit, Eph. 2.Eph. 2.6. neither ſhall they be perfected till we come to them. Now then to cloſe this comparative conſideration, If our eſtate in many things exceeds Adams, in ſome things the Angels, if for the main we hold pace with the ſoules now in bliſſe, having the ſame both heire and inhe­ritance, our eſtate is certainly good; Adams was good, the Angels better, he Saints beſt, and the Saints is ours or the ſubſtance of it.
2. In a ſin­gle conſi­deration. Secondly, This further appears if  [...]e ſurvey the thing in it ſelf, and  [...]ook upon it in the cauſes of it. Se­ondly, in the ſubjects, or poſſeſſors  [...]f it. Thirdly, in the privileges, and enefits of it.
For the cauſes of it. For the firſt, it is an eſtate of Gods 1  [...]wn making. We are, ſaith the [Page]Apoſtle, of God in Chriſt, 1 Cor. 1.30, and for us is Chriſt, of God, made wiſdome, righteouſneſſe, redemption all. It pleaſed God out of the riches of Grace to take counſell with him­ſelf alone, how to make man, as hap­py, as man needed to be. And where­as before, though he had a vaſt eſtate yet was he wider then his eſtate, and thereupon ſtep'd over his bounds he was pleaſed to reſolve upon a [...] eſtate larger then man, even his own eſtate, Glory, Joy ſo farre as commu­nicable, and enters him upon that even upon his Maſters Joy, as it is in the Goſpell; and Glory, as it is, 2 Theſſ. 2. Theſſ 2.14. 2. And whereas man was not at firſt himſelf, but as they were once uſed to ſpeak of ſuch as were under Covert without head, God reſolved now upon a head and Guardiar Chriſt, and the concluſion is, Chriſt ſhould pay all and have all. Hereupp­on the Father gives the Son, the So [...] gives himſelf to purchaſe an eſtate and to inſtate us in it. Now conſ­der what price the Father ſet upon that his Son, the Son of his love, an thence inferres the greatneſſe of th [...] eſtate; for what loving Father wi [...] [Page]part, with the life ſhall I ſay? nay, with one limb of his childe for a whole world? why, Saints in Chriſt have ſuch an eſtate as God was content to re­deem with the bloud of his Son; a precious purchaſe, and therefore a precious ſtate. Conſider alſo Chriſt and his worth. He lookes upon the eſtate, when it was to be purchaſed; and when the matter was propoun­ded to him, and ſurveyed by him, he was willing to ſell himſelf to his skin, to his ſoul to compaſſe it: now cer­tainly, that ſtate muſt be very glori­ous that hath God for its founder, God for its purchaſer, God for its price.
For the ſubjects and heires of this, 2 For the poſſeſſors of it. eſtate to ſpeak them all in one, it is Chriſt myſticall. Firſt, Chriſt, the heir apparent of all, the Kings eldeſt, the Kings onely ſon. Secondly, Chriſtians, that is, the Church in one body, the Kings onely Daughter, upon whom this ſtate is ſettled, by way of Joynture ſhall I ſay? or ra­ther, Dowry: now when the King of Kings ſhall drive a match between his onely ſon, who is heire of all, and his onely daughter by adoption, (as the [Page]ſon by nature) as once he did be­tween Adam and Eve, and ſettle both worlds upon them, as he did the firſt upon Adam, how can it be but that the eſtate will be very rich, and every way full? And that will appear yet further to you, if you conſider the laſt things, viz. The privileges and properties thereof.
3 Firſt, it is a ſpirituall eſtare, it lies not here in the dirt, For the privileges. as Adams firſt eſtate did, it lies in light, Acts 26. it 1 is undefiled, Acts 26.23. as Peter ſpeakes. And upon that account the more excel­lent, becauſe it is ſo ſpirituall; [...] Pet. 1.4. for, of things, ſpirituals in their natures, are beſt, as moſt nearly approaching the beſt of all.
2 It is a free eſtate, a created senure whereto none can pretend, free from all incumbrances, all forfeitures, de­cayes, impoſitions, endowed with all immunities: here is freedome from the Law, in its rigour, curſe, irritati­on, ſting; though it remain in its di­rective, and detective, and corrective uſe, yet its deſtructive power is taken away; there is no condemnation, ſaith the Text. Freedome from wrath, Satan, ſting of conſcience; in a word, [Page]from all bondage. We were indeed formerly in a ſtate of vaſſallage, but the Son makes us free, John 8.Joh. 3.36.
