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TO THE RIGHT HONOVRABLE EDWARD Lord Ruſſell Earle of BEDFORD, and to his moſt Noble and reli­gious Conſort, the Lady LVCY Counteſſe of BEDFORD.
[Page]
[Page]
Right Honourable,

IF the Dedication of Bookes can be any teſtimo­nie of thank­fulneſſe to Ho­nourable Perſonages, to whom [Page]the Authors are moſt engaged, your Honours firſt vouchſa­fing to admit mee a meere ſtranger to the office of a Do­meſtique Chaplaine in your Noble Familie, affording mee much reſpect, and conſtant encouragement beyond deſert and expectation; And your Honour, Madame, beginning to take care of my further preferment from the very be­ginning of my Seruice; and after a little waiting, procu­ring me a ſetled comfortable abode, and Paſtorall imploy­ment, ſo neere your owne Manſion, and vnder your wing, by your gratious and effectuall mediation to that Honourable Knight, and Ba­ronet, Sir Charles Moriſon, my Noble, and vncorrupted [Page]Patron, (for whoſe compleat proſperitie, my witneſſe is in heauen, that I daily pray vp­on my bended knees:) laſtly, obtaining, out of your honou­rable diſpoſition, that further acceſsion of credit, and counte­nance to my Miniſterie, which now I hold; will eaſily de­cide the queſtion, to whom theſe Firſt fruits of mine doe chiefly appertaine. I therefore humbly preſent the ſame, as a ſmall expreſsion of that thankſgiuing which I gladly would, but cannot ſufficiently render vnto you, moſt Honou­rable Founders (vnder God) of all that good I doe poſſeſſe.
I know well that things of this nature doe rather in­creaſe, then pay the debts of men ranged in ſo great a di­ſtance [Page]below your ſphere: yet withall I finde the greatest Oceans willing to embrace the ſmalleſt ſtreames that runne vnto them, tendring their ho­mage, and acknowledgement from whence they ſprang.
And though it be most equall that ſuch as publiſh any thing vnfit, ſhould beare the whole burden of the ſhame, and loſſe vpon their owne backs, who euer be their Patrons; yet it is an honour to ſuch as need no Patrons to helpe them out of brakes, to haue their writings graced by Noble Perſons of eminent re­ſpect for learning, iudgement and Religion, and to vſe their Names in ſuch a publike act, whereby the world may know they be not deſtitute of friends [Page]that will vphold them in any Worke well done.
This Treatiſe was chiefly intended for the benefit of mine owne Charge; but now, by conſequent, I haue put my ſelfe vpon the cenſure of va­rious diſpoſitions, and doe ex­pect the common Lot of all Writers. My only care is, to giue content to ſuch as reade to profit. If any peece hereof ſhall, by Gods bleſsing, adde the leaſt mite to your rich ſtocke of Graces, or to any well-affected, which is my higheſt ambition, I haue enough.
But remembring that now I preſent your Honours with a Booke, I muſt not make a booke of an Epiſtle. What further addition of thankful­neſſe [Page]for your continued fa­uours, my prayers, obſeruance, labours in any kinde, my life it ſelfe, may make, ſhall not be wanting, but gladly for euer tendred from, and by
Your Honours moſt firmly bounden in the ſtrongeſt bonds, to be commanded, C. BVRGES.



To the Iudicious and well-affected READERS.
[Page]
I Preface vnto you (becauſe it is the faſhion) not to make excu­ſes, or ſhew cauſes for the publication of this little Tract, but only to giue ac­count of the reaſons that induced me to ſome things in this Booke; at which, perhaps, ſome Readers may a little ſtumble.
1. The frequent quota­tions [Page]of Fathers Quid? quod prodeſt in ho­rum (Patrum ſcilicet) conſi­deratione cre­bro verſari, ne nos à conſenſu doctrinae & eceleſiae dimo­ueri patia­mur. Gualt. in Zach. hom. 1. & others, in ſo ſmall a Volume, may ſeeme, to ſome, ambitious: But I rather chuſe to fall vnder the cenſure of Pea­cocke Singularitans, who can but gueſſe vncertainly at what they would, but cannot iuſtifie concerning my intentions; then be iuſt­ly taxed of theft, by the truly learned, (who can diſ­cerne where I haue beene gleaning) for not acknow­ledging by whom I profit. Benignum eſt, & plenum in­genui pudoris, fateri per quos profeceris: reprehenſione dig­num eſſet, maiorum tacere no­mina & eorum appropriare ingenia Plin. ad Veſpatian..
2. The libertie I take in tranſlating mine Authors, [Page]may ſeeme to ſmell of ina­bilitie to render them exact­ly: But becauſe it is for Schoole-boyes to conſtrue euery word by Dictiona­ries, and Rules of Gram­mer; and for Schoole-men (abſit invidia dicto) to inter­pret the ſenſe of Authors; and becauſe euery language hath a proper elegancie of it owne, which cannot be tranſlated verbatim into any other, and he ſhould be ri­diculous that would goe about it; therefore I haue vndertaken rather an Inter­pretation, than a Tranſlation of thoſe I cite. Habet enim omnis lingua ſua quaedam pro­pria genera locutionum, quae cùm in aliam linguam tranſ­feruntur, videntur abſurda Auguſt. de vera Relig. cap. 50..
[Page]
3. The placing of the Ci­tations in the bodie of the Booke, rather then in the margent, may be thought a great diſtraction to the common Readers: But the diſtraction would be grea­ter on the other ſide, to thoſe that are more learned, by ſtopping of their reading with toyleſome inquiſition to perſue the Citations, as with Hue and Cry, into the margent. Now, they are in­ſerted in ſuch a manner, as need trouble none, if they conſider the Characters are only altred ſo far as the La­tine ſentence runneth, at the end whereof they may ſet in againe as eaſily, as if they were to paſſe from one Para­graph or Section to another.
[Page]
4. Laſtly, whereas I haue (in imitation of that renow­med Chryſoſtome) laid on downe-right blowes vpon the ſinnes I haue beene led againſt, and done my beſt to diſgrace thoſe helliſh mon­ſters; I muſt intreat the equall Readers to conſider the difference betweene Al­luſions, and Compariſons ſtrictly taken; and that I haue not vſed ſharper ſpee­ches then the ſacred word (our rule) hath done, which termeth hainous ſinners, Beaſts, Swine, Dogs, Vipers, Caterpillers, Locuſts, Wolues, Tigers, Beares, children of the deuill, &c. and therefore I cannot be iuſtly cenſured for railing, ſince I haue the Scriptures for my patterne.
[Page]
Theſe are the ſpeciall offendicles that I thought meet to lift out of the way, for preuenting the preiu­dice of ſuch as are vnwil­ling (without iuſt, and vr­gent cauſe) to be preiudi­cate: and as for others that will needs be skipping a­mong theſe blocks, when they may goe by them, let them knocke their ſheenes, and welcome. I might now ſpin out a long encomiaſtick thread; and ſpend much time to ſhew that this little model, is the very white, the Apoſtle leuels at; the Quinteſſence, the Center which all the lines of this Epiſtle tend vnto: or, on the other ſide, make large declamations againſt the [Page]ſinnes of the Times, and by all theſe preſſe you to the viewing (at leaſt) of this Golden Chaine, which being ſtretcht out, will eaſily ap­peare to be a glorious orna­ment, and badge of honour, deſeruing the ambition of the greateſt Peeres. But then, what need the Booke it ſelfe? Great mock-begger gates to little houſes, are but ridiculous. Fiſhing be­fore the net, bewrayes a Goteham braine. A large Epiſtle before ſo ſmall a Tract, would argue either a baſe begging of entertain­ment; a promiſe of more then can be performed; a tedious inabilitie of know­ing what not to ſay; or elſe too ſtrong conceit of the [Page]mans owne good ſtile, not to be expected from mee, who muſt ſtriue rather to print matter then words; be­cauſe no Printing buſineſſe doth, or may excuſe mee from my weekly preaching.
If any thing herein proue profitable to ſuch as read it, I aske no gift but prayers for my paines, that I may in this, or any other kinde further be improued for ad­uancement of our Grand Maſters honour, and rai­ſing vp of ſpirituall ſeede vnto him.
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[Page]
A
	ABſtinence what it is. pag. 91, 92
	Alimentarie obiects of Tempe­rance. 91

B
	Brotherly-kindneſſe what it is. 177 The parts of it. 180. The ground of it. 182. The reproofe and cenſure of ſuch as faile in it. 191. Such as ſcoffe at the Brethren come neereſt to the ſinne againſt the Holy Ghoſt. 192. The reproofe of falſe fellowſhip. 197. Ex­hortation to brotherly-kindneſſe, and to ſhew it forth, as to all in generall, ſo particularly to the perſecuted French Chriſtians refuged hither for releefe. 199. Meanes and helpes to ſtirre vs vp vnto it. 207

C
	Charitie what it is. 215. The extent of [Page]it. 216. The parts of it. 218. Reaſons to inforce vs to be charitable as in ge­nerall towards all, 222. ſo in particu­lar towards enemies, 225. Eight Que­ſtions about Charitie towards enemies, reſolued. 227, &c. Reprehenſion to the vncharitable: viz. Firſt, to ſuch as loue none. 247. Secondly, to ſuch as thinke it vnreaſonable to loue enemies. 249. Thirdly, to ſuch as thinke no man loues them that rebukes or puniſheth, for reformation. 252. Exhortation to the dutie, with ſundry preſſing motiues thereunto. 255
	Caeleſtine a Pope, his iudgement of Gods grace, mans will, and our merits. 20
	Chaſtitie. 92
	Chriſtianitie requireth the greateſt indu­ſtry. 22
	Clemencie. 93
	Continencie. 92, 93

D
	Diligence on our parts what it is, 15. 16, &c. & 24
	Diuiſion of this Epiſtle. 2
	Diuiſion of the Text here handled. 12, 13
	Diuinitie aimes chiefly at the will. 5
	Doctrine and Exhortation how to be mixed. ibid.

E
	Enemies who they be. 229. In what re­ſpects they muſt taſte of our charitie. ibid.
	Exhortation a principall part of the Mi­niſterie. [Page]4. A ſharpe reproofe of the de­ſpiſers of it. 6, 7. The benefit of it. 11, 12
	Eutrapelia. 95

F
	Faith is the mother grace and root of all the reſt. 25. How it is before other gra­ces, 25, 26. The neceſſitie of it. 28, 29
	Flatterie, how baſe. 10. and how baſely rewarded. 11

G
	Gentlemen, why ſooner ſeduced to Pope­rie, then meaner men. 8
	All Graces, the obiect of a Chriſtians di­ligence. 29
	Grounds for expoſition of the Text here treated of. 34, 35. And the marſhalling of the ſeuerall Virtues according to thoſe grounds. 36, 37
	Godlineſſe, how many wayes taken. 159 How it is to be taken here. 163. The reproofe of ſuch as deſpiſe it. 167. Ex­hortation to it. 168. Meanes to attaine it. 174

H
	Haeretiques, how different ends they make, from true Martyrs. 172
	Honeſtie. 90
	Humilitie. 94

I
	Ignorance, how miſerable it makes men. pag. 70, &c.
	Impatience deſcribed and cenſured. 138 139
	Impietie how dangerous. 176
	Intemperance, and intemperate perſons. 100, 101, &c.

K
	Knowledge, the diuers ſorts of it. 57, &c. The difference betweene Simple and Compound Knowledge. 59. Specula­tiue, Practicall, and Experimentall Knowledge, 60, 61. What Knowledge is here vrged. 65, &c. The reaſon of it. 67. The miſerie of Popiſh Ideots. 70. Allegations out of Aquinas, Bel­larmine, and Durand, to proue the ne­ceſſitie of a diſtinct Knowledge. 71, 72, 73. Dehortation from the Papall yoke. 79. Exhortation to grow in Know­ledge. 80. Meanes vnto it. 81. &c.

L
	Lorinus confuted touching the concur­rence of mans free will. 19
	Loue, what it is in the generall deſcrip­tion of it. 214

M
	Manſuetude or Mildneſſe. 93
	Modeſty. ibid.

P
	Patience, how many waies taken. 114. &c. How it is taken here, and the deſcription of it. 119. The grounds of it. 127. &c. A ſharpe reproofe of the want of it. 135, 136. &c. Dehortati­on from impatience. 139. Two need­full queſtions reſolued. 1 How men may [Page]be rid of impatience, and become pati­ent. 142. 2 How far our patience muſt extend it ſelfe. with rules about it. 142
	Parſimony. 95
	Piety, how taken by Schoole-men, and hu­mane Authors. 159
	Pudicitia. 92
	Preaching, a tax of ſuch as finde fault with the plenty of it. 76
	Prudence. 61
	Puritans. 6

S
	Solifidians, who they be. 51
	Studioſity. 94

T
	Temperance, how many waies taken. 86. &c. The force of the Originall word. 88. The ſorts and parts of Tem­perance. Integrall. 90. Subiectiue. 91. Potentiall. 93. How temperance is ta­ken here, and our duty about it. 96. The ground of it. 98. Reprehenſion of intem­perate perſons. 100. &c. Jnſtruction how to be truly temperate. 106. Inci­tation and helpes vnto it. 107

V
	Virtue, the force and etymologie of the word. 38 &c. The ſeuerall ſorts & kinds of virtue. 41. Virtue and grace, how all one. 42. The difference betweene Theologicall, Jntellectuall, and Morall virtues. 43. &c. How Virtue is taken here. 45, 46. Virtue is neceſſary vnto a [Page]Chriſtian, as well as faith. 47. In what ſenſe Virtue is neceſſary. 48. &c. A Po­piſh ſcandall of our Church, touching workes, taken away. 51. Exhortation vnto Virtue. 52. Meanes to at­taine it. 53. &c.

W
	Wiſdome. 62



Faults eſcaped.
PAg. 14. for this read theſe. p. 17. in the margin, for Phil. 1.12. read Phil. 2.12. p. 43. in the margin, for Pſa. 48.7. read Pſal 84.7. p. 67. for  [...], read  [...]. p. 94. for buſineſſe read buſy­neſſe. p. 118. for  [...] read  [...] in p. 180. for vnſpeakable, read vnſpeak­ably. in p. 205. for imbrace read imbrac't. p. 249. for poſſible read poſſibly.
Beſides theſe words miſtaken, there is ſometimes a comma, for a period, and colons miſplaced. I hope the able friend­ly Readers will amend, or pardon ſuch ſmall, and eaſie errors.


A CHAINE OF GRACES, drawne out at length for reformation of MANNERS.
[Page]
2. PET. 1.5, 6, 7. 5. And beſides this, giuing all diligence, adde to your faith, ver­tue; and to vertue knowledge;
 6. And to knowledge, tempe­rance; and to temperance, pati­ence; and to patience, godlineſſe;
 7. And to godlineſſe, brother­ly-kindneſſe; and to brotherly-kindneſſe, charitie.


CHAP. I.
THE forme of this Epiſtle ſeemes like to Pharaohs Butlers Vine Gen. 40.9, 10., which, though it bare many buds and bloſ­ſomes, [Page]and plentifull cluſters of ripe rich grapes; yet was di­uided but into three maine branches. So this, though fully fraught with admirable varietie of excellent matter cunningly wreathed together, yet accor­ding to the vſuall frame, con­ſiſteth but of three principall parts: An Introduction, a Nar­ration, and a Concluſion.
Theſe words begin the ſecond part hereof, commonly called the Narration, & this ſtands on two legs: 
	1. Exhortation, c. 1.
	2. Caution.

Which the Apoſtle puts in 
	1. Againſt Seducers, cap. 2.
	2. Againſt Epicures & godleſſe liuers, c. 3.

I am not ignorant that the two laſt chapters containe a pre­diction of that great plague to come vpon the Church by meanes of falſe Teachers, and Atheiſts: yet withall I know [Page]the maine ſcope of the Apoſtle not to be Prophecie; but by Prophecie to forewarne and arme the Church againſt thoſe two ſorts of deuouring beaſts. The Prophecie therefore being but the ground of Caution, the Caution deſerues to beare the name of the ſecond branch of the Narration.
The Exhortation (as I con­ceiue) is graduall, the firſt de­gree whereof would lift vs vp to godly conuerſation. The ſe­cond mounteth higher, and faine would draw vs to get aſſurance of our effectuall voca­tion, and election: Ver. 10. both which are firſt ſet downe, and then ſet on: firſt propoſed, and then preſſed by ſundry weighty ar­guments, which this grand ma­ſter of the aſſembly vſeth as a hammer to faſten his nailes withall.
The former ſtep of this his exhortation is laid downe in [Page]theſe 5. 6. and 7. verſes: and this is that which only I intend at this time to aſcend. And here before I can get vp vpon it, I muſt ſtand & view the ground on which tis built; becauſe there is ſomewhat, worthy ob­ſeruation, in the Apoſtles me­thod.
After he had drawne out, as in a ſmall Map, the large Con­tinent of Religion, eſpecially ſo much thereof as containes the rich reuenue of a Chriſtian, by way of Doctrine, in the foure firſt verſes: now his method leads him to Exhortation; tea­ching vs hereby, Obſeruati­on in ge­nerall. that Exhorta­tion is a principall part of the Miniſterie. A thing ſo com­monly and conſtantly obſerued by the Apoſtles in euery chap­ter of their Epiſtles, and ſo in­ſtantly preſſed on other Mini­ſters 1 Tim. 4.13. 2 Tim. 4.2. Tit. 2.5., that inſtances need not in ſo plaine a point. Doctrine muſt firſt fill vp the lampe with [Page]oyle, and then muſt exhortation added, put fire vnto it.
The reaſon is, becauſe Di­uinitie, howeuer firſt it deales with the Ʋnderſtanding, yet chiefly and principally it wooes the Will Pro. 23.26 Prou. 4.23. Deut. 5.24.. It teacheth truth, and preſſeth goodneſſe. Truth muſt goe before, and lay a ground for goodneſſe. Doctrine muſt firſt informe the Vnderſtanding, that the Vnderſtanding may in­forme the Will. But goodneſſe is the end of truth; Exhortation therefore followes Doctrine to incline the Will. Vpon which foundation a great Schooleman builds this definition of Diui­nitie, Theologia eſt ſcientia affe­ctiua &c. principaliter vt ipsâ boni fiamus Bonauent. in Proaem. in Sent. quaeſt 3. concluſ.. Theologie is an affectiue knowledge &c. principally intending to make vs good.
This giues a checke to the purer wits, refined fantaſtiques, Vſe 1 and curious Gallants of our [Page]times, who faine would take vpon them to know more then Apollo, and to laugh this part of Preaching quite out of coun­tenance, as too plaine a ſtraine that grates their tender eares; and therefore in deriſion vſe to ſay of ſuch as vſe it, They are good honeſt men, and giue good exhortations, that ſerue plaine country people paſſing well. But &c. I hope you vn­derſtand their meaning. Such coarſe morſels will not downe with them; their fine palates call for choicer food. Euery one of them being no leſſe, I hope, then a quick-ſighted Ariſtar­chus, from whoſe cenſure Ho­mer himſelfe muſt not be free.
But tell mee, Gallant, are you growne ſo learned as you would be taken? ſo perfect, as if exhortation were a thing ſu­perfluous? What? become a downe-right For ſuch only were termed Ca­tharoi in the Primitiue Church, who held them­ſelues perfect. And this doth beſt agree to the ſcoffers of theſe dayes, who thinke themſelues as good as need to be; and that it were a needleſſe and idle thing for them to fol­low Sermons, reade, pray, auoid ſwea­ring, &c. it can no way agree to ho­neſt godly ſo­ber men, who ſtill acknow­ledge their wants, and goe on in their ende­uours; and do not thinke of themſelus, as if they had already attai­ned, or were already per­fect. Phil. 3.12. Puritan? ſo good, as needs no mending? [Page]Some I know there be that ramble after knowledge as drunkards after liquor, not ſo much to nouriſh, as to pleaſe their drunken appetite. For al­though euery man can be con­tent to deceiue, yet no man is willing to be deceiu'd himſelfe. Therfore ſome ſearch for truth, who haue no minde at all to goodneſſe. But quaerentes verū, ſed non bonum, ideo non inveni­unt ſummum bonum: Seeking truth, but not good, therefore they neuer light vpon the chie­feſt good; as Hugo Hugo de S. Vict. miſcell. lib. 1. tit 73. wittily. But the Gallant hath no cauſe to feare that we ſuſpect him to be ſuch a Gnoſtick: if we could come ſo neere to feele his pulſe; or his proud heart would ſtoope to Catechiſme, wee might ſoone diſcerne that he of all others hath leaſt cauſe to ſcorne the ſpoone, being ſuch as hath need of milke, and not of ſtrong meat Heb. 5.12.. His birth and [Page]breeding tels him ordinarie knowledge ſhould not ſerue his turne, but loth he is to be at paines to get it, and yet vnwil­ling to be held a Brute, or Vul­gar; & therfore ſets a good face vpon it howſoeuer. And that men may take him to be ſome bodie, he takes vpon him to correct his Teachers; not vn­like to them who vndertake the cenſure of Magnificat; or like ſome wiſeling, that ſhould ad­uenture to call his father, foole, to proue himſelfe (ſi placet Deo) the wiſer man. Where­by, in truth, he ſhewes, that yet he is to learne his A. B. C. That ſcholler that once hath learned any thing of his maſter, will ra­ther brag of him, then diſgrace his teaching.
If any ſhould demand a rea­ſon, why ſo many Gentlemen are ſeduced to Poperie ſooner then meaner men, the anſwer would be eaſie. Their diſdai­ning [Page]to be built vp the ordina­rie way, and to be conſcionable hearers of ſuch meane (but yet beſt) preaching, as is fully laden with exhortation vnto good­neſſe, is the chiefe occaſion of their apoſtaſie. They reſolue, neuer to be catechiſed: they muſt be held ſufficient from their very cradle. Their curious eares will not be beaten with plaine ſong, although they vn­derſtand no ſtroke of any curi­ous ſtraine. And then, no mar­uell, if euery dunſticall catch­pole Prieſt, and claw-backe fiſhing Ieſuite doe ouercome them, if once they can but winde into ſlender acquain­tance with them: according as S. Paul hath more then once foretold 2 Theſſ. 2.9, 10, 11, 12. 2 Tim. 4.3, 4. Thus man that is in honour and vnderſtandeth not, is like the beaſts that periſh Pſa. 49.20..
This alſo puts in a timely ca­ueat againſt that clawing ſtraine, Vſe 2 which teacheth men to con­temne [Page]this diuine method, and to diſgrace this kinde of teach­ing. It is rather for a Paraſite vpon the Stage then a Diuine in the Pulpit to flatter thus. I need not to apply. I know your wiſdome and diſcretion. I leaue it to your godly care to make the application. I need not to ex­hort &c. when many times he knowes too well his hearers are too farre from ſuch a care. They only like ſome daintie, fine, ſmart, ſhort, light, ſmooth, eaſie ierkes of wit that may make them ſport, they loue to ſee the man wittie; ſo he know Ma­ſter; as ſome that delight to play with a Monkey, vntill ſhe fall to ſcratch or bite them. But let no faithfull Miniſter of God ſeeke to humour them herein, this is that indeed, which they would haue; but when they haue it, they will deſpiſe thee on the open ſtage. And thus the Gallant will not bluſh to ſay, [Page] 
—my flatterers
 Shall be the pure and graueſt of Diuines,
 That I can get for money The Al­chymiſt. Act. 2. Scen. 2.
.

