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To the right wor­thy, and my honora­ble friend, Maiſter Samſon Lennard, Eſquire.
[Page]
[Page]
AMongst thoſe many duties that are re­quired in a man any way obliged for a benefit receaued, Seneca ſetteth this downe for one, Caue ne clam gratiam referas, Take heed least thou ſmoother thy [Page] thankfulneſſe in ſuch a manner as if thou were aſhamed, either of him from whom thou recei­ueſt, or of thy ſelfe that thou ſhouldeſt receiue; for, Ingratus eſt qüi remotis arbitris grati­as agit. This is the reaſon (right worſhipfull) that hath made me bold at this time to dedi­cate theſe my ſimple labours vnto your ſelfe, not becauſe I thinke them any way worthy your worthineſſe, or ſufficient in the ſmalleſt proportion that may be, to requite thoſe infinite bounties. I haue receiued from you: but to make knowne vnto the world that I am not aſha­med to acknowledge how much [Page] I am bound to bee thankfull, and how little I am able to ex­preſſe my thankfulneſſe as I ſhould, that haue no better meanes to requite, then by cra­uing more, that is, by humbly intreating that you will bee pleaſed, as a full recompence of your former goodneſſe in ſup­plying my wants, in this little worke, to protect my infirmi­ties: you ſhall thereby not onely adde much vnto your former kindneſſes, but giue quickning and ſpirit to my future ſtudies, and make me bold, by your fa­uourable acceptance of this, to vndertake matter of farre greater conſequence, and better [Page] befitting your worthy patro­nage. Which I doe the more wil­lingly promiſe, becauſe I want not will to performe it. For pity it were but I ſhould euer liue in wants, if I ſhould euer liue to want will, euer to loue and honour him that hath euer ſup­plied my wants. And though this be reaſon enough to binde me to more then I can either doe or promiſe, yet Nature, and Name, and bloud, and neere al­liance, challenge a greater dutie at my hands: and if none of theſe were, yet foraſmuch as I know not any vpon whom it hath pleaſed God with a more bountifull hand to poure down [Page] his earthly bleſsings in this life, then vpon your ſelfe, it cannot but be wiſdome in me, to make choiſe of him to bleſſe this worke, whom God hath ſo bleſ­ſed in this world. Pardon me (Good Sir) if out of a true ac­knowledgment of Gods goodnes towards you, and by you to­wards me and mine, and not from any the least touch of vaine glory, or flatterie, or doubt of the like acknowledge­ment in your ſelfe, I be bold to tell you (for to my owne com­fort I ſpeake it) that God hath from time to time, euen from your cradle vnto this day, chee­red you vp with a bountifull [Page] change, and variety of his bleſ­ſings. Firſt, with a Father whoſe prouident care for your educa­tion when you could not pro­uide for your ſelfe, made you a man before you came to mans eſtate, and layd a foundation ſo firme, not onely for your owne future benefit, but for the enſu­ing felicity both of yours, and his poſterity in this world, as that I cannot but ioy in the re­membrance of his wiſedome, and carefull foreſight, and con­gratulate the happy ſucceſſe thereof in your ſelfe. I meane in prouiding for you in your riper yeares, and his declining time, a better comfort to ſupply his [Page] want, euen that honorable La­dy your deare and louing wife, who hath not onely multiplyed your happineſſe in this life by her many vertues, and euen v [...]ſpeakable affection towards you, but by her large and law­full patrimony, the reuenewes and honour of an ancient Baro­nie, to yours and her heires for euer, lineally d [...]ſcending from ſo many noble Lords her parents and honourable Progenitors. From both whoſe loynes hath ſprong a third bleſsing not much inferiour to the rest, not onely numeroſa proles, many chil­dren, but many good: and a­mong the rest, your worthy [Page] ſonne Sir Henry Lennard, (whoſe name and nature I muſt alwayes loue and honour) as heire both to your honours and honourable vertues. Thus hath God euer bleſt you, a child, a husband, and a father, and thus God euer bleſſe you, and adde vnto theſe his bleſsings a long life, that you may long liue to be a bleſsing to other men, and to patronage this, and my future labours in this kinde. Touching which worke ſo vn­worthy your acceptance, let me intreate you not to ſticke in the title, or to thinke it a ſubiect vnworthy your grauitie, being grauely handled. It is one thing [Page] to write of paſsion, and another to bee ſubiect to paſsion. The best and grauest writers haue writte thereof, and it vnbe­fittes not any man to reade what they haue written. The Author I will not commend: let the worke commend the Author. The tranſlation I muſt not commend, onely I wiſh the volume had beene farre grea­ter, ſo leſſe Philoſophicall. How­ſoeuer, if it finde fauour in your eye, I haue my deſire, and I ſhall thinke it the grea­teſt happineſſe that euer be­fell me in this life, to haue done any thing that may content him by whom I liue. And ſo I end, [Page] wiſhing you all happineſſe in this life, and after this life, that which neuer hath end.
From my lodging in Weſtmin­ſter 30. Aprilis 1606.
 Your Worſhips in all duty to be commanded, Samſ: Lennard.