Thirdly, it is a full eſtate; in Chriſt 3 we are compleat, Col. 2. Yea,Col. 2.10. with the Son God gives us all,Rom. 8.32. Rom. 8. all things are ours, all perſons ours, be­cauſe Chriſt is ours, and Chriſt is Gods, 2 Cor. 3 ult.
It is a firm eſtate. All is everlaſting, 4 unchangeable, unmovable, unfading: all heires, Joint heires, with Chriſt. If the ſtate ſtand good to him, it will to us: We ſhall ſpeed as he and the Father ſpeed, Joh. 17. Now the Son abides for ever, and the Daughter a­bides for ever, the eſtate dies to nei­ther, and neither to other. We are heires as of the things promiſed, ſo of the promiſes themſelves, Gal. 3. ult. eſtate, and writings are all made over to us: by Chriſt we have right to all; in and with Chriſt, we are in the poſ­ſeſſion of all, in his right, and in our name, livery and ſeiſin are given and taken. Thus you ſee the ſtate.
Reaſ.  Now if you ask me a reaſon, why God hath ſettled ſuch an eſtate upon us, us beggers, us bankrupts, us tray­trours? I can give you none other  [...] [Page]  [...] [Page] [Page]then what the Apoſtle hath given me, 2 Theſſ. 1.2 Theſſ. 1.12. the motive is, meer grace in God through Chriſt; the end, that Chriſt may be glorified in us his bo­dy, and the fulneſſe of him, who is the fulneſſe of all, Eph. 1. ult. and to be admired by us to all eternity. Or, if you will have it in Chriſts own words;Luke 12.32. Is is the Fathers pleaſure to give this eſtate, which is ſomtimes cal­led an Inheritance, ſometimes a King­dome, a glorious kingdome, an hea­venly kingdome; Gods kingdome; Chriſts kingdome; The Saints king­dome. We will ſay no more at pre­ſent, though much more might be ſaid tonching the excellency of this eſtate in the immunities and preroga­tives thereof. We come to Appli­cation.
Ʋſe 1 To be hap­py, come to Chriſt. For thoſe who never yet cloſed with Chriſt, theſe muſt be exhorted, as they love themſelves, to come to 1 him. For Motives. Conſider, Firſt, the neceſſity of ſo doing, Not onely in regard of his precept, Come to me, all ye that are heavy laden, &c. but in order to themſelves; for, no Chriſt, no inheritance, Gal. 4.28. Without Chriſt no life. They dye in their [Page]ſins: he that hath, ſaith John, the Son he hath life onely, he that hath not the Son, hath no life, 1 Joh. 5.12. He is the Ark, without which there is nothing but death; he is the City of refuge; you dye, if you fly not thi­ther. Adam leaves you under ſin, ſin cals for Juſtice, and Juſtice will perſue you to the Gates of that City. Other remedy there is none, the ſe­cond Adam was onely able to remove the hurtfulneſſe of the firſt. There muſt be Adam for Adam, as there was ſerpent for ſerpent in the wilder­neſſe, covenant for covenant, grace for grace. I know ſome men talk of another paſſage diſcovered, and o­pened to heaven: But as Paul ſaid in another caſe, though there be Gods many, and Lords many, yet to us there is but one: to us in the word; to us in this Hemiſphere of the Go­ſpel there is but one way made known, one Lord, one Jeſus, one living way; and in this ſenſe alſo living as well as in others, that it never dyeth or changeth. What ſecret wayes the Lord is pleaſed to betake himſelf un­to, we are not to inquire into; our rule of faith is not Gods prerogative, [Page]but his will revealed in the word. Let us ſubmit to this rule, and ſuffer our ſelves to be convinced by the Goſpel, that there is nothing but ſin, and guilt, and death, and ſlavery, and hell, out of Chriſt, but he alone is our life, our way, our truth. If we come to him, he caſts out no man; if we come not, we caſt away our ſelves.