 And thus doth God caſt durt in the very faces of ſuch flatte­rers, euen by thoſe very men they flatter, although that flatte­rie be welcome to them. Truſt none of them all therefore with Application: bring hammers Ier. 23.29. with thy nailes, and driue them in vnto the very head; yea goad them to the quicke Eccl. 12.12; be inſtant in Exhortation, as well as Doctrine 2 Tim. 4.2. or elſe thou doſt but halfe thy worke, and for thy negligence deſerue a curſe Ier. 48.10. Ezek. 13.9, 10..
Laſtly, Vſe 3 let people be admoni­ſhed to ſuffer the word of exhor­tation Heb. 13.22. When our ſtomacks are downe we are glad of ſharpe ſauces to prouoke appetite. When our knife is dull, we vſe a whetſtone to make it keene, yea ſometimes the Grindſtone [Page]too, to make the ſharper edge. Shall wee not then thinke ex­hortation needfull to ſtirre vs vp to goodneſſe? who findes not too much dulneſſe in his beſt affections? too much cold­neſſe in his moſt feruent deuo­tions? Oh therefore be glad of exhortation to rouſe our drow­ſieſpirits; to put them on vnto ſome duties we yet neglect; or to double our diligence in thoſe we haue begun; or giue vs com­fort in thoſe we doe performe. It is a great chearing to a godly ſoule to heare a duty preſſed that he is faithfull in. Exhorta­tion is only irkſome vnto ſuch as haue no heart to goodneſſe.
Thus much of the Apoſtles Methode. Now let vs enter vpon his preſent Exhortation, in which conſider,
1. Diuiſion.  The entrance to it, And beſides this.
2. The exhortation it ſelfe, wherein is ſet forth,
[Page]
1. The Act, or duty exhor­ted to;  [...], adde.
2. The Obiect of it, which is double, viz.
1. Cui, that to which this addition muſt bee made. And this is faith.
2. Quod, that which muſt bee added to their faith. And theſe be the ſeuen graces of Virtue, Knowledge, Tempe­rance, Patience, &c. in the text expreſſed.
3. The manner of perfor­mance of this dutie, giuing all diligence, &c. This is the natu­rall reſolution of theſe verſes. But yet for plaineneſſe ſake I will follow the order of words in the handling of them.
And beſides this,  [...], pro  [...], Expoſit. And beſides this. as Beza thinketh. The ſimple ſenſe is this: Beſides all that which God hath done for you, in gi­uing you pretious faith; all things pertaining to life and god­lineſſe;[Page]calling you to glory and virtue; endowing you with exceeding great and pretious promiſes that by this ye might be made partakers of the diuine na­ture, &c. you muſt now on your parts doe this which fol­loweth, viz.
Giuing all diligence, Giuing all diligence. that is, not ſlothfully, and coldly, but earneſtly and painfully, doing the vtmoſt of your endeuour alwaies.
Adde to your faith, Adde to your faith. that is, ioyne, adminiſter, ſupply, daily increaſe vnto that pretious faith which through the incompre­henſible goodneſſe of God you haue obtained, all thoſe preti­ous fruits and graces following, both as a teſtimony of your li­uing faith, and as the way vnto eternall life, the end of faith.
The obſeruations that from hence ariſe are theſe:
1. Obſeru. 1 We muſt not reſt content in what God on his part hath [Page]done for vs, but adde thereto our owne diligence for the attaining of eternall life. This point is cleare from this preſent text, wherein the Apoſtle exhorteth, and preſſeth to diligence on our parts, to the vtmoſt of our ſtrength. Qui fecit te ſine te, non te iuſtificat ſine te: He that made thee without thy ſelfe, doth not iuſtifie thee without thy ſelfe, ſaith Auſtin Aug. de verb. Apoſto­li. ſer. 15.: becauſe when he made him hee found him nothing; but when hee comes to apply and impute righteouſneſſe to iuſtification, he finds him a reaſonable crea­ture, into which hee infuſeth grace, and enableth him to be willing, and to embrace by faith, that iuſtification which is offered to him. Which giues no hold to any Pelagian ſpirit, to faſten the Tenent of mans will concurring of it ſelfe; for he elſewhere diſclaimes this vtter­ly; ſaying that God ex nolenti­bus[Page]volentes facit Contr. 2. Ep. Pelag lib. 1. cap. 20., of vnwil­ling makes vs willing. And a­gaine, volūtas humana non liber­tate cōſequitur gratiā, ſed gratiâ potius libertatem De Correp. & gra. ca. 8.: Mans will doth not by liberty obtaine grace; but by grace, liberty. And in another place: Let Pela­gians know and acknowledge, that GOD workes not in the hearts of men by the force of the law and doctrine, outward­ly ſounding in the eare, but by an inward, ſecret, wonderfull, and ineffable power, not onely veras reuelationes, ſed etiam bo­nas voluntates Lib. de gra. Chriſti. ca. 24.; true reuelations, but good wils alſo. And ſo he expreſly teacheth in the place firſt cited: Totum ex Deo, non tamen quaſi dormientes, non quaſi vt non conemur, non quaſi vt non velimus Jb. de verb. Apoſt. ſer. 15.. The whole is of God, yet he would not haue vs bee as ſleepers, or as if wee ought not to endeuour, or ſhould not neede to ſet our wils [Page]on worke. So that when God hath by his grace made vs wil­ling, he requires our willingnes and diligence, (beſides what he hath done) to lay hold on that which he hath prepared for vs. When wee ſet meat before a hungry man, he will not looke we ſhould thruſt it downe his throat, and hee not take the pains to feed himſelfe. Nature teacheth the ſucking childe to draw the breſt when it is put vnto his mouth. So grace doth teach a Chriſtian not to be idle, but to endeuour according to the ſtrength he hath receiued, to take poſſeſſion of the gifts of God. Though God doth fi­niſh vp the worke it ſelfe, with­out mans helpe; yet God requires that Will which in the firſt conuerſion was meerely paſſiue, afterwards to be actiue, and to worke out our ſaluation with feare and trembling Phil. 1.12.. Be­cauſe non ſicut in lapidibus inſen­ſatis,[Page]aut in ijs, in quorum natu­ra rationem aut voluntatem non condidit Deus, ſalutem noſtram operatur Aug. cont. Pelag. de pec­cat. meris. & remiſſ. lib. 2. cap. 5.: He workes not our ſaluation as if hee wrought in ſenſleſſe ſtones, or in creatures in whom hee hath not created reaſon and will.
Briefly then, he requires our labour; not the ſtrength of na­ture, but the exerciſe of grace: not the naturall power of our owne will, freely concurring with his worke of grace; but the ſupernaturall power of our will renewed, and enabled to lay hold of eternall life: and ſo we worke, to get what Chriſt hath merited; not to merit, by what wee worke. If any ſhall obiect; Then God doth all, and we doe nothing: for if it be thus, we are wrought vpon, and doe not worke our ſelues: Auſtin ſupplies me with an an­ſwer; Immo agis, & ageris, & tū bene agis cum à bono ageris Aug. de verb. Apoſt. ſer. 13.. [Page]Thou both workeſt, and art wrought vpon, and then thou workeſt well, when thou art wrought vpon by him thats good.
Lorinus then did fouly ouer­reach, when from this text, and Auſtin hee would ſeeme to proue a neceſſity of mans will concurring with Gods grace, ac­cording to their Popiſh Tenent ex condigno in part deſeruing what it ſtriues vnto. For though God giues man will, and enables him to take poſſeſ­ſion of what he prouideth, yet this argues not a power, or worth in man to be copes-mate with God in the procuring of ſaluation, no more then a beg­gar by holding out his hand to receiue an almes, doth by the ſtretching forth of his hand me­rit the almes hee doth receiue. Nay we doe leſſe: for God giues hands and ſtrength and all vn­to vs Phil. 2.13., and only requireth vs to [Page]vſe the hands and ſtrength hee hath beſtowed vpon vs, to take poſſeſſion of what in grace and fauour he propoſeth to vs. I will ſhut vp this with that of an arrant Pope Coeleſtin. 1. in Epiſt. 1. ad Galliae epiſ­cop. cap. 12. vt citatur à Petro Crab. Surio & Bi­nio tom. 1. Concil. ex lib. Pontiſicali. nec non à Bellarm. lib. 6. de grat. & lib. arb ca. 11. quaſi Coeleſti­nus hoc dixit de libertate voluntatis naturalis; ſed impudenter terquet ſen­tentiam Papae ſuaeiſte Je­ſuitia.: Non dubitemus ab ipſius gratia omnia hominis me­rita praeueniri, per quem fit vt aliquid boni & velle incipiamus & facere. Quo vti (que) auxilio & munere Dei, non aufertur libe­rum arbitrium, ſed liberatur, vt de tenebroſo lucidum, de prauo rectum, de imprudente ſit pro­uidum. Tanta enim erga omnes homines eſt bonitas Dei, vt no­ſtra velit eſſe merita, quae ſunt ip­ſius dona, & pro his quaelargitus eſt, aeterna praemiae ſit donaturus. Agit quippe in nobis, vt quod vult & velimus, & agamus, nec otioſa in nobis eſſe patitur, quae exercenda, non negligenda do­nauit, vt & nos cooperatores ſi­mus gratiae Dei. We doubt not, ſaith he, that all mans merits come from the grace of God, by [Page]whom it comes to paſſe, that we begin to will, and to doe any good thing. By which helpe and gift of God, mans free will is not taken away, but his will made free, that of darke it might become light; of croo­ked, ſtrait; of fooliſh, wiſe. For ſo great is Gods goodneſſe to­wards all men, that he accounts thoſe our merits, which are his gifts: beſtowes eternall rewards for thoſe things which hee of his bounty helps vs to: he wor­keth in vs ſo, that what he wil­leth, we will and worke: nor doth he ſuffer (his grace, or our will thus wrought vpon; for we may vnderſtand it of either; the Author expreſſeth neither) to be idle, which he gaue to be exerciſed, not negligently vn­imployed, that wee might be coworkers with the grace of God.
2. From the manner, the A­poſtle mentions, giuing all dili­gence; [Page]obſerue, Obſeru. 2 that Chriſtia­nity requireth the greateſt in­duſtry Heb. 12.15 Phil. 2.12. 2 Pet. 1.10.. It is a ſtate of happi­neſſe, but not of idleneſſe. Eaſe is no argument of bliſſe, for then Rogues, and beggers, and their neereſt couſins, our Pot­companions, ſhould bee the happieſt men. We cannot rake a little pelfe together, but with much and tedious toile, and browes bedewd with ſweat; much leſſe will heauen bee at­tained without our greateſt di­ligence Matth. 11.12.. Excellency doth argue rareneſſe, and doubles the dif­ficulty in getting of it. Labor proceſſus virtutis, labour is vir­tues progreſſe, ſaith S. Am­broſe Ambroſ. in Pſal. 119.. No labour, no virtue: great labours ſtand in the way to great rewards Not the ſloth­full, careleſſe, or delicate, but the violent take the kingdome of heauen by force: non qui alijs, ſed voluntatibus ſuis praeclaram inferunt violentiam: not ſuch as [Page]doe violence to others, but ſuch as offer an excellent kinde of vi­olence to their owne wils, as Bernard ſpeaketh Bern. in octo punct. punct. 6..
Both theſe points condemne the deſperate careleſneſſe of ſuch as throw off all care of ſal­uation vnto God himſelfe, Vſe 1 ſup­poſing, becauſe Chriſt hath done ſo much they need doe nothing; concluding, if they were elected, they cannot goe to hell. Theſe men conſider not what diligence the Lord requi­reth: or elſe they thinke hee is in ieſt; or ſo good, that now it matters not how bad they be. But this may giue them cauſe to feare they haue no portion in what hee hath prouided for his children; ſince, that grace which bringeth ſaluation, tea­cheth men to deny vngodlineſſe and worldly luſts, and to liue ſo­berly, righteouſly, and godly in this preſent world Tit. 2.11, 12.. To theſe I ſay no more but that of the A­poſtle, [Page] Be not deceiued, God is not mocked, whatſoeuer a man ſoweth, that ſhall he alſo reape Gal. 6.7.. Vſe 2
Hence may wee learne what we muſt doe in working out our owne ſaluation, viz. Nei­ther be idle, nor worke to me­rit: but onely doe our vtmoſt endeuour in getting all Chri­ſtian graces, both in obedience vnto God who doth command this ſeruice, and for the fitting of our ſelues for what he mea­neth to aduance vs to Dignum valdè eſt, & omnino exi­git ratio aequitatis, vt quibus à con­ſtitutione mundi reg­num paratur, spſi etiam ſeſe regno parare non negli­gant, ne para­to regno inue­niantur forſi­tan qui reg­naturi fue­rant, impara­ti. Bern. ſerm. ſup. Iob. 5..
And laſtly, Vſe 3 this muſt teach vs not to reſt in any meaſure of grace receiued, as thinking with our ſelues that now we haue enough. Our charge is ſtill to adde, and couet after more as greedily as worldlings thirſt for gold 1 Cor. 31., and drunkards for their wine Eph. 5.18.. Thereof may we craue not cups but flagons full Cant. 2.5.. Let Hercules erect his pillar where he will, a Chriſtians Nil vltra is ſet as farre as heauen, and he [Page]that ſtaies before, drops into Hell.
3. Obſerue. Obſeru. 3 Faith is the mo­ther grace and root of all the reſt: therefore he ſaith, adde to your faith, vertue; becauſe we muſt haue faith before we can haue virtue pleaſing vnto God Heb. 11.6.. Euery virtue is the foun­dation of it owne workes. But faith is the root of euery virtue, and giues a ſoule to euery vir­tuous action. Other virtues are as the maine armes of trees, that beare a many leſſer branches on them, but faith doth beare and feed thoſe armes, and all. Faith is the Spouſes wedding Ring, the firſt part of all her husbands goods, that after he hath ma­ried her, he endowes her with, and by virtue of the ſame doth giue her intereſt in all he doth poſſeſſe.
It is before other graces not in time, becauſe in reſpect of infuſion all graces are infuſed [Page]together, but vſu, in reſpect of exerciſe and orderly depen­dance on each other, as Hales Alex. de Alens par. 4. q. 12. m. 3. ar. 2. diſtinguiſheth. Or it is firſt, cauſalitate, in reſpect of cauſa­litie, not principall and prima­rie, but ſecondarie and imme­diate, as the liuer may be ſaid to feed the veines. All graces may be ſaid to be together in time, as fire and the light of it doe both appeare in time together; but yet there is in order of na­ture betweene themſelues a pri­oritie: for ſo fire is before the light, becauſe the light is cauſed by the fire. And ſo faith is be­fore other graces, becauſe all graces flow from it, and depend vpon it, and may be ſaid to be added to it, as the water of a fountaine, that mounting vp on high, deſcendeth backe into the Ceſterne from whence it came.
Where then ſhall Bellarmines good workes, Vſe 1 not only morall, [Page]but ſpirituall too, (before grace be giuen at all Bellar de gra. & lib. ar­bit. lib. 6. c. 15.) haue any place, ſince faith is the firſt thing, and leads in all the reſt, that God ac­cepteth in the ſonnes of men? Auſtin well ſaith of him that ſeemes to be moſt virtuous, and yet wanteth faith, that he is like a man galloping vpon the ſpeed beſide his way. And thus concludes of workes; Si bona videbantur antequam crederes, currebas quidē; ſed praeter viam currendo, errabas potius quàm perueniebas De fide ad Petrum.: If thy workes ſeemed good, before thou didſt beleeue, thou didſt run indeed; but, beſides thy way, thou didſt rather wander from, then draw to God.
But the Papiſts thus explaine themſelues: That men without faith may doe good workes, quoad ſubſtantiam operis Bellar. de grat. & lib. arb. l. 5. c. 6., in reſpect of the ſubſtance of the worke, although they haue no faith: but it is not good in re­ſpect [Page]of merit at the hand of God. This ſpake they truly, for none can merit. But the other is a groſſe abſurditie, that they affirme a man may with­out faith doe a good worke for the ſubſtance of it. Whereas Intentio facit bonum opus, inten­tionem fides dirigit: the inten­tion makes the worke good, and faith muſt gouerne this in­tention, or elſe no intention can make it good, as Auſtin ſpea­keth Auſtin. in princ. expoſ. Epiſt. ad Rom.: and all the world knowes how hee hath ſtygma­tiz'd the beſt workes of the moſt virtuous Infidels, eſtee­ming of them but as glorious ſinnes.
What now remaines to vs but that aboue all Graces wee firſt make ſure of Faith? Vſe 2 for this is all in all He that doth any thing without it, doth worſe then loſe his labour. For whatſoeuer is not of faith is ſinne. Hold out, and hold faſt Faith, or all is loſt. [Page]What euer we part from, let vs not part with this. This is the maine Cable that holds our Ship at anchor vpon our ſureſt ground. If this be cut, the ſhip muſt needs to wracke 1 Tim. 1.19. This is the chiefeſt treaſure in our Ca­binet. The heathen Seneca could ſay, Nihil retinet qui fi­dem perdidit: he hath reſerued nothing, that hath loſt his faith. By faith, indeed, he meant, truth; (for other faith he neuer knew) but yet tis true of what wee meane by faith.

CHAP. II.
TO your faith, virtue; and to virtue, knowledge; &c. Seuen ſeuerall vittues are lin­ked in one Chaine, and all alike propounded as the obiect of this exhortation. Whence we may obſerue in generall: Obſeru.  All Graces as well as any muſt be [Page]the obiect of a Chriſtians dili­gence. It is not enough to ſhew our diligence in one or two Graces, or in a few duties, but wee muſt extend it vnto all. Rom. 12. Phil. 4.8. Therefore the Apoſtle puts vp all theſe vpon one file, vſing the Verbe  [...] but once for all, that ſo we may take them vp all together. All vir­tues are ſo linked one in ano­ther, that he that will haue one muſt haue all, or elſe let all alone. Hence Hierome Hierom. in Epiſt., (and after him, Bernard Bern. de Paſſione Dom. cap. 42. to like ef­fect:) All virtues doe ſo cohere together, that he that hath one hath all, and he that wants one, wants all. Their meaning is: He that hath one in any perfe­ction, hath alſo the ſeeds of all the reſt at leaſt Bellarm. de gra. & lib. arb. l. 5. c. 3.. As vices, ſo graces aſſemble themſelues by troopes Can. 6.13.. So Chryſostome: Neque enim ſola temperantia poteſt homini ſalutem adferre, ſi caetera deſint bona, neque cura [Page]pauperum, neque benignitas, nec quicquam aliorum quae cum vir­tute geruntur, ſed oportet vt omnia ſimul concurrant in ani­mas noſtras Chryſoſt. de orando Deum, lib. 1.. Temperance a­lone cannot bring a man to heauen, if other good things be lacking; neither care of the poore, nor bounty, or any other things; but it is neceſſa­rie that all graces ſhould be found within vs.
Away then from Religion all trifling Pedlers, Vſe 1 that pedle with ſome peeces of it, which doe not croſſe their luſts, but will not deale for the whole commoditie. Some will reade, but not pray; or pray, but not reade; or reade, but not heare; or heare, but not doe; or doe, but not all. Such are like Bed­lams that cloath only ſome parts of their bodies, and ex­poſe the reſt to the extremitie of the cold. What got Herod but greater condemnation be­cauſe [Page]he did not all? He that keepes the whole Law, and yet offends in one point, is guiltie of all: for he that ſaid, doe not com­mit adulterie, ſaid alſo, doe not kill: now if thou commit no a­dulterie, yet if thou kill, thou art become a tranſgreſſor of the Law Iam. 2.10, 11.. So he that bade thee get faith, bade thee adde virtue to it; and ſo of all the reſt. Virtue without knowledge will but breed ſuperſtition. Knowledge without temperance doth make a man no better then a learned ſwine. Temperance without pa­tience is not enough: nor pa­tience without godlineſſe: nor godlineſſe without brotherly­kindneſſe: nor brotherly-kind­neſſe without charitie.
Haue reſpect therefore vnto all Gods commandements, Vſe 2 as worthy Zacharie and Eliza­beth Luk. 1.6. There is no way but this, to keepe vs from confu­ſion, and euerlaſting ſhame Pſa. 119.6.. [Page]We are in a militant condition with many and mighty ene­mies. Shall we goe out againſt ſuch a puiſſant Armie with but a peece of armour, or only with a man or two? Nay, take we vnto vs the whole armour of God, or neuer looke to ſtand in the euill day Eph. 6.13.. All the graces that are to be had, are little enough to defend vs againſt ſo many enemies as doe encampe againſt vs. But yet if there were no ſuch neceſſitie of them for our defence, the excellencie of them ſhould make vs take them vp. If a man diſcerne but one grace begin to peepe, doth he not finde it good? Reaſon then will tell him, that if one be good; many, be better; and all, be beſt of all.
This being premiſed, Generall grounds for the expoſiti­on of theſe 7. graces. I come now to the particular, graces, or virtues, or duties, call them as you pleaſe. For they are graces in reſpect of their originall; [Page]virtues, in reſpect of their ha­bite; duties, in reſpect of exer­ciſe. Diuers haue diuerſly deſ­canted vpon the number, and order of theſe ſeuen. I will not fill my paper with other mens alluſions, much leſſe with their deluſions. What comes neereſt to the Apoſtles meaning, I will briefly ſhew; due reuerence ob­ſerued to all other men.
First, it is confeſs'd by all, that theſe graces are ſuch as pertaine to Chriſtian conuerſa­tion in this world among men, as fruits of faith in God.
Secondly, it is granted, that the Apoſtle doth not curiouſly obſerue the naturall order, de­pendance, and flux of theſe ſeuen, betweene, among, or from one another; but only preſſe them as neceſſarie addi­tions vnto, and fruits of faith, to proue it true and fruitfull.
Thirdly, it is agreed, that the Apoſtle doth not by recko­ning [Page]vp theſe ſeuen, exclude the care of labouring after any other elſe-where expreſſed: but only mentions a great number, to intimate vnto vs a care of all; for he vſeth a ſynec­dochicall figure frequent in Scripture, mentioning only ſome, when hee includeth all Iſai. 4.1. Amos 1.3..
Fourthly, therefore the di­ſtinction of theſe ſeuen, muſt be made according to the ſeuerall obiects about which they are conuerſant in the practiſe of them.
Fifthly, the conuerſation of a Chriſtian reſpecteth more im­mediatly things, or perſons. For all his actions are either ſuch as concerne duties to be perfor­med by himſelfe alone: or ſuch as are immediatly directed to the perſons of other men. Dire­ction and furniture for both theſe ſorts of actions are here ſet downe.
[Page]
1. The actions which are im­mediatly circares, about things chiefly belonging to his owne perſon in the exerciſe of faith, concerne either
1. Good, to which belongs virtue to doe good, and know­ledge to direct him in it.
2. Euill, and this is either
1. Euill of ſinne, to which he ſhall be enticed many waies, for auoiding whereof he muſt haue Temperance.
2. Euill of puniſhment, ſometimes for doing good, if it come from men; for other cau­ſes, as it comes from God. For his cariage herein he muſt haue patience to beare, and godlineſſe to honour God in the bearing of it.
2. The actions which more immediatly concerne his cari­age towards the perſons of men, are ſuch as hee muſt performe either
1. To good men, conſidered [Page]as members actually ingraffed into Chriſt, effectually called to the ſame glory and virtue with him, whom hee muſt vp­on this ground extraordinari­ly regard: towards theſe hee muſt ſhew Brotherly-kind­neſſe.
2. To all men in generall, conſidered as partakers of the ſame common nature with vs, and created in the image of God as well as our ſelues, and capable alſo of bliſſe, for ought wee know of any parti­cular perſons in the whole race of man-kinde, conuerſing or liuing on the earth; to theſe belong Charity.
Thus haue I according to my skill marſhalled theſe ſeue­rall graces in their proper rankes: It now remaines that I proceed to the diſtinct hand­ling of them as they lie in or­der.

CHAP. III. Of Virtue.
[Page]
THe firſt that comes to hand, is Virtue. Adde to your faith, Virtue. Somewhat muſt firſt bee ſpoken of the notation of the word, and then wee will deſcend vnto the thing it ſelfe.
1. The word in the Origi­nall is  [...], which ſignifies to make a free choyce of ſome excellent thing vpon mature delibera­tion. So that herein is inclu­ded three things.
1. The excellency of the thing made choice of: that choice onely comes from vir­tue, which hath faſtened on ſome thing truly excellent.
2. The free embracing of [Page]it by the will. Choice argues freedome of him that choo­ſeth. He that muſt be drawne by head and eares vnto any virtuous action, although he doe the worke, he is no virtu­ous man.
3. A mature deliberation and aduice before the choice. He that doth by accident, or as it were by ſome ſudden ſtrong temptation, fall vpon ſome good worke, without mature deliberation of the ex­cellency of the worke; and of his duty to ſet about it, and doth not in conſcience there­of performe it, is no virtuous man. Good turnes done in ſudden fits and humours, are no virtues in him that doth them.
The Latine word is Virtus, ſome ſay, à viro; becauſe it is the property of humane nature to be virtuous, and he deſerues not the name of a man who is [Page]not virtuous. But it is rather de­riued à vivel violentia, from ſtrength, or force, as not onely Durand Durand. in 2. ſent. diſt. 27. quaeſt. 1. (who is therefore cal­led foole,) but alſo Aquinas Aquin. Q. diſput. quaeſt. de virtist. in com. ar. 1. in reſp., Hales Alex. Ha­les. virtus quia circa difficile. par. 3. q. 59. m. 5. ar. 5., and others doe more rightly iudge. Which Etymolo­gie, how euer ſome diſlike, is moſt proper; whether wee re­gard the practiſe of humane Authors, whence we had the word, who aunciently held, that there was but one virtue, and that was Fortitude: or the ſa­cred Scriptures, which ſet out Virtue by  [...] Mic. 3.8. Pro. 20.29. and  [...] Pſal. 84.7. Some ſay the word  [...] which ſigni­fies a mea­ſure to mea­ſure withall, is vſed to ſig­nifie virtue. But I cannot finde it any where in this ſenſe. which ſignifie force, ſtrength, or power. Virtue it is by which we get the Kingdome, as the way vnto it. But this, the violent muſt take by force, or goe without it: vir­tue is conuerſant in workes of difficulty, and therefore is it virtue, becauſe it hath force, and ſtrength to ouercome a diffi­culty.
2. Touching the thing it [Page]ſelfe; becauſe the word is di­uerſly taken, wee muſt firſt di­ſtinguiſh, and then deſcribe it.
There be, I thinke, as many diuiſions and deſcriptions, as Authors that haue written of it. That diuiſion of the Popiſh Schoole-men is worſt of all: they ſay, that virtue is either, 1. Na­turall, 2: acquired by induſtry, or 3. infuſed by the ſpirit of Grace Vide Greg. de Ʋalent. in 1 2ae. Thom. diſput. 5. q. 3. punct. 1.. The two former mem­bers of which diuiſion they may put vp in their pockets, as erroneous, and falſe. That only deſerues the name of virtue, in the Schooles of Chriſtianity, which is infuſed. They only are virtuous who haue it from a­boue Iam. 1.17.. Purblinde Plato by the dim candle of corrupted Na­ture, did diſcerne as much, for thus he ſaith, Ʋirtutem humana ne (que) natura, ne (que) doctrina, ne (que) exercitatione parari poſſe, ſed merum Dei donum eſſe Plato in Menone.. Virtue [Page]cannot be atchieued by humane nature, doctrine, or exerciſe, but it is the meere gift of God.
Infuſed Virtue is therefore that of which we are to treat: & this, ſome, deſcribe by the cau­ſes; ſome, by the Act; ſome, by the effects; and ſome, by the properties. That of Auſtin, re­fined by Aquinas, is beſt wor­thy of our approbation; Virtue is a good habit of the minde wrought by God himſelfe in vs, without our helpe, by which wee may liue well Auguſt. de lib. Arb. li. 2. cap. 18, 19. Aquin. 1.2. q. 54. ar. 4. nec non in Quaeſt. diſp. de virt. in communi. ar. 2.. In which de­ſcription we haue the habit, ef­ficient cauſe, act, or effect, of virtue conſidered in the gene­rall nature of it.
Virtue thus taken, is in re­ſpect of the efficient cauſe Alex. de Hal par 3. quaeſt. 62. m. 1., all one with Grace: for all virtues are graces, becauſe freely giuen. Therefore the Scripture when it ſpeakes of graces appertaining to the execution of morall du­ties, doth often retaine the name [Page]of virtue; as this text, and other places Pſal. 48.7. Phil. 4.8. 1 Pet. 2.9. witneſſe. The Schooles haue diuers diſtinctions of infu­ſed Virtues. Briefly, the ſum of what they ſay, may be reduced to this generall diſtinction, ta­ken from the different ends that virtues leuell at.
Of Virtues, ſome reſpect the chiefeſt and higheſt end of all. And ſome reſpect ends, ſubor­dinate, and leading to the chief­eſt end.
1. Thoſe virtues that reſpect the higheſt end are ſuch as looke and tend immediatly to God himſelfe; & theſe are three, faith, hope, and charity: Faith beholds him as he is ſumma veritas, the chiefeſt truth: Hope waits vp­on him, conſidering him as he is ſumma largitas, the chiefeſt bounty: and Charity cloſeth with him, as he is ſumma bonit as the chiefeſt good Brulifer. in 3. ſon. diſt. 26. q. 3. Tho. Aquin. Comment. in 1 Tim. 1.5. lect. 1.: Whereas all other virtues haue ſome lower obiect to pitch vpon, immedi­atly: [Page]and therefore the former three by way of excellency are taken from the reſt, and by the ſchoole-men dub'd with the title of Theologicall.
2. Other virtues reſpect ſub­ordinate and inferiour ends, which ſerue as meanes vnto the chiefeſt end, and of this ſort are all beſides the former three.
This latter ſort are ſometimes againe diſtinguiſhed into,
1. Such as are conuerſant circa vorum, to ſearch out the truth of things, and haue their ſeat in the vnderſtanding facul­tie, and therefore are called In­tellectuall. Of this kinde are Knowledge, Wiſdome, Prudence, Art.
2. Such as are chiefly im­ployed circa bonum, about goodneſſe for mans obſeruati­on and practiſe in his manners, or conuerſation, hauing their ſeat chiefly in the will, by the [Page]exerciſe of which vertues, a man receiues the denominati­on of a good man: and theſe are called Morall; of this ſort are Iuſtice, Mercy, Faithfulneſſe, Clemency, Fortitude, &c. But here muſt be obſerued, that not only among Philoſophers, but Diuines alſo, Intellectuall vir­tues goe vnder the name of Morall; eſpecially when both concurre in the ſame man who exerciſeth all the vertues hee hath in doing good, as Aquinas noteth.
Thus farre of virtue in gene­rall: now wee muſt enquire, How virtue is taken here. which of all theſe ſorts of vir­tues, the Apoſtle in this text commendeth to vs. There is no queſtion, but he ſpeakes of Morall virtue infuſed; becauſe he exhorteth vs to furniture for our Chriſtian conuerſation in this world, agreeable vnto our pretious faith. But morall virtue indefinitely propoſed, is ſome­times [Page]taken pro genere genera­liſſimo, for the whole Nature of virtue including all particular ſpecies, or kindes of virtue what­ſoeuer vnder it; 1 Pet. 2.9. Phil. 4.8. and ſome­times pro genere ſubalterno, for all virtues of one ſort, or kind, and in this latter ſenſe tis ta­ken here: for it cannot bee meant of all virtues in gene­rall, becauſe there bee diuers other particular virtues diſtin­guiſhed from it, and to bee ad­ded vnto faith, beſides that the Apoſtle meaneth by this word Virtue, in the Text. Nor can it be taken for any indiui­duall and particular virtue, becauſe virtue indefinitely propoſed, is nomen ſpeciei, non indiuidui, a name that imports not any particular virtue, culd out from all others, but all virtues of the ſame ſort, or kinde. Beda tom. 5. in Comment. ſuper hunc loc.
So that briefly by Virtue he meaneth both the habite and [Page] exerciſe of infuſed morall virtue producing all good workes which are any where enioy­ned in the word of God, as fruits of faith, adorning that Goſpell, by our godly conuerſa­tion, which we doe profeſſe.
This being the meaning of our Apoſtle, the point from hence is plaine, viz. Obſeru.  Chriſti­ans muſt diligently labour to bee virtuous, and doe good workes, as well as to beleeue. Adde to your faith, virtue. Faith is the life of the ſoule Gal. 2.20. Hab. 2.8.; and virtue the life of faith Iam. 2.14.17. &c.. Faith and Virtue are the two legs of a Chriſtian; hee that wants ei­ther, is but a hobling heldein, and wee know the Hebrew Prouerbe, the blinde and the lame enter not into the houſe for euer 2 Sam. 5.7.. You ſhall as ſoone meet a man in heauen without faith, as without virtue pro­ducing good fruits. And be­cauſe the tree of virtue is euer [Page]full of fruit, therefore as here we are exhotted to adde virtue, ſo in other places to the ſame effect are good workes preſ­ſed 1 Tim. 6.17, 18. Tit. 2.7.10. &c. Tit. 3.14., as well as faith. But here that knowne diſtinction of witty Bernard, wherewith he concludes a Tract, is worth inſerting, Works are via regni, non cauſa regnandi Bern. de gra & lib. arbit., the way to heauen, not the cauſe of reigning. When againſt the Papiſts, wee deny workes in the act of iuſtification, as the Scripture doth Rom. 4.2, 3.; wee doe not diſcharge the iuſtified man from doing of them, as fruits of faith to proue it liuely Iam. 2.24., and as teſtimonies of his thankful­neſſe and conformity vnto God and Chriſt, who gaue him­ſelfe for vs that hee might re­deeme vs from all iniquity, and purifie vnto himſelfe a peculiar people, zealous of good workes Tit. 2.14..
According to the ſenſe of Scriptures, wee ſay with the [Page]Scripture, faith without workes is dead. And that a man is not iuſtified by faith alone, without workes, in reſpect of the ſenſi­ble aſſurance of it within him­ſelfe; for he muſt haue virtue producing good workes to iuſtifie the ſoundneſſe of his faith, againſt all Satanicall temptations; and to diſtin­guiſh it from all vaine perſwa­ſions, and counterfeit faith.
Which expoſition is nei­ther ſtrained nor new. For ſo Origen expoundeth that place of Iames; ſaying, a man may bee ſaid to bee iuſtified by workes, quia certum eſt eum qui verè credit, opus fidei & iuſtitiae operari Origen. in Rom. 4. lib. 4.. Becauſe it is certaine, that hee who truly beleeueth, worketh the workes of faith, and righteouſneſſe. I might ſoone caſt vp a mountaine of teſtimonies, to this purpoſe, if this little Treatiſe could beare them: but I ſpare; caſt­ing [Page]but this one bone more to the Papiſts to gnaw vpon, which I haue taken out of their owne renowmed Saint, Aquinas. Opera enim non ſunt cauſa quod aliquis ſit iuſtus apud Deum, ſed potius ſunt executio­nes, & manifeſtationes iuſtitiae, nam nullus per opera iuſtificatur apud Deum Aquin. in Com. ſuper Gal. 3. lect. 4. &c. For workes, ſaith he, are not the cauſe why any man is iuſt before God, but they are rather conſequents and manifeſtations of our righ­teouſneſſe. For no man is iuſti­fied by workes before God. So that when we conſider virtue and the fruits of it, as a conſe­quent of faith in the iuſtified man, wee require Ours alſo, to learne to maintaine good workes for neceſſary vſes, Tit. 3.14. that they be not vnfruitfull, as much as any Papiſt of them all.
This may take off the ſcan­dall caſt vpon our Doctrine touching Workes, Vſe 1 and lay the [Page]Saddle vpon the right horſe; condemning the true Solifidi­ans of our age, that boaſt of faith, as good & much as may be; and will beleeue, with you, or any man liuing; but no point good workes. As for virtue, they are of Machiauils opini­on, the name is an honour, the vſe a cumber. Though theſe prate of faith, yet they neuer knew it, much leſſe enioyed it. For faith and virtue are twins of a birth, and euer dwell toge­ther: but theſe fruitleſſe faith­lings haue no roome for vir­tue, and are ſo farre from enter­taining it, that they profeſſe themſelues enemies to it, and all that giue it any harbour: And theſe be they that cauſe our do­ctrine of Iuſtification by faith to bee ſo much traduced by thoſe faithleſſe vaſſals of that Man of Sinne. But ſuch we vtterly diſ­claime, as none of ours; they may bury their faith, & them­ſelues [Page]too, when they will; for their faith is dead, and ſtinketh long agone. A heauy doome will one day paſſe vpon them for want of virtue to their pain­ted faith. There is a fearefull curſe denounced on the barren fig-tree Matt. 21.19. while it ſtandeth: But that's not all; the dreadfull axe of vengeance muſt cut it down, and then it ſhall bee caſt into the fire of hell Matt. 3.10.. And in the meane time, if any ſhame were in them, they would lay aſide the name of Chriſtians; ſince the Deuill himſelfe may better take it vp, then any of them; for he beleeues, and trembles Iam. 2.19., but they doe neither.
Let this preuaile with all faithfull men, Vſe 2 to ſtriue by all meanes to grow in virtue, as well as faith. For though faith at firſt gaue birth to virtue, yet virtue is of vſe, as children are, vnto their aged parents, to nouriſh faith. Wherefore, [Page] Whatſoeuer things are true, whatſoeuer things are honeſt, whatſoeuer things are iuſt, what­ſoeuer things are pure, whatſoe­uer things are louely, whatſoe­uer things are of good report; If there be any virtue, if there bee any praiſe, thinke on theſe things Phil. 4.8.. Shew forth the virtues of him that hath called you out of darkneſſe to his maruellous light 1 Pet. 2.8..
Now that wee may adde vir­tue to our faith, wee muſt doe 5. things.
1. Directions to get virtue. Labour to make the tree good by an effectuall inſition into Chriſt. As the branch can­not beare fruit of it ſelfe except it abide in the vine: No more can wee except wee abide in him Iohn 15.4.. Till a man bee truly regenera­ted, he is no ſoyle for virtue to be planted in.
2. Labour to plant your ſelues in thoſe places, where fruitfull ſhowres doe moſt often [Page]fall: the neerer the tree is plan­ted to the waters ſide, the ſooner it ſhootes vp, and brings forth fruit in ſeaſon Pſal. 1.3.. Take pleaſure in the houſe of God, and follow his ordinances: they that neg­lect the word ſhall neuer grow. But ſuch as are planted in the houſe of the Lord, ſhall flouriſh in the Courts of our God: They ſhall bring forth fruit in old age: they ſhall bee fat and flou­riſhing Pſal. 92.13 14.; prouided alwaies that as new borne babes they deſire the ſincere milke of the word, that they may grow vp there­by 1. Pet. 2.2..
3. Be a diligent Inquiſitor into the nature of virtue; to know the excellency & ſweet­neſſe of it. If a thing bee neuer ſo excellent, yet if the excellen­cy thereof be not knowne, who will regard it? Whereas any thing, once known to be good, is euery mans money. The excellency of gold, which all [Page]diſcerne in it, makes men ſo greedy after it; but no know­ledge, no deſire; no deſire, no poſſeſſion. Ideo virtus non ha­betur, quia ignoratur, ſaith one, therefore virtue gets no enter­tainment, becauſe ſhe is a ſtran­ger to vs.
4. Fall deeply in loue with virtue. There is none that will not get the thing they loue, if it may be gotten: and loue makes euery labour light that wee are fore't vpon, to get our loue Gen. 29.20. Yea loue will turne vs into the thing loued, whether wee will or no. Wee neuer get the thing we loue not, but what wee loue we neuer ceaſe to get.
5. Striue with God by pray­er, that as he cals thee to virtue, ſo hee would worke it in thee. This is the bucket of the ſoule that drawes vp all the water we need, out of the wels of ſaluati­on. It is the key that vnlockes Gods owne treaſurie, and takes [Page]from thence ſupply for all our wants. This is of vſe in getting euery grace; forthough euery good and perfect gift Iam. 1.17. doe come from God, who hath engag'd himſelfe to giue vs all good things Pſ. 84.11.: yet he hath made his pleaſure knowne. For all theſe things will I bee ſought vnto, by the houſe of Iſrael, to doe it for them Ezek. 36.37.. Therefore if any man lacke virtue, let him aske it of God, who giueth vnto euery man that asketh, liberally, and repro­cheth no man Iam. 1.5. with his vnwor­thineſſe, although hee be of all men moſt vnworthy. But ſpare to ſpeake, and ſpare to ſpeed.