A diſcourſe of the Author, vpon Beauty.
[Page]
AMongſt thoſe cleare lights, which in the middeſt of the darkneſſe of ignorance, can direct the minde of man to the knowledge of the magnificence of our great God, the cleareſt, and moſt reſplendant ſeemeth to be that of Beauty, which ſhineth not in one only part of the vniuerſall, but in the whole: appeareth not only in things animate, but inanimate: ſheweth her greatneſſe, not onely in the accidents but in the ſubſtance: layeth open her riches, not onely in the Elements, but in the compoundes: not onely in the ſu­perficiall part of the earth, but euen within the bowels thereof (as within a ſafe treaſury) hideth her manifold beau­ties, extendeth her golden rayes, not onely to things viſible, but inuiſible: manifeſteth her ſparkling luſtres, not onely to things earthly, but heauenly. So that aſcending euen from the loweſt things that are, vnto the higheſt, we do ſtill diſcouer the greater wonders of this ſo great a God, communicated vn­to vs by the Arch-figure of al beauties. [Page] Hence it is that the Platoniſts would, that paſſing by the creatures as it were by ſo many ſteps, or degrees of nature, we ſhould aſcende to the knowledge of that ſupreme Monarch, who with his infinite power, and vnſpeakeable wiſedome, cauſeth that ornament of Beauty to ſhine in euery part, which to no other ende, benigne nature hath framed an ingin ſo heigh and ſo won­derful, then to direct vs to the know­ledge of thoſe attributes, which in truth are dew vnto him. And therefore ſaith the father of all Romaine eloquence. Quid potest eſſe tam  [...]pertum, tam (que) perſpicuü, cùm coelum ſuſpeximus, &c. What can be more plaine, and manifeſt when we behold the heauens, and cō ­template the celeſtiall bodyes, then that there is ſome kinde of Godhead where­by they are gouerned? The creatures of God are the footeſteps of the great God, which ſhew vnto vs his greatnes: they are the looking glaſſe, which a far off repreſēteth vnto vs the rich colours of his immeſurable Beauty. they are a booke of artificiall notes, written in let­ters of gold, which inſtruct the ſimple minds of mē: they are the finger of that diuine wiſdome, which diſcouers vnto [Page]  [...]s the greateſt treaſures of the greateſt  [...]ood: they are ſo many learned tongs  [...]mute I muſt confeſſe) but yet more  [...]loquent then all humane eloquence, which in a ſtill tongue inſtruct our ig­norance, and perſwade vs to the ſer­  [...]ice, and worſhippe of the true God. And laſtly, they are ſo many goades, which by a ſweete kind of inuitation pricke vs forwarde to the knowledge of the originall fountaine of all good. And to ſay the truth, what clearer foot­ſtep, what brighter Looking glaſſe, what eaſier booke, what readier finger, what wiſer tongue, and what more ea­ſie ſpurre can any mortall eye diſcouer then Beauty? It ſhines in the eaſt, is ad­mirable at noone, is pleaſant euen at night, but moſt reſplendant in the day. It is white in the ſnow, red in the roſe, gratious in the violet, delightfull in the flowers, rich among the plantes, wōderfull among the beaſts of the field & glorious amongſt mē? Who beholds & reſts not aſtōiſhed at the cleare light of the Moone, the bright beams of the ſun the whitenes of ſiluer, the ſplēdor of gold, the purity of the marble, the ſpark­lings of the diamōd, & ye high priſe of al other precious ſtones, & artificial Iu­els? [Page] What eie can reſt ſatiſfied in beholding the variety of the formes, and colours of the rainebow, the great riches of the ſpring, which in all things, in all pla­ces, euen the moſt ſolitary in holes, & caues, vpon high hils, the craggy rocks, hollowe mountaines, deſert corners, and in all other places moſt remote, & abādoned, diſplayeth the maieſty of her mother Venus? who is not aſtoniſhed to behold the rich garments of the beaſts of the field, & the birds of the ayre, rich in their proud mantles, their glorious maynes, their beautifull backes, their ſoft feathers, their comely ſpottes, their glittering wi [...]gs? who wondereth not at the haire of the Lion, the ſpotted gar­ment of the Panther, the excellent fea­ture of the horſe, the backe, of the Leo­pard, the no leſſe delightfull, then allu­ring skin of ſome little dogges, which furniſhed with a thouſand ſtrange de­lights, attend vs euery howre in our houſes? who can ſufficiently diſplay the Beauty of the Cocke, the rich tayle of the Peacocke, the innumerable colours of the Pigeon, the glorious feathers of the Feſant? who can deſcribe the ſiluer ſcales of the fiſh, their ſlippery backes, their ruddy, and hyacinthian purple [Page]  [...]olours, their diuers purflings, in man­  [...]er of litle drops of gold, their formes,  [...]heir finnes, their barbes, their armes,  [...]nd their innumerable faſhions? Who can by ſpeech ſufficiently ſet downe the whiteneſſe of the Lilly, the redneſſe of the roſe, the purple of the violet, & the multitude of thoſe excellent beauties, which we behold with ſingular delight and admiration in euery flower? Who can deſcribe the colours of the Apple, his red, & white, & yellow, and medley of al colours, the forme ſphericall, oual, piramidall thereof, with a thouſand o­ther wonders, which vpon their plants we ſee in them? who is ſo wiſe as by his ſpeech to adde beauty to the beauty of the plants, to their barkes, their tall trankes, their ſtrong baſes, their ſprea­ding boughes, to the delicatenes of their leaues, the priſe of their gummes: the diuerſity of their flowers, the mag­nificence of their fruite, the beauty of their toppes, and the diuerſity of their kindes? who doth not admire the com­lines of the Mirre tree, the nobleneſſe of the Cedar, the height of the Pine, the ſtrength of the Oke, the beauty of th [...] Cypres, the fecundity of the Oliue, the rarity of Agnus caſtus? who can ſuffie­ciently [Page] celebrate the amenity of the medowes, the fertility of the  [...]eldes, the height of the hilles, the greatneſſe of the mountaines, the beauty of the I­lands, and the ſtately bounds of ſun­dry prouinces, fauored with a thouſand ſundry properties, by the celeſtiall in­fluence? who can ſufficiently commend the clearnes of the water, the ſwift cur­rent of the channells, the ſweete mur­mur of the fountaines, the treaſures of the riuers, the ſtrange wonders which the Mediterran, Hiberian, and Ocean ſea, yea euery go [...]fe, euery depth doth hide in it? What ſtile ſo graue, as to ſet downe the riches of the raine, the Beauty of the clouds, the ſtrange grace of the falling ſnowe, the twinkling of the ſtarres, the flaming of the cometts, the motion of vapors inflamed, and the ſweete breathinges of the celeſtial aire.
Alas theſe, and a thouſand the like can neuer be expreſſed, nay the beauties of Gods creatures cannot be conſidered of without wonder, without aſtoniſhment. If then ſuch be the viſible things of na­ture, what ſhall wee thinke the inuiſi­ble are? for we cannot but knowe, that thoſe things that are moſt excellent, nature hath hidden, & kept moſt cloſe. [Page]  [...]old ſo much eſteemed in the world, it  [...]ath hid in the bowels of the earth pre­  [...]ous ſtones, & pearles of greateſt priſe,  [...] the bed of the ſea: the ſeede, in which  [...] preſerued the life of euery plant vnder thouſand barks: the ſweetnes of euery  [...]uit, with the marowe therof, and euery  [...]hing of greateſt priſe, it hath hidden  [...]om our eyes. If then we are but as it  [...]ere ſtammering children in expreſ­  [...]ng the beauties of corporall things, as of the colde marble, the dead ſtone, and other things inſenſible, how ſhould we  [...]e able to expreſſe the Beauty of an an­gell, an Archangell, a Seraphin, a Che­  [...]ubin? Alas too dul is the minde of mā,  [...]oo vncapable of ſo excellent a know­  [...]edge, too dead is euery ſtile, to ſilent all eloquence, too ſlowe are al pennes, and too rude are all tongues. Al we can do, is but to paſſe by theſe mortall beauties, as it were by ſo many ſhadowes, which doe weakly guide vs to knowe in parte the incomprehenſible beauties of inuiſi­ble creatures, and from thence to pro­ceede with ſtrange aſtoniſhment, to the contemplation of the firſt Fayre, which is the inuiſible God, who, to no o­ther ende, hath framed theſe out­ward beauties, then to direct vs to the [Page] inward, the viſible, to ſtirre vs vp to the inuiſible, the corruptible, to inflame our deſires to the incorruptible, the terreſtriall, to rayſe vs vp to the celeſti­all. But man hauing forgotten both himſelfe, and his duty, as if he were meerely earthly, faſteneth his thoughts vpon earthly things, vnthankfull vnto God the Author of ſo great a good, and to himſelfe the cauſe of his vtter ruine. But to paſſe from nature vnto arte. It was onely Beauty that did firſt miniſter the occaſion vnto arte, to finde out the knowledge of Caruing, painting, buil­ding, to finde out the modells, proſpec­tiues, and rich furniture of ſo many proud, and wonderful edifices: and from hence haue our Poets taken occaſion to celebrate not only naturall Beauty, but artificiall: not onely the Beauty of the body, but of the minde too: in ſo much that many times with the ſweetneſſe of their verſe they leaue the reader full of wonder, & aſtoniſhment. As amongeſt others, ſaith Politian of artificial Beauty.
The princely houſe diuides the terrene aire,
 more bright with gems of gold then I can tel
 VVhich maks the darkeſt night then day more faire,
 the workmāſhip the maker doth excel.
 [Page]  [...]n Adamantine pillers hangeth there.
  [...] floore of Emralds, that doth fit full wel,
  [...]heir harts to comfort that doe pant with care
 to mount vp Sterop, Bront, or Mongibell.