2 Conſider the poſſibility of recove­ring our ſelves, and our eſtate, if we come to him. Herein man in his loſt eſtate is beyond Devils. Chriſt hath made him capable of Salvation. He came on purpoſe to recover him loſt, to redeem him ſold, and forfeited; and by the Goſpell to bring again to light, what was baniſhed and buryed, to wit, life and immortality. That's his buſineſſe, and hereunto he is all-ſufficient, perfectly able, as the A­poſtle ſaith,Heb. 7.25. to ſave to the worlds end, all that come to him. There is no ſtay on his part, if any thing hin­der, it is from us.
Object.  Oh, but we cannot come to him.
Sol.  When didſt thou try? what means haſt thou uſed? what prayers? or what paines haſt thou been at? It is [Page]not want of Can, but want of Will, at leaſt it is a wilfull imporency, as Chriſt layes the charge, You will not come to me, that you might have life, Joh. 5.40. You will not ſaith he, there's the miſery; you will not come that you may have life, I offer life to your dead ſoules, you will not receive it.
Object.  I, but I have not the power of willing.
Sol.  Come to him that thou maiſt receive this power, he is a quick­ning ſpirit to ſoules, as well as bo­dies; and if thou unite to him, he will as eaſily raiſe thy ſoul out of the grave of ſin, Joh. 5.25. as he did the dead body, by the touch of the Prophets bones.
Queſt.  But how can I come to him?
Anſw.  Come to his ordinances, attend his mouth, yeeld to convictions of the word, and in private propoſe good queſtions. This the woman of Sama­ria did, and this maiſt thou too. And if thou wilt ſuffer thy ſelf to be drawn thus by theſe cords of love, Chriſt will in no wiſe caſt thee off. For all that the Father giveth me, ſhall come to me, ſaith Chriſt, Joh. 6.37. [Page]And for my part, I came to do my Fa­thers will, v. 38. And my Fathers will is this, that I ſhould loſe none, v. 39. but give life to all that ſo come, v. 40.
3 Conſider the certainty of ſpeeding if we do come; the eſtate is already purchaſed and ſettled, writings ſealed, and proclamation made to all;Ef. 55.1. Rev. 22.17. Ho! every one that thirſteth come and drink ſreely. It was Chriſts very er­rand to bring us in again; he ſtill em­ployes his meſſengers, and invites us ſaying, Come, all things are prepared. He offers marriage with us upon eaſie tearmes; your foreskins will be dowry enough, as Saul ſaid to his Son in law; therefore come and make no more doubts; I ſay to thee, as they ſaid to the blind man, Be of good com­fort, ariſe, he calleth thee. Caſt away thy ragges as he did, and ſpeed as he did, who immediately received ſight, Mark. 10.49. &c.
Object.  Oh but I fear he will not accept me. It is no ſmall thing to be ſuch a Kings Son in law.
Sol.  Well, try as David did in his caſe, do as Abigail did with David him­ſelf, David wooes her, ſhe is ſenſi­ble of her diſtance, and acknow­ledgeth [Page]her unworthyneſſe, but yet ſhe followed the call, accepted the motion, and it proved a match.
Object.  I, but there is one thing ſticks with me, had I like intereſt in Chriſt, as I had in Adam, I could promiſe to my ſelf as much good from this Adam, as I have received hurt from the other. But now there lye ſhrewd blocks in my way, firſt, this doctrin of particu­lar election doth much diſcourage me.
Sol.  And why ſo, I pray? Is it not more comfortable to hear, that ſome ſhall certainly be ſaved, then that it is un­certain, whether any at all ſhall be ſaved: for thus runnes the doctrine, touching generall redemption and generall (if you will ſpeak contra­diction) election, viz. Notwith­ſtanding Chriſts death and price paid, ſalvation is ſuſpended upon mans choice, and it is uncertain what choice he will make.
Object.  Object. Yea, but if we deſcend to particulars there is no particular word given out to me.
Sol.  Sol. Neither is there any particu­lar barre or caveat put in againſt thee, be thou Jew or Gentile, Bond or Free, [Page]Traytour or Felon, all is one in this caſe. There is no exception lies a­gainſt thy nation, thy condition, thy perſon in particular. And as to that particular of Election, thou maiſt have far better aſſurance, that thou art elected, then that thou art not.
Queſt.  What's to be done then?