CHAP. IIII. Of Knowledge.
ANd to Ʋirtue Knowledge. There is a twofold know­ledg; viae, & patriae; a knowledg of this preſent life, wherein he that knowes moſt, knowes but in part: And a knowledge of our [Page]country heauen, wherin we ſhal know euen as we are knowne 1 Cor. 13.12..
That of this life (for of the other we are not here to treat) in reſpect of the obiect may be diſtinguiſhed into 1. Naturall, which is exerciſed in the in­quiſition of naturall & world­ly things. 2. Spirituall, which is conuerſant about the things belonging to eternall life.
This ſpirituall knowledge in reſpect of the meanes by which it is attained may againe be di­ſtinguiſhed into 1. Naturall knowledge of God. Such is that which may be gotten by contē ­plating the creatures Rom. 1.19.20.21.. 2. Super­natural, or reuealed knowledg: and this is that which is gotten by Gods Word and Spirit.
This reuealed knowledge is for the manner of it, either 1. Extraordinary, by reuelati­ons, viſions, dreames, or exta­ſies, of which the old Teſta­ment makes often mention. [Page]Or 2. Ordinary, by the ordina­ry inſtruction of the Word of God, and illumination of the Spirit. And this againe in re­ſpect of the time, and diſpenſa­tion of Gods word, may be ter­med either, 1. Legall, and this is ſuch as may bee gotten by peruſing the Law, and the Pro­phets. Which knowledge is compared by S. Peter to a can­dle, or light that ſhineth in a darke roome 2. Pet. 1.19.
2. Euangelicall. And this is that we get by ſearching of the Goſpell, which is farre more cleare then that of the Law, and therefore is it compared by S. Paul to the glorious ſhining of the Sunne ſhining in our hearts to giue light of the know­ledge of the glory of God, in the face of Ieſus Chriſt 2. Cor. 4.6.
This ordinary-reuealed-E­uangelicall knowledge, is ei­ther, 1. Simple, 2. Compound.
1. Simple knowledge is an [Page]euident apprehenſion of any thing that is true or good. I know well that the Schoolemen take the tearmes of this diſtincti­on in ano­ther ſenſe: but withall I know mine owne liberty to vſe them as I doe, ſo long as I giue reaſon for what I do, of which let the equall Reader iudge And this is ſo called, becauſe it is a ſimple and pureact of the vn­derſtanding, firſt, beholding, and then inquiring into, iudg­ing and prouing of it obiect by the rules of truth and good­neſſe. And this is properly  [...], notitia, a word frequently vſed by the Pen-men of the New Teſtament: and alwaies in this ſenſe.
2. Compound knowledge is not only an euident apprehen­ſion of a thing, by an act of the vnderſtanding, but alſo an ap­probation, and acknowledge­ment of the thing apprehen­ded by an act of the Will, and therefore I call it compound knowledge, becauſe to this act of knowledge, the Vnderſtand­ing and the Will doe both con­curre. And this is diſtinct­ly termed  [...], agnitio.
The word in this preſent [Page] Text is Gnoſis importing Sim­ple knowledge; for ſo this word is alwaies vſed in the Scripture without exception. Of this ther­fore we are now to treat. This Simple knowledge is three­fold, viz. 1. Speculatiue, 2. Pra­cticall, 3. Experimentall.
Speculatiue knowledge, à ſpeculando, is a bare ſearch into, and apprehenſion of the na­ture, truth, or goodneſſe of a thing, only to know it, and diſ­courſe of it. 1 Cor. 8.1.
Practicall knowledge is a ſearch into ſuch things as are to be done and practiſed, as well as knowne, and for this cauſe inquired after. This Dauid was wont to call vnderſtanding Pſ. 119.34.. This knowledge hath a double act. 1. Scrutari, to ſearch out the nature of a thing, & meanes conducing, to the practiſe of it, if it be a dutie; or to the at­chieuing of it, if it be a benefit, we thus inquire into: and this [Page]is diſtinctly called knowledge, in the ſtricteſt ſenſe. 2. The other act is diſponere, to diſpoſe and order by iudgement, and diſ­cretion, the meanes found out by the firſt act of knowledge.
And this is called Prudence or Diſcretion, Prudence. whereby a man is able to guide himſelfe in vſe of thoſe meanes only, which are moſt conuenient, and leaue the reſt. This is the quinteſſence of knowledge, and is, or ſhould be propior actioni, quàm ſcien­tia Aquin. 2.2. q. 47. ar. 6., the immediate producer of euery action that wee may hope for any comfort in.
Experimentall knowledge is that which ariſeth from the taſte, and ſweetneſſe a man findes by triall of the meanes, to which hee was directed by practicall knowledge Ioh. 7.17. Phil. 3.10.. Practi­call knowledge is as the know­ledge of the Phyſitian, who by reading, & iudgement, knowes ſuch and ſuch receits to be [Page]good, againſt ſuch, or ſuch diſ­eaſes. Experimentall, is as the knowledge of his Patient, who taking his direction, findes by experience, the goodneſſe of what his Phyſitian did pre­ſcribe vnto him.
This knowledge is by ſome called Sapience, Sapientia. or Wiſdome, à ſapore Bern. ſuper Cant. ſer. 85. Alex. de Hal. par. 1. quaeſt. 1. Durand. in 3. ſen. diſt. 35. Bonauent. in proaem. in ſent. quaeſt. 3. nec non in 3. ſent. diſt. 35. art. 1. quaeſt. 1. in reſp., becauſe of the ſenſe and ſweetneſſe that experience brings vs by ſuch or ſuch a courſe of virtue: ſo that Sapi­ence, is quaſi ſapida ſcientia, as much as ſauourie knowledge; as ſubtle Scotus call'd it Scot. in pro­log. ſent. A­quin. 2.2. q. 45. ar. 2.. And this, I thinke, to be no abſurdi­tie. For though I know that ſome diſtinguiſh Wiſdome from Prudence, thus: Wiſdome is conuerſant about the ſubſtance, Prudence about the circum­ſtances of all our actions. Some ſay, that Wiſdome is properly exerciſed about the higheſt cau­ſes, and chiefeſt higheſt ends: but Prudence about the meanes [Page]conducing thereunto. This is not very acute; becauſe Wiſ­dome includes Prudence in it, as a ſpecies of it. Againe, al­though ſome Schoolemen, as Lombard Pet. Lomb. ſen. lib. 3. diſt. 35. a., and Aquinas doe ground on Auſtin Auguſt. l. 14. de Trin. c. 1., that Wiſ­dome is conuerſant about di­uine things, and knowledge about things humane: Yet this is further vrged then S. Auſtin meant it, who durſt not con­troule that definition of the Orator, that defined Wiſdome to be a knowledge of things not only diuine, but humane alſo Cicero in Tuſcul. lib. 4.. Nor is there any reaſon why he ſhould: becauſe the Scripture takes wiſdome, and knowledge promiſcuouſly for experiment all knowledge, and ſpirituall vnderſtanding.
After theſe many diſtincti­ons of knowledge here laid downe, How know­ledge is ta­ken in this place.  [...]. I muſt now declare what knowledge is required in this preſent text. We ſhewed [Page]before that the originall word imports a ſimple knowledge: but it cannot be meant of that part or ſort of ſimple know­ledge, which is termed Specu­latiue; but of the other two, Practicall, and Experimentall knowledge. And this is plaine, becauſe the Apoſtle preſſeth them to ſuch a knowledge, as may direct them circa agibilia, or things requiring action, as all Interpreters confeſſe. But concerning the ſpeciall obiect of this knowledge, there is ſome difference. Some vnder­ſtand it of knowledge in diuine myſteries, to build our faith vpon: ſome, of knowledge to build vp others in grace: ſome, of knowledge of the whole word of God. But vnder cor­rection, I take it, that the Apo­ſtle doth chiefly in this text ex­hort Chriſtians to ſuch Know­ledge, Wiſdome, and Prudence as may direct them in the due [Page]performance of euery virtu­ous action: becauſe he wills them to adde vnto virtue, know­ledge: that is, knowledge, to guide their virtue. For Cognata virtus ſapientiae est: quod ſapien­tia ordinat, deliberat, modera­tur, virtus exequitur: Virtue and Wiſdome be very neere of kinne; what Wiſdome ordai­neth, deliberateth, and mode­rates, Virtue executes.
Hauing thus diſcouered the diſtinct kinde of knowledge here exhorted to, the obſerua­tion hence ariſing may be this: A diſtinct knowledge of the word of God, Obſeru.  for an exact and compleat direction in euery vir­tuous action, is abſolutely neceſ­ſarie to euery Chriſtian. Euery good action muſt be guided by the rule of goodnes: which rule muſt be knowne, or elſe it cannot be a rule to vs. There­fore the Scriptures doe euery where preſſe knowledge Prou. 4.5. & 70. Pro. 19.2., and [Page]ſhew the want of it, to be the cauſe of all errors Mat. 22.29, and deſtru­ction by them Hoſ. 4.6..
Hence Paul exhorteth, to let the word of Chriſt dwell in vs,  [...], richly in all wiſdome Col. 3.16., that is, in all abundance, as all expound that place. So Hie­rome: Hinc perſpicimus non tantum ſufficienter, ſed etiam abundanter debere laicos Scrip­turarum cognitionem habere, & ſe inuicem docere Hierom. in Col. 3.. By this, ſaith he, we ſee, that Lay-men ought to haue the knowledge of the Scriptures, not only ſuffi­ciently, but abundantly, and to inſtruct one another. To the ſame purpoſe Chryſoſtome vp­on this place, is very large, and ſaith, that here is required the knowledge of the word,  [...], Chryſoſt. ibid., not after a raw manner, and on­ly in ſome particulars, but in great abundance; and therefore he calls out to ſecular,  [...]. or pri­uate [Page]perſons that are husbands, and gouernours of families, and tels them that this commande­ment is for them eſpecially, that they ſhould ſearch the Scrip­tures, not ſleightly,  [...], with all diligence. So Oe­cumenius: The Apoſtle re­quires the doctrine of Chriſt our Sauiour to dwell in vs  [...], in great plen­ty; and that  [...] Oecumen. in hunc loc., by ſearching of the Scriptures. Yea Aquinas him­ſelfe doth ſay as much: Quibuſ­dam ſufficit modicum quid de verbo Dei, ſed Apoſtolus vult quod habeamus multum Aquin. ib. in Comment.. To ſome a little pittance of the word of God ſufficeth; but the Apoſtle wills that we ſhould haue much.
Nor need we giue a better reaſon hereof, Reaſon.  then this Author in another place ſupplies vs with: Ad hoc quod aliquis bene operatur, non ſolum requiritur, [Page]quid faciat, ſed etiam quo modo faciat, vt ſcilicet ſecundum ele­ctionem rectam operetur Aquin. 1.2. q. 57. ar. 5. in corp.: That a man may doe well, it is not only required that he know what he ſhould ſet about, but alſo how, and in what manner he ſhould doe it; that ſo he may worke according to right choice. Virtue diſpoſeth vs to a right end, but Prudence muſt direct vs in the meanes condu­cing to it: and therefore he laies downe this peremptorie con­cluſion, Prudentia cùm ſit vir­tus dirigens hominem in finem, praeſtans illi debita & conuenien­tis media, quam maximè est neceſſaria homini ad bene viuen­dum Ibidem in concluſ.: Since Prudence is a virtue directing man to his right end, furniſhing him with fit and conuenient meanes vnto it, it is abſolutely neceſſarie to him, that will liue well. Bernard alſo recites it as an error of ſome in his time, that held [Page]mans reparation by grace con­ſiſted either cognitione veri­tatis, aut amore virtutis: in the knowledge of the truth, or elſe in loue of virtue. As if the knowledge of the truth were neceſſarie, not to all, but only to a few; and for the reſt it was enough to beare good will to Virtue. Whereas in truth, ſaith he, Perfecta virtus non eſt ſine cognitione veritatis, aut veritas ſine amore virtutis Bern. ſuper Salu. Regin. ſerus. 2.: Perfect virtue cannot be without knowledge of the truth, nor truth ſubſiſt without the loue of virtue.
We haue now ſeene proofe enough, both by diuine pre­cept, expounded by Antiqui­tie, and reaſon to explaine it. Now might I adde a cloud of witneſſes for the practiſe of it: The ancient Romane Church Ro. 15.14., Timothie from his infancie 2 Tim. 3.15, and all to whom S. Peter wrote 2 Pet. 1.12., doe all declare the di­ligence [Page]we ought to vſe herein. Nor did they more then need, or dutie called them vnto: For theſe, to whom this Epiſtle was directed, knew all things, that in reſpect of dutie could be preſ­ſed on them, and were already eſtabliſhed in the preſent truth: and yet we ſee the Apoſtle ſtill calling on them to adde know­ledge, and continually to grow in the grace and knowledge of our Lord Ieſus Chriſt 2 Pet. 3.18.
How miſerable then is the condition of all thoſe wretches who are cloſe ſhut vp in the Popes darke dungeon of bru­tiſh ignorance, Vſe 1 remaining all their dayes like heathen Nini­uites, not knowing the right hand from the left Ion. 4.11.! How feare­full is their blaſphemie who dare maintaine, It is not need­full for the common ſort to know more then the Articles of the Creed! Yet ſo Aquinas, Bellar­mine, and all the rour auouch, [Page]when they come to ſpeake ex profeſſo of this point in hand.
Although in handling of o­ther points, they vnawares, yeeld a neceſſitie of further knowledge, as we but now haue ſeene it dropping from Aquinas pen. Yea Bellarmine himſelfe (the great Goliah of this latter age) when he thinks himſelfe farre enough off from the point in hand, and that we take no notice of his contradi­ctions, would then be thought no friend to ignorance, but ſpeciouſly alledgeth a place of Auſtin, to proue, that ignorance is the well-head of all miſchiefe Bell. de a­miſſ. gra. l. 6. c. 8.: And a little after, he thus de­claimes, Quid autem miſerius fingi poteſt quàm ignoratio pro­prij finis, id eſt, veri & ſummi boni Ibid. c. 9.? What can be imagined more miſerable then igno­rance of our proper end, that is, of the true and chiefeſt good which all ſhould tend [Page]vnto? Nor doth hee content himſelfe to reckon ignorance of the end, but alſo mediorum ad finem, id eſt, earum rerum per quas ad bonam beatamque vitam perueniri poteſt: Igno­rance of the meanes vnto that end, to be a deadly wound. But how ſhall this be cured? Is it not by knowledge in the word? Will theſe tyrants ſee their men thus wounded, and yet powre in no oyle? All their Lay-peo­ple (as they terme them) are in this very caſe, and yet they cry out againſt any good Samari­tan that would take pittie on them.
The Papiſts keepe adoe with that of Auſtin: Scientia non pollent fideles plurimi, quamuis polleant fide plurimum Auguſt. de Trin. lib. 14. cap. 1.: Many beleeuers excell not in know­ledge, although they much ex­cell in faith. Which yet is but a fig leafe in two reſpects: 1. Becauſe Auſtin ſpeakes not [Page]of that knowledge now in que­ſtion. 2. Becauſe that if he did, this cloake would proue too ſhort, to couer their brutiſh do­ctrine of ſupine ignorance.
1. It is apparent to all that will examine Auſtin, that he ſpeakes not of knowledge needfull to direct vs in doing well; but of a ſpeciall meaſure of knowledge to vindicate the doctrines of truth from all fal­ſifications of cunning Here­tiques. For ſo his words that follow, plainely ſhew, as Du­rand, a Popiſh Doctor, hath long agone obſerued Durand in Prolog. lib. ſent. quaeſt. 1. num. 7.. Aliud eſt enim ſcire tantummodo quid homo credere debeat propter a­dipiſcendam vitam beatā, aliud eſt ſcire quo modo hoc ipſum & pijs opituletur, & contra impios defendatur, quae proprio voca­bulo, appellatur ſcientia: It is one thing to know what a man ought to beleeue neceſſa­rie for attaining of bleſſednes: [Page]another thing to know further how to apply comfort to the godly, and how the truth may be defended againſt here­tiques; which abilitie is pro­perly termed Science 1 Cor. 13., by S. Paul. This latter, ſcarce one of a thouſand Iob 33.23 attaines vnto; it being required only in Mini­ſters, and not exacted of the common people Mal. 2.7.. This tongue of the learned to know how to ſpeake a word in ſeaſon to him that is weary Iſai. 50.4., is not giuen to all. A man may haue know­ledge enough to vnderſtand all poſitiue truths faithfully ex­plained, and yet want ſuffici­encie to diſcouer the ſubtleties of heretiques corrupting truth. Of which latter only Auſtin ſpeaketh. So that here is no commendation of ignorance in the Laitie, but only a de­niall of ſo much knowledge in them, as ſhould be in the Cler­gie, to preſerue the ſacred do­ctrine [Page]of the Trinitie inuiola­ble. Therefore Durand goes on to vrge a neceſſitie of know­ledge in all that would doe well, as farre as we; how euer others like not that their Ca­tholiques ſhould taſte of this Catholicum. For thus he ſaith: Neceſſe eſt ad hoc, quod per fi­dem credamus explicite, & in particulari omnia credibilia, quod ipſa proponantur nobis & explicentur. Et quia ipſa conti­nentur in ſacra Scriptura, quae non eſt nobis naturaliter nota: ideo oportet habere notitiameius per acquiſitionem ſtudij, vel do­ctrinae Durand. ib. num. 16.: It is neceſſarie that to the end we may by faith be­leeue all things to be beleeued, explicitely and particularly, that they ſhould be propoun­ded and expounded to vs. And becauſe they are contai­ned in the holy Scripture, which is not naturally knowne vnto vs; therefore it is behoue­full [Page]to get the knowledge of the Scripture by ſtudie, or inſtru­ction.
It is then an impious thing for any to denie Gods peo­ple any meanes of knowledge, eſpecially the Scriptures, the key of knowledge. And little leſſe then blaſphemie for any man to terme diligence in preaching to teach the people knowledge, Senſualitie of prea­ching. In the dayes of Auſtin it was vſuall to preach euery day, as he that reads his Sermons Auguſt. tō. 9. in 1. Epiſt. Iohan. tract. 4, 5, 6. & 10. Memiuis ſer­monis diei he­ſterni., may diſcerne. And afterwards it came to be enacted in a Ge­nerall Councell,  [...], Concil. 6. ge­ner. Conſtan­tinopol. 3. can. 19. extat Grae­cè apud Bini­um. tom. 3. Cō ­cil. Latinè a­pud Surium tom. 2. Concil. neenon apud Iouerium in ſanct. Eccleſ. claſ. 1. fol. 89. &c. That it behoues thoſe that are ſet ouer Churches, euery day, but eſpecially euery Lords day, to teach the people the do­ctrine of pietie and true reli­gion. [Page]By which appeares, that no Preaching, no knowledge was held too much for any in thoſe elder times.
2. What if their Ideots could beleeue without knowledge? Were this enough to proue they haue no need of know­ledge for other things? I hope they are not turned Lutherans, or Caluiniſts, & thinke to go to heauen by faith alone without workes (as they falſly affirme we teach men to doe) Doe not they preſſe a neceſſitie of works, on all their people? And doe not their owne Rules euince, that they who will doe a good worke muſt haue an exact knowledge not only of the ſubſtance, but of euery circum­ſtance of that good worke? Doth not the Scripture ioyne holineſſe and knowledge toge­ther 2 Pet. 3.18? And doth not Paul pray, that men may abound in all knowledge, and in all iudge­ment,[Page]to be able to diſcerne of things that differ, that ſo they may be filled with the fruits of righteouſneſſe Phil. 1.9, 10, 11.? Now, if know­ledge, and ſo much knowledge be neceſſarie; are not the Scrip­tures neceſſarie to be knowne of all that are bound to doe good workes? Can any man meaſure, or ſquare his worke without a rule, or line? Is not ignorance of Scripture malorū omnium cauſa, the cauſe of all euill, as Chryſoſtome ſpeakes Chryſoſt. in Col. 3. hom. 9.? Doth not our Lord himſelfe call the Scriptures, The key of knowledge? And doth he not tell the Sadduces in plaine termes, they erred not knowing the Scriptures Matth. 22.29.? And is not this the ſtore-houſe that muſt make the man of God perfect, throughly furniſhed vnto euery good worke 2 Tim. 3.17.? Did euer any of our Diuines preſſe the know­ledge of the Scriptures ſo farre, as Antiquitie hath done? [Page]Which of vs haue ſaid ſo much, as old Chryſoſtome; Oportet qui­dem Scripturarum & hiſtoria­rum adeo exactè habere cogni­tionem, vt non egeremus longiori oratione ad earum doctrinam Chryſoſt. hom. in Pſal. 7. tom. 1.. Truly it behoues vs to haue the knowledge of the Scrip­tures, yea of the very hiſtories of it, ſo exactly, that we ſhould not need any longer preaching to inſtruct vs in them. The clamorous Papiſts would haue enough to ſay, if we durſt ſay ſo much.
Wherefore let this make vs more to abhorre, Vſe 2 and loath to haue any thing to doe with that curſed beaſt of Rome Reu. 20.4., who takes a pleaſure in putting out the eyes of all his Vaſſals, and vſeth them as the Phili­ſtines did the Iſraelites, ſuffe­ring no Smith among them, and locking vp the key of knowledge from them. Let vs obey no man againſt the expreſſe charge of [Page]our Lord, who commands vs to ſearch the Scriptures; which howeuer it were ſpoken at firſt, only to the Iewes, yet it is extended as a charge to all Chriſtians vntill the end of the world, ſaith S. Auſtin Auguſt. de verb. Dom. ſer. 45.. If any ſeruant require the contrary; ſuffer the penaltie, but obey not the precept. Si ſeruus iubet, & Dominus non iubet, caueamus ne audiamus Auguſt. ibid..
Let it be our care ſtill to grow in knowledge, Vſe 3 and to get wiſ­dome, and with all our getting to get vnderſtanding Pro. 4.7., for it is the wiſdome of a man to vnder­ſtand his way Pro. 14.8.. But when we learne to know, let vs know, to doe; or elſe it had beene better neuer to haue knowne 2 Pet. 2.21.: although, not to know, be no leſſe then damnation, and fla­ming fire 2 Theſſ. 1.7, 8.. Some there be that know, only that they might know; and this is curioſitie. Some, only to be knowne; and [Page]this is vanitie. Some, to make a baſe gaine of knowledge; and this is Symonie. Some, to edifie others; and this is charitie. And ſome, to be edified themſelues; and this is humble pietie. The three former ſorts gather Man­nah, but it comes out againe at their noſtrills: only the two other, are the better for what they gather Bern. ſer. 36 in Caut. Hugo de S. Vict. miſ­cell. 2. lib. 4. tit. 88.. The former are no better then the old hatefull Gnoſticks; the latter only de­ſerue the name of Chriſtians, and ſhall be bleſſed Ioh. 13.17.. A good vnderſtanding haue all they that doe thereafter Pſal. 111.10. Directions to get know­ledge..
Now the meanes to get know­ledge are many. I will name only three.
1. Prayer, which is the Mer­chants ſhip to fetch in all com­modities: and this is that the Saints haue euer vſed to come by knowledge for themſelues Pſal. 119.34, &c., and others Epheſ. 1.18, 19. Col. 1.9..
2. Haue the key of knowledge [Page]euer in thy hand. Meditate therein day and night Pſal. 1.2.. No­thing made thoſe famous Bere­ans more Noble, and better Gen­tlemen then all their neigh­bours, but daily ſearching of the word of God Act. 17.11. Ioh. 5.39..
3. Get thine eare throughly bored and prepared when thou com'ſt to heare Pſal. 40.6.: and be neere to heare Eccl. 5.1.. Though all know­ledge be ſeated in the Intellect, yet it comes in thither by the Senſes. Knowledge is firſt in the Senſes; then, in the imagi­nation; then, in the reaſon; then in the vnderſtanding facultie; and ſo it becomes vnderſtan­ding in vs Hugo Miſcell. lib. 1. tit 15.. The meanes of knowledge are not only the opening of things to bee knowne, but our applying of our ſelues vnto them. Know­ledge entreth by two of the Senſes, the eares, and eyes: by the eares when we are taught by voice; by the eyes, when we [Page]learne by reading, which alſo are of ſpeciall vſe in hearing. When knowledge is entred the outward Court of the Senſes, if they affect it not, it cannot get into the Caſtle of the Vnder­ſtanding. Therefore, aboue all, people ought to watch their Senſes, but eſpecially their eyes, and eares. An open eare and a wandring eye in hearing, will doe no good: a fixed eye, and a dull eare will proue as bad. Hence our Sauiour ſo of­ten calleth out to thoſe that came to heare, for a hearing eare: becauſe if theſe porters ſtand not ready to let in the word when it knocketh, we can­not get the knowledge of Gods will. Faith comes by hearing Ro. 10.17.. He that comes to Church, and at firſt comming in, will force himſelfe to pray a little; but af­ter a little while, ſuffer his eyes to wander, ſhall ſoone finde that theſe will ſteale away his [Page]eares after them: and ſo for turning away his eare from hea­ring, his former prayer becomes abominable Pro. 29.8.. Pray therefore earneſtly for a prepared eare, and fixed eye, to attend vnto the word. The hearing eare, and the ſeeing eye, the Lord hath made euen both of them.