And Arioſto following the deſcription of another proud building, ſayth.
 [...]he high pillers and the Capitels of gold,
  [...]heron thoſe thriſe faire gemed floors did ſtād
 Thoſe ſtrāg marbles which ſuch art did vnfold
 grauen in ſundry formes by learned hand.

And Hugoni colouring the Beauty of the ſpring, vttereth theſe verſes.
The earth that her due ornament had loſt,
 and nothing brings but horror to the eye
 VVith thouſand colours of farre greater cost.
 doth, once againe reuiude, adorned lie,
 The n [...]ghtingale renewes her warbling plaint
 & they renew the fire in frozen heart.
 And wanton loue growes ſtrong which thē did faint,
 the ayre, and water laugh in euery part.

And Veniero to the like purpoſe.
The woods & medows euery wher grow green
 the waters are in euery fountaine cleare.
 The ſouthern wind that neuer blowes too keene
 ſo moues the leaues as motion none appeere.

But all theſe paſſing from this Beauty, to the Beauty of man (whereof it ſeemeth that al our Tuſcan poets haue delighted to write) could neuer thinke themſelues ſatiſfied with the commendations therof [Page] and therefore ſaith Petrark. 
I thought perhaps to number all the ſtarres,
 And to incloſe all fountaines in a glaſſe:
 VVhen firſt I thought within theſe paper bars,
 to praiſe that Beauty which al pens doth paſſe
 Or to cōmend that flowre which is the rareſt,
 becauſe it giueth Beauty to the fayreſt.

And Arioſto, following the ſame ſubiect, ſaith.
He that commends Phillis or Nerea,
 or Amarillis or Galatea,
 Tytirus and Melibe, by your leaue,
 Let him be mute, my loue the prayſes haue.

And Sanazzaro
My Phillida whiter then the Lilly,
 more louely then the feelds in midst Aprile.

And of the Beauty of the minde ſaith Mattelli.
Princely ſpirit whoſe fame all limits ſcornes,
 whoſe name no pen ſufficiently adornes.

And laſtly Caro.
And thē they cald him wiſe, & ſtrong, & iuſt,
 Miters, and garlands they put on his head,
 And termd him great Father, King Auguſt.