Anſw. 1 Firſt, be ſure of this, that there is nothing but ſin and death, nothing at all of life, or righteouſneſſe out of Chriſt. None in thy good mea­nings, none in thy good nature, none in the meanes and ordinances of Chriſt abſtracted from his Spirit, therefore lay down all thine own, all naturall righteouſneſſe, all legall, all perſonall, with all unrighteouſ­neſſe; ſo farre make uſe of the Law as to fire thee out of thy ſelf, and all ſelf-conſidences, and that done look up to Chriſt,
2 In the ſecond place, and cloſe with his perſon, for ſo it muſt be in this marriage.Encou­ragement to match with Chriſt. There muſt be perſon to perſon, not perſon onely to the eſtate; and for thy further incouragement, take notice what the Goſpell offers.
1 Firſt, for the perſon ſaving, It is the Lord our righteouſneſſe. The [Page]great redcemer, the mighty deliverer, who comes Authorized out of Zion to turn away ungodlineſſe from Ja­cob, Rom. 11.26.
Secondly, for the parties delivered, 2 (for we ſay no more as yet of the deliverer) Jeſus Chriſt his Meſſage is to the poor, to the broken hearted, to the captives, to the blind, to the bruiſed, to the moſt loſt men, and to the greateſt of ſinners, Luk. 4.18. So that if thou be loſt enough, poor enough, bad enough, deep enough in hell, the Saviour is ſent to thee.
Thirdly, for the meanes where 3 Chriſt offers himſelf, hee comes cloathed in an ordinance, in a pro­miſe, every promiſe is full of Chriſt, whole Chriſt, who is tendered to us in each Article, and Seal of the Co­venant, and is indeed before-hand with us in Baptiſme, which at leaſt is as much as Judah's Ring and Staffe, though no arguments of Thamars goodneſſe, yet evidences good againſt Judah.
Fourthly, for the Tearmes, they 4 are very free and gracious. Firſt, let fall all other hopes, and cry with ſome Martyrs, None but Chriſt, J. Lam­bert. no [Page]husband but Chriſt, no portion but Chriſt, none other Law-giver, Pro­phet, King, but Chriſt alone. Second­ly, receive as ſole, ſo whole Chriſt, to all intents, and purpoſes of Salvati­on. Make him thy ruling Chriſt, as well as thy redeeming Chriſt; he be­comes author of Salvation to them that obey him, Heb. 5.9. Give up thy ſelf wholly to be ruled by him, take him for better and for worſe, and the bargain is made. The eſtate paſſeth with the perſon, our broken eſtate ſals to Chriſt, he ſtands in­gaged to all our debts, and his full eſtate becomes ours, all his privileges are made over to us, as were Adams incumbrances. Now then ſith you are all for good eſtates, good tenures, clear titles, labour to be thus inſtated in Chriſts eſtate, and ſay as ſhe, Give me children or elſe I dye, ſo Lord give me Chriſt or elſe I dye: and as Abra­ham once, What doth all this availe me, if I have no heir of mine own? ſo think thou, what will all the riches, and titles, Ʋſe 2 Beleevers ſhould keep cloſe to Chriſt. and accommodations in the world availe me, if I have never a Chriſt? and this the firſt uſe.
For ſuch as are already come home [Page]to Chriſt; Keep you well whil'ſt you are well, we ſmart yet for our firſt fall, though through grace there is ſome remedy provided againſt that; but take heed of a ſecond, if wee fall from the ſecond Adam, there's no more ſacrifice, nor ſacriſicer, no new word of Salvation, no new Chriſt; God hath ſaid, and done all that he meanes to do in order to Salvation by his Son, Heb. 1.1. Hereupon it is, that our Saviour in the Goſpel, and his Apoſtles in their Doctrines and Epiſtles, drive mainly at perſeverance in the faith once given, and call thick upon us, for perſiſting therein, for ſtanding faſt, for ſtanding out, for overcoming and continuing to the end, in this bleſſed eſtate of grace; wherein now we ſtand; and labour nothing more then to take us off, from all other Chriſts, Goſpels, Do­ctrines, wayes, eſtates; it is the main drift of all or moſt of the Epiſtles. For well did they ſee that a continuance was as neceſſary as an entrance; they well knew our unſteadineſſe and fickleneſſe, and how licoriſh our na­ture is after novelties; nor were they ignorant of Satans wiles, of perilous [Page]times to come, and therefore have they given us ſo frequent, and ſo loud warnings. Now beloved ſeeing you know