CHAP. V. Of Temperance.
ANd to your knowledge, Temperance. Hitherto haue we ſeene the Apoſtles care to haue vs furniſhed with ſuch Graces as may fit vs to be conuerſant circa bonum, a­bout doing of good. Now be­cauſe there be many ſnares, and gins, and baits laid for vs by Satan euery day, who labours [Page]to make vs ſin in euery thing wee haue occaſion to meddle with: yea in our very meats and drinkes, and lawfull recre­ations; and becauſe it is not enough to haue virtue to doe good, and knowledge to doe it well, vnleſſe withall we ſet a ſtrong guard vpon our affe­ctions, & appetites, that they breake not out vnto the de­ſiring or vſing either of things ſimply euill in themſelues at all; or of things lawfull, im­moderately: therefore he ex­horts, Adde to your Knowledge Temperance. A virtue in ſo high account with very hea­thens, that they made it one of their foure Cardinals, which differed as much as virtue and vice, from thoſe of Rome.
In the opening of this Vir­tue, I muſt follow my former method, 1. To diſtinguiſh, and then, 2. deſcribe it.
Temperance is taken ſome­times [Page]in a large ſenſe, and ſom­times more ſtrictly.
1. The ſeuerall acceptations of Tempe­rance. It is taken ſome­times in a large ſenſe for the obſeruing and keeping a due order, proportion, and mea­ſure in all humane actions. Eſt modus in rebus, &c. And this anſweres to two Hebrew words  [...] which is but twice vſed in all the Scripture, and in the iudgement of S. Hie­rome, ſignifies the placing of a thing in due place and order Hieron. in Eſay 5.17. paſcentur ag­ni iuxta ordi­nem ſuum.: and  [...] but once vſed, which imports a mixing of liquors, as of water and wine, to temper and qualifie them Can. 7.2.: teaching vs to temper the violence of our paſſions, with ſtayed rea­ſon, and ſolid iudgement, and ſo obſerue a due proportion in euery thing Eccl. 7.16. we doe.
2. It is vſed ſomtimes ſtrictly for an ouer-ruling and gouer­ning of the appetite, affections and paſſions, in the deſiring, or [Page]vſing deſirable pleaſing things. And ſo againe it is taken, either 1. For an vtter abſtaining from things that in themſelues are euill 1 Cor. 7.9. 1 Pet. 2.11.: Or 2. for moderating the appetite and affections in vſe or deſire of lawfull things; leſt by exceſſe we abuſe them, and make them euill vnto vs Pro. 23.20. For, as Bernard grauely; Etiam in bonis immoderatum aliquid non de bet eſſe &c. Bona autem immoderato vſu noxia effician­tur, omnis enim nimiet as in viti­um deputatur, &c Bern. de modo bene viu. ſer. 63.. Euen in things that be good, there muſt bee no immoderacy. Good things, by immoderate vſe, be­come euill, and all exceſſe is vice.
This temperance is ſet forth in Scripture by two words. 1.  [...], vſually tranſlated Sobriety Acts 26.25.. And 2.  [...], ordinarily rendred, Tempe­rance Acts 24.26. Gal. 5.23.. Theſe two, in ſtrict­neſſe of ſpeech, are ſometimes [Page]diſtinguiſhed Tit. 1.8.  [...].: yet the diffe­rence is not materiall, nor al­waies obſerued. They differ only in reſpect of the cauſe. For Sophroſunee ſignifies a mo­deration ex iudicio rationis  [...]., out of the iudgement of reaſon.  [...], from  [...], ſignifies a moderating of the appetite by maine force, & ſtrength. They both produce the ſame effect; but the one by policie, the o­ther by ſtrength. And this lat­ter is the word our Apoſtle v­ſeth in this place; which word by our Tranſlators is euery where rendred Temperance: howbeit in other Authors, it is vſed more to note a totall abſti­nence from things euill, then moderation in things not wholly to bee abſtained from. But I ſuppoſe the Tranſlators had chiefe reference to the pro­per force of the word, which being compared with the beſt definitions of Temperance, gi­uen [Page]by Diuines, doth well af­ford this expoſition. For ſo Auſtin ſpeaking of Tempe­rance, cals it an affection compelling and curbing the appetite from thoſe things which are deſired in an euill manner Auſtin. Temperantia eſt affectio coerceus & cohibens ap­petitum ab his quae turpiter appetuntur. lib. 1. de grat. & lib. arb. ca. 13.. Another cals it, A Dominion of Reaſon ouer luſt. A third, termes it a fortification of the ſuperiour faculties, a­gainſt the inferiour ſenſuali­ties Gerſon. par. 4. deſcrip. term. in The­ol. vtil.. All which deſcriptions doe ſhew a kinde of power and maine force neceſſary vnto Temperance; and therefore the word is well rendred by our Tranſlators.
Before I come to the do­ctrine, it will be neceſſary to ſet downe the ſeuerall ſorts, and parts of Temperance, and o­ther particular virtues that bor­der and depend vpon it. The Schooles in ſpeaking of it, con­ſider, 1. the Conditions neceſſa­rily required, without which [Page]Temperance cannot be com­pleat; and theſe they call, In­tegrall parts. 2. The ſeuerall Species, or ſorts of Tempe­rance, diſtinguiſh't by the ob­iect; and theſe they call Sub­iectiue parts. 3. The Particular virtues that haue neere affini­ty with, and dependance vp­on Temperance, as the Sub­urbes vpon a Citie; which are as leſſe principall parts in reſpect of the Principall; and theſe they terme Potentiall parts.
The Integrall parts of it, Partes In­tegrales. which are as it were the Mid­wife helping to bring forth Temperance vnto act, are two; honeſtas, & verecundia. 1. Ho­neſty, which preſerues a deco­rum, or comelineſſe ſutable to the excellency of mans nature, void of all obſcenity and fil­thineſſe. And this is Radically in the will, but declares it ſelfe ſignificatiuè in the outward [Page]conuerſation Aquin. 2.2. q. 145.. To this pur­poſe is that of Iſidor, Honeſtas quaſi honoris ſtatus Jſidor. Ety­molog. lib. 10.  [...]. H.. Honeſty is as much as a ſtate of honour, becauſe it containes a man within thoſe bounds, that be­come his honour. Ʋerecundia, commendable baſhfulneſſe, is a feare of committing any filthy thing derogatory to mans ex­cellency Aquin. 2.2. q. 144. art. 2.. Theſe two are ſo neceſſary vnto Temperance, that without theſe, no man will be temperate.
The Subiectiue Parts of Temperance, Partes Sub­iectiuae. muſt be diſtin­guiſht by the ſeuerall ſorts of Obiects which Temperance is exerciſed about. Theſe may be reduced to two kindes, viz. Alimentary and Procreatory.
1. Alimentary obiects are Meates and Drinkes, about which when Temperance is exerciſed, it hath two parts; Ab­ſtinence and Sobrietie. Abſti­nence ſtrictly taken is that [Page]which moderateth our appe­tite in deſiring of meats cau­ſing an abſtaining from all ex­ceſſe Eccluſ. 31.16.. Sobriety in the ſtricteſt ſenſe is oppoſed to drunken­neſſe, and moderateth our ap­petites in drinking 1 Theſ. 5.7, 8., ſobrius quaſi briam ſeruans, ſaith Aqui­nas, a ſober man is he that kee­peth meaſure Heſt. 1.8..
2. Procreatory obiects, are carnall copulation, and all in­cendiaries and incitements to it: about which Temperance being exerciſed, is called by three names, viz. 1. Chaſtitie, which is an abſtaining from all vnlawful deſire, or vſe of the act of copulation, whereby forni­cation betweene ſingle perſons, or adultery betweene maried perſons might be committed Tit. 2.5.. 2. Continency, which modera­teth maried perſons, in the law­full vſe of the mariage bed 1 Cor. 7.5.. 3. Pudicitia, or a modeſt ſhame cauſing perſons to moderate [Page]themſelues in all outward ge­ſtures and actions of comple­ment, and familiarity, which ſa­uour of laſciuiouſneſſe, and beaſtly luſt 1 Tim. 3.2.. This laſt doth not differ in the kinde, but onely modo, in the manner, from cha­ſtitie Aquin. 2.2 Q. 151. ar. 4..
The Potentiall Parts of Tem­perance that border on it, Partes Po­tentiales. Greg. de va­lent. com. 3. in Aquin. diſput. 9. quaeſt: 1. punct. 2. are many; but chiefly, theſe.
1. Continency, (taken in a larger ſenſe then before it was) which ſuppreſſeth all exorbi­tant affections and paſſions of the ſoule, to keepe vs from all exceſſe.
2. Manſuetude, or mildnes, which moderateth the paſſions in caſes of wrath, and reuenge.
3. Clemency, which mitiga­teth the extremity of law in the inflictions of puniſhments.
4. Modeſty, which orde­reth the gate, & geſtures of the body, ſo as they diſcouer not any lightneſſe or looſeneſſe on [Page]the one hand, or too imperious ſtatelineſſe, and diſdainfull neglect of others, on the other ſide.
5. Humility, this is a grace that pulleth downe all inward proud thoughts and high con­ceits, and tempereth our ſpee­ches, and behauiour outwardly, that it may no way declare pride, audacious perking, ar­rogant aſſuming, or ambitious climbing: it omitteth nothing that deſerueth honour, ſo farre, as wilfully to neglect any duty, that tends vnto it: if that duty come within the calling of a man thus humble, who ſtudies rather to bee honourable then honoured.
6. Studioſity, Graecè  [...], which moderateth our inquiſitiue humour; admitting diligence, but excluding tick­ling curioſity, and naturall bu­ſineſſe in things impertinent, or aboue our reach.
[Page]
7. Eutrapelia, or vrbanity, which giues a lawfull and timely liberry, but yet obſerues a moderation in the vſe of ſports, and honeſt recreations.
8. Parſimony, or frugality, which moderateth vs in the matter of expences for the backe or belly, or other de­lights about vs: ſo as wee nei­ther laſh out beyond the com­paſſe of our ability & callings, nor yet with-hold more then is meet, out of couetouſneſſe, or too much neglect of our ſelues becomming baſe or naſty.
This is the ſumme of all School-learning touching Tem­perance. How Tem­perance is to be taken in this Text. Now it is high time to know how Temperance is taken in our preſent Text. And firſt it is apparent that he ſpeakes not of Temperance in the largeſt ſenſe; becauſe, that, is no ſpeciall virtue, but a common quality of all other Morall virtues, to auoid ex­tremes [Page]in euery humane acti­on; whereas here the Apoſtle preſſeth Temperance as a ſpeci­all virtue diſtinguiſhed from o­thers. Secondly, it cannot bee taken for that particular ability of moderating the paſſions of griefe and anger, for this be­longs to Patience, which alſo is diſtinguiſhed from Tempe­rance in this preſent place. Thirdly, therefore it muſt needs bee meant of Tempe­rance ſtrictly taken for reſtrai­ning the Concupiſcible facultie, from vnlawfull deſiring of e­uill things, and from immode­rate deſiring or vſing of things lawfull, which are the proper obiects of thoſe two ſenſes, Taſting and Touching. This be­ing ſo; hence we may obſerue this point.
It is the duty of Chriſtians to get ſo much power ouer their ap­petites, Obſeru.  as vtterly to abſtaine from things vnlawfull, and to [Page]moderate themſelues both in de­ſire and vſe of lawfull things, free from all exceſſe. 1. Care muſt bee taken for an vtter abſti­nence from all things, that in themſelues are euill, as fornica­tion, vncleanneſſe, and all man­ner of euill concupiſence Col. 3.5. 1 Pet. 2.11.: yea all appearance of euill 1 Theſſ. 5.22.. 2. We muſt get power ouer our ſelues in the deſire and vſe of lawfull things, as namely of meats, and drinkes Pro. 23.20, 21., the mar­riage bed 1 Cor 7.5., ſleepe Pro. 20.13., mirth Eccl. 3.3, 4., recreations, and ſuch like: all which in their kinde are law­full and good Eccleſ. 5.18, 19., ſo we obſerue due meaſure and time in the vſing of them. The meaſure muſt be ſutable to our abilities and callings; ſo as wee neither impaire our health, waſte our eſtates, neglect or exceed our callings, offend the godly, or forget God in our feaſts and delights Iſay 5.12. Amos 6.. For then our eating is gluttony; our mirth, mad­neſſe; [Page] Eccl. 2.2.; our pleaſures, luxury; & our liberty, libertiniſme Gal. 5.. The time muſt alſo be ſeaſonable, to euery thing there is a ſeaſon Eccleſ. 2.1., the times of affliction Eccl. 7.14., and com­mon calamities Amos 6.5, 6, 7., are not for feaſting, but humiliation Ier. 6.26. and faſting, at which times non eſt tēperantia in ſolis reſecandis ſu­perfluis, eſt & in admittendis ne­ceſſarijs Bern. de Conſid. ad Eugen. lib. 1. cap. 8., temperance muſt not only cut off ſuperfluities, but be ſparing euen in admitting of neceſſaries, becauſe there is a time to mourne and weepe, as well as to laugh and ſing. Good Vriah would not ſo much as take vp his lodging in his owne houſe when Iſrael was in the field 2 Sam. 11.11., although hee was ſent for, and required by the King himſelfe to doe it.
The reaſon hereof is not more plaine then weighty; be­cauſe Temperance is the only preſeruatiue of mans excellency and glory, by which he is diffe­renced [Page]from beaſts. For the excellency of a man conſi­ſteth in reaſon and iudgement, to know what is good, and e­nough for him, and to con­taine himſelfe within his proper compaſſe, not ſuffe­ring beaſtly intemperance to take hold of him; which if he doe not, he makes himſelfe a beaſt, and brings a reproach vpon the whole nature of mankinde, in that hee is able to gouerne his appetite no better then a beaſt, which hath not vnderſtanding to know what is ſufficient. There­fore Ariſtotle tearmes intempe­rance a childiſh vice Ethic 3. c. vlt., becauſe no man, whoſe yeeres ſhould bring him more diſcretion, ſhould bee ſo vnmanly: by meanes whereof it becomes al­ſo vitium maxime exprobra­bile Aquin. 2.2. q. 142. art. 4. ex Criſt. in 3. Ethic. c. 10., a moſt diſgracefull vice, that any man of any wiſedome ſhould account to bee the grea­teſt [Page]reproach that can befall him, it being ſo contrary to his honour, in what hee knowes naturally, as a bruit beaſt to cor­rupt himſelfe o. Nature taught meere Heathens to adore Tem­perance; for auoiding whereof, they vſed to picture an hand, holding and offering a Bridle to the beholders, as an Em­bleme of Temperance, to put them in minde of moderati­on in all their ſeaſts and mee­tings.
This yeelds a ground of iuſt and ſharpe reproofe of the great intemperance of our preſent age, Vſe 1 throughout all things men meddle with: for the waſhing away whereof a Fountaine of teares would not ſuffice. If wee caſt our eyes into any corner of the World, what horrible Glut­tony and Drunkenneſſe may wee behold! doe not many make ſhameful ſpewing (which [Page]the Lord once threatned as a fearefull Curſe) to be their glo­ry Hab. 2.16.? that wretched Heliogabalus whom Hiſtories make odious to all Generations, is now be­come the only patterne for our imitation. How men do ſtriue to outgoe each other in ſwiniſh luxury! All prouocations to exceſſiue eating and drinking, which Chryſoſtome once called the Tyrant of the belly, and thought the name of deuill was far too good for him that tooke a pleaſure in it, is now the only faſhion Chryſoſt. in Orati. hom. 4.. We may now ſay of many of our times, that they haue not ſo much temperance themſelues as they teach their Dogges. If they keepe a kennell of Hounds, how carefull will they be to diet them and keepe them empty, that they may fol­low their chaſe the better when they come into the field to hunt. Whereas all the while themſelues like greedy Cormo­rants, [Page]and deuouring Beares in­gurgitate as if their throates were whirle-pooles, and their panches bottomeleſſe. Neuer conſidering that their very doggs ſhall one day riſe vp in iudgement, and condemne them for their foule intempe­rance.
The like complaint may be made (although in vaine) a­gainſt the hideous ſwarme of beaſtly fornicators, and vn­cleane adulterers, whoſe only glory is in helliſh Sodomy. What care they who knowes their filthy fleſhly pollutions, and abominations, which they commit with ſhameleſſe glory, in them? Yea many times the ſacred bond of Conſangainity and neere affinity is made a meanes of moſt inceſtuous vil­lany; and kinred is a Cloake for many a filthy inceſt to goe without ſuſpition. How true is that of that laſciuious Poet Ouid. Me­tamorph. li. 9.?
[Page]
Dulcia fraterno ſub nomine furta tegemus;
Eſt mihi libertas tecum ſecre­tè loquendi,
Et damus amplexus, & iun­gimus oſculacoram.
Quantum eſt quod deſit?
Doe theſe men beleeue that once the Lord did waſh the filth of Sodome with an ouer­flowing floud of greedy gaſt­ly fire? and that hee ſtill re­ſerues an euerlaſting monu­ment of that his burning ven­geance, for all deuilliſh and lu­xurious beaſts to looke vpon with trembling horror and deepe aſtoniſhment? Doe they conſider that euer-famous-fearefull-vniuerſall deluge, that made the carkaſſes of all man­kind, (only eight perſons excep­ted) to float vpon the raging waters, and ſent their ſoules to frie in hell for euer, for that in­temperance which now men wallow in? Nay doe they [Page]thinke of that deuouring fire that all this world muſt feele, to purge it from that filthineſſe which they haue caſt vpon it?
Is not the plague begun on many already? Doe we not ſee daily ſpectacles of heauy ven­geance vpon ſome, that are brought to a morſell of bread? on others, that following drun­kenneſſe and riot, doe often meet with deſperate concluſi­ons of their filthy daies? Yea many times their very ſinnes become their bloudy executi­oners. And yet for all this, we may ſtill complaine, that moſt tables are full of vomit and fil­thineſſe, ſo that there is ſcarce any place cleane Eſay 28.8.. All Gods iudgements will doe men no good. All the admonitions and inſtructions we ſeeke to loade them with, will no more worke them to repentance, then per­ſwaſions and treaties of peace, the old Athenians to lay downe [Page]armes, till all their feathers were pulled off their backs; as one once noted of them. No­thing will warne a voluptuous man; no not thoſe dangerous and queaſie ſurfets, that daily threaten to ſend him packing to his place in hell.
But woe, and double woe to ſuch debauched Monſters; a heauy doome ſhall one day light vpon them. Let them goe on; ſince they will not ſtay. Let them doe all they can to proue themſelues Egyptiar. Caterpillers, that labour to ex­hauſt whole Common-wealths of all their coyne and treaſure. Their day is comming wherein they ſhall be ſmitten with great diſtreſſe; and ſhall crie out, who among vs ſhall dwell with deuouring fire, and who among vs ſhall dwell with euerlaſting burnings Eſa. 33.34.! And this muſt needs bee ſo, becauſe for ſuch things ſake comes the wrath of [Page]God vpon the children of diſ­obedience: and vpon theſe eſpe­cially, who are monſters of men, the ſhame of nature, the companions of beaſts, the ha­tred of God, the ſcumme of the world, raging waues of the ſea foming out their owne ſhame, to whom is reſerued the blackneſſe of darkneſſe for euer.
But I muſt leaue theſe ſwine, and come to the direction that this point affords.
Hence may wee take inſtru­ction how to behaue our ſelues in vſe of lawfull things. Vſe 2 Temperance doth not make men Stoicks, but teach them to vſe Gods bleſſings without abuſe. Vſe them we may, be­cauſe they are our portion in this world; but exceede wee may not, becauſe they were gi­uen vs to honour God, by our enioying and vſing of them. Temperance doth not plucke vp Appetite, and naturall de­ſires [Page]by the rootes, it onely lops them when they grow too high. There is a lawfull vſe of mirth and recreations, as well as of meat and drinke: on­ly our care muſt be to keepe to time, and meaſure. And happy is the man that knowes his times for all.
Laſtly, Vſe 3 let this ſtirre vp in vs a continuall care to vſe all meanes to make vs temperate in all things; becauſe it is a grace of ſo much vſe vnto vs. And to helpe herein, I will here ſet downe foure rules.
1. Be an humble and daily ſutor to God by prayer for this particular Virtue; and that he would enable vs to be mode­rate vſers of his bleſſings Pro. 30.8, 9.. One cauſe why men commit ſo much riot in the vſe of Gods creatures, is, want of praying for the ſanctified vſe of them.
2. Sometimes we muſt hum­ble our ſelues by faſting, beating [Page]downe our bodies, and keeping them in ſubiection 1 Cor. 9. vlt., inuring our ſelues to know how to be hungry, as well as full Phil. 4.12.. Sometimes the gluttons prouerbe proues too true: Two hungry meales make the third a glutton. But this comes to paſſe in men that doe not faſt out of any reſpect or conſcience of this grace of tem­perance, but for other ends, and then no maruell if it produce no better fruits. He euer doth exceed that neuer curbs him­ſelfe in lawfull things. He that feeds himſelfe without feare of exceſſe, exceeds without ſenſe of ſinne.
3. Put a ſtrong barre vpon all the ſenſes by which luſt en­tereth. The ſenſes are the doores that let in thoſe things to the appetite which makes it immoderate in meates and drinkes, and other pleaſures of the body. Therefore Salomon bids that man which is giuen to [Page]appetite to put his knife vnto his throat Prou. 23.2: that is, looke to his ſenſes, that they bee not too much taken vp in the delight­full viewing of that abundance, and variety which is ſet before him; ſo as to prouoke him to any exceſſe. So likewiſe in the matter of luſting. A Couenant muſt be made with the eie Iob 31.1.; for adulterie creepes in by the eye into the heart, before it be com­mitted by the body Mat. 5.28.. Thoſe perſons that care not how they let their eies wander, ſhall cer­tainly finde their hearts pollu­ted very often with impure luſts. It was a graue ſpeech of wiſe Pericles, to his friend So­phocles, when Sophocles called him to behold a beautifull per­ſon paſſing by, hee in ſtead of doing as Sophocles bade him, forbad what Sophocles did, with this ſhortnip, Praetorem Sopho­cle oportet non ſolum manus, ſed etiā oculos abſtinentes habere Plut in Pe­ricle.: [Page]A Gouernour muſt be as care­full of his eyes, as of his hands. I denie not but there is inward corruption enough, and too much, that prouokes to intem­perance too often: yet this ſhould not diminiſh, but in­creaſe our care ouer our out­ward ſenſes; becauſe the ob­iects they looke vpon, are as bellowes to blow vp that fire of luſt which is within vs.
4 Bee diligent in thy Cal­ling: Idleneſſe is the greateſt Enemy to Temperance, for it drawes a man into Company that will prouoke him; and if he be alone, it giues him liberty to meditate lewd things. The diligent man is free from temp­tations abroad and at home, and hath a ſpeciall bleſſing at­tending his diligence in the vſe & comfort of outward things. His ſleepe is ſweet, whether hee eat much or little. Men neuer goe to wracke till they begin [Page]to ſtart out of their callings. Dauid paid deare for his eaſe, and men pay deare for their idleneſſe. This drawes them into company, company into drinke, drinke into Bonds, and Bonds into beggery. And this is the iuſt iudgement of God for mens idleneſſe, and intem­perance the daughter of idle­neſſe. Cupid being ask't, why a­mong ſo many he ſhot at, he ne­uer ſpent an Arrow vpon Mi­nerua? returned anſwer, that he could neuer finde her idle. The time wherein we are idle is the Deuils Market, wherein he will be ſure to open all his Packe, and it ſhall goe hard but hee will draw vs to buy ſome commodity; this was the cauſe of that inordinate walking, taken vp by ſome in the Church of Theſſalonica: when they would not worke, then they ſoone became intemperate; and the Apoſtles courſe to bring them [Page]into order againe was this: We command and exhort them that are ſuch, by our Lord Ie­ſus Chriſt, that with quietneſſe they worke and eat their owne bread 2 Theſſ. 3.11..
Theſe be the foure rules wee muſt obſerue: one or two of them will not ſerue, vnleſſe we put them all in practiſe. Hee that prayes, and doth not ſome­times faſt, doth deſtroy with one hand what the other builds. He that thinkes to get temperance by prayer without his owne endeuour, lookes God ſhould worke a miracle; like the ſicke man that prayes for health without the vſe of phyſique. He that doth both theſe, and yet ſets no watch vpon his ſenſes, is like him that leaues his doores all open, and yet thinkes that nothing will be ſtollen. And he that watch­eth his ſenſes, and yet growes idle; ſuffers his thoughts with­in, [Page]to doe as great a miſchiefe, as his ſenſes could.