Here I paſſe ouer with ſilence the deſcrip­tion of thoſe pleaſant places, delightfull ſituations, hills, citties, temples: neyther will I ſpeake of thoſe affections of the minde, of ioy laughter, glory, hope, loue, modeſty, comlines ſhamefaſtneſſe, ci­uility, [Page] affability, wiſdome, valour, patience eloquence, and whatſoeuer elſe that concurreth to the forming of the inward Beauty of the minde, which by dayly ſpeculation, and frequent acti­on is obtayned: for whoſoeuer atten­tiuely readeth thoſe wiſe and ſage Po­ets, not ſo carefull to deſcribe laſciuious Beauty, as that which is ioyned with true ſhamefaſtnes, modeſty, tēperance, and vertue, ſhall finde in them, not only thoſe excelleat poeticall figures, which giue a kinde of luſtre, and Beauty to their ſententious ſpeech, but that grea­ter Beauty of the minde, beautified by their learned pens. Let it not therefore ſeeme ſtrange, if I in this little worke haue bin bolde, by way of Problemes to handle this ſubiect of Beauty, & thereby to paſſe to the matter of Affectiōs which by beauty are eſpecially & moſt ſtrong­ly ſtirred vp: for if it be true (as among al philoſophers it is held moſt true) that loue is the rule, and meaſure of all o­ther affections, and that loue is moued by that which is faire, as by her pro­per obiect, I could not with any con­ueniency haue written of Beauty, if I had not paſſed to that affection, which eſpecially (as the proper obiect [Page] and matter belonging therevnto) co [...] ­templateth that which is fayre, neyth [...] could I well haue followed this ſubie [...] of loue, if I had not likewiſe written  [...] al other affections, among which lo [...] is the predominant, and from whic [...] the reſt receiue thir originall, beeing, confeſſe, it was beyond my skil exqui­ſitely to handle a matter of this worth and therefore following only a proble­maticall ſtile, vnder probable reaſon & briefe conceites, I haue briefely  [...] vp this whole diſcourſe, perſwading m [...] ſelfe thereby, both to haue done tha [...] which was anſwerable to my own ſtrength, and this preſent ſubiect. An [...] therefore to conclude, let ingenious m [...] conuert their ſtudies to the contempla­tion of the Beauty of Gods creatures,  [...] thereby learne to direct their loues, t [...] the loue of that chiefe, and ſuprem [...] fayre, which can onely make them happye and giue them perpetuall fe­licity. And as the beauty of the minde is of higher priſe, then that of th [...] body, ſo let them remember that the inuiſible beauty is more worthy o [...] Loue, then the viſible, becauſe that en­dureth for e [...]er, and this euen with wings paſſeth away.


Problemes of Beau­tie written by Thomas Buonie, Cittizen of Lucca.
[Page]
Why is Beauty ſo vniuerſal? Probleme. 1.
PErhaps bycauſe it is a kinde of good, which being by na­ture communica­ble, doth therfore ſhine in euery part  [...]f the vniuerſall world. Or Perhaps  [...]ecauſe all thinges being the effects of  [...]ne and the ſame Nature, which is a  [...]enigne mother vnto all, it was not  [...]onuenient, that any thing ſhould bee  [...]n his degree deformed: but that all  [...]hinges according to their due formes  [...]hould haue ſome perfection of Beauty;  [...]nd as the Pecocke is faire, the Eagle  [...]aire, the Swan, the Lyon, faire, ſo  [...]hould the Serpent be faire, the Croco­dile, the Aſpe, in their kindes: from [Page] which Beauty is framed that vniuerſal Beauty of this inferiour created world which is a kinde of foote ſteppe of the diuine Beauty. Or Perhaps for the conſeruation of the kindes, the which by generation are preſerued: vnto which action of generation, it was not requiſite, that the Agents ſhould be violently drawne: but being gentle­ly allured by the Beauty of their kindes they ſhould willingly frame them­ſelues to the acte of generation. O [...] Perhaps that ſoueraigne creator of al thinges beeing the Supreme Eſſence which hath in it al kind of perfectiōs i [...] an infinite degree: and conſequent­ly al Beautyes, and being the firſt Faire, in a degree that is infinite too, he [...] would likewiſe in his great bounty v­niuerſally impart a kind of perfection to all Nature.

VVherefore is Beauty impar­ted to euery particular Creature? Probleme. 2.
PErhaps becauſe man ſhold not only conſider it by the diuers kinds: but [Page]  [...]y the particulars of the vniuerſall, and  [...]om thence ſhould paſſe with the  [...]inges of his cogitations, to the con­  [...]emplation of the higheſt Fayre, from  [...]hence, as from a fountaine all ſmaller  [...]uers deriue their Beauties. Or Perhaps  [...]ecauſe benigne Nature intendeth alſo  [...]he conſeruation of euery particular  [...]eature: which by nothing can be bet­  [...]r performed then by vnion, which v­  [...]on, ariſeth from Loue, and Loue by  [...]othing but Beauty can be ingendred.  [...]r Perhaps becauſe the vniuerſall can­  [...]ot be faire, except the particulars bee  [...]kewiſe ſo: and therefore to the end  [...]is vniuerſall Theater of the world  [...]ight appeare more beautifull: the  [...]reator of things did not only adorne,  [...]e vniuerſall partes, with beautiful co­  [...]urs, which are the general kindes, but  [...]e particulars alſo, to the end, that ther­  [...] the vniuerſall Beauty might ſhine  [...]ore cleare. Or Perhaps becauſe euery  [...]nd ſhould be admired for the Beauty  [...]f their particulars, and ſo being ſetled  [...]ithin the bounds of the Beauty of  [...]eir indiuidualls, ſhould reſt conten­  [...]d, and ſatiſfied.

VVherefore doeth Beauty ſhine eſ­pecially in women. Probleme. 3.
[Page]
PErhaps becauſe ſuch is the order of nature, that what it wanteth in one, it ſupplieth in the other, and there­fore hauing indewed man with a wit, and iudgement farre more excellent, and more fit for the contemplation, and ſpeculation of things, and framed him in reſpect of his minde, in a man­ner diuine, ſhe would ſupply this want, and giue a full recompence vnto wo­men with bodily Beauty, whereby ſhe ſhould be in ſome degree ſuperiour vn­to man. Or Perhaps becauſe women knowing their bodily Beauty, ſhould by their ſtudious endeauours, ſeeke to attaine that of the minde, and ſhould endeauour to bee that in their mindes, in their ſpirituall part, which in their bodies, nature hath framed them. Or Perhaps becauſe ſhee ſhould not by man be contemned; but rather for he [...] Beauty be reuerenced, admired, and on­ly loued. Or Perhaps to the end ſhe ta­king knowledge of theſe her perfecti­ons, ſhould the rather bee guided by [Page]  [...]he zeale of honour, and the bridle of  [...]hamfaſtneſſe, not to violate ſo vn­  [...]eakable a treaſure, being aſſured that  [...]o great a grace was neuer giuen her  [...]om heauen, to defile with Luxury, but  [...]ther to bee a Bridle to that heate of  [...]oncupiſcence, which in her weake na­  [...]ure would gather ſtrength. Or Perhaps  [...]ecauſe hauing receaued ſo great a  [...]leſſing, ſhee ſhould learne of her mo­  [...]her nature, to hide it, which couereth  [...]uery faire, and pretious thing, vnder a  [...]houſand ſhells, and barks: yea in hard  [...]ocks and bottomles depthes, and not  [...]o lay it open as a thing common.