theſe things before-hand, be­ware that you be not drawn away from your own ſtedfaſtneſs, 2 Pet. ult. Rather grow in grace, and in the knowledge of Chriſt, and herein be ſo much the more ſerious, by how much the more buſie the tempter and his agents be. Let me tell you all the Doctrines of later Editions drive moſtly at this, to wreſt you from this eſtate in Chriſt, and to create and eſtabliſh another title and tenure. Hence thoſe new wayes of happineſſe without Chriſt. Hence the revivall of our crackt title in Adam, hence the deniall of Chriſts purchaſe, hence the addition of joynt purchaſers with him, hence the adding of more ſtrings to our bow, and the ſuperad­ding of our righteouſneſſe to Chriſts ad corroborandum, yea and the depo­ſiting of all the evidences and aſſu­rances with our ſelves. Look to your ſtanding, and be true to your colours, Chriſt hath bought you to himſelf, and hath liſted you into his ſervice, betray not his right, who will never, [Page]never, never, as he ſaith Heb. 13. de­ſert you, if you flinch not from him: you know in whom you have be­leeved, continue in the faith of Jeſus, as you have been taught the truth in him. Abide in the communion of Chriſt, in the grace of Chriſt, in the power of Chriſt, find all your hopes, joyes, life, ſafety, and ſubſiſtence in him alone, fetch all your ſtrength and life from him, nothing from any o­ther, hold all of him, flye to no other title, aſcribe all to him, and, in a word, owe to him, and to him onely, all wiſdome, righteouſneſſe, ſancti­fication, redemption, ſalvation: whole Chriſt, or no Chriſt.
Ʋſe 3 Get chil­dren into this good eſtate. Having ſecured our own eſtate in Chriſt, let's caſt (in the next place) for our friends, eſpecialy children. World­ly men, who ſee no higher then the earth, will travell with their children, whil'ſt they labour under an evill eſtate world-ward. If a childe be in depth or in priſon, they will put under ſome ragges, to pull out their Jeremy where he ſticks. This is no more then they will do, nay, then we ſhould all do, for an enemy; nay,Exod. 23.5. for an enemies beaſt, Exod. 23.5. There­fore [Page]as Saul beſtirred himſelf for his countreymen, Moſes for his, nay, David for his ſheep, when invaded; ſo muſt we much more for children thus ingulphed, and the rather, becauſe we have been inſtrumentall in their miſery. In the Law, the ſlave was to have his liberty for his eye ſpoyled: We have put out the eyes of chil­dren, and muſt indevour in way of recompenſe their liberty; and as in caſe of Juſtice, there was heretofore allotted eye for eye, tooth for tooth, &c. So now in mercy and juſtice both, we muſt labour to reſtore to our undone children eye for eye, hand for hand, ſoul and bo­dy, for body and ſoul. But how can this be done? however it ſpeed, this muſt be our endevour, and reſt we muſt not, till we have done our utmoſt to repair their eſtates. This is the common and conſtant care of all Parents, to ſee their children ſetled ſomewhere in ſome eſtate, and the quieter, and fuller it is, the more the heart of Parents is ſatisfied: now 'tis certain, that there is no comfor­table, no ſecure eſtate, till they come to be ſtated in Chriſt.
[Page]
But they are ſo already, Chriſtians they are ſo ſoon as Baptized.Obſject.
Sol.  Sol. Sacramentally they are ſo, and that ſhould encourage us the more, becauſe God is ſo farre before-hand with us and them: but we muſt not reſt here; Outward Baptiſme, is no more then was outward Circumciſion, which was nothing without the new creature; when Chriſt is formed in thy children when thou ſeeſt in them, the eye of Chriſt, the mouth, and heart of Chriſt, Chriſts Image drawn quite over them, then are they ſafe and thou happy; till then thy feares and cares, (if thou haſt either, for their ſoules) are endleſſe, and all thy paines and coſt, are loſt upon them, if they be loſt.And how this may be done. But ſtill the queſtion is, what can I do to bring in children:
Queſt.  I cannot give grace?
Sol.  Sol. Do? do what is incumbent up­on thee to do.
Firſt, bring them to Chriſt in the 1 Ordinance of Baptiſme, there mourn for that curſed condition, which thou haſt brought upon them: pray that God would baptize them with water and the Holy Ghoſt.