CHAP. VI. Of Patience.
ANd to your temperance, Patience. Becauſe a Chri­ſtian is not only ſubiect to the euill of ſinne and temptation, againſt which hee muſt arme himſelfe with Temperance; but alſo vnto the euill of affliction for doing well; therefore the Apoſtle wills him to adde vnto temperance, Patience. This, Au­ſtin calls magnum Dei donum Auguſt. lib. de Patten. c. 1.: A great gift of God. Patience is of continuall vſe to Chriſtians. It is as bread, or ſalt, which they cannot make one good meale without. For the orderly ope­ning and handling of this point, we muſt firſt diſtinguiſh [Page]of the word; and afterwards de­ſcribe the thing it ſelfe.
The word is vſed ſometimes  [...], abuſiuely, and im­properly: and ſometimes  [...], properly, for that which is pati­ence indeed.
The word abuſiuely vſed is taken in a fourefold ſenſe: 1 ſo as we may ſay, there be foure ſorts of Patience, that are all counterfeit: viz.
1. A ſinfull patience, which makes a man to beare what hee ought not. Whether it proceeds from lazineſſe and careleſneſſe, ſuffering himſelfe by lewd companie to be drawne on into the ſnares of the deuill, as the aſſe to the yoke without reſi­ſtance or diſlike; which ho­neſt Iohn Gerſon termed pati­entiam aſininam, an Aſſe-like patience: or whether it come from a voluntarie reſolution to beare ſome things which him­ſelfe impoſeth without any [Page]command from God. Such is the patience of Baals Prieſts, and their Apes the Papiſts, the one in launcing, the other in whipping of themſelues. This is hypocriticall Patience, which they haue borrowed from ſome Mountebanke.
2. A Stoicall patience, which makes a man, out of an opinion that he ſhould be  [...], void of all paſſion, to ſhew himſelfe inſenſible of any thing that doth, or may befall him. This is no virtue, but a ſin that ſtocks vp naturall affections by the roots; and makes a man vnca­pable of profit by any croſſe.
3. A cuſtomarie Patience, whereby a man long vſed to beare, is inſenſible of bearing. Like the bordering inhabitants of Nilus, who by long cuſtome are not moued at the hideous noiſe that the fall of that water makes, enough to aſtoniſh any other man. Or like ſome Mill-horſe, [Page]that by long vſe, is not troubled at his drudging walke. This is not Patience, but a brawnie hardineſſe.
4. A naturall Patience, where­by a man out of the ſtrength of bodie, or naturall conſtitution, is able to ſuffer many croſſes without ſinking vnder them. So yee ſhall haue ſome men that will draw faire eſtates through their throats, and lie at the bar­rell, weeke after weeke, till all be ſpent, and runne ſo farre in debt, they cannot ſhew their heads; yet then can be as Iouiall as if they ailed no ſuch thing, and deſperately reſolue not to be moued at it: and if you aske them, why? they haue their an­ſwer ready, Sorrow payes no debt; neuer thinking of Gods hand vpon them in this di­ſtreſſe, which he requires them to behold, and to be humbled by it. Which, if they will not; he will proceed to bring vpon [Page]them more, & greater plagues, vntill he hath deſtroyed them. This ſenſeleſneſſe of men is farre from true Patience. It is only  [...], a naturall hard­neſſe; the ſtrength of ſtones, and fleſh of braſſe, as Iob Iob 6.12., elegantly.
The word properly taken is vſed alſo in a fourefold ſenſe. 2
1. It is vſed to ſignifie a for­bearance to execute iuſtice on offenders when they do deſerue it, & this is properly  [...], Rom. 9.22. long-ſuffering or forbearance.
2. It is taken for putting vp an iniurie without reuenge Rom. 2.4.. This is that  [...], or containing of ones ſelfe from breaking out, though cauſe be offered.
3. It is taken for a contented brooking of delayes Rom. 2.7., anſwerable to the Hebrew  [...] which ſignifies a patient waiting the pleaſure and leiſure of one we ſue vnto Pſal. 9.18..
4. It is taken for a ſenſible yet quiet bearing of all croſſes [Page]and afflictions that may happen in our courſe, or for our courſe of well-doing 1 Pet. 2.20: and to ſtand vn­der the burden (not like ſome grinning Anticks by an houſe ſide, that make vgly faces, and wry mouthes, as if their backes were ready to breake with the burden, but) cheerefully and thankfully, till God giue deli­uerance, without any murmu­ring, or repining.
Theſe two latter acceptati­ons of the word are both con­tained in the word  [...], which ſignifies to ſtand vnder ſome weight to beare it vp. The manner of it, anſwers to the Hebrew  [...] which notes a keeping ſilence Pſal. 37.7..
The two former acceptions of Patience, howeuer they are ſometimes attributed to men, yet primarily and principally they belong to God himſelfe, who therefore ſtiles himſelfe  [...] longus narium, [Page]long of noſtrils, that is, ſlow to wrath Exo. 34.6. How Pati­ence is taken here..
The two latter more pro­perly belong to men, and there­fore muſt neceſſarily be inten­ded in this preſent text, for they are both included in  [...] And this no power of nature, or ſtrength of induſtry, but only the ſpirit of grace doth worke within vs. And therefore it is reckoned among the fruits of the Spirit, becauſe it iſſues from no other roots. This being ſo, the point ariſing hence is plainly this.
It is the dutie of all Chriſti­ans to get, Obſeru.  and abound in ſuper­naturall Patience, which may enable them to vndergoe all la­bours, delayes, and croſſes, euen for well-doing, freely, cheerefully, and thankefully, for Gods ho­nour, the benefit of Church or Common-wealth, the preſerua­tion of their owne faith, and good conſcience vnto the end.
[Page]
1. The firſt part of their du­tie herein, is to labour for that Patience which is a Grace of the Spirit; not contenting them­ſelues with Sinfull, Stoicall, Cu­ſtomarie, or Naturall Patience, falſly ſo called. They that liue in the Spirit, muſt draw all their life from the ſame Spirit. No counterfet or ſtrange virtues muſt be ſeene in them; ſuch would be as odious vnto God, as ſtrange fires in the Legall Cenſers.
2. The Act, and Obiect is the vndergoing, and bearing of all labours Rom. 2.7., delayes Pſal. 37.7., and affli­ctions of all kindes 2 Cor. 6.4, 5, 6, &c.; the cor­rections of God Heb. 12.5., the perſecu­tions of men Iam. 5.7., the temptations of Satan 2 Cor. 12.7, 8., the malice of ene­mies Pſ. 44.10., the contempt of the proud Pſal. 123.4., the perfidiouſneſſe of falſe friends 2 Cor. 11.26., the contumelie of words 2 Sam. 16.10., the torture of our bodies euen vnto death Heb. 12.35., if God call vs to it 1 Pet. 3.17..
[Page]
3. The ground of that wee ſuffer, muſt not be for euill, but for well doing Ibid., or elſe it is not praiſe-worthy; nor can wee ex­pect aſſiſtance, and ſtrength from God to beare with pati­ence what we are to ſuffer for euill-doing. But if we doe well and ſuffer for it, and take it patiently, this is acceptable to God 1 Pet. 2.20.
4. The manner of it muſt be voluntarie, cheerefull, and thankfull; not running deſpe­rately after croſſes; but willing­ly bearing them when they are laid vpon vs. Afflictions are not gueſts to be inuited; but if they come vnbidden, they muſt haue welcome, and cheerefull entertainment. Patience per­force is no Patience. No Cart­wheele, for want of oyle, doth grate a mans eares, and ſets his teeth an edge ſo much, by harſh and tedious craking, as a grum­bling mumbling bearing of [Page]affliction doth, in the eares of God; as we ſee by the deepe diſtaſte that God often expreſ­ſed againſt this ſinne in the Iſraelites. Our Lord not only foretold of afflictions, but re­quires a ioyfull bearing of them Mat. 5.11, 12.. And ſo S. Paul, reioy­cing in tribulation. And thus all the Church, euen for this, that they were accounted wor­thie to ſuffer for the name of Chriſt. As in gifts, ſo in ſuffe­ring the manner is more to be regarded then the matter. This is the courſe that all muſt take in ſuffering for well-doing. But in other croſſes that come through ſinne, or careleſneſſe; not ioy, but mourning be­comes vs better; but ſtill we muſt haue patience free from all murmuring of inward thoughts.
5. The end muſt be, 1. Not hope of gaining ſome outward good by what we beare, as [Page]worldlings patiently, and wil­lingly drudge and toyle, and often breake their ſleepe to heape vp pelfe: and as ſicke diſeaſed perſons, that doe with patience ſuffer the ſcarrifying and launcing of their fleſh in hope of health. This, men by naturall fortitude may attaine vnto. Herein, Vis deſideriorum facit tolerantiam, & nemo niſi pro eo quod delectat, ſponte ſuſ­cipit quod cruciat Auguſt. de Pattent. cap. 4.. The ſtrength of their deſires makes them beare, and vnleſſe it were for ſomething that delights them, they would not beare. Much leſſe 2. muſt men ſuffer euill to doe more: as they that goe in­to the field to fight, reſolue to ſuffer wounds and blowes, in hope to execute their bloudie malice vpon ſome enemie, by imbruing of their hands in bloud. Of this, Auſtin giues this cenſure; In illis qui mala ſuſti­nent, vt mala faciant, nec mi­randa,[Page]nec laudanda eſt patien­tia, quae nulla eſt: admiranda duritia, neganda patientia Auguſt. ibid. cap. 5.. In thoſe that willingly ſuffer euill, that thereby they may doe more, patience is neither to be admired, nor commended; for that indeed is no patience. Ad­mire their foole-hardineſſe, de­nie their patience.
The ends of Chriſtians ſuf­fering, therefore, muſt be theſe.
1. Gods honour, which we muſt aduance in patient ſuffe­ring for his ſake 1 Pet. 4.16. And this muſt be, by letting the world ſee that we eſteeme ſo highly of him, that all the afflictions of this preſent life ſhall be ſo farre from drawing vs to any thing diſhonourable vnto him, that we will willingly lay downe our liues at any Tyrants feet, rather then lay aſide the dutie and obedience we owe to God. This made thoſe worthy chil­dren ſo careleſſe of great Nebu­chadnezzars [Page]ſtrict command vnto Idolatrie, that they were not carefull to anſwer him in that matter; but told him to his head that they would not worſhip nor ſerue his gods Dan. 3.16, 17, 18.. The like we may diſcerne in all thoſe ancient Martyrs, who were tortured with all the rage of bloudie crueltie, diſdaining deliuerance to diſhonor God Heb. 11.35. This made Moſes flie, not fea­ring Pharaohs wrath, becauſe he ſaw him that was inuiſible Ibid. ver. 27.: and ſo muſt we.
2. The next end muſt be the benefit of Church, or State, in which we liue; reſoluing to beare patiently whatſoeuer diſ­pleaſure, or miſerie, that may attend aduancing of a com­mon good. Moſes was well content to beare the rage and wrath of cruell Pharaoh in often ſolliciting of Iſraels ſuit. The like did worthy Heſter, not ſparing to aduenture her [Page]fauour with the King, and life and all, to helpe her Country-men, appointed as ſheepe for the ſlaughter, out of Hamans ſnare; reſoluing to ſuffer any thing in ſuch a ſer­uice Heſt. 4.16..
3. The laſt end muſt be, not vaine-glory, but the keeping of faith and a good conſcience; chu­ſing rather to be put vpon all the racks, and tortures, and deaths in the world, then denie our faith, or forgoe our inno­cencie. Theſe two are far more excellent then life it ſelfe: and he that doth not ſo eſteeme them, neuer had them. Pati­ence being her ſelfe a grace, will teach a man to die in the defence of grace; reſoluing cheerefully mala non commit­tendo, ferre, quàm non ferendo committere Auguſt. ib. de Patient. cap. 2.: to ſuffer euill for doing none, rather then to doe euill, by ſuffering none; and as much diſdaining to ſeeke re­uenge, [Page]or breake forth into paſſion, as not to ſuffer. It beares, without deſire of lading thoſe who make it beare; not rendring euill, but rather good, for euill.
The grounds hereof are ma­ny; but chiefly three. Reaſons. 
1. 1 Becauſe without this Pa­tience no conſtant worſhip of God in any parts thereof could be cheerefully performed; as re­uerend Zanchius hath well ob­ſerued. For
1. Who would be a con­ſtant hearer of the word, which wicked men ſo much contemne and ſcorne, and hate all thoſe that doe em­brace it; in which reſpect Chriſt calls it the word of pati­ence Reuel. 3.10, becauſe they haue need of much patience who doe re­ſolue to keepe it?
Yea, admit theſe outward vexations were remoued; yet there be luſts within, enough [Page]to make men loath the word, if they haue not patience. Could any man endure to haue his very heart ript vp, and his be­loued darling ſinnes arraigned, and condemned, and hewen to peeces before his face, if he wanted patience? He that will be ſwift to heare, and ſlow to wrath, muſt not be vnfurniſhed of this grace, when he comes to heare. For if he be, the next newes we heare of him, will be this impatient ſpeech, Durus eſt hic ſermo, &c. theſe be hard ſayings, who can heare them? Yea after hearing, there is need of patience in waiting the ex­pected fruit. For the good ground brings forth fruit with patience Luk. 8.15.. Grace is like the Oake that growes but ſlowly; and much impatience we often ſee in hearers of the word, be­cauſe the fruit comes vp no fa­ſter in them; which doth not ripen, but keepe it backe.
[Page]
2. Who would (accor­ding to his dutie) pray con­tinually, if patience were not, to helpe him wait? Doe wee not ſee the beſt petition of­ten for ſome things before they ſpeed? yea vſed roughly when they come to ſue? What would the poore Cana­niteſſe doe, if ſhee had not patience to begge; after that cold comfort of being called Dogge Matth. 15.? It were a wonder to ſee bleſſed Paul goe thrice to God, to eaſe him of a thorne, and after all his labour, to be pricked ſtill. Yet this was ſo 2 Cor. 12.. Yea, Chriſt himſelfe, prayed thrice Matth. 26., and long together, and all to ſhew the neceſſitie of this grace, for the inſtant per­formance of this dutie, and continuance of our ſuits to God.
3. Who would beleeue, if it were not for patience to keepe vs from caſting away our [Page]confidence Heb. 10.35.; ſince wee neuer come to ſee the things wee doe beleeue 1 Pet. 1.8. Heb. 11.1.?
4. There would bee no ho­ping in God without patience to wait long for what we hope Rom. 8.25.. And therefore it is called the patience of hope 1 Theſ. 1.3.; becauſe, no patience, no hope.
5. Wee could not loue God without patience. He that be­holds wicked men liue at hearts eaſe, tumbling and wal­lowing in pleaſure and con­ſtant proſperity, and feeles himſelfe daily ſcourged, and di­ſtreſſed, though hee doe all he can to honour God, in keeping a good conſcience, and walk­ing vprightly; ſhall ſoone find himſelfe ſicke of the Fret Pſal. 73.2., if he haue not a great meaſure of pa­tience to purge choller Pſal. 37.7.. Loue requires loue; and an impati­ent man will neuer beleeue that he loues him, who neuer holds his hand off his backe.
[Page]
6. Leaſt of all can any man make a free and bold confeſſi­on of his faith, in times of per­ſecution, without an almoſt in­credible quantity of Chriſtian Patience. Hee that ſhall ſee the impriſonments, whippings, torturings, and raging flames of fire, flying about the eares of Chriſtians, with terrible de­uouring imbracements, that many thouſand Martyrs haue endured, will thinke a world of patience would not ſuffice to beare the like.
And thus we ſee what great need of patience there is, in all the parts of Gods worſhip, and Religion, which cannot be con­ſcionably performed where impatience ruleth.
The ſecond maine reaſon of this duty may be drawne from the great diſcommodity of im­patience in the courſe of our conuerſation with, Reaſon. 2 and to­wards men. Without patience [Page]there is no liuing among men. In the world, daily vexations fly in our faces: and if wee can­not beare them, we may truſſe vp our packe and be gone out of the world ſo ſoone as wee will. For though men know one anothers weakneſſe, and how apt they are to breake out into impatient paſſions; yet this for the moſt part, is ſo far from making them carefull not to prouoke, that it makes them ſeeke all occaſions to prouoke the more; ſporting themſelues to ſee their neigh­bours rage, and play the mad men. And ſo an impatient man is made the Towne ſoole, to be the ſport and ſcorne of all that liue about him.
The third Reaſon may be taken from the preſent benefit of Patience in all eſtates. Reaſon. 3 It is a cloake to keepe off all ſtormes, a ſtaffe to beare vs vp out of the mire, an helmet to take all [Page]blowes, a preſeruatiue againſt the Fret, a comfortable cordiall againſt delayes, the key to the promiſes Heb. 6.12.; and keepes a man as farre from deiection, as from raging, in calamities. It makes a mans life comfortable, what euer his outward condition be. It is of excellent vſe to helpe vs gaine experience, and profit by affliction: which is impoſſi­ble for him to get that wants patience. Though God intends that euery affliction ſhould make vs better, yet impatient men are made worſe. If a man be once troubled, he is off the hooks for any thing, although he take neuer ſo much delight in doing of it. Wee may ſee this euen in gaming: when men once begin to fret, and loſe their patience, they com­monly loſe all their money with it.
Afflictions, men muſt beare, whether they haue patience, or [Page]not. If men beare them pati­ently, the croſſe is made leſſe; the profit, greater: if impati­ently, the croſſe is increaſed according to their impatien­cie, and the profit is none at all. Patience is as a paring­knife that cuts the affliction leſſe and leſſe till it comes to nothing: whereas impatience is like a loadſtone, that drawes more weight vnto it; and like birdlime, that hangs vs faſter in the ſnare. An impatient man is like a wilde bull in a net Iſa. 51.: a patient man, like a bird in a cage, who is put there to be tamed, not famiſhed; and therefore ſings as merily, as if he were abroad. Affliction fals on a patient man, as a tem­peſtuous ſtorme of haile vpon a well-tiled houſe, that makes a great ratling noiſe without, but does no hurt, nor gets into any roome within: a man may as freely vſe any roome in that [Page]houſe, as if the Sunne ſhined in his full ſtrength. I might be infinite in ſuch ſimilitudes, to ſhew the rare effects of pati­ence, where ſhe is at libertie to haue her perfect worke.
This ſerues to caſt ſome wa­ter vpon the great fire of impa­tiencie that euery where bla­zeth in the world. Vſe 1 Patience is growne out of vſe ſo much, that men doe ſcarce beleeue it to be their dutie to ſtriue vnto it: but rather ſuffer impatien­cie to eat them vp. It were long to reckon vp the miſchieſes that impatience hath drawne after it vpon all ſorts of men in theſe our dayes. What diſuni­ons, and heart-burnings may men diſcerne euen among good men, only for a word, yea ſometimes for a meere conceit! Is it not common for men to thinke that if any occaſion be offered, then they haue enough to iuſtifie any [Page]degree of impatiencie? If they can ſay, Such or ſuch did pro­uoke me, then they ſuppoſe they ſhould not doe amiſſe, to be with Ionah, angry to the death. Not conſidering this dutie of patience; and that pa­tience is no patience, when it either hath nothing to pro­uoke it; or being prouoked, cannot temper paſſion, nor ſuppreſſe the flame. He that being prouoked, hath no rule ouer his owne ſpirit, is like a Ci­tie that is broken downe, and without wals Prou. 25.28..
This ſhewes that a great many old tattered naſty ragges of the old man doe ſtill hang about vs Coloſſ. 3.8, 9.. It bewrayes our in­fidelitie Iam. 1.3.: it proclaimes our follie Eccl. 7.11.: it makes the Lord him­ſelfe to load vs with diſgraces. Proud, and haughty ſcorner is his name who dealeth in proud wrath Prou. 21.24.. Yea, condemnation is threatned to thoſe that doe [Page]but murmure and grudge one againſt another Iam. 5 9. And we know the iudgement of our Sauiour, He that cals his brother, foole, in any haſtie paſſion, deſerues the fire of hell for his reward Matt. 5.22.. It is a true Prouerbe, Haſtie men neuer want woe: the rea­ſon is, becauſe A furious man aboundeth in tranſgreſſion Prou. 23.22..
Chryſoſtome compares an­ger to a mad deuill, and ſhewes at large that no demoniacall poſſeſſion may bee compared to it. For Qui daemonio vexa­tur, veniâ dignus eſt; ir at us nul­la, ſed ſupplicijs innumeris, qui ſponte ſua in profundum perditi­onis defertur, & etiam ante fu­turam gehennam poenas dat. Tu­multu enim quodam, & aeſtu in­tolerabili, die noctuque varijs cogitationibus anxius iacta­tur Chryſoſt. in Joh. Hom. 47. in fine. vide cundem in Matth. Hom. 4. nec non in Act. Apoſt. hom. 6.. He that is poſſeſſed of a deuill, deſerues pitty and par­don, but the angry man de­ſerues no pardon, but number­leſſe [Page]torments; in as much as hee wilfully throwes himſelfe headlong downe vnto perditi­on; tormenting himſelfe be­fore the time; and tumbling vp and downe both night and day in reſtleſſe burning, and tormenting thoughts.
What can I ſay enough to diſgrace this Monſter? An im­patient man is the worſt of all companions, Vide Chryſ. in Act. Apoſt. hom. 17. and vnto none ſo bad as to himſelfe: hee is like the raging ſea, euer foaming, euer ſwelling, neuer pleaſed, neuer quiet, neuer good. Hee is the ſcandall of religion, the ſhame of his friends, the ſcoffe of his enemies: the tormentor of himſelfe by ſparkling eies, an vnbridled tongue, trem­bling ioynts, ſwelling like a Toade, glowing like a Deuill, ſparing no man, and leaſt of all himſelfe; he is the troubler of his houſe, the ruine of his family, a rebell againſt God, an [Page]infector of others, like a veno­mous mad dogge that by bi­ting of others makes them in long continuance as madde as himſelfe. He is the firebrand of a common wealth, the burden of the world, the hatred of all, and ſtands fearefully excom­municated by the Lord him­ſelfe, from all ſocietie with rea­ſonable men, all the daies of his fury Pro. 22.24. Hee liues vndeſired, and dies vnlamented; euery one grieuing that hee liued ſo long, and euery one ioying that now he is gone.
Let this make vs euer to loath that loathſome ſinne of impatience, Vſe 2 and to leaue no­thing vnattempted to tame this beaſt, which makes vs more vgly then the worſt of beaſts. What a reproach is it to a man to be like a furious be are robbed of her whelpes, in his owne family towards ſeruants, children, wife and all, that [Page]hee can take no delight in them, nor they comfort in him; but muſt be forc't often to flie from him as from a mad man, by meanes of his ſtriking hand and his bellowing tongue? What a diſgrace is it to hog­giſh Nabal for euer, that his very ſeruants could ſee and ſay that hee was ſuch a ſonne of Belial, that no man could ſpeake to him 1 Sam. 25.27?
Oh therefore I beſeech all Chriſtians in whom there is a­ny deſire to honour God by bearing of croſſes, brooking of delaies, receiuing his correcti­ons, and to liue among men, not to ſhame their profeſſion, torment themſelues, or thoſe that be about them, if there be any care of theſe, or any of theſe, that they would labour night and day for this grace of pati­ence, that ſo in patience they may poſſeſſe their ſoules Luk. 21.19., and by it inherit the promiſes after they [Page]haue done the will of God Heb. 11.36. both in doing and ſuffering what euer he cals them vnto. Man by nature is a ſociable creature; therefore nature it ſelfe doth teach him patience, without which there is no ſociety. To which the bond of grace being added, theſe two ſhould for euer binde him to the peace, and good abearance. As pati­ence is of God, ſaith Tertullian, and makes vs reſemble him, ſo impatience is of the Deuill Tertull. lib. de patient., and makes vs as like him, as a coale to the fire that burnes within it.
But becauſe it is not enough to preſſe the duty, vnleſſe wee ſhew how the grace it ſelfe may be attained; and how farre our patience ought to extend; I will therefore, for more plainneſſe ſake, propound, and anſwer two neceſſary queſtions, with which I will conclude this point of patience.
[Page]
1. Queſt. How may an im­patient man bee rid of his hel­liſh fury, and become patient?
Anſw. This may bee done by following, and vſing ſixe Rules.
1. I muſt commend againe the former helpe of prayer, without which no grace can be had; therefore in praier of­ten arraigne, and condemne thy paſſion freely, and fully in the preſence of God, and ſhame thy ſelfe to the vtmoſt of thy power in confeſſing thy ſinne, and earneſtly deſire him to doe execution vpon it, that ſo thou maiſt be rid of this peſtilent fret of anger: neuer leaue it out in any of thy praiers, but rather take occaſion from this to make many praiers the more vnto God.
2. Get out of the company of impatient men: For, as all hot diſeaſes, the more hot they be, the more infection they ſpread: [Page]ſo is the diſeaſe of impatience very infectious, and as catch­ing as the plague. Therefore the Lord hath taken a ſtrict courſe againſt all making of leagues, and friendſhip with an angry man, or ſo much as kee­ping company with him that is furious. And hee giues this for his reaſon; leſt thou learne his waies, and get a ſnare to thy ſoule Prou. 22.24, 25..
But perhaps he is a father, a maſter, a husband, ſuch as thou canſt not get from? There­fore ſee further the directions following.
3. Be carefull to preuent all occaſions of paſſion in thoſe, with whom thou con­uerſeſt. When thy neigh­bours houſe is on fire, thine al­ſo is in danger. No wiſe man therefore will ſet fire in his houſe that dwels next him. Wherefore if thou thy ſelfe be giuen to paſſion, let thy ſtu­dy [Page]be, not to prouoke others, leſt in prouoking them, thou bee paid backe againe in thine owne coine, and prouoked thy ſelfe. But rather, when thou ſeeſt them inraged by others, be alwaies ready with a ſoft anſwer, which will be as water caſt vpon fire, to appeaſe their wrath Pro. 15.1.
4. Ground thy ſelfe through­ly in faith and hope, the mo­thers of Patience. He that hath faith to looke vp vnto God in all croſſes, ſhall finde it a pro­ducer of patience when it is tried moſt Iam. 1.3.. And patience is called the patience of hope 1 Theſ. 1.3.. Be­cauſe where hope of better things is, there will be patience to beare thoſe euils that fall in our way towards happineſſe. But where there is no hope of a better condition, there can be no patience in bearing of euils. We ſee meere carnall men can finde patience to endure the [Page]cutting off of an arme, or leg, from their bodies, when they are put in hope of receiuing ſoundneſſe to the reſt. Where­as the ſturdieſt begger will roare like a bull for a laſh of a whip, that ſcarce fetcheth bloud, and all becauſe he can hope for no benefit by ſuch correction, but a Paſſe to ſend him homeward, which he can­not abide. Moſes could neuer haue endured the wrath of the King, with ſo much vndaunted patience, if he had not by hope ſeene him that is inuiſible Heb. 11.17..
5. Get humility, for humili­ty is like a puruier that takes vp all the graces that are to be had. And though ſhee ſit loweſt in the ſchoole, yet ſhee is the beſt ſcholler, and learnes moſt leſ­ſons. God keepes all his gra­ces for the humble. This then would be both a meanes to get this grace from God, and a helpe to turne out that impati­ence [Page]which lies within vs. An humble man is neuer without a cooler of his fiery paſſions. When he is moſt vexed with a froward wife, a ſtubborne childe, a careleſſe ſeruant, a contentious neighbour, &c. humilitie would preſently round him in the eare, and tell him, hee hath done as much againſt God himſelfe, and prouoked him to his face euery day, and therefore hee well deſerues to bee ſo ſerued himſelfe: And bids him mend his manners towards God, be­fore hee grow into paſſion at o­thers. Only pride makes men ſo paſſionate Pro. 13.10.. So much paſſi­on, ſo much pride: So much humility, ſo much patience.
6. Be frequent in meditati­on on theſe 5. things, viz.
1. That there is no croſſe ſo ſmall from one end of mans life to the other, no not the railings of a foule mouth'd Shimei, but [Page]it is the prouidence of God to bring it on thee, to exerciſe thee with it for ſome ſpeciall end 2 Sam. 16.10..
2. That croſſes are the com­mon lot of all Iob 5.7.; eſpecially of thoſe whom God loues beſt Heb. 12.5, 6.. Here wee are in the Schoole of Chriſt like vnhappy boyes, a­mong whom the rod muſt of­ten walke. And we ſee that if a Schoole-maſter haue any of his owne ſonnes in his ſchoole, he ſpares them leaſt, becauſe hee ſtriues to make them excellent aboue the reſt.
3. That all afflictions are in­flicted for our profit Heb. 12.10.; to hum­ble and refine vs Iſa. 27.9., and to doe vs good at our latter end Deut. 8 16. Iſay 38.16.. The Patient hath no cauſe to be an­gry with his Phyſitian for gi­uing him ſtrong Phyſicke, when the ſtrength of his diſeaſe requires it.
4. All croſſes are meaſured to our ſtrength 1 Cor. 10.13.. When God [Page]afflicts the wicked, he cares not what they can beare; but laies it on, according to their deſerts: but when he corrects his own, he regards not their deſeruings, but their ſtrength; becauſe hee doth it not to deſtroy, but cure them: yea hee giues ſtrength to beare, as well as croſſes to exer­ciſe their ſtrength.
5. There is no croſſe ſo bit­ter, but it is accompanied with ſome remarkable teſtimony of Gods ſpeciall preſence, and prouidence to ſweeten it. If men carefully conſider all cir­cumſtances of their afflictions, they ſhall be ſure to finde, that their afflictions are not ſo bad, but they might haue beene worſe; not ſo great, but they might haue beene greater, if the Lord had not ſtood by to moderate them. And this is moſt apparent in greateſt croſ­ſes that befall the godly: who neuer fall into the fire, but God [Page]is with them to preſerue them from being burnt vp Iſay 43.2..
2. Queſt. But what, muſt patience make a man ſo quiet, as to be moued at nothing?
Anſw. Patience doth not take away affections and paſſi­ons from a Chriſtian, but only the exorbitancy of them, in vio­lent breaking forth againſt God, and our owne condition. For as in ſad accidents, that are matters of ſorrow vnto vs, it is not only lawfull, but needfull to ſhew ſenſe of Gods hand vpon vs in any kinde; yea the calamities of others ſhould come ſo neere our hearts as to make vs weepe with thoſe that weepe Rom. 12.15., as our Sauiour him­ſelfe, for the death of his belo­ued Lazarus Iohn 11.35.: ſo in occaſions of anger, indignation is not ſim­ply prohibited, but permitted to vs, ſo we ſinne not in it Eph. 4.26.. Of which wee haue a preſident in him that could not ſinne Mar. 3.5.. But [Page]it is hard for vs in anger not to ſinne, whoſe natures are ſo ſin­full; therefore we muſt be an­gry as little as we can. Hee that in his anger would not ſinne, muſt not be angry at any thing but ſinne. In the caſe of croſſes and afflictions, proud haughty ſcorner is his name who dealeth in proud wrath.
More particularly for the ordering of our patience, the directions of that Renowmed Italian Conuert Zauch. in Prim. Pra­tept., a little more explained, and moulded to our purpoſe, are worthy our con­tinuall obſeruation.
To guide our patience aright wee muſt conſider two things. 1. The perſons with whom wee haue to doe. And 2. the things whereby they doe prouoke vs.
The Perſons are either God, or Men. Now, towards God we muſt neuer be impatient, in the leaſt degree; no not ſo much as in our ſecret thought [Page]to thinke he might haue beene better and kinder to vs, then we finde him in any affliction, though neuer ſo ſharpe and bitter. For as his wiſdome, ſo his loue infinitely ſurpaſſeth our higheſt capacity, and dee­peſt pollicy. And he that ſaies or thinkes God might haue beene kinder to him then hee is, accuſeth God either of want of loue, or wiſdome, and vn­dertakes to bee a maſter able to teach his Maker. Therefore alwaies take the Pſalmiſts counſell,  [...] be ſilent to God Pſal. 37.7..
Towards men our patience is limited by foure exceptions. The three firſt concerne the nature of the offence; the laſt, the diſpoſition of the parties of­fending.
1. If the offence bee againſt God in abuſe of his word and worſhip, by neglect, or con­tempt, or prophane diſobedi­ence [Page]in any kinde; wee ought not to be patient, but as Moſes & Phineas Exod. 32.19. &c., in our proportion, teſtifie our diſlike of ſuch cour­ſes in any man wee haue to doe with Num. 25.7, 8., ſo far as our calling will warrant. Moſes, the Magiſtrate, with his Sword; and Phineas, the Diuine, with the mighty weapons of the Word, muſt take a courſe to the vtmoſt of their power to expreſſe their zealous ſury againſt ſuch offenders; let their blowes light where they will.
For priuate perſons, it is e­nough if with righteous Lot they make it appeare that they much diſtaſte, and by griefe are vexed at the ſoule, with the cor­rupt conuerſation of the wicked from day to day 2 Pet. 2.7, 8.. This offence the Lord himſelfe doth often declare much indignation a­gainſt, and hath giuen many dreadfull teſtimonies of his fierce wrath vpon the contem­ners, [Page]and profaners of his wor­ſhip. Now where God him­ſelfe is impatient, it ill becomes his ſeruants to be patient. Chriſt himſelfe though hee were the meeke Lambe; yet hee could finde a whip to laſh the pro­phane higlers out of the Tem­ple Ioh. 2.15., with indignation enough, as may appeare by the euent. He had neede beſtirre himſelfe with a great deale of paſſion and violence, and ſet home his blowes with a witneſſe, that ſhould vndertake alone to emp­ty that vaſt Temple of ſuch a huge droue of Hucksters and mony-changers, as at ſuch a ſo­lemne time would there take vp their ſtandings, to furniſh all commers to the Paſſeouer, with prouiſion for oblations, and ſacrifice. Wee haue the like example of his anger againſt the Deuill tempting him. In which temptation (as Chryſoſtome notes) he was no way moued [Page]to wrath, till Satan required him to fall downe and worſhip him, which was a blaſphemy a­gainſt God, to whom only wor­ſhip is due. But then he was ex­aſperated indeed, and in angry indignation baniſht him his preſence, that the deuill was forced to leaue him Matt. 4.. Of which Chryſoſtome makes this vſe. Vt nos illius diſcamus exemplo no­ſtras quidem iniurias illatas ab impijs, ſiue in dicto, ſiue in facto, magnanimiter ſuſtinere: Dei au­tem iniurias, & contemptum, nec vſque ad auditum ſufferre. Quo­niam in proprijs iniurijs eſſe quempiam patientem, laudabile eſt: iniurias autem Dei diſſimu­lare, nimis eſt impium Chriſ. oper. imperf in Matth. 4. hom. 5.. That we may learne from his exam­ple, to beare magnanimouſly the iniuries offered by wicked men in word or deed, vnto our ſelues: but the iniuries and con­tempt that is offered to God, not to haue patience ſo much [Page]as to heare them. Becauſe to be patient in our owne iniuries, is commendable; but to diſſem­ble the wrongs that men put vpon God, is too impious.
2. If the iniury be offered to our neighbour, in eſtate, reputa­tion, or religion, and hee bee not able to deliuer himſelfe; then our duty is to helpe him, & not to be ſo patient towards the offender, as to ſuffer him to vndoe our brother. Therefore as Abraham reſcued his Ne­phew Lot, ſo muſt we endeuour to aſſiſt thoſe that be wronged: eſpecially in caſe of ſeduce­ment, wherein wee haue the practiſe of the Apoſtle for our preſident, who wiſht from his heart, that they were cut off that in things of this nature trou­bled his beloued Galathians Gal 5.12..
3. If the iniury bee done to our ſelues, conſideration is to be had whether it bec not ſuch as beſides the wrong done to [Page]our ſelues, a chiefe part there­of lights vpon God, Reli­gion, the Common-wealth, or our Callings, as well as our perſons, and eſtates: of which nature are lying, vn­cleanneſſe, deceit in payment of dues, robbing, ſtealing, aſſaults, common ſlanders that tend to the diſgrace of Pro­feſſion, &c. In theſe and ſuch like, Patience doth not barre any man to ſeeke the redreſſe of ſuch offenders by iuſt pu­niſhment, ſo he doe it without wrath, or thirſt of reuenge Eph. 4.31., but with meekneſſe, compaſſion, and griefe Iudg. 21.2..
4. If the offence be only a­gainſt our ſelues, and priuately committed, then we muſt con­ſider the diſpoſition of the par­ties offending, whether they be refractarie and inſolent, abu­ſing vs the more for our pati­ent forbearing, of purpoſe to vex vs; wilfully perſiſting, not­withſtanding [Page]our friendly ad­monitions: or whether they be ſuch, as vnwittingly, and vn­willingly offend; and vpon the diſcouerie of their offence ac­knowledge the fault, promi­ſing and endeuouring refor­mation. If they be of the for­mer ſort, then recourſe is to be had to the Magiſtrate, who therefore beares the ſword Rom. 13.; vnleſſe they be perſons within our owne gouernment, who muſt be with tenderneſſe, and loue corrected by our ſelues Pro. 29.19 Pro. 19.18.. If they be of the latter, then with all kindneſſe, and meek­neſſe they muſt be forborne, and forgiuen Luke 17.3, 4.. Admoniſh them we muſt, to further their reformation Gal. 6.1.: but forgiue them too, or elſe we runne vpon our owne damnation Matth. 6.14, 15. Matth. 18.34, 35..