VVhy doth Beauty ſo ſoone decay? Probleme. 4.
PErhaps becauſe Nature admitteth no permanent eſtate in theſe infe­  [...]iour things; but giueth onely the be­  [...]ng, and the increaſe: to the full wher­of, they are no ſooner arriued, but pre­  [...]ently they tend vnto their declination,  [...]or no ſtate perfect, is permanent, but  [...]ike brickle glaſſe is broken with euery  [...]alle Or Perhaps becauſe diſcret Na­  [...]ure hath aſſigned to euery age ſome [Page] eſpeciall good, to infancy the comfort of the dugge: to Child-hood childiſh recreations: to youth a deſire of ciuill conuerſation: to riper yeares the frui­tion of that Beauty, which ſtirreth vp a deſire of generation, to perfect man a delight in honorable actions, whereby hee aſpireth to immortailitie: to old men the gift of counſell, to decrepite a delightful remembrance of things paſt. Whereby according to thoſe offices, eſpecially neceſſary vnto Nature, ei­ther particular, or vniuerſall, was giuen the excellencie of ſome good, to eue­ry particular age, which beeing ex­pired) men gaue ouer their delight in that gift, as no longer neceſſarie, and betoke themſelues to that which was more fit. Or Perhaps becauſe wee may knowe that earthly Beauty is like a flying ſhadowe, and therefore wee are not to faſten our eyes vpon it, but to turne them to that ſoueraigne Light, that is free from all change, from all paſſion. Or Perhaps becauſe loue is proper to young men (Beauty beeing onely found in that age) the which laſting but a ſhort time, ſuddenly doth the flower of that fading good vaniſh, [Page] which adorneth their youthfull mem­  [...]ers.

VVhy is Beauty eſpeciall apprehended by the ſight? Probleme. 5.
PErhaps becauſe Beauty is a certaine diuine ſplendour which is ſhewed  [...]nto vs in thinges naturall, and  [...]hat doth moſt participate of the di­uine Nature, which is leaſt earthly, and  [...]uch is the eye (among other ſenſes)  [...]n apprehending thinges, and therefore the fitteſt meane to diſcerne ſo great a good. Or Perhaps becauſe the eye is, as  [...]t were the cleare looking glaſſe of the ſoule, in which are deſcried all the af­fections of the minde, as Anger, Diſ­daine, Paſſion, Loue, and ſo forth, a­mong which the principall is Loue: the eye therefore longes after Beauty, (and whileſt it contemplateth the co­lours, the formes, the features, the cari­age, the complection, the comlines, the grace, the laughter, & whatſoeuer excel­lēt quality belōgs vnto Beauty) is deem'd [Page] fitteſt to be the principall iudge therof. Or Perhaps becauſe the firſt obiect of the eye, is the light, without which all Beauty (as being buried in the darke) is made vaine, and therefore no maruaile, if the eye being in it ſelfe ſo cleare, and tranſparent, ſeeke the light of Beauty in euery darke bodie with ſuch delight. Or Perhaps bycauſe many thinges con­curre to the framing of a perfect Beauty, and therefore the ſight beeing that (a­mong the other ſenſes) which appre­hendeth moſt things, by this organ, a louer doth beſt diſcerne the perfection of all thoſe principall parts, which are required to the framing of a compleate Beauty. And therefore wee ſee that lo­uers by the bare report of vertue, in a­ny honorable breaſt loue imperfectly, but if report be once confirmed by an interuiewe, and the eye be made iudge as well as the eare, it gathereth ſtrength, and groweth wonderfully, which proceedeth from no other cauſe, then from the great force that the eye hath in the true iudgement of ſenſible things, beſides the power thereof ex­tending it ſelfe, more then all the other ſenſes to the multitude of obiects, and more ſpeedily apprehending them.

VVherefore doth Beauty al­waies delight? Probleme. 6.
[Page]
PErhaps becauſe whatſoeuer hath any thing in it, that is diuine (ſuch  [...]s Beauty is) doth alwaies bring with it ſome Ioye: In ſo much that wee ſee,  [...]hat many thinges according to the portion of that treaſure of diuine great­neſſe, which they participate, doe yeeld  [...]s pleaſure, and delight, more, or leſſe. As a meadowe decked with a thouſand  [...]arieties of flowres, breathing as it were vnto vs refreſhing odours; a fountaine abounding with Chriſtaline waters, and adorned with many ten­der ſprouts, and bowing ſhoots; a magnanimious horſe ſtrong of bodie, pleſant in countenance, maieſticall in  [...]aſe, dapled in coulour, bold in nature,  [...] glorious Pecock, beautifull in his golden feathers; a glittering Diamond, an Orient Pearle, a ſhining Carbuncle, and euery other rich and precious Gemme, bringeth alwaies delight and pleaſure with it. Or Perhaps becauſe di­uers coulours wel placed and artificially inlightned, are apt alwaies to bring de­light [Page] vnto the eye, as alſo a tuneable voyce vnto the eare. For among thoſe things that giue greateſt grace, and Beauty to a woman, the principall are, the gratious colours of her well featu­red members, and her hony wordes, which being ſweetly vttered, make ex­cellent harmony, and yeeld vnſpeakea­ble delight. Or Perhaps becauſe that, which perfecteth not onely the out­ward powers, but the inward alſo, brings alwayes delight, and therefore the corporall Beauty reducing in to act the ſenſes, and the incorporal, inuiting vs to contemplation, and inueſting vs (as it were) into all vertues, both the one, and the other, muſt neceſſari­ly yeeld delight, and pleaſure, for this is the propertie of the naturall powers, that in the preſence of thoſe obiects that ſerue them, and belong vnto them, be­ing inuited vnto action (which they naturally delight in) they take great Ioy, and contentation, and the reaſon is, becauſe by their obiects they are fed, terminated, and perfected, and therefore the vnderſtanding at the pre­ſence of an intelligible, Species, the will in the preſence of any kinde of good, the memorie of any Image preſented [Page]  [...]nto it, and the ſenſe at the preſence of  [...] ſenſible obiect, receiueth ioy, and  [...]ontent. So that the corp [...]rall Beauty,  [...]eing gazed on by the outward ſen­  [...]es, and the incorporall Beauty, that is,  [...]he Beauty of the minde, being appre­  [...]ended by the inward ſenſes, and that  [...]y the helpe of the eare, cannot but  [...]ringe vnto either ſenſe, great plea­  [...]ure, and delight. Or Perhaps becauſe  [...]he comfort which the other ſenſible obiects doe giue, endes in ſome ſpeciall  [...]enſe, as the pleaſure which a coulour  [...]iues, is onely the pleaſure of the eye,  [...]nd the delight which a good ſauour  [...]rings, is onely of the Noſe, but the  [...]elight of Beauty is a content common  [...]o all the ſenſes, which falleth out, be­  [...]auſe Beauty dependeth vpon many  [...]nd diuers goods, they which delight  [...]ow this ſenſe, now that: So that there  [...]s no time, in which Beauty beſtrowe [...]h  [...]ot vpon man, ſome kind of delight,  [...]nd contentation.