[Page]
Next, as they grow up, ſo teach 2 them the uſe of Baptiſme, and the na­ture of that Covenant, whereof that is a ſeale.
3 At all times ſet them good copies and examples, and let inſtruction and correction be duly applyed; If thou place them abroad, have a care of ſetling them in good families, and under a good Miniſtry. This gives thee beſt hopes of Religions continu­ing in the family; And though poſ­ſibly there may be an Eſau amongſt them, yet ordinarily ſome either in the firſt or next generation, prove good: however, this is the beſt ſervice thou canſt do to God the beſt thanks thou canſt return to Chriſt, the beſt work thou caſt perform to the Church and Miniſtry, the greateſt mercy thou canſt ſhew to thy poſte­rity, the wiſeſt way thou canſt take for thy ſelf: ſo ſhalt thou engage their hearts more to thee, Mal. ult. ſo thou ſhalt more comfortably dye, when thou ſeeſt them thus placed with, and matched to, Chriſt. A poor man may poſſibly preferre his childe by a good match, none like to this of marrying them to Chriſt. Sith then [Page]a way not onely of recovery but of preferment is found out, be not wanting to God, to Chriſt, to the Publick, to your ſelves here, to your poſterity hereafter; if they may be happy, leave them not miſerable; if they may be found in Chriſt, leave them not in Satan, in hell.
Ʋſe 4 Douple inſtructi­on. If this ſtate in Chriſt be ſo happy, when we are thus united to him by vocation, and hold communion with him through juſtification and ſancti­fication, and receive perpetuall influ­ence and ſupportance from him, then inferre hence two things.
Beware how we ſlight ſo great a 1 privilege in others;Slight not ſo reat a privilege in others. Is any a Saint and member in Chriſt? acknowledge Chriſt in him, receive him though in ſome things differing from us, and in many things inferiour to us: have not the glorious faith of Chriſt in reſpect of perſons. If Chriſt be not a­ſhamed to call them Brethren, Heb. 2. If God be not aſhamed to call them children, Heb. 11.16. why ſhould we bee coy of their acquaintance? Think the ſame of every faithfull Preacher. If Chriſt own him as his Embaſſadour, and gives him the title [Page] of the Glory of Chriſt, why ſhould we ſlight any ſuch, becauſe of ſome diffe­rences or infirmities? I go further, If any Church or ſociety of Chriſtians be in Chriſt, why ſhould not we look upon them as Paul did? Grace and peace, ſaith he, be unto the Churches at Theſſalonica and elſewhere, which are in God the Father and in Chriſt the Saviour. Doubtleſſe the Church of Theſſalonica, and at Corinth had their blemiſhes, errours in ſome doctrinals, failings not a few in practicals, yet becauſe they were Churches in Chriſt, the Apoſtle ownes and honours them. The Churches of Galatia were much declined, yet Paul and the Brethren with him, look upon them as Churches of Chriſt. The ſeven Churches of Aſia wanted no faults, and thoſe of no ordinary alloy, yet are they Golden Candle­ſticks in Chriſts eye, and ſuch as he converſed withall. And if ſo, why ſhould we ſeparate from them; or bring up an ill report of any of them?
Queſt.  You will ſay happily that you med­dle not with particular perſons, you conceive hopefully of many that live amongſt us: but the thing queſtioned [Page]is, about the ſtate and conſtitution of our Churches, if that be Antichriſti­an, what communion then with Chriſt?
Sol.  Brethren, if there be any amongſt you, who are indeed tender, and fear­full in this caſe, I beſeech you with all the mercy, mildeneſſe, and ear­neſtneſſe, that I can, to lay aſide all prejudice, and ſeriouſly to conſider theſe things. Firſt, what a grievous thing it is to miſname, or miſvalue any eſtate in Chriſt. Secondly, whe­ther you dare ſay, that none of our Churches, or of like community be in Chriſt. Study I beſeech you, what ſtates a Saint or Church in Chriſt, and what nullifies or forfeits that ſtate. Try whether you cannot find ſome footſteps of Chriſt, ſome Seales of his Miniſtry amongſt us, and if ſo, why may not that houſe and habitation pleaſe us that pleaſeth him? why may not we dwell, where Chriſt is pleaſed to dwell? Object not, thouſands of failings; the queſtion is, whether we have a true being in Chriſt, and if he be amongſt us as head, and root, why ſhould not his be acknowledged members, and branches?