CHAP. VII. Of Godlineſſe.
[Page]
ANd to your patience, God­lineſſe. Becauſe Patience alone is not acceptable, vnleſſe our ſufferings, whereby pati­ence is exerciſed, be directed to the honour of God, which can­not be done without godlineſſe; therfore to Patience, Godlineſſe muſt be added.
The originall word is  [...], which ſig­nifies to worſhip or honour any ſuperiour, that hath any relation vnto vs, whether he be God himſelfe, our Parents, or any other in authoritie ouer vs, as the vicegerents of God our heauenly Father Aquin. 2.2. q. 101. ar. 1. & 2.2. q. 121. ar. 1.. Pietie flowes from Affinitie, ſaith Gerſon Gerſon. ſuper Magni­ſic. tract. 5.: becauſe wee worſhip none, [Page]whom we conceiue not as ſtan­ding in ſome relation to vs, and we to them.
By humane Authors, Pietie is taken diuerſly; but moſt or­dinarily for reuerence ſhewed to parents and gouernours, and loue to brethren and kin­red; although ſometimes they take it alſo for that worſhip they performe to their gods Cicer. lib. 1. de Nat. De­orum.. In the holy Scripture we ſhall finde it vſed diuerſly. The ſeuerall ac­ceptations of it therein, being diſtinguiſhed by the obiect a­bout which godlineſſe is exer­ciſed, may be reduced vnto foure heads, as Gregory of Va­lence hath well obſerued Greg. de Ʋalent tom. 3. in Thom. diſp. 7 quaeſt. 1. punct. 1.. And theſe foure, dicis cauſa, I may terme, Diuine, Naturall, Com­paſſionate, and Conuerſatiue.
1. Diuine is that which im­mediatly reſpecteth God in his worſhip 1 Tim. 6.11.. The exerciſes whereof Paul cals  [...], deuotions, and vſeth the word [Page]  [...], to note the worſhip of the Athenians  [...], to the vnknowne God Acts 17.23.. And in this ſenſe, we ſhall finde Godlineſſe taken ſometimes, 1. For the Principall foundation on which the godlineſſe wee performe vnto God is grounded: and this is called the Myſterie of Godlineſſe. Chriſt Ieſus, God manifeſt in the fleſh, 1 Tim. 3.16. &c. is the ground of the relation be­tweene God and vs; and ſo of that worſhip we performe vnto him. Sometimes it is taken, 2. For the ſubiect matter of godlineſſe contained in the word Tit. 1.1. 1 Tim. 2.10.. And ſometimes, 3. For the act, and exerciſe of godli­neſſe in his worſhip Tit. 2.12. 2 Pet. 3.11.. Theſe two latter acceptions may alſo be extended to thoſe other ſorts of godlineſſe that follow, although they be here inſer­ted, as fitly, and principally ap­pertaining to this part of god­lines, which is termed Diuine.
[Page]
2. Naturall Godlineſſe I call that which we performe vnto naturall parents, or Gouer­nours, foraſmuch as they in a ſpeciall manner repreſent vn­to vs our Father in heauen; vnto which the Fifth Comman­dement bindes vs. This is that which the Schoole-men moſt vſually call Pietie Aquin. 2.3. q. 101. Bona­uent. in 3. ſent. diſt. 35. q. 6. alij (que).: and by this they diſtinguiſh it from the for­mer performed to God; calling ciuill honour due to ſuperiours and friends, by the name of pietie; and religious worſhip due vnto God, by the name of Religion, Religioſitatis & Theoſebiae.
3. Compaſſionate God lineſſe I call that which is exerciſed about workes of mercy to­wards them that be in miſerie. For this Cornelius is ſtiled  [...], a deuout or godly man Act. 10.2., be­cauſe he diſtributed much almes to the people. And this is com­monly termed Pietie, ſaith Au­ſtin, [Page] Auguſt. de Ciuit. Dei, lib. 10. cap. 1.; becauſe what men doe to the godly for godlineſſe ſake, God accounts it as done to himſelfe; and becauſe that ſuch workes of mercy are pro­per acts of Religion Iam. 1.27.; and therefore by a Metonymie of the effect for the cauſe they are termed Pietie.
4. Conuerſatiue Godlineſſe I call that which ſhineth in the whole courſe of our conuerſa­tion by liuing godly; making the word of God the rule of all our cariage, that ſo it may ap­peare that whatſoeuer we doe, we doe it to the glory of God whom we worſhip, and ſet be­fore our eyes in all our actions; and reſolue to honour him in all things, whatſoeuer troubles, miſeries, or perſecutions may happen 2 Tim. 3.12. 2 Pet. 3.11.. This is the ſame with that in the Old Teſtament ſo often termed The feare of the Lord Pſ. 111.10. Pro. 1.7, &c.; whereby the heart ſtan­deth ſo in awe of him and his [Page]word, that it feares nothing be­ſides; but will in all things be ordered by him, what euer be­come of it Iſai. 8.12, 13..
This is called Godlineſſe in two reſpects: 1. In reſpect of the chiefest and higheſt ends that a godly man aimes at in euery action of his life, which is the glory of God 1 Cor. 10.31.. 2. In re­ſpect of the rectitude of the worke, which is wrought by the rule and line of the word of God: for pietie or godlineſſe, according to the Greeke Ety­mologie, ſignifies a right or ſtraight worſhip.  [...], ab  [...] rectè, &  [...], colo.
We haue ſeene the ſeuerall ſignifications, How godli­neſſe is taken here. or rather applica­tions of the word Godlineſſe. We muſt now conſider in what ſenſe it is taken here.
Godlineſſe, in this place, can­not be taken for the immediate worſhip of God, becauſe all the graces here exhorted to, doe [Page]not concerne the ſolemne acts of deuotion in the parts of Gods worſhip, but Chriſtian conuerſation in the world. Nor can it be meant of that alone, which we either exhibite to parents, and ſuperiours; or vn­to ſuch as are in diſtreſſe; be­cauſe we are to adde it vnto Pa­tience, and therefore it muſt needs be meant of that godli­neſſe which muſt be had and exerciſed in all our conuerſa­tion, but eſpecially in the time of affliction, which muſt not only be borne without impati­ence, but ſo borne, as God may haue glory by our godly cari­age in it. Whence we are taught:
It is the dutie of Chriſtians not only to get Patience, Obſeru.  but God­lineſſe, whereby, what euer they doe or ſuffer, God may be honou­red, and themſelues enabled to goe on in holineſſe, notwithſtan­ding their ſufferings. Patience [Page]is an excellent grace, but no­thing worth without godli­neſſe. A ſtocke or a ſtone can beare more then we, with leſſe complaining: but godlineſſe makes the difference before God, between that ſenſleſneſſe, and the patient bearing of a Chriſtian. Patience is as the bodie, and Godlineſſe as the ſoule, that giues life to this bodie. It doth not giue content vnto God that we be patient ſufferers, vnleſſe we glorifie him by our ſufferings 1 Pet. 4.16, and reape ſome benefit vnto our ſelues alſo; in as much as he doth it to humble vs, and to doe vs good, that we might be part a­kers of his holineſſe Heb. 12.10: which cannot be done, but by the helpe of godlineſſe to call vpon God Pſal. 50.15; to bleſſe him for all Iob 1.21.; and to learne his law Pſ. 119.67.. Godlineſſe is that which keeps vs from drawing backe in the time of temptation, wherewith [Page]our patience is exerciſed Pſal. 4.17, 18, 19, &c.. As a maine ſaile filled with a good gale of winde, driues the ſhip againſt the ſtrongeſt tide; ſo godlineſſe, a Chriſtian againſt the greateſt diſcouragements. Godlineſſe makes all afflicti­ons, not as bridles to take vs vp, but as ſpurres to mend our pace; whiles we looke not on the things which are ſeene and felt, but on the things which are not ſeene 2 Cor. 4.16, 17, 18.. Yea godlineſſe it is, that helps vs to all thoſe meditations before laid downe to beget Pa­tience in vs. It is one of the maine roots of a Chriſtian, ſaith Chryſoſtome, which keeps him ſtanding againſt all windes and tempeſts whatſoeuer. Take away godlineſſe from a Chri­ſtian, and you ſtocke vp the roots of a tree; which being done, the tree cannot but fall with the next blaſt of winde that bloweth vpon it.
Vſe 1 What a ſhame is this to the [Page]world, which ſets ſo light by Godlineſſe; ſuppoſing Godli­neſſe to be only for Diuines, the Church, and the Death­bed! Whereas the want of Godlineſſe is that which hath brought all the plagues which euer came vpon the world Gen. 5.13., and that are yet to come vpon it Iude 15.. Therefore let all vngodly men know, that a time will come, wherein the beſt of them all ſhall be as chaffe which the winde driueth away Pſal. 1.4, 5, 6.: that they ſhall not be able to ſtand in the iudgement, which the Lord ſhal bring them vnto, for all their vngodly deeds which they haue vngodly committed, but ſhall vt­terly periſh in their owne corrup­tion: and that in the meane time, God eſteemes them no better then filthy ſwine, and vo­miting doggs 2 Pet. 2.22; naturall bruit beaſts made and taken to be de­ſtroyed; veſſels of wrath Rom. 9.22; chil­dren of the deuill Iohn 8.44., that ſhall one [Page]day goe away into euerlaſting fire, to be tormented with the deuill and his angels for euer.
Let this therefore ſharpen our appetites vnto Godlineſſe, Vſe 2 and make vs eſteeme more of it, and rouſe vs vp to a more eager purſuit of it. It is that we all profeſſe; and therefore are we called godly, becauſe we are, or ſhould be ſo conti­nually. It is that for which the grace of God that bringeth ſal­uation hath appeared to vs Tit. 2.11, 12.. He cannot haue ſaluation, who from that grace, learneth not this leſſon. If we conſider the excellencie, commoditie, delight, and ſecuritie of it, we cannot but thinke him a mad man that labours not for it. It muſt needs be excellent, that makes vs as like God, as any childe to his father. What ſtriuing doe we ſee, to be like the beſt in what men doe affect? and therefore we may well conclude, that [Page]moſt men are out of their wits, that they eſteeme ſo little of this. If our mindes were ſet vpon gaine; is not godlineſſe great gaine, hauing the promiſe of this life, and that which is to come 1 Tim. 6 7, 8.? Looke into the Scrip­tures, and there we ſhall finde godly men richer in wealth then any others: and ſo men might be now, if they would be as godly. Yea godlineſſe makes a gaine of euery croſſe; whereas vngodlineſſe turnes euery gaine to a loſſe. There is no euill that a godly man ſuf­fers, but it turnes to his good. There is no good which an vngodly man poſſeſſeth, but it turnes to his euill. If our hearts doe runne vpon pleaſure; god­lineſſe is as pleaſant, as it is pro­fitable. None can be ſo merry at heart, as the godly, becauſe no­thing is ſo delightfull as godli­neſſe. Earthly delights are either ſinfull, or vaine, or momenta­nie, [Page]that leaue a ſting behinde them at parting: but godlineſſe procures holy, heauenly, conti­nuall pleaſures, wherein a man may lie downe, and tumble himſelfe till hee be rauiſht a­gaine; and yet haue no ſinne to anſwer for, by that his exceſſe. This brings vs to his right hand with whom is fulneſſe of ioy and pleaſures for euermore Pſal. 16.11.. If we could imagine men Sto­icks, ſo that none of theſe could affect them; yet there is no Stoick but would be glad to prouide for his ſafetie; let him ſay what he will to the contra­rie. The ſecuritie of godlineſſe ſhould moue them to godli­neſſe. There is no ſecuritie but in godlineſſe. There is no god­lineſſe but it hath ſecuritie; if not from trouble, yet certainly from hurt. Sometimes it pro­uides a godly man a chamber of reſt in common calamities Iſai. 26.20; or if not this, yet it ſo armeth [Page]him to ſuffer, that, in reſpect of auoiding the ſmart, when Gods honour lies at the ſtake, he will not accept deliuerance Heb. 10.35 For he builds vpon an infallible ground, that God will lay no more vpon him, then he giues him ſtrength to beare, and will as certainly giue him the iſſue, as bring him to the triall 1 Cor. 10.13.. And though all that will liue godly ſhall ſuffer perſecution in one kinde or other; becauſe there is no reaſon the ſeruant ſhould fare better then his Ma­ſter: yet this is an vniuerſall infallible obſeruation, that ne­uer any godly man ſuffered in a good cauſe, but with much courage, ſtrength, aſſurance, and triumphant ioy.
Looke vpon the noble armie of Martyrs, going to the ſtake with reioycing, and ſinging, and ſhouting, and rauiſhing conſolations, as if they were going to be crowned; as indeed [Page]they be. Their honour among men is wonderfull, but with Chriſt infinitely more. And if there be any degrees in that heauenly Quire, their ſeats are certainly the higheſt. On the other ſide, looke vpon vngod­ly malefactors in their ſuffe­rings, and you ſhall ſee them, for the moſt part, eſpecially he­retiques, fearing, trembling, quaking, yelling and roaring; as Michael Seruetus Bellar lib. 1. de Chriſto, cap. 1. & Caluin. in Opuſcul., that godleſſe heretique, burnt at Geneua, Anno 1555. for deny­ing the Trinitie, and other do­ctrines of faith, may ſerue for a ſample: who feeling the fire, could not with patience endure it, but kept a hideous roaring till his life was exhauſted, cry­ing out to the beholders to diſ­patch him with a ſword. The like we may remember of Le­gate, at home.
Here then is an Antidote againſt all thoſe perplexed [Page]feares and terrors that doe amaze Chriſtians when they conſider with themſelues; How ſhould we be able to endure a fierie triall? Why: be godly, and I warrant you: the Lord will either prouide for your deliuerance Pſal. 27.5., or be with you in the fire Iſai. 43.2., as he was with the three children in the furnace, with Stephen, and all the godly at their martyrdome. The Lord knowes how to deliuer the godly out of temptations 2 Pet. 2.9.: and as he knowes how, ſo hath he pro­miſed to all that are godly, be­cauſe they haue kept the word of his patience, he will alſo keepe them from the houre of tempta­tion, which ſhall come vpon all the world, to try them that dwell vpon the earth Reu 3.10.. Wherefore let them that ſuffer according to the will of God, commit the keeping of their ſoules to him in well-doing, as vnto a faithfull Crea­tor 1 Pet. 4.19..
[Page]
Thus we ſee what great ſe­curitie Godlineſſe bringeth. Of which a Heathen Poet hath elegantly ſung: Integer vitae ſceleriſ (que) purus, Horat. carm. lib. 1. Od. 22. &c.
Me thinks, that which hath beene ſpoken is enough to in­cite all men to the acquiſition, and practiſe of Godlineſſe; which, who wanteth, may vſe theſe foure rules to furniſh himſelfe with it.
1. Labour in the word of God, the milke of Godlineſſe, by which we grow 1 Pet. 2.2.. The cauſe of all impietie is neglect of the word Pſal. 50.17. The word is the rule and ſquare by which we muſt doe euery thing: without this, we can neither be, nor doe godly.
2. Againe to thy prayers. This meanes muſt neuer be left out; this thing to write ouer and ouer againe to me is not te­dious, but ſafe. This is that which got Dauid ſo much god­lineſſe; [Page]and which (as we ſee in his Pſalmes) he would neuer giue ouer to his dying day. Reading, and hearing, will doe nothing without this. This is as harrowing or plowing after a ſowing. Of this, Chryſoſtome in his bookes of Praying, giues particular inſtance: Ne (que) pre­tioſis pietatis fructibus poteri­mus eſſe grauidi niſi precibus ir­rigemur Chryſoſt. de Orand. Deum, lib. 1.: Prayer is as wate­ring a thirſtie ground new ſowne with ſeed, without which we cannot be fruitfull in the fruits of pietie.
3. Labour for humilitie; this is the ſhorteſt cut to pietie. An humble man thriues more in godlineſſe, in one yeere, then a proud man in an age. For God prepareth the heart of the hum­ble Pſal. 10.17 : the meeke will he teach his way Pſal. 25.9. : he reſisteth the proud, and giues grace to the humble Iam. 4.6.. When we ſee a man conceited of himſelfe, we may conclude, [Page]that man is at his beſt. Pride is like an Eaſt winde that blaſteth timely fruits; and like a Cater­piller that feedeth moſt vpon the choiſeſt flowers.
4. Get out of vngodly com­panie, or neuer looke to thriue, but go backward in godlineſſe. Such companions are as froſts, to nip the buds of the Spring; as cankers, that eat to the heart of a tree; like Pharaohs leane kine that deuoured the fat. Yea, which is worſe, they not only hinder our growth in godli­neſſe, but proue dangerous cor­rupters and enticers to ſinne. We cannot touch pitch, but we ſhall be defiled. We can not goe with them, but we ſhall learne their wayes Pro. 1.15, 16.. Which Dauid well ſaw, and therefore tooke an order to baniſh them from his ſocietie Pſal. 119.115., and familie Pſal. 101.7. And ſo muſt euery man elſe, that hath a minde to be god­ly 2 Theſſ. 3.6. & 14.; and then he ſhall be ſure [Page]of godlineſſe, and a Pſal 1.1, 2. bleſſing to boote.