VVhy is Beauty worthy of Loue? Probleme. 7.
[Page]
PErhaps becauſe bodyly Beauty is a cleare ſigne (if Malignity bee not hidden vnder it) of a faire (that is) of a vertuous minde. The which by thoſe rich doweryes, which it gathereth vnto it ſelfe, deſerueth to be knowne, cele­brated, & accounted worthy of honor, which honour that it may duely re­ceaue, loue is the beſt guide, which beſt knoweth, the merit of the thing belo­ued, and therefore this man it honoreth, that it admireth, this in priuate diſ­courſe it prayſeth, and that both in proſe, and verſe it extolleth, which are all effects of loue. Or Perhaps becauſe Beauty either true, or ſeeming, is alſo a good, either true, or ſeeming, & what­ſoeuer is ſuch, cannot but be worthy of reward, and a more acceptable reward cannot be giuen, to make manifeſt the merit thereof, then the heart where­with Loue is giuen. Or Perhaps becauſe that which bringeth ſolace, and recre­ation to the minde, delight to the in­ward powers, pleaſure to the ſenſes, [Page] deſerueth recompence, and ſuch effects doth Beauty produce in vs. So that the pleaſure that we take, being great, it is fit that the recompence be anſwerable therevnto, and ſure a greater then Loue cannot be giuen, Beauty is wor­thy of the greateſt. Or Perhaps becauſe the Excellencie of Good, deſerueth the excellencie of the affections, and the greater Good, the greater affection. Hence it is that greater courage is ſho­wen in the defence of a great perſonage iniured, then of an other of baſe degree, and condition. As a learned man is more carefully garded, and defended then an Idiott, a Queene then a com­mon woman, a Nobleman, then a Commoner, a Cittizen then a Slaue. And therefore Beauty beeing a Good, which conteyneth in it the excellencie of many other Goods, as well naturall, as acquired, it followeth neceſſarily, that the excellencie thereof muſt bee verie great, as beeing that which is fra­med of a multitude of al other excellent things, whereby, it likewiſe followeth, that it challengeth the greateſt affecti­on which is loue, & the ſupreme Beauty, the ſupreme Loue.

VVhy are not all men delighted with one and the ſame Beauty? Probleme. 8.
[Page]
PErhaps becauſe that is fayre which to euery man ſo ſeemeth, little con­ſidering the reaſon of true Beauty, but onely that which is miniſtred by the ſenſe, wherein delighting themſelues, they ſticke faſt. Or Perhap [...] the diuer­ſitie of mens complections, breeds a diuerſitie in their deſi [...]es: wherby they iudge diuerſly of things preſent, & fol­low thoſe which doe beſt agree with their conſtitutions, whereby wee ſee that in the Election of any thing what­ſoeuer, the Appetite doth accommo­date it ſelfe to the tēperature of the body, and it hold [...]th not onely in things naturall, but mortall alſo: for we ſee that as the country Swaine deſireth groſſe meates, ſuch as agree beſt with the groſſeneſſe of his nature, labours, & education, as Onions, Leekes, Garlike, Beefe, Bacon, and ſuch like: and theſe meates to him are ſweete, and ſauory. So we ſee that men fitting themſelues in their cuſtomes, and carriages to their [Page] bodily temperatures, do euer deſire to conuerſe with their like, and therefore no maruell if the ſame happen in the election of Beauty. Or Perhaps be­cauſe Nature would haue it ſo, to the ende that euery one ſhould bee eſtee­med, and beloued, and they that are not abſolutely faire in euery part, ſhould not be deſpiſed, but being receaued in­to grace, and fauour with their louers, might liue honeſtly, and in good e­ſteeme with them. That ſo the profit of the vnion of the whole vniuerſe, the be­nefit of Peace, mutual ſociety, and ſafe cuſtodie of all earthly bleſſings, might ſupply all other defects, and loſſes.