[Page]
But how can we partake with ſuch, but we ſhall be partakers of their ſins? Queſt. 
Sol.  How did Chriſt? he was daily in the Temple, and at Temple Services, amidſt the Phariſees, and other Do­ctors, yet no way partaker of their errours and abuſes: he inwardly diſtaſted them, and outwardly diſ­countenanced them; do thou the like, and then thy preſence (being onely Locall, not Morall) doth not fetch thee within a guilt.
Object. Oh but we have no power to cenſure and whip out offenders as Chriſt did.
Sol. Conſider firſt, whether any ſuch power be due to us. Secondly, whether we may take it up of our ſelves. Thirdly, whether the abuſes are ſuch, & ſo malignant, as that they will warrant a forſaking of the aſſem­blies. So long as Chriſt is there, what fear of being member of that body, which hath Chriſt for its head?
Queſt.  But the abuſes are of ſo high a na­ture, as that there is no tolerating of them.
Sol.  Anſw. That's an high charge: be ſure of thy grounds, before thou layeſt ſuch an aſperſion upon a ſociety [Page]which beares the face of a Church: in judging raſhly thou maiſt poſſi­bly ſin againſt the generation of the righteous, therefore conſult, and con­ſider, and then give ſentence; for clear it is, that as we muſt not par­take in ſin, nor joyn ourſelves to Har­lots, ſo neither muſt we be more ſtrict, and ſevere then Chriſt himſelf: therefore drive things to an iſſue; this or that Church ſo called, either is, or is not in Chriſt. If not in Chriſt, we have nothing to ſay for it, out of Chriſt, there is nothing but death and darkneſſe; If in Chriſt, 'tis true it may be, there may be juſt cauſe of mourning, great need of reforming, but when we have done all that l [...]es within our power and calling to do, whether then there be ground for a divorce and deſertion, think thou of that: and think adviſedly, leſt thou condemne where Chriſt ſaith, there is no condemnation.
Secondly, let not this conſolation 2 ſeem ſmall to us,Comfort to them that are in. Chriſt that we are taken into ſuch an eſtate. Say, though poor as to the world, ſay, a ſcorn of men, a ſlave to men, be thy eſtate as bad as Malice can make it, or Phan­ſie [Page]conceive it, yet if thou be in Chriſt, thou art in a bleſſed conditi­on. Time will not now give, to ſpread before thee the particulars of this eſtate; how unworthy thou waſt of it, how freely, and yet how dearly it coſt thy Redeemer, what an infinite gulph and diſtance there is betwixt thy former, and this renewed eſtate; work theſe things upon thine own heart in private: ſay, once I was a ſlave, now free; once Satans, now Gods; once an enemy, now a childe; once a limbe of Adam, worthy to be hanged up as a traytours quarters, now a piece of Chriſt; once curſed, now un­der bleſſing; once for hell, now an  [...]eire of heaven; once a damned crea­ture, now there is no condemation; once death was terrible, the grave dreadfull, but now in Chriſt, I am more then a Conqueror. To be un­der Chriſt, is a great privilege, he is the Tabernacle of many coverings to ſhelter us, and our hiding place; but to be in him, to be made one ſpirit with him, And how this may be known. is to be as high, and as ſafe as we can be, and therefore enjoy that privilege.
Queſt.  I, but how ſhall I know, that I am in Chriſt?
[Page]
The Word tells thee, He that is in Chriſt is a new creature, Sol. 1. old things are paſs'd, the old man crucified,Cor. 5.17. 2 Cor. 5. the old husband buryed,Rom. 7. ac [...] princip. Rom. 7. old luſts mortified, the old world dead to us and we to it,Gal. 5.25. Gal. 2. and 5. Chapters, and we redeemed from our old converſation, 1 Pet. 1.18. Our old guides and leaders ca­ſhiered, 1 Pet. 4.2. Eph. 2.2.—. Secondly, All things are become new, a new mind, a new underſtanding, a new heart, a new nature through­out, a new creation to all good workes, Eph. 2.10. The Holy Ghoſt formes whole Chriſt in us, the minde of Chriſt, the heart of Chriſt the tongue of Chriſt, whole Chriſt; we are under a new guide, the Spirit of God, (here Rom. 8.2.) gives Lawes, we are led by the Spirit, and walk in that Spirit, Gal. 5. 'Tis true,Gal 5.2 7. the fleſh ſometimes tranſports, and commits a rape upon us, but the Spirit is the guide and guardian of choice—Thirdly, a new aime, and end in all, as Chriſt did not pleaſe himſelf, Rom. 15.3. but ſought the publick good, ſo is it with his members in their meaſure. Briefly, all is made [Page]new, new hopes, new joyes, new feares, new delights, new deſires, all new, all eyeing Chriſt.