CHAP. VIII. Of Brotherly-kindneſſe.
ANd to Godlineſſe, Bro­therly-kindneſſe. Hitherto we haue ſeene the Virtues, ne­ceſſarie vnto a Chriſtian, for the ordering of thoſe actions which chiefly concerne him­ſelfe: Now we are come to thoſe, which are vſefull to him, for his cariage towards others; whether they be ſpeciall per­ſons, that is, ſuch as are godly, to whom belongs Brotherly­kindneſſe; or of the common ſort of mankinde, conſidered as men, to whom he owes Charitie.
Brotherly-kindneſſe is that branch of Chriſtian loue which [Page]extendeth it ſelfe to ſuch as in the iudgement of charitie, truly feare God, and are actuall mem­bers of the myſticall bodie of Chriſt, who is not aſhamed to call them brethren Heb. 2.11. Matth. 12.50.
The word  [...], is not here taken only for an inward affection of the heart, as ſome haue ſuppoſed; becauſe if we obſerue the exact ſignification of the ſimple word  [...], we ſhall finde it to differ from  [...], Ariſt. Eth. 9. cap. 5. as much as affection ex­preſt in action, from a meere well-willing. Therefore our Tranſlators doe exactly render it Brotherly-kindneſſe: becauſe kindneſſe is the actuating of an affectiue loue. So that it is meant Non de amore affectiuo tantùm, ſed de effectiuo ſimul: Not of affectiue loue only, but of effe­ctiue alſo: that is, of loue de­clared by an outward act.
This being cleared, we are to know that Brotherly-kindneſſe [Page]is no different thing from Cha­ritie taken in the largeſt ſenſe; for ſo it is a branch of Charitie. Brotherly-kindneſſe is but loue contracted, and limited to thoſe who beſt deſerue it. Therefore to know the nature of Brotherly-kindneſſe, we muſt firſt know the nature of Loue.
Loue, ſay the Schooles, is bene velle amato, to will good, or beare good will vnto ſome party loued. But this is too curt: it being but a peece of loue, or amor affectiuus Biel. in 3. ſent. diſt. 27. art. 1. not. 2.. That of Ari­ſtotle defining it by the act is more full:  [...] Ariſt. Eth. 9. cap. 5.. To loue, is to wil all that, which in our iudge­ment we eſteeme good, to the partie loued; and to the vtmoſt of our power, to procure it to him. But yet this alſo wants one part of Loue, and that is, a will to be vnited to what we loue, that ſo we may reape that [Page]delight, and full content we expect, in the fruition of our loue.
So that to make vp a full de­ſcription of Loue, we muſt take in theſe three parts.
1. A beneuolent affection. 2. An earneſt expreſſion of it, in procuring, to our power, that good we will and wiſh. 3. A deſire of vnion and fellowſhip with the partie loued, to take our delight and full content in the fruition of him. And ſo Loue in the generall conſide­ration of it, may be deſcribed to be, An earneſt affection of the heart to ſome perſon, that our reaſon or fancie hath drawne vs to a liking of; wiſhing all poſſible good vnto him, which we earneſt­ly endeuour to helpe him to; and feruently deſiring to be intimate­ly vnited vnto him, that ſo we may be vnſpeakable ſatisfied in the fruition of him.
This Loue, for the nature of [Page]it, is either earthly, (which may be rather termed cupiditas, Auguſt. de Subſtan Di­lect. cap. 1. a luſting) or heauenly, wrought by the Spirit of God in our hearts, and only deſerues the name of Charitie.
Charitie taken for a ſuperna­turall Grace, is diſtinguiſht by the obiect into  [...], the loue of God:  [...], bro­therly loue to the godly:  [...], loue of our neighbour, as a part of the ſame nature, created in Gods image as well as our ſelues: and  [...], the loue of our ſelues. Not that euill ſelfe-loue, which makes vs loue our ſelues inordinately, with neglect of God, and our brethren: but that holy affe­ction that ought to be in vs to­wards our ſoules, in the firſt place, willing & endeuouring to procure vnto our ſelues that ſupernaturall bliſſe, and frui­tion of God which he hath pro­poſed vnto vs.
[Page]
Thus much of loue in the ge­nerall deſcription, and diuiſi­on of it, ſo farre forth as it was needfull to be knowne, for lay­ing a ground of the Doctrine, that from this text ariſeth, which is plainly this, viz. It is the duty of euery Chriſtian, not only vnfainedly to well will, and heartily to wiſh, but alſo to ende­uour to the vtmoſt of their power all good vnto all that are godly, aboue all other men, and fer­uently to deſire vnion and fellow­ſhip with them for godlineſſe ſake. This point may be further amplified by the ſeuerall parti­culars contained in it, which are principally fiue.
1. It is our duty to beare an inward vnfained hearty affe­ction of good will vnto them without diſſimulation Rom. 12.9., out of a pure heart 1 Pet. 1.22., wiſhing them to proſper at their ſoule proſpe­reth; according to that, of that Apoſtle of loue, to his beloued [Page]Gaius 3 Ioh. v. 2.: who requires the ſame in all Chriſtians, that ſo they may loue, not only in tongue and in word, but in deed, and in truth 1 Ioh. 3.18.; that is, from the heart.
2. We muſt not onely wiſh them well, by an inward entire affection; but actually with Dauid, ſeeke their good Pſa. 122.9, to the vtmoſt of our power: and that by praying for them Pſa. 122.6. Heb. 13.18. 2 Theſſ. 3.1. 1 Tim. 2.1.; in­ſtructing and building them vp in their moſt holy faith Iude v. 20., as A­quila and Priſcilla did Apollos, expounding vnto him the way of God more perfectly Act. 18.26., if wee be able: exhorting Heb. 3.13., admoniſhing 1 Theſſ. 5.14., rebuking Leu. 19.17., comforting 1 Theſſ. 5.14., encou­raging Heb. 10.24. Mal. 3.14, 15, them, as neceſſity re­quires: adminiſtring to their neceſſities, in all things Rom. 12.13. 1 Tim. 6.17, 18., for this is the Apoſtles meaning, as Chryſoſtome declares in par­ticular. Neque enim pecunijs tantummodo, ſed & verbis, & rebus, & corpore, & alijs om­nibus vult nos iuuare egenos Chryſ. in Rom. 12. hom. 21.. [Page]Hee wils vs to helpe the Saints in their neede, not onely with our Purſe, but with our good word, our ſubſtance, our bodily labour, and with what euer elſe wee are able to ſteede them. Yea, Nihil pro fra­tribus omittamus etiam eorum quae humilia & vilia nimis vide­antur, ſed ſi adminiſtratione no­ſtra etiam opus fuerit, quamuis tenuis atque abiectus quidem cui adminiſtratus ſit, fuerit, quamuis ardua nobis res atque laboris plena eſſet, &c Idem. in Matt. hom. 18. oper. im­perſ.. Wee may omit nothing for the Bre­thren, no not of thoſe Offices that ſeeme meane, and too baſe for vs to performe; although the party we adminiſter vnto, be neuer ſo contemptible in the eye of the world, and the worke we performe to him bee neuer ſo difficult and painefull. Nay, I will goe one ſtraine higher: Wee ought to lay downe our liues for the brethren 1 Ioh. 3.16..
[Page]
3. This ſpeciall kindneſſe is to bee borne vnto ſuch as are godly, about all others. For though we muſt doe good vnto all, yet ſpecially to the houſhold of faith Gal. 6.10., as Dauid to the Saints Pſal. 16.2.. When our Sauiour ſpeakes of that charity, which wee ought to beare vnto all; his precept is this: Thou ſhalt loue thy neighbour as thy ſelfe Luke 10.27, 28.. But when he calls for brotherly kindneſſe towards the Saints; he ſaith: This is my commande­ment, that ye loue one another, as I haue loued you Ioh. 15, 15.. Hee loued them ſo well, that hee laid downe his life for them, but not for the reſt: teaching all to doe the like. Charity teacheth vs to prize euery thing accor­ding to the worth, and due va­luation of it. And there being in a godly man a double cauſe of loue; Gods image in his Na­ture, and his Graces in his per­ſon, hee ought to bee eſteemed [Page]and releeued, as Beniamin by Ioſeph, fiue times as much as any other man.
4. Yea ſuch a feruour of af­fection we muſt haue towards them, that wee muſt deſire to bee knit vnto them in holy loue ſo neerely, as in reſpect of grati­ous inclinations, and conſent of wills in all holy things, wee may be all of one heart, and one ſoule with them.
It is the nature of loue to deſire, and make vnions. Cha­ritas quaſi chara vnitas Gerſon. ſuper Magni­fic. tract. 9.. This was Ieruſalems praiſe Pſa. 122.3.: and our Sauiours praier for all his members, that they all might be one Ioh. 17.21.. And reaſon good; for they are all members one of ano­ther, and make but one body; what communion then (agree­able to the holineſſe of ſuch a body) can bee too much for them to haue one with ano­ther? Such a loue was of old in thoſe primitiue Saints, in [Page]the Apoſtles times: whoſe ſo­ciety is thus recorded by the Holy Ghoſt himſelfe to their perpetuall honour. The multi­tude of them that beleeued were of one heart and one ſoule: nei­ther ſaid any of them, that ought of the things which hee poſſeſſed was his owne, but they had all things common Act. 4.32.. This Commu­nity wee muſt conceiue to con­ſiſt in ſuch things as were a­greeable to ſuch a ſocietie, and to ſuch a loue as knit this knot. It was a feruent loue; but out of a pure heart and a good conſci­ence 1 Tim. 1.5.. Such loue as doth not ſo much as thinke euill, or reioyce in iniquity; but reioyceth in the truth 1 Cor. 13.. And theſe were the times wherein grace did a­bound, and Chriſtianity was laden with the fruits of the ſpi­rit. Whereas now Chriſtians ſtand at a ſtay, becauſe they for­ſake the aſſembling of themſelues together Heb. 10.24.; contrary to the A­poſtles [Page]charge, which ought not to be ſo. For, as Iron ſharp­neth Iron Pro. 27.17., ſo doth one Chri­ſtian quicken another by god­ly ſocietie, if the time of their comming together be ſpent as it ſhould.
5. All this kindneſſe muſt be ſhewed for godlineſſe ſake, or elſe tis worth nothing. It is not enough to loue them in truth, vnleſſe wee loue them for the truths ſake 2 Ioh. v. 1, 2.. Our Saui­our who taketh ſo kindly, and rewardeth ſo franckly, euen a cup of cold water (the leaſt of all gifts) beſtowed on his Mem­bers, addes this: He that giues a cup of cold water to one of theſe little ones, in the name of a Diſciple Matt. 10.42., ſhall not loſe his reward. Non ſunt fideles in ami­citia, quos munus non gratia co­pulat Jſidor. Hiſpal. de ſum. ben. lib. 3. cap. 30., they are no faithfull friends, whom any thing but grace combines. This is that will keepe vs from hauing the [Page]faith of our Lord Ieſus Chriſt in reſpect of perſons. This will make the meaneſt to bee in our hearts to liue and die together, as well as the greateſt and moſt wealthy. Finally this will cauſe our brotherly loue to continue, ſo long as we remaine aliue, to loue.
This is the ſumme of that brotherly kindneſſe that is due vnto all Saints, according as their neceſſities, our opportu­nities, and abilities ſhall re­quire it of vs.
The equity hereof abundant­ly appeareth from the conſide­ration of the neere coniunction betweene them and vs in Chriſt. In which reſpect, Reaſon.  we all, though many, make vp but one compleat body, and ſo are called one Chriſt 1 Cor. 12.12.. By meanes whereof, no one member can ſuffer, but all the members ſuffer with it Verſ. 26.: Nay Chriſt himſelfe is not excluded from a part in [Page]ſuffering: for what member ſo­euer ſuffers, He ſuffers in that member. The head complaines of hurt, if the foot be but trod­den on. So Chriſt himſelfe is perſecuted Act. 9.4, 5., and ſuffers want, when any member of his body ſuffers Matt. 25.35.. And Chriſt himſelfe is releeued, when any of his needy members receiue releefe; and will not be aſhamed in the midſt of all his glory at the laſt day, to confeſſe as much, before all the world Ibid. v. 40.. This being ſo, the very rules of Nature teach the members to haue a mutuall care one of another.
This argument the Apoſtle vſeth to the Hebrewes to ſtirre them vp to feruent prayers, and contribution to other perſecu­ted Saints. Remember them that are in bonds, as being bound with them: and them that ſuf­fer aduerſity, as being your ſelues alſo in the body Heb. 13.3.. This is the moſt piercing argument that [Page]can be brought, to ſtirre men vp vnto this duty: this will throughly try them indeed.
If this be ſo, Vſe 1 how fearefull is their ſinne, who in ſtead of lo­uing the brethren aboue all, hate them more then all the world beſides! How dare men, that would be accounted Chriſtians themſelues, to ſcoffe & ſcorne, and flout the brother-hood, toſ­ſing the very name of a Bro­ther among them, as doggs doe Carrion, with more diſ­daine then they themſelues are able to expreſſe in words? How many names of ſcorne and loades of reproach, haue drun­ken and prophane beaſts, to lay vpon the godly, making the very title of the Brethren, which our Lord Ieſus Chriſt himſelfe honours his members withall, and is not aſhamed to call them by this name, a by­word of diſgrace! But I haue a heauy meſſage for them from [Page]the holy Ghoſt himſelfe, who by the mouth of his Apoſtle, ſaith expreſly, that they know not God 1 Ioh. 4.8., they are children of the Deuill 1 Ioh. 3.10.; they ſhall be held in the iudgement of God, as murtherers of their brethren, and therefore haue no eternall life 1 Ioh. 3 15. abiding in them. This is truth, no rayling; vnleſſe they will be ſo deſperate to tell the Apoſtle, yea the Spirit of God himſelfe, he rayles.
And though all ſorts of men, high and low, thinke it nothing to breake reſts vpon the godly, and to beare a diſtaſte againſt them, yet let them know to their euerlaſting terrour, that of all ſinnes in the world, this ſinne comes neereſt to that ſin againſt the Holy Ghoſt, which ſhall neuer be forgiuen. For hee that diſgraceth a godly man, or any way oppoſeth him for godlineſſe ſake, doth he not doe deſpight to the Spirit of Grace, [Page]when he ſeekes the deepe diſ­grace of that godlineſſe, which the Holy Ghoſt worketh in the godly?
But you will ſay, We doe not ſo. You ouer-reach; who ſcoffs at any man for his godlineſſe? Ah impudence! confeſſe the truth. Tell mee; what makes you to haue a like baſe eſteeme of all Profeſſors, if you ſee them zea­lous? if any doe but tell you; ſuch a man is a Puritan: is not this enough to make you flout and ſcoffe him, although you neuer knew the man, or his behauiour? what is the reaſon that ſuch as haue moſt religion in them, are leaſt about you, leaſt imployed, leaſt eſteemed, moſt hated? examine the con­ditions of ſuch as are moſt in your bookes? are they not hor­rible ſwearers, filthy perſons, ſcoffers, flatterers, and ſome­times queanes, which ſhall be entertained to ſpight the god­ly? [Page]and are not theſe your nee­reſt friends, and the honeſt men? If one man, whom you call a Puritan, but once deceiue you; is not this enough to make you breake forth againſt all the generation of Gods chil­dren, ſo as to thinke, and ſay, there is none of them all but will lie and couſen, and play the hy­pocrites? Now lay all theſe to­gether, and then conſider whe­ther it be not the very profeſſi­on, and zeale of the godly con­trouling & condemning your filthy liues, that makes you hate them.
If any ſhall yet hold face with me, and ſay, ‘You doe vs great wrong: we loue true ho­neſt men with our hearts, as much as you, nor doe we ſtrike at them, but at ſuch as make a faire ſhew, and yet are Hypo­crites:’ This will not ſerue the turne, for you ſcoffe imme­diatly at their exerciſes of re­ligion, [Page]as at their going to ſer­mons, their reading, their ſing­ing of Pſalmes, their refraining of oathes, yea the very grauity of their behauiour, and ſuch like: and you onely lay hypo­criſie to their charge, to couer theſe blaſphemies againſt reli­gion. Who told you they bee hypocrites? doe you thinke ſo of your ſelues? or did ſome of your good Birds tell you ſo? Who art thou that dareſt to iudge another mans ſeruant? Thou condemneſt them for iudging thee according to thy fruits: and yet thou takeſt vp­on thee to mount the Tribunal of God Almighty, and ſit in iudgement vpon their hearts, paſſing a ſentence cleane con­trary to their fruits. And if they were hypocrites; would that warrant thee to diſgorge thy filthy heart vpon the ſa­cred exerciſes of religion that they doe, and which thou [Page]ſhouldſt performe, as well, and as much as any of them. Is praying, and hearing, and ſing­ing the worſe becauſe hypo­crites take them vp? is the Sunne defiled by ſhining vpon a dunghill? No no, here is all thy proiect, thou wouldſt faine haue all men as bad, and care­leſſe of God and godlineſſe, as thy ſelfe, that all might fare a­like hereafter. Which becauſe they will not, therefore thou ſpeakeſt euill of them, and all be­cauſe they will not runne into the ſame exceſſe of riot with thee 1 Pet. 4.4..
How canſt thou ſay thou lo­ueſt honeſt men, when thou doeſt what thou canſt to nip all buds of grace, where euer thou canſt eſpy them but beginning to peepe vp? If any man ſhould flout, and ſcoffe, and raile at thee, in al companies he comes in, and doe thee all the ſpight and diſgrace hee can, in his words, his geſtures and acti­ons; [Page]and then come and tell thee, hee loues thee: could all the Rhetorique in the world perſwade thee to beleeue him? How then ſhall ſuch blacke­mouthd deuils make God be­leeue, that they hate not his ſeruants; when it is apparent to all, that they ſeeke to make a prey of euery one that departs from iniquitie Iſa. 59.15.?
This point is of further vſe to condemne the falſe fellow­ſhip of many, Vſe 2 that faine would bee ranked in the number of the brethren, but are farre e­nough off from this Brotherly-kindneſſe. Many there bee that make a great ſhew of Reli­gion, but haue hearts of flint, in ſtead of bowels of compaſſi­on towards thoſe that are in miſery: they ſtudy rather for ſhifts to ſaue their purſes, then for liberall things: and are in­quiſitiue into the life of euery man, deſiring hereby to haue [Page]ſomething againſt them rather then to grieue at their failings. Witneſſe their readineſſe to diſgrace ſuch as are Profeſſors where euer they come. He had neede bee an Angell that they haue not ſomething to ſay a­gainſt. Doe theſe perſons loue the brethren, when they ſeeke not to couer, but to blaze their infirmities? Loue couereth a multitude of offences. Hee is no brother, but a ſlanderer, that thus laies open his brothers ſhame.
Laſtly, Vſe 3 let this make vs more conſcionable in the pra­ctiſe of brotherly-kindneſſe: let vs ſee that wee loue the brother­hood 1 Pet, 2.17.. Howſoeuer the ſcof­fing Iſhmaels of the world thinke of this duty; yet let vs obey God, and loue the bre­thren as brethren 1 Pet. 3.8.. Aboue all things let vs, that are brethren, haue feruent charity among our ſelues 1 Pet. 4.8.. Let vs loue, as wee are [Page]taught,  [...], &c. Chriſoſt. in Rom. hom. 7 in Moral. vi­de ib. plura praeclare di­cta. not only in word but in deed. Being ready to diſtribute, willing to communicate to the neceſſity of the Saints. Either ſhew our loue, or elſe confeſſe we haue none; for this is the truth. He that hath this worlds good, and ſeeth his brother hath neede, and ſhutteth vp his bowels of compaſſion from him, how dwelleth the loue of God in him 1 Ioh. 3.17.? Yea where there is not actuall beneficence, in Gods account, there is no better then hatred. For that which is ſpoken, of not rebuking Leu. 19.17., is alſo true of the deniall of euery office of loue.
Let vs therefore beware how we neglect any ſeruice of loue to the Saints: let vs cheerefully adminiſter to their wants, eſpecially ſuch as are brought into want by any publike Perſecution. And here I may not forget the poore French people, that now are forced for their conſcience ſake [Page]to forſake houſes, and home, and goods, and Countrey, to flie with their liues in their hands, into this Kingdome: eſpecially ſince the gratious care of the Kings Maieſtie hath moſt religiouſly appea­red in appointing his moſt honourable Priuie Counſel­lors to direct their Letters to the moſt Reuerend Father in God the Lord Arch-biſhop of Canterburie, to take all poſſi­ble care of their good enter­tainment and releefe. Theſe ought to be releeued, harbou­red, and comforted to the vt­moſt of our power, with all cheerefulneſſe, & tender com­paſſion, by all that loue religi­on. They ſuffer for a common cauſe, that wee muſt not only lay downe our eſtates, but our liues, and all in the defence of it, if God call vs to it, as he hath done them. Oh that wee could be moued to imitate [Page]thoſe worthy Corinthians, who in a great triall of affli­ction, of their owne deepe po­uertie, were willing of them­ſelues euen beyond their power, to ſuch a worke as this: and prayed the Apoſtle to receiue their gift 2 Cor. 9.2, 3.. This is the caſe wherein all outward things ought to be common betweene Chriſtians, if the neceſſitie of the times ſhould require it. I know, many about LONDON haue done bountifully al­ready; and I hope that all parts of the Land haue done the like in their proportion, or the more is their ſhame. And here I muſt not but re­member the liberalitie of thoſe of mine owne Charge, towards this pious worke: many of them being in that Corinthian caſe, euen in deepe pouertie, that yet with great cheereful­neſſe (beyond my expecta­tion) brought in more than [Page]they could well ſpare: yea the very children would not be exempted from this contribu­tion. This I ſpeake to pro­uoke all Chriſtians ſtill to keepe this cauſe to their hearts, and not to be weary of well doing; but though they haue already contributed ſom­thing, ſtill to conſider their brethrens preſſing pouertie: and as occaſion ſhall require, and Authoritie recommend their caſe vnto our charitie, not cloſe their hands hereaf­ter, nor ſhut vp the bowels of compaſſion from them, vntill they may returne vnto their Land in peace.
As for ſuch Chriſtians as haue beene hindred by any meanes, and not ſhewed ſuch bounty as the caſe and cauſe required, they ſhould doe well to raiſe vp themſelues to a higher degree of liberalitie, and thinke of ſome meanes to [Page]let their brethren be partakers of it. Let all men know that now Chriſt himſelfe comes in theſe his members, to require a ſupply of his neceſſities in theirs. Let vs then looke to it that wee giue him cheerefull entertainment; or reſolue to heare of it to our woe, at the latter day Matt. 25.. If it were our owne caſe; thinke, how well we would be content, to haue releefe for a weeke, and want for a yeere. All that is giuen, is nothing to maintaine ſo many as be in preſent want the one halfe of the time that they haue beene in need: how then ſhall they be ſuſtained for any long continuance, if the Lord ſhould not ſpeedily make way for their returne? My humble ſuit therefore is vnto all, that this little Manuall ſhall come vnto, that for the Lord Ieſus ſake who commands this ſeruice, they would rather [Page]ſpare, now and then, a full meale out of their owne bel­lies, than ſuffer our brethren, our fleſh, our bowels, to die in our ſtreets, to the euerlaſting reproach of the Religion wee profeſſe; as in all likelihood ſome of them muſt doe, if this courſe be not taken for their ſupport. And ſuch as are able, to take them into their houſes, when they ſee them wan­dring, and faint for want of food. Theſe are the true ſtran­gers that the Apoſtle himſelfe commands vs to lodge Heb. 13.2.. One part of the vnmercifull mans arraignment, is this: I was a ſtranger, and yee tooke mee not in Mat. 25.35.. The poore woman of Za­rephath, that had but a hand­full of meale in a barrell, and a little oyle in a cruze, (the laſt that euer ſhe hoped to eat) in­tending to bake that for her ſelfe and her ſonne, that ſo they might eat it and die 1 King 17., through [Page]the extremitie of the famine: yet ſhe had neuer the leſſe, but abundantly more, for impar­ting thereof vnto Eliah, be­fore of that little, ſhe had ſeru'd her ſelfe: this faith of hers, pro­cured her releefe enough, all the time of that famine, when many no doubt did periſh for hunger. Oh that we had faith like hers! which if we had, we would certainly doe as ſhe did. By this ſhal we proue the truth of our ſoundneſſe in religion: when wee haue yearning bow­els towards thoſe that ſuffer for religions ſake: and thinke nothing too much to giue to them, that (to giue good proofe of their ſincerity) haue forſaken all, and imbrace the Croſſe. This will ſhew our vn­fained loue to all Saints. It will aſſure vs of our regeneration 1 Iohn 4.7., and tranſlation from death to life 1 Io. 3.14.. Whereas hee that hath not this loue, vndoubtedly a­bides[Page]in death; what ſhew ſo euer hee makes of a zealous faith, this fruit will abound to your account Phil. 4.17., and bring much honour vnto God, for your pro­feſſed ſubiection to the Goſpell of Chriſt, and for your liberall di­ſtribution vnto them 2 Cor. 9.. This will cauſe their ſoules to bleſſe you, all the daies of their life, and cauſe you that haue wate­red others, to bee watered your ſelues. It will be an odour of a ſweet ſmell, a ſacrifice accepta­ble well pleaſing vnto God. It is but a loane vnto the Lord, who giues the broad ſeale of many pretious promiſes, to pay vs againe; yea to reward it a thouſand fold. For God is not vnmindfull of your worke and la­bour of loue, which ye haue ſhew­ed towards his name, in that ye haue miniſtred vnto the Saints, and doe miniſter Heb. 6.10.. Wherefore, dearely beloued, if there be any conſolation in Chriſt, if any [Page]comfort of loue, if any fellowſhip of the Spirit, if any bowels, and mercies, thinke on this, and be ready vnto it; not bearing it as a burden, but count it a bleſ­ſing to be counted worthy, and enabled to releeue the deare Saints of God; yea to adminiſter to the neceſſities of Chriſt himſelfe. Wherefore delay not this dutie: ſtirre vp your friends; ſtraine your ſelues to the vtmoſt, with all alacritie. He that ſoweth ſparingly, ſhall reape ſparingly; and hee which ſoweth bountifully, ſhall reape bountifully 2 Cor. 9.6. Directions to get bro­therly-kind­neſſe..
Thus farre haue I preſſed the dutie. It now remaines that I adde ſome directions for the attainment of the grace it ſelfe.
1. Let vs labour to be poſſeſ­ſed with a due eſtimation and admiration of ſuch as are Bre­thren; not looking on them, as the world doth, obſeruing no­thing but their corruptions and [Page]failings; but rather conſider in what high account the Lord himſelfe hath them, notwith­ſtanding all their infirmities. They are Right Honourable Iſai. 43.4. in his Court, and of his Priuie Councell Pſa. 25.14.; yea his Fauourites Zeph. 3.17., and ſpeciall treaſure Mal. 3.17., as deare vnto him as the apple of his eye Zach. 2.8., Heires Apparent of the kingdome of heauen proclai­med Rom. 8.17., and in part poſſeſſed of it already 1 Ioh. 3.1.. This would draw our loue to, and delight in them, when we conſider them as the excellent of the earth Pſal. 16.2.. Loue faſtneth on nothing, in which it doth not conceiue ſome excellencie Iſai. 53.2..
2. Let vs labour to purifie our ſelues of all ſelfe-loue, the moth of all brotherly-kindneſſe. He that is an admirer of him­ſelfe, is neuer a hearty louer of men that come neere him, or out-ſtrip him in excellencie. So that the conſideration of [Page]any mans excellencie, makes him the more hated of a ſelfe­louer. Therefore Paul, when he exhorteth to vnitie, and amitie; puts in a caueat againſt all vaine-glory: Let nothing be done in ſtrife or vaine-glory Phil. 2.2, 3..
3. Labour to purifie our hearts in obeying the truth through the Spirit, euen in this particular, to the vnfained loue of the bre­thren 1 Pet. 1.22. Brotherly-kindneſſe dwells no where, but in puri­fied hearts. Looke what diſ­grace and malice the lewd wretches of the world, and heires of hell doe daily belch out againſt the brethren: the ſame would we doe alſo, if our hearts were not purified from that naturall malice that is within vs all, againſt all good­neſſe. There is no louing of one another feruently, vntill wee haue gotten pure hearts.
4. Labour daily to compre­hend more fully the exceeding [Page]greatneſſe of the loue of God to­wards our ſelues. For this will the more enlarge vs to others. He that findes any great Perſo­nage extraordinarie kinde, will giue a great deale the more re­ſpect to his ſeruants about him, eſpecially ſuch as watch all opportunities to doe him any good office to their Lord. Experience tells vs, that no Chriſtians haue ſo large hearts, & ſuch bowels of compaſſion, as they in whom the loue of God is moſt plentifully ſhed. As the pot muſt firſt be throughly heated, before it will cauſe the liquor within it, to boyle: ſo our hearts muſt firſt bee throughly warmed by the ſenſe of Gods loue to our ſelues, be­fore our loue, and bountie will runne ouer to others.
5. Be not ouer-curious in ſearching our the infirmities, and corruptions of brethren, but rather mantle them with [Page]loue. Solomon would not haue a man lay his eare as an eues­dropper, to euery word that is ſpoken; leſt he heare his ſeruant curſing him Eccleſ. 7.21.; and ſo he ſhould fall to hate his ſeruant, and vex himſelfe, to no purpoſe. He that hath an open eare to euery tale that is carried, of Profeſ­ſors, may hope to loue them when he comes to heauen, (if euer he come there) but not before. The way to loue, is to paſſe ouer infirmities of a bro­ther, and to admoniſh him ſe­cretly without any after repeti­tions. So ſaith the Wiſeman from the Spirit of God him­ſelfe: He that couereth a tranſ­greſſion, ſeeketh loue; but he that repeateth a matter, ſeparateth very friends Pro. 17.9.. Seldome is a charitable man inquiſitiue, or an inquiſitiue man charitable. And he that will not couer what others finde out, but ra­ther diſcouer what others [Page]ſhould not know, is an odious perſon to all his neighbours: and the Towne he liues in, longs for a vomit to ſpew him out.
6. Spend the time of mee­ting more profitably then men vſe to doe. If men will trifle out a large portion of time in idle prate, and not ſet them­ſelues to incourage, and whet, and prouoke one another to loue and to good workes, no maruell they be no more louing. For when they are not imployed in building vp one another in their moſt holy faith Iude 20.; then they fall either vpon matters of State, and things too high; or elſe vpon ſome of their neighbour Profeſſors: ſpending whole Orations againſt ſuch and ſuch men; which by one meanes or other come to know it againe; and then, what heart-burnings, and ſecret boylings of paſſions may we ſee among brethren! [Page]This is iuſt with God, that when men come together ra­ther for the worſe then the bet­ter; he ſhould diſcouer their backbitings, and ſmite them with vnbrotherly diuiſions, that may hinder their meeting at all. In dangerous times they that feare the Lord ſhould ſpeake one to another, to hearten one another in grace. This would knit their hearts toge­ther in an indiſſoluble knot of durable loue: as we ſee plainly in that of the Apoſtle, who ioynes the prouoking of one ano­ther to loue, and to good workes, together: becauſe to prouoke one another to good workes, is to prouoke one another to loue.