VVhy is Beauty enioyed, leaſt eſteemed? Probleme. 9.
PErhaps becauſe the Agent poſſeſ­ſing his end, in it reſteth contented and ſatiſfied▪ and the Louer enioying that Beauty which he loueth, queales in his affection, by the fruition of that he deſired, which wee may eaſily obſerue in euery thing elſe. The fire being moū ­ted to his natural ſpheare their reſt­eth: Euery heauy body deſcēding to the [Page] Center, ceaſeth motion. A Captaine when he hath gotten the victorie, lay­eth aſide his armes. A ſhippmaſter be­ing entred the hauen gathereth vp his ſayles. Hee that thirſteth hauing with water alaied his thirſt, deſires water no more, and the traueller beeing come to his wiſhed home, hath ended his tra­uells: whereby wee may likewiſe vn­derſtand, why a Louer poſſeſſing his treaſure of Beauty, expreſſeth not ſo much delight in the hauing, as deſire in the getting. Or Perhaps becauſe there is no earthly thing whatſoeuer, that hath not ſome imperfection annexed vnto it, the which a Louer in the certaine poſſeſſion of that hee loueth finding, preſently, fainteth in his deſires: which to be true, our Senſe and experience teacheth, in as much as wee are many times either for want of due care, and foreſight in our ſelues, or the diſſimula­tion, and coloured arte of others, de­ceaued; For (not to ſpeake of thoſe ma­nifolde imperfections, that many euen from their cradle bringes with them) Howe many vices are often times hid­den vnder long garments? What pride, intemperance, Luxury, Immodeſty, Gluttony, Sloth, Enuy, Lyeng, Decipt, [Page]  [...]olating of honour? How often is  [...]e loyall heart found to bee diſloyall;  [...]e chaſt minde vnchaſt, the modeſt  [...]oūtenance laſciuious, the ſoūd affectiō  [...]orrupted, the honorable hād theeuiſh,  [...] the honorable mā infamous? how of­  [...]n vnder the criſtaline Iſe, lies hidden a  [...]tinking dunghill: vnder a white tooth a  [...]oyſome worme vnder a faire gloue, a  [...]oule hād; vnder a rich garmēt, a croked  [...]odie, and in a ſtraight body, a croo­  [...]ed minde? Howe often are wee with  [...]ained colours, outward reſemblances, with words, garments, arte vpon arte deceaued, and abuſed? So that it is no maruell if the affections of men, bee ſometimes altered and chaunged. Or Perhaps becauſe Beauty when it i [...] poſ­ſeſſed, it ſtill declineth, and decayes in her perfections, not continuing in that floriſhing ſtate it was firſt in. Or Per­haps becauſe euery thing, as it is more frequent, and common, ſo more con­temptible, and leſſe eſteemed. Or Per­haps becauſe the poſſeſſor vnderſtand­ing not his owne good, becauſe hee knoweth it not, eſteemes it not.

VVhy is the Beauty of a light woman leſſe eſteemed? Probleme. 10.
[Page]
PErhaps becauſe ſhee hath wronged that naturall gift of hers, and dark­ned the light thereof by her deformed actions, for it is great reaſon, that ſhee that for a little, and that diſhoneſt plea­ſure, tooke delight to ſatiſfie her vnbrid­led deſires, euen to the diſhonour of her owne name, ſhould by the ſelfeſame in­ſtrument, wherwith ſhe fooliſhy offen­ded, bee not onely deſpiſed, but with ſhame and infamie abhorred. Or Per­haps becauſe that is no perfect faire, which is only bodily, and that diſhono­red too, nay neither can it be called a bodily Beauty in thē, who hauing torne the ſanctified vailes of ſhamefaſtneſſe, haue offered the vſe of their bodies to common proſtitution: much leſſe is the Beauty of the minde found in them, ha­uing alreadie by the choiſe of a diſho­neſt life, made knowne the foule defor­mitie thereof. Or Perhaps becauſe vn­true & deceitful thinges neuer pleaſed, and therefore the Beauty of the bodie [Page]  [...]ing an outward ſigne of the inward  [...]auty of the minde, but in ſuch a wo­  [...]an made a cloke for ſinne, ſhe belieth  [...]er bodily Beauty. Or Perhaps becauſe  [...]ings common in this kinde, yeeld not  [...]fects of Loue: but rather of diſdaine,  [...]nd hatred: which ſimple nature doth  [...]ctate vnto vs, who as a zealous nourſe flawefull bir [...]hes, hath alwaies in ha­  [...]ed the adulterous, who bringing no­  [...]hing with them but confuſion (becauſe  [...]heir certen fathers are neuer knowne)  [...]hey are no ſooner borne, but as ſoone  [...]bandoned, and their eyes are ſhut, be­  [...]ore they ſee the light of the ſunne, and  [...]o it comes to paſſe, that both by the  [...]ght of nature, and that deare reſpect  [...]hat euery man ſhould haue vnto his owne honour, that thoſe women doe neuer pleaſe, who though they be faire, yet by their laſciuious behauiour haue made their bodies common to euerie man.

VVhy doth euery man deſire to be faire? Probleme. 11.
PErhaps becauſe whatſoeuer hath a ſhewe of good, is deſired of [Page] euery man, and ſuch is Beauty: For e­uery thing that is Good pleaſeth our appetite, As when we heare any ſweet harmony, either of Inſtrumēt or voice, any eloquent tongue to ſpeake, when we ſee any ſtrang, or ingenious worke­manſhippe, or excellent qualitie, or a­ny thing that is exquiſite, their ariſeth preſently in vs a deſire of the ſame ex­cellencies and perfections: and ſo for­aſmuch as Beauty is an excellent per­fection, wee deſire that too. Or Perhaps becauſe the outward Beauty of the bo­dye, is a token of the inward Beauty of the minde, and therefore is not onely deſired, but admired, foraſmuch there­fore as all men doe affect admiration, and a vaine-glorious applauſe, amonge the people, they deſire Beauty to bee wondered at. Or Perhaps becauſe the fairer a man is, the nearer he cometh to the diuine Nature: For the Eſſence, or being to euery creature was not equal­ly communicated, but according to the excellency of their Nature, whereby one is more perfect then another, and ſo likewiſe in their qualities. Or Per­haps becauſe thinges highly prized in the world, are highly deſired, and moſt honored. Or Perhaps becauſe (as it is [Page]  [...] the prouerbe) he that is borne faire,  [...] borne fortunate. For we ſee that ma­  [...] faire women by the excellencie of  [...]eir Beauty attaine to high eſtate, and  [...]omen of baſeſt condition by the ma­  [...]age of great Lords haue enobled their  [...]milies. Or Perhaps becauſe thinges  [...]re, do more participate of that which  [...] excellent in Nature: As wee ſee a­  [...]ong the Planetts, one onely ſunne,  [...]mong the mettalls, one onely gold,  [...]nd therefore thinges faire being rare,  [...]re moſt deſired, and wee deſire to bee  [...]hat which is moſt deſired.