3 He that is in Chriſt, is a fruitfull branch,Joh. 15.5. Joh. 15. Chriſt hath no uſe­leſſe member, every one doth its' of­fice, bears fruit, its own fruit, in its own ſeaſon, and bears all to Chriſt; find thy ſelf thus renewed, thus pruned and made fruitfull to an in­creaſe of fruitfulneſſe, then we can tell thee that to thee there is no con­demnation, no bondage, no curſe, no hurt, no hell: nay, we can ſay more then ſo, then all perſons are thine, all things thine, all times thine, all eſtates thine, becauſe Chriſt is thine, 1 Cor. 3.22.
Object.  Object. But I have many objection [...] againſt all this.
Sol.  Sol. Like enough ſo; the Apo­ſtle foreſaw that, and hath prevented thee in this, and the foregoing Chap­ters: for inſtance; I am a childe, ſay'ſt thou, of Adams.
Sol. Thou art ſo by nature, but by the grace of Adoption in Chriſt thou art a childe of God.
Object.  Object. But I am a captive to ſin.
Sol.  Sol. A captive of ſin rather then to [Page]it: ſin ſurpriſeth thee, but fore a­gainſt thy will: Thou cryeſt for help, Oh wretched man! who will reſoue me?
Object.  Oh! but I have a world of ſin.
Sol.  I, but there is no condemnation; that ſin, ſaith Paul, is not thine, though in thee.
Object.  Oh! but I am compaſſed with mighty temptations, afflictions and the like.
Sol.  Yea, but all ſhall work for thy good in the cloſe, and thou ſhalt find it ſo.
Object.  Oh! but I can do nothing well, not ſo much as pray, or begge for my ſelf
Sol.  I, but the Spirit of Chriſt, helps our infirmities, and utters it ſelf, when we cannot utter our ſelves.
Object.  Oh! but I tremble at the accuſa­tions of Satan and conſcience; at the thoughts of thoſe terrible things to come, Death, Judgement, &c.
Sol.  'Tis God, ſaith the Apoſtle, that juſtifieth, and who then ſhall condemne? it is Chriſt that appears for us, who dares appear againſt us? it is Chriſt that hath killed death, buryed the grave, cowed Satan, overcome all, [Page]and who then ſhall ſtand up againſt us?
Object.  But how ſhall I be able to hold out, when the aſſay lants are ſo fierce, the defendant ſo weak, when there are ſuch variety of changes to paſſe through?
Sol.  The Apoſtle hath ſaid all, neither life, nor death, nor Angels, nor de­vils, nor perſons, nor things preſent, or to come, nor height, nor depth, nor any creature one or other ſhall be ever able to ſeparate us from Gods love, which is in our Chriſt and Lord.
FINIS.
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§
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Good Reader, be pleaſed to mend with thy pen, theſe few faults eſcaped in the enſuing diſcourſe.
PAge 14. l. 14. in the margin leave out Object. page 31. l. 5. r. accom­pliſhed, p. 37. l. 25. for leaſt r. leſſe, p. 38. l. 14. dele we, p. 41. l. 2. in the margin, leave out why, p. 41. l. 1. at is, p. 43. for I. r. yea, p. 61. put out not in the margent, p 82. l. 4. for then, r. them, p. 103. l. 13. r. ſhift, p. 105. l. 13. r. fetcht. In p. 108. l. 22. for with. r. that, ibid. l. 25. put out and next, r. yea ſhut p. 109, l. 6. r. rejected. p. 110. l. 6. after what, leave out, p. 114. l. 22. for ruits, r. root, p. 116. l. 13. after and r. he that makes it mought, ib. laſt line ſave one, r. a falſhood, p. 117. l. 7. in the margin, put queſtion, p. 118. l. laſt, r. as our former eſtate was.
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