CHAP. IX. Of Charitie.
[Page]
ANd to Brotherly-kindnes, Charitie. This is the laſt linke of this golden chaine: and this is well ſet at the end, becauſe a man had need be fur­niſht with all graces, before he can be furniſht with this. Cha­ritie is the end of the Law 1 Tim. 1.5.: Finis conſummationis, non con­ſumptionis: that is, the con­ſummation, not the conſump­tion of it. It is the end of the Law; as health is the end of phyſique Auguſt. Enchirid. ad Laurent. cap. 121. Chryſoſt. in Rom. 7.. All the lines of the Second Table tend to this Cen­ter. He that hath once taken out this leſſon, is a perfect man. But to come to the matter.
Charitie is ſometimes taken [Page] largely, and ſometimes more ſtrictly.
Charitie taken largely, is that Theologicall Virtue (as they call it) whereby we loue God for himſelfe, aboue all, and all others for God, and in God.
Charitie taken ſtrictly, is vſed in a threefold ſenſe. 1. For that part of charitie, which is exer­ciſed in workes of mercy to­wards thoſe that be in miſerie Heb. 6.10.. 2. For that ſpeciall meaſure of affection which is borne vnto the godly Epheſ. 1.15.. 3. For that beneuo­lent affection, we ought to beare vnto all men, conſidered as men; who in reſpect of na­ture and creation are our bre­thren, where euer they dwell: and in reſpect of commerce, and occaſion of intercourſe, or ad­miniſtration, are our neigh­bours. And ſo the Law takes it, when it commands vs to loue our neighbour as our ſelues.
[Page]
In this place it cannot be ta­ken for Loue in the largeſt ſenſe: How Chari­tie is taken here. becauſe it is diſtingui­ſhed from brotherly-kindneſſe. Nor can it be taken for charitie towards the godly; for they are the proper obiect of brotherly­kindneſſe. Therefore it muſt needs be taken for Charitie to­wards all men, conſidered as men, and capable of happineſſe as well as our ſelues; perfor­ming all workes of mercy and charitie that their neceſſities require. Hence obſerue:
The charitie of a Chriſtian must extend to all men capable of bliſſe, Obſeru.  as much as to himſelfe. Thou ſhalt loue thy neighbour as thy ſelfe. If thou demand; But who is my neighbour? Our Lord himſelfe put the anſwer into his mouth, who firſt made the queſtion: not only thoſe that dwell the next doore to vs, or in the ſame Pariſh; but all men created in the image of God, al­though [Page]they dwell in India. The wounded man, our Sauiour ſpeakes of, was a meere ſtranger to the Samaritan that ſhewed him mercy; and he chargeth all to goe and doe likewiſe Luke 10.. To which agrees the Apoſtles pre­cept, Doe good vnto all Gal. 6.10..
And leſt we ſhould imagine our Sauiours charge not to be vniuerſall; hee leaues not our very enemies without the range of our charitie; but thus expounds the Law: Yee haue heard that it hath beene ſaid, thou ſhalt loue thy neighbour, and hate thine enemie. Who ſaid ſo? Not God, but the blinde Phariſies, who tooke vpon them to be teachers of the Law, vnderſtanding neither what they ſaid, nor whereof they affirmed. Therefore our Lord expungeth this falſe Gloſſe, and thus inſerts the minde of the Law-giuer: But I ſay vnto you, loue your enemies. [Page]And leſt wee ſhould thinke, that diſſembled wordie loue were enough, he adds; Bleſſe them that curſe you; doe good to them that hate you; and pray for them which deſpightfully vſe you, and perſecute you Matth. 5.43, 44.. In theſe words Synecdochically in­cluding, that all things what­ſoeuer wee would that men ſhould doe vnto vs, the ſame we ſhould doe vnto them; for this is the Law, and the Pro­phets Matt. 7.12..
Thus haue wee ſeene that none muſt be excluded our charitie. But now wee muſt further ſee what this extenſiue charitie includeth in it. Vpon ſuruey, I finde that it requi­reth of vs two things eſpe­cially.
1. An vnfained deſire and prayer to God that they might be ſaued Rom. 10.1.. Loue being a well-willing affection, muſt will the chiefeſt good, or elſe it is [Page]not perfect loue: and this not only from the teeth, but the heart. How can we ſay, we loue them, when our heart is not with them Iudg. 16.15.?
2. An earneſt endeuour to procure them all the good their neceſſitie requires; whe­ther they loue vs, or hate vs. For though they hate vs with­out a cauſe, yet we are neuer without a cauſe to ſeeke their good, becauſe they are of the ſame nature with vs. Therefore remember our Sauiours iniun­ction; Doe good to them that hate you. And that in theſe particulars.
1. In labouring their con­uerſion to ſaue their ſoules from death Iam. 5.19, 20.; which to neglect, were a moſt bloudie part of a cruell murderer 1 Ioh. 3.15.. He that ſhould ſee a man going into ſome dange­rous place, being bound to giue warning of the danger to all that paſſe by him, and yet [Page]neglect it; would be iudged of all men to be guiltie of his bloud, that for want of war­ning ranne vpon his ruine. Of what great ſinne are they then guilty of, that can ſuffer many ſoules to paſſe along by them to hell, and neuer take paines to tell them of the dan­ger, and diuert their courſe! How will men cry out to one that vnwittingly, or deſperate­ly rides into ſome deepe riuer, or quick-ſands! How ſilent are they to them that gallop vpon the ſpeed to damnation!
2. In cheerefull adminiſtring to their neceſſities, without difference of friends, or ene­mies. If thine enemie hunger, feed him; if he thirſt, giue him drinke Ro. 12.20..
3. In preſeruing them from all manner dammage in their eſtates. If thou meeteſt thine enemies Oxe, or Aſſe going aſtray, thou ſhalt ſurely bring it [Page]backe to him againe. If thou ſee the Aſſe of him that hateth thee, lying vnder his burden, and wouldſt forbeare to helpe him, thou ſhalt ſurely helpe him Exod. 23.5, 6..
4. In the endeuour of his reformation to politique obe­dience to the gouernment of the Church or Common­wealth wherein he liues. Firſt admoniſhing him priuately; af­ter, more openly: and if this ſerue not, to bring him to the Magiſtrate to receiue ſuch re­compence as his obſtinacie de­ſerues Matth 18.15, 16, 17, 18.. This may well ſtand with true and feruent loue. The father cannot be accuſed for want of loue to his ſonne when he corrects him; not let­ting his ſoule ſpare for his cry­ing. Yea it were hatred, to ſuf­fer ſinne vpon him, for want of rebuke, and correction.
5. In whatſoeuer other offi­ces we can performe, according [Page]as any mans occaſions require, with our purſe, our hand, our good word, our ſubſtance, (if it appeare we may by any of theſe doe them good) to the vtmoſt of our power, without any reall wrong to our ſelues. Charitie begins at home, but muſt not end there.
And that this may no lon­ger ſeeme a ſtrange or harſh doctrine to any; I will in the next place propound ſundry grounds of the equitie, and ne­ceſſitie of louing, 1. All men in generall. 2. Our enemies in particular.
1. Reaſons.  For the louing of all men; we haue theſe reaſons to in­duce vs.
1. 1. For the lo­uing of all men. We are all made of the ſame lumpe, by one and the ſame Creator. Now it is natu­rall to loue all of the ſame na­ture; as it is for brethren to loue all thoſe that are begotten of the ſame father and mother. [Page]This was the ground of Iobs affection and reſpect vnto his very ſeruants; not daring to deſpiſe them, knowing that God who had made all, would re­quire it of him. Did not he that made me in the wombe, make him? and did not one faſhion vs in the wombe Iob 31.13.14, 15.? As if he ſhould ſay; Is he not my brother? muſt I not loue him? And this is the argument the Pro­phet vſeth againſt the deceit­fulneſſe, and hollow-hearted­neſſe of men towards each other. Haue we not all one fa­ther? hath not one God created vs? and thence hee inferres, Why doe we deale trecherouſly euery one againſt his brother Mal. 2.10?
2. We are all bound to come as neere vnto God as poſſibly we can, and to learne of him Mat. 11.29., who loueth all, and hateth none, as they be his creatures. There­fore Chriſt preſſeth vs to loue all, that we may be the children [Page]of our Father which is in hea­uen Mat. 5.45.: that is, by this, becom­ming like him, & declare here­by to the world, that we are his children. The more vniuerſall our loue, the more conforma­ble we are vnto God. He that loues no more, but his friends, is in Chriſts eſteeme, no better Chriſtian, then a powling Pub­lican in the account of the Iewes, that was as odious to them, as a Promoter to vs.
3. God hath ſo diſpoſed, that there is none ſo compleat, but ſometimes needs the helpe and loue of others in moſt, if not in all thoſe things we are to adminiſter to others. Reaſon therefore wills vs to doe to them, as we would haue them doe to vs. As in the bodie na­turall, all the members need one another, ſo that none can ſay to any, I haue no need of thee; and thus God hath ſet them, that there may be no ſchiſme in [Page]the bodie, but that the members ſhould haue a mutuall care one of another: So it is in the great frame of mankinde. Diues may ſometimes ſtand in need of La­zarus: Therefore let all men loue one another.
2. 2. For the lo­uing of ene­mies. For the louing of ene­mies, we haue theſe grounds to inforce vs.
1. Becauſe there is that, in the greateſt enemie, which is more cauſe of loue, for Gods ſake, then any offence he can make againſt vs, may be cauſe of not louing him, for his owne ſake. For there is in him, our owne nature, and the image of God, whereby he is capable of glory as well as we. For this therefore are wee bound to loue him. For his owne ſake, he is hatefull; but for Gods ſake, and image, he is louely.
2. Becauſe we are bound to forgiue him all his treſpaſſes, [Page]or elſe we are ſure neuer to be forgiuen our ſelues Matth. 6.. But we can neuer forgiue him wholly, whom we loue not, but hate. Therefore the Apoſtle euer placeth loue, and kindneſſe, be­fore forgiueneſſe Eph. 4.32. Col. 3.8, 9..
3. Becauſe he that hates an enemie runnes againſt the ex­preſſe charge of God to the contrary: and ſo we commit a greater ſinne againſt God, by not louing, then our ene­mie doth againſt vs, by offen­ding. He ſinnes againſt man, but wee deſperately ſinne a­gainſt God, in that wee caſt his precept behinde our backs; and tell him to his head, that fleſh and bloud will not en­dure it. Now, we are deeper in danger then our enemie. Only our enemie was firſt in the tranſgreſſion; the more is our ſinne, if wee follow. Shall we chuſe rather to com­mit ſinne with our enemie, [Page]then forgiue a ſinne to our enemie? God forbid.
For the further clearing of this point touching Charity to enemies, Queſtions to cleare this point. which is one of the hardeſt leſſons in all Chriſtia­nity, I muſt propoſe and an­ſwer ſundry neceſſary Que­ſtions.
1. Queſt. Queſt. 1 Whether is the louing of enemies a precept, or only a counſell? that is, whether doth thoſe ſpeeches of our Sa­uiour lay a ſtrict command vp­on all men, to performe this as a duty of neceſſity; or are only counſels to doe it, as being better (of the two) then not to doe it?
Anſw. Some reſolue thus: To loue enemies in inward af­fection is inioyned as a precept vnto all: but the expreſſing of it in actuall beneficence, is a precept to the perfect or grown Chriſtians; and onely a coun­ſell, to the imperfect and young [Page]beginners in Chriſtianity Alex. de Hal. par. 3. q. 59. m. 5. ar. 2. in Reſolu­tione.. But when our Sauiours com­mand to loue enemies is gene­rall; and that is not loue, which is not ſhewed in deeds, as before we haue ſeene; our ſafeſt courſe will bee to embrace it as a charge and precept to all. All the counſels that God giues vs to duty, are equiualent to pre­cepts.
This anſwer giues reſoluti­on in part to the ſecond queſti­on, which partly depends vp­on this. But I will make it a particular queſtion by it ſelfe: to preuent tediouſneſſe, and make the anſwer more full.
2. Queſt. 2 Queſt. Whether is eue­ry man bound to expreſſe his loue in doing good to all his ene­mies?
Anſw. Two things in ge­nerall muſt bee premiſed for anſwering this queſtion. Firſt, wee muſt conſider who is an enemie. Secondly, wee muſt [Page]conſider an enemie in foure re­ſpects.
1. He is not an enemie that vpon any occaſion offendeth and doth vs diſpleaſure; for this our deareſt friend may of­ten doe. But hee is an enemie, that of ſet purpoſe out of a ma­leuolent affection doth cauſe­leſly wrong vs, and perſiſt in his enmitie. And of this man the queſtion is propounded.
2. Wee muſt now conſider this man in foure reſpects; viz.
1. In reſpect of his preſent caſe. At all times of his neceſſi­tie wee are bound to releeue him: but at other times we are not bound to proſecute him with ſo much bounty, as wee would a friend. If thine enemie hunger, feede him: that is, doe him good in his neceſſity. Praecepta af­firmatiua ob­ligant ſem­per, ſed non ad ſemper. To loue our enemies is an affirma­tiue precept, which therefore binds vs at all times to ſtand [Page]willing, and ready to performe any office of loue, when we ſee him in neede: but it doth not binde vs to all times without exception, or intermiſſion, whe­ther he be needy, or not.
2. In reſpect of familiar ſo­ciety, and intimate friendſhip. So we are not to reſpect and coun­tenance him as a boſome friend; becauſe this cannot be ſo much good to him, as dan­ger to our ſelues, in laying our ſelues open to more diſaduan­tage. Friendſhip is onely to bee held with good men, becauſe goodneſſe is the ground of friendſhip. No friendſhip is to be ſought, or accepted from a wicked perſon: becauſe there can bee no conſent of wils be­tweene a good man, and a bad. We ſee a father, yea our hea­uenly Father doth not giue like countenance to ſtubborne, and obedient children. And yet he will be ready enough to helpe [Page]the worſt childe hee hath, in any thing that is fit. Wee are therefore to doe good to ene­mies; but not let them come too neere, but rather baniſh them vtterly from our ſociety Pſal. 119.115. Pro. 1.14, 15 Pro. 22.24, 25. 2 Theſſ. 3.6.; becauſe they will diſtract and hinder vs in other parts of our obedience to God. Serpentine policy, and doue-like innocency, muſt teach vs to feed them, as one that giues meat to a Lion.
3. In reſpect of reformation. So we are to doe him good; not that which he accounts good, (for hee thinkes nothing ſo good, as to bee let alone in his ſinne) but that which in true iudgement and reaſon we ſhall ſee to be good for him. A man is not bound to let alone his e­nemie in any ſinne againſt God, vnpuniſhed, for feare of ſha­ming, or putting him to ſmart of backe or purſe: for loue can puniſh, as well as feede; and [Page]ſometimes findes a rod to bee more needfull for the fooles backe, then meat for his belly. Indeed tis true, the Scripture wils vs to giue place vnto wrath. But yet (as Hales acutely) Ibid. vt ſu­pra art. 3. Aliud eſt dimittere rancorem qui comitatur vindictam, aliud dimittere punitionem quam co­mitatur zelus iuſtitiae: It is one thing to ſend away that rancor which accompanieth reuenge; another, to remit the chaſtiſe­ment accompanied with zeale of iuſtice. The former we muſt empty our ſelues of, but not of the latter. A good man, and a bad, both deſirous to puniſh, are differenced in this: Bonus magis cupit inimicum corrigi, quàm puniri, &c. The good man deſires the correction & reformation of his enemie, ra­ther then his ſmart: nor is hee delighted to ſee his enemie skip at the laſh; becauſe hee hates him not. But yet hee is [Page]pleaſed in the iuſtice of God, becauſe hee is bound to loue that, and doubts not but it is the good will of God to haue iuſtice executed vpon obſtinate offenders.
4. In reſpect of the ſtate of our enemie betweene him and God. For that enemie which we loue, muſt bee ſuch an one as is in a ſtate, capable of that good which loue is to will, vn­to all it loues. Therefore wee are not tied by any commande­ment, to haue charity towards the Deuill, and damned ſpirits in hell; becauſe they are vnca­pable of bliſſe, as Bonauenture well obſerued Bonauent. in 3. ſent. di­ſtinct. 28. q. 2.3.. Nor are wee to proſecute an enemie with loue after he is laid in his graue; be­cauſe if he repented, he is with God, and hath no need of our loue: If he did not repent; he is in that place, where our loue can doe him no good. We are therefore to doe good vnto our [Page]enemies, whiles they are in this life, ſo long as their ſpace to repent and beleeue, and come to happineſſe, laſteth. And this, wee ſee in Abraham, refuſing to ſend Lazarus to the ſuccour of Diues in hell Luke 16.24, 25..
3. Queſt. 3 Queſtion. Whether are we bound to wiſh and procure all ſorts of good to our enemie?
Anſwer. That already ſet downe in the doctrine, might reſolue this doubt: but yet more particular and punctuall is the anſwer of Lyra to this ſame queſtion Nicholaus de Lyra. in Luc. 6.. He anſwers by diſtinguiſhing of the ſeuerall ſorts of things that bee good, thus: Good things are either, 1. Spirituall, as grace and glo­ry, and theſe wee are bound to wiſh and procure vnto them, all wee can; becauſe theſe are not onely good in themſelues, but alſo ſuch, as no man can a­buſe in the vſing of them. A man may turne the grace of [Page]God into wantonneſſe. But this grace is the fauour of God, not the grace that is in man. And if it were, hee cannot turne it into wantonneſſe, by vſing it; but for want of vſing it. Theſe therefore Paul wiſheth in­differently to all Rom. 10.1.. 2. The ſecond kinde of good things is that wee call naturall good: ſuch as life, health, ſtrength, ſubtilty of wit, and the like. 3. The laſt kinde is that we terme bonum fortunae, outward good belonging to their eſtate, as riches, honour, &c. theſe two latter ſorts of good things we are not further bound to will, or procure to an enemie, then they may ſerue to further his ſaluation; becauſe hee may poſſibly abuſe them. We are therefore to will and procure them theſe, vpon con­dition, and limitation; for fur­ther then this, we may not wiſh them to our ſelues.
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4. Queſt. 4 Queſtion. Whether is a man bound to pray for all ſorts of enemies?
Anſw. Some there may bee, for whom wee are not bound to pray; as namely ſuch as ſinne againſt the Holy Ghoſt. Which the Apoſtle cals  [...], a ſinne vnto death. And doth not enioyne vs to pray for ſuch of­fenders 1 Ioh. 5.16.. But ſuch malefa­ctors, through Gods good­neſſe, very rarely appeare. Our enemies are not ſuch. For now the queſtion is, of our owne enemies, conſidered as offen­ders againſt our ſelues. And for theſe our charge to pray, is without exception of any in this life; without they giue manifeſt declaration of their apoſtaſie, and abiuration of the faith. Becauſe as Auſtin, alledged by Hales to this pur­poſe, well ſpeaketh: De quo­cun (que) peſſimo in hac vita conſti­tuto non eſt deſperandum: nec[Page]pro illo imprudenter exoratur, de quo non deſperatur Alex. Hales par. 3. q. 59. m. 5. ar. 7. ex Auguſtino lib. 1. Retract. cap. 19.: Of the worſt of men remaining in this life, we may not deſpaire: nor is it folly to pray for him of whom it were a breach of charity to deſpaire. Therefore ſhall wee find Dauid to haue beene at his prayers, and fa­ſting in ſackcloth, for thoſe that rewarded him euill for good, to the ſpoiling of his ſoule Pſa. 35.12, 13..
5. Queſtion. Queſt. 5 Whether in no reſpect, may we hate an enemie?
Anſw. In an enemie, there be two things, ſaith Bonauen­ture Bonauent. in 3. ſent. diſt. 28. q. 2. ar. 3.; Nature, and Sinne. All men, in as much as they ſtill retaine ſome reliques of Gods image in their nature, and are capable of happineſſe, are to be loued. But euill men as euill men are not to be lo­ued, but rather loathed. For thus God himſelfe doth; who in reſpect of nature, hateth nothing that he hath made; but [Page]in reſpect of ſinne, they are an abomination vnto him. To the ſame purpoſe, Hales: Ali­quos piè amare & odiſſe poſſu­mui; vt quos dilexeris, odiſſe, & quos oderis, amaſſe conue­niat Alex. A­lens ibid. ar. 6.: Some there be, whom wee may piouſly both loue, and hate: inſomuch that it may well agree to hate whom wee loue, and loue whom we hate.
But heere wee muſt diſtin­guiſh de culpa, of offence; be­cauſe if it be conſidered as an offence againſt our ſelues, wee may not hate an enemie for this, but only as our enemie offends againſt God. And this is cleare: becauſe our enemies, ſtrictly taken, muſt be loued, not hated for any thing they commit againſt our ſelues; vn­leſſe their offence ſtricke alſo at God himſelfe: then, we are for this laſt, to hate them; and ſo wee are to hate them, [Page]not as our, but as Gods ene­mies. Thus Dauid, before vs: Doe not I hate them, O Lord, that hate thee? and am not I greeued with thoſe that riſe vp againſt thee? I hate them with a perfect hatred, I count them mine enemies Pſal. 139.21, 22.. But in doing of this, we muſt take this cau­tion with vs: When wee hate a ſinner, we muſt neither hate his nature, for his ſinne; nor his ſinne, for the man: but hate ſinne, as ſinne, and loue the man, for his nature; and out of loue to his nature, doe what wee can to deſtroy his ſinne.
6. Queſtion. Queſt. 6 Whether is it lawfull to curſe an enemie; as Eliah 2 Kin. 1.10, 12., Eliſha 2 Kin. 2.24., Dauid 1 Sam. 26.19. Pſal. 69.22. &c., and our Lord Matt. 11.21. & alibi paſſim. himſelfe haue done?
Anſwer. That theſe did it lawfully, there is no queſtion, becauſe a curſe followed thoſe, whom they curſed. But in what manner, and vpon what [Page]warrant, ſub Iudice lis eſt, is all the difficultie. Some ſay they did it by their Prophe­ticall authoritie, anſwerable whereunto is that power com­municated to Miniſters of the Goſpell 1 Cor. 16.22.. Others, that they did it per praedictionem quid eſ­ſet futurum, non optantis voto, ſed ſpiritu praeuidentis: pro­phecying what would befall thoſe perſons, not wiſhing, but only foreſeeing and fore­telling thoſe euils to come vp­on thoſe accurſed men. Of this opinion are Chryſoſtome Chryſoſt. vt citatur in Gloſſ. in Luc. 6., Auſtine Auguſt. ſerm. dom. in Monte., and Hales Hales ibid. par. 3. q. 59. m. 5. ar. 6.. But whether this, or that, were their warrant, and manner of de­nouncing thoſe curſes; theſe, being all extraordinary per­ſons, making imprecations vpon extraordinary occaſions, they can be no Preſidents for ordinary perſons, in ordinary offences, for which impatient and godleſſe wretches take vp­on [Page]them to curſe all that of­fend them in the leaſt degree.
I know ſome doe giue a li­mited toleration; Inimicorum vitio maledicere licet, naturae non licet Hales ibid.: making it lawfull to curſe their ſinne, but not their nature. But me thinkes, the Apoſtle pares this cleane away, when he thus com­mands: Bleſſe them that per­ſecute you; bleſſe I ſay, and curſe not Rom. 12.14.. Curſing is a part of reuenge, which is Gods, and not ours.
It is not therefore lawfull for any, but ſuch as haue power of the keyes, to curſe. Nor haue they power to curſe, for fees; (as ſome doe, who had rather, with the dreadfull axe of Excommunication hew off a member from the Body of Chriſt, and caſt him into the armes of the Deuill, then loſe a ſee) this power was only lent them, for the correction [Page]and terror of ſcandalous offen­ders 1 Cor. 5.4, 5. 1 Cor. 16.22., and ſuch as contemne gouernment Matt. 18.17..
7. Queſtion. Whether is a man bound ſo to loue an ene­mie, Queſt. 7 as to wiſh good to him ſo feruently, as wee doe to a friend?
Anſwer. It is one thing to loue aequè intensè, in all re­ſpects alike feruently: another thing in the act of well willing, to loue actu aequè intenſo Petrus de Aliaco. in 1. ſen. diſt. 1. q. 2. art. 1., with an equall intenſiue act. The former notes a higher prizing, and valuation of the thing loued, then the latter doth; which only notes the ſame degree of well willing ſuch things as we equally wiſh both to enemies, and friends.
Now, wee may and muſt loue enemies and friends equally in the intenſiueneſſe of any act, whereby wee will, or procure their good, that wee are bound vnto by the law of [Page]loue. But wee are not tied in all reſpects to loue an enemie, as we loue a friend, that grace makes our friend. The reaſon is, becauſe a godly friend (for of him we now ſpeake) doth actually communicate of bliſſe in part; and hath not onely nature, but grace to aduance him to an higher roome in our hearts, then any enemie may hope to aſpire, becauſe hee is not yet poſſeſſed of any part of bleſſedneſſe; (I ſtill take an enemie, for him that is a ſin­ner againſt God, as well as an offender againſt our ſelues) nor hath he any grace to make vs value him at ſo high a rate. Yet foraſmuch as loue muſt be without diſſimulation, we muſt as heartily wiſh and will good vnto the verieſt enemie wee haue, as to the deareſt friend.
8. Queſt. 8 Queſt. Whether is not a man bound to prize ſome perſons that God hath made [Page]neere vnto vs by nature, or wed­locke (though they ſet againſt vs as enemies) at a higher rate, then others further off, that ex­cell in grace? As for example: Whether may a man or a wo­man loue ſome Miniſters or o­ther excellent Chriſtians, more then a father, a wife, or a huſ­band, that take bad courſes?
Anſw. Although it be true, that grace is more louely then nature, yet grace commands not the affections to vnlooſe their hold from that which God himſelfe hath faſtened them to. There is a  [...], or naturall affection vnto Parents, that no man muſt bee without, vnleſſe he will be impious. So there is by mariage ſuch a con­glutination not onely of bo­dies, but of hearts and affecti­ons, that a man muſt for this cauſe, forſake father and mother, and cleaue to his wife Gen. 2.24.: and that wife that eſtrangeth or a­bateth [Page]her affections from her husband, vpon any pretence, vnleſſe for adulterie, doth vio­late the Couenant of her God Pro. 2.17..
Wee muſt therefore diſtin­guiſh of loue, which in reſpect of the ground, may bee termed either Naturall, or Spirituall: Naturall, is that entire affecti­on to, and valuation of ſuch as God hath knit vs neere vnto by the bonds of nature, or con­iugall ſocietie. Spirituall loue, is that ſincere affection to, and prizing of ſuch as doe excell in grace. Theſe two compared one with another, may be thus preferred. A man may loue a gratious man, as a gratious man, more then him that is vn­gratious; but one may not loue a gratious man better then a husband or a wife conſidered in theſe relations: becauſe if a man haue neuer ſo much grace that is further off, another mans wife may not loue him [Page]with that deare loue, where­with ſhee is to loue her huſ­band, for her couenants ſake; although ſhee ſhould except community of bodies. And ſo a maried man may not loue a gracious woman that is not his wife, with that deareneſſe of affection, which he is to beſtow on his wife, as his wife. The reaſon is, becauſe grace doth not teach vs to neglect or breake any Couenant of God, but rather ſtabliſh it, and ſtirre vs vp to keepe it with more fi­delity.
Briefly wee may conclude it thus. A gracious perſon is to be reſpected more in regard of admiration and imitation: but Parents, or Husbands, or Wiues, are to bee loued aboue all the world, in reſpect of ob­ſeruation, preſeruation, entirety, loialty, and faithfull perfor­mance of all duties compriſed in that Couenant of God, [Page]which he hath called both par­ties to ſeale vnto.
I haue beene large in the re­ſolution of theſe eight queſti­ons, which I could not well leaue out, without leauing many ſcruples in ſome readers minds. It is now high time to draw towards the concluſion, in an vſe, or two.
If this be our dutie, Vſe 1 to loue all men, as well enemies, as friends; it is then a great fault among vs that we are ſo farre from this dutie, that ſcarce any doe in good earneſt beleeue themſelues bound vnto it. I may giue inſtances too many to proue this accuſation no ſlander. Come to moſt euen of the richeſt men, for ſome­thing extraordinary for the poore; what maundring, grud­ging, complaining will they keepe! And in ſtead of being ready to diſtribute, and willing to communicate, fall to curſing, [Page]and railing at thoſe that de­mand it. They will haue no man maſter of their purſes, no not God himſelfe; they neuer dreame of this thing called Charitie, which muſt maſter them, and command their pur­ſes vpon all occaſions.
There be others of ſuch a ſowre, ſullen, dogged diſpoſi­tion, that they can loue no man heartily, but themſelues. And if they doe force them­ſelues to fawne a little, one neighbour, or two, of their owne cut and humour, muſt haue all the loue they can ſpare: and all the reſt may goe ſhake their eares, and goe with­out; as if no bond lay vpon them to loue any man liuing, but whom they pleaſe.
Nay it were well that many were not much worſe then thoſe Publicans, (whom our Sauiour vpbraided) and did not refuſe to loue thoſe that [Page]loue them, and doe them all the good they can. How com­mon is it for men to miſtake friends for foes, and foes for friends; and to vndoe them­ſelues by thoſe they beſtow moſt loue vpon: like thoſe that beſtow a great deale of pre­tious hot water vpon a dropſie that will be ſure to kill them: and all becauſe they loue not any, in conſcience of that du­tie they owe vnto God, but only for by-reſpects.
Haue wee not many that thinke it an impoſſible, and vnreaſonable taske, to loue an enemie? ‘What? loue him that daily railes at them with ſuch bitterneſſe, as if hee had beene as farre as hell for eue­ry word that tumbles out of his mouth againſt them, and doth them all the ſpight and miſchiefe hee can poſſible worke them? Loue this man? then loue the deuill himſelfe, [Page](thinke theſe men.) Can fleſh and bloud beare this? Nay they will rather die a thouſand deaths then endure him: if they could loue him, they would not.’ They haue ſaid enough now, (they hope) to ſtop any fooles mouth, that ſhould be ſo ſilly, to perſwade them to loue ſuch an enemie; which, none but ſome faint­hearted Prieſt, that trembles at the ſight of a ſword, would draw them to. But know O man, from the Lord himſelfe, that all this will not beare thee out in not louing thy enemie. For all that an enemie can doe in matter of offence, to our ſta­ring gallants, is but to prouoke fleſh and bloud; it cannot make grace to hate him for it: as wee ſee in the examples of holy men who haue loued the greateſt enemies that euer they had. Doth not God doe good to the vnthankfull and euill? Did [Page]not Christ die for vs whiles wee were enemies? Did not Dauid entirely loue, and tender the good of his moſt cauſeleſſe bloud-thirſty enemie, perſecu­ting Saul? How many ſerui­ces had Dauid done him with the hazzard of his life? Vide Chryſoſt. hom. in Pſal. 7. tom. 1. How often did God put the life of Saul into Dauids hand? how tender was Dauid of him, not­withſtanding his malice, that the man who brought tydings of his death, receiued preſent death for a reward of ſuch vn­welcome tydings? The like wee ſee in Steuen towards his enemies, who in the midſt of that tempeſt of murdering ſtone-ſhot, which cruelly beat out his braines, could finde in his heart to kneele downe and pray, Lord lay not this ſinne to their charge Act. 7.60..
All this doth let vs ſee, that the cauſe why wee cannot loue an enemie, is not ſo much the [Page] abundance of his hatred, as our want of grace. And therefore now it is a cleare caſe, what fleſh and bloud cannot, grace muſt yeeld vnto. And take this for a rule: Hee that hath not grace to loue an enemie, did neuer loue friend from his heart, for friendſhip ſake, al­though he dote vpon him ne­uer ſo much. Fly his friendſhip, that cannot loue an enemie; for hee is certainly a hollow hearted graceleſſe friend: if e­uer thou moue him, hee will remoue thee for euer from his heart.
There be one ſort more whoſe mouthes muſt be ſtop­ped: and they are ſuch, as thinke no man can be in cha­ritie with them, that rebukes and reproues them. Nay, Loues hand can ſtrike, as well as ſtroake; and ſcourge, as feed; and launce and wound as well as binde vp and heale. Loue, [Page]ſaith Bernard, is a good mo­ther, that ſometimes takes vp her children, and whips them, as well as kiſſe them. Piè ſolet ſaeuire, ſine dolo mulcere; pati­enter nouit iraſci, humiliter in­dignari Bern. epiſt. 2. ad Fulcon.: Shee is wont to rage piouſly, as well as ſeeke to pleaſe without deceit; ſhee knowes how to be patiently angry, and humbly frowning. The reaſon we haue from So­lomon: Open rebuke is better then ſecret loue. Faithfull are the wounds of a friend; but the kiſſes of an enemie are deceit­full Pro. 27.4, 5.. Dauids humilitie is now out of faſhion, that would giue any man leaue to knocke him ſoundly with a plaine admoni­tion; aſſuring himſelfe it could neuer breake his head: and therefore put it in his prayer vnto God, that he would euer prouide him ſome righteous man to ſmite him Pſal. 141.5. continually. He knew well enough, what [Page]many ſince his time haue by wofull experience found to be true; that, A flatterer is but a ſecret theefe, that cares for no­thing but to get what he can for himſelfe, and ſend the reſt to the deuill. It were cruell pittie, not (with all haſte) to ſnatch a friend out of the fire, for feare of putting ſome mem­ber out of ioynt, to ſaue him a burning. And God himſelfe doth not account that, loue, but deadly hatred, which makes a man forbeare to rebuke his bro­ther plainly, and ſo ſuffer ſinne vpon him Leu. 19.17., for want of this dutie of loue. It is too plaine, they extreamely loue their ſinnes, that will not endure any man ſhould offer to plucke them from them; or ſo much as ſpeake an ill word againſt them. He that deſires to be cured, layes open his ſore to the ſearching inſtrument; and ſtill calls to his Chyrurgion to [Page]be ſure he goe to the bottome: but he that laps it vp, and keeps it warme, and will let no bodie touch it, is ſure of an vl­cer that will rot his whole bo­die, if he continue in that dain­tie fooliſhneſſe, not enduring the ſearching and launcing of it.
To conclude all in charitie, Vſe 2 let this which hath beene ſpo­ken, make vs more charitable, ſince it is but our dutie, which all muſt performe, or periſh for euer. Now let vs begin to try how we can loue an enemie. It is not in our power, ſaith Chryſoſtome, not to haue ene­mies; but it is in our power not to hate enemies; and it muſt be our endeuour to loue them. The meanes I ſhall adde to helpe vs herein, ſhall only be motiues (added to the for­mer) to induce vs hereto.
1. Conſider, that there is none of vs all, but would be [Page]glad to be loued of all the men in the world, if we could bring it to paſſe. Now what reaſon can we haue to expect this, when we are reſolued to loue but a few?
2. Remember that we daily treſpaſſe againſt God, more then any can treſpaſſe againſt vs. And we looke that God ſhould, for all this, loue and forgiue vs, and thinke neuer the worſe of vs. But tis in vaine to expect this at the hands of God, vnleſſe we doe the like to our enemies. Our Sauiour hath often auoucht it, leſt any man ſhould thinke, hee will be better then his word.
3. Conſider that it often happens, that one cruell ene­mie falls at one time or other into the hands of another, on whom he hath powred moſt contempt. As we ſee in Saul, falling often into Dauids [Page]power: And daily examples of men that come within the reach of their greateſt enemies, that may doe them moſt miſ­chiefe; and then if they could not formerly finde in their hearts to loue them, it were vnreaſonable to expect their fauour, and baſe to deſire it.
4. Conſider that while wee loue not our enemies, we haue another at our powles, that does vs more miſchiefe then all the reſt. The deuill would aske no better aduantage then to ſettle a man in this vnchari­table humour. For then hee knowes it an eaſie matter to worke him to any villanie whatſoeuer. We ſee it in Cain, in Saul, and others, that by meanes of this ſinne, were drawne vnto murther, and all barbarous crueltie. Therefore that Item of Auſtin is worth our obſeruing: Diſce diligere inimicum, ſi vis cauere inimi­cum: [Page] Auguſtin. in Pſal. 100.: If thou wilt beware thy great enemie, loue thy little one.
5. Conſider, though it be more comfortable to loue a friend, yet it is more honoura­ble to loue an enemie. It is a mans glory to paſſe ouer a tranſ­greſſion Pro. 19.11, ſaith Wiſdome it ſelfe. Let any man iudge, who behaued himſelfe more ho­nourably, Lamech, or Dauid? This is certaine: He that loues an enemie, gets a greater con­queſt, then he could doe by hating him, though he ſhould cut him in peeces. He that fol­lowes his enemie with loue, will ſtill get ground of him, doe what he can for his heart; and beare away the honour, in the eyes of all that looke on.
6. Laſtly conſider: He that loues an enemie ſhall draw a greater reuenge vpon his ene­mie, by his loue, (if his enemie notwithſtanding his loue, per­ſiſt [Page]in his enmitie) then hee could poſſibly doe by any other meanes. This is euident from that of the Apoſtle: Dearely beloued, auenge not your ſelues, but rather giue place vnto wrath; for it is writ­ten, vengeance is mine, I will repay, ſaith the Lord Ro. 12.19.. He that being wronged, if he can but haue patience to leaue the re­uenge vnto God, and goe on in his loue, ſhall be ſure to haue it done to his hand by the Lord himſelfe: who as hee keeps this prerogatiue royall to himſelfe alone, ſo will he ſee that no man ſhall be a loſer that will not preſume to ſnatch Gods owne ſword out of his hand.
Yea the way to load a perſi­ſting enemie with vengeance is to loue him with all our hearts. For this will bring the coles of fire vpon his head by heapes Verſ. 20.. And take this to the [Page]vantage: Whereas if thou hadſt not loued him, but ſought to reuenge thy ſelfe vpon him, thou hadſt grie­uouſly ſinned, though he had deſerued as much at thy hands; now that thou loueſt him, he ſhall be met with in another faſhion then thou couldſt haue done, with all thy power: and thou ſhalt be free from ſinne in that reuenge, & for thy charity, immortally crowned with glo­ry. He that with all this, will not be moued to loue an enemie, deſerues to haue enemies enow.
FINIS.
[Page]
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