VVhy is he that is faire inclined to Loue? Probleme. 12.
PErhaps becauſe the Cauſe of Loue is Beauty, and he that hath the cauſe in Potentia, doeth eaſely produce the effect; And therefore ſaieth diuine Pla­to, that Loue raigneth moſt in the hearts of thoſe yong men, that are honorably borne, and tenderly brought vp, who as apt ſubiects receaue into them that paſ­ſion which Perhaps refineth their in­ward [Page] part, and adornes them with th [...] Beauty of the minde, whereby they are made totally faire: And therefore from hence it is, that Beautifull women, e­uen for the Loue of vertue, which ador­neth Beauty, endeauour to furniſh them ſelues with vertuous qualities, as ſkill in muſick, hiſtorie, curious needle-works, embroderings, and the like womanly exerciſes. Or Perhaps becauſe he that is faire, is for the moſt parte beloued, and Loue (according to Seneca) muſt be requited with loue, as the loue of friendſhippe is to be anſwered with the like louing affection, ciuill Loue with the zeale of our Country, matrimonial Loue with faith, honeſt Loue with ver­tue, diuine Loue with religion. Or Per­haps becauſe they that are faire, are thought to be borne vnder Ʋenus, which being the Planet of Loue, incli­neth thoſe to Loue whom the celeſtial planets with their influēces haue made beautifull. Or Perhaps becauſe it is the property of thoſe that are faire to be moderate in their affections, as hauing a true tēperature in their cōplections, and therefore Loue being the mode­rator of al affections, it ſhould ſeeme to build her ne [...]ſt in thoſe that are Beau­tifull. [Page] Or Perhaps becauſe it ſeldome  [...]leth out, that Beauty is ſeparated  [...]om the force of Loue, and therefore  [...]raſmuch as cuſtome in all things hath  [...]e force of a lawe, they that are beau­  [...]full following cuſtome, cannot but  [...]oue.

VVhy are there borne in ſome Prouinces,  [...]tties, Caſtells, and Ʋillages, Beautifull women, in others Beautifull men, in ſome Countries men of tale ſta­ture, fat, and white, in others leane of bodye and of a ſallowe complec­tion? Probleme. 13.
PErhaps becauſe to the generation of euery kind, the good qualitie, and  [...]emperature of the generating partes,  [...]oeth much import, which doth plain­  [...]y appeare in them which are defectiue  [...]n any of their members, who cōmonly get children like themſelues. As we ſ [...]  [...]athers that are purblind, crokebacked,  [...]quay footed, get children like them­  [...]elues in thoſe imperfections, inſo­much that the children doe not one­  [...]y in the feature of their bodies [Page] proue like the principall Agent, which is the father, but like the principall pa­tient too, which is the mother, yea and ſometimes like to their cauſes more re­mote, as the Grandfather, and grea [...] Grandfather both by Fathers ſide and the Mothers. Or whether it be by reaſon of the ſtrong imagination, o [...] the operation of the ſeede, or the con­currence of the bloud, or any othe [...] cauſe that worketh in the act of gene­ration, wee muſt conclude howſoeuer that the firſt women of thoſe prouinces Citties Caſtells, villages, hauing been of a right excellent complection, and due proportion of members, with o­ther circumſtances that conferre any thing to the perfection of a bodily Beauty, were the firſt originall cauſes, of the Beauty of the women in thoſe places, vnto which wee may likewiſe adde, the influence of the heauens vp­on thoſe territories, the fitnes, and tem­perature of the Climats, with the con­currence of meates, and drinkes, be [...] befitting thoſe celeſtiall operations, which doth plainely appeare in Gaeta, Beneuento, the hilles of Piſto [...]a, and in o­ther places: The like may be ſaid of thoſe men who in the beginning by [Page]  [...]eaſon of their tale ſtature, bigge bone,  [...]leaſant aſpect, accompanied with a  [...]nde of Lordlike maieſtie, by vertue  [...]f their actiue ſeede, and the climate  [...]iſpoſed to the like temperature, haue  [...]ade their progeny admirable, and  [...]eautiful. But as touching fattneſſe, and  [...]eaneneſſe, accompanied with a certain  [...]inde of whitneſſe, or blackneſſe, per  [...]aps the one is cauſed by the coldneſſe  [...]f the Climat, which being far diſtant  [...]rom the force of the ſunne, makes the  [...]ugeſtion more ſtrong, whereby much of the nutriment is conuerted to the be­  [...]ifit of nature, and conſequently the  [...]arty made more fat, and more faire,  [...]s doth plainely appeare in our women of high, and lowe Germany, whereas  [...]he contrarie cauſe, workes the contra­  [...]ie effect, that is, makes women leane,  [...]nd of a ſallow complection, which we may eaſily ſee in the women of Spaine,  [...]nd foraſmuch as the Italian, is neither ſo neare the North as the German, nor  [...]he South as the Spaniard, hee partici­pateth of both their natures, and flies both their extreames. Or Perhaps the frequent aſpect, and interuiew of the Beauty of each Sex, offering it ſelfe of­tentimes to the windowes of the ſen­ſes, [Page] imprinteth a dayly imagination of Beauty in the mindes both of the man, and the woman, by which meanes Beauty aboundeth in thoſe places. And contrarywiſe, great plenty of deformed countenances, and bodies il featured, make theſe blemiſhes, and vnpleaſing defects by imagination to paſſe into nature▪

VVhy doth the Beauty of women conſiſt ſometimes in one colour, ſomtimes in the variety of colours? Probleme. 14.
PErhaps becauſe corporall Beauty is not onely placed in the due pro­portion, or ſite, or quantitie, or quality of the members, but much more in the appetite, which by reaſon of the di­uerſitie of the complection where it reſideth, willeth and deſireth diuerſly. And therefore to the eye of the Moore, the blacke, or tawny countenance of his Mooriſh damoſell pleaſeth beſt, to the eye of another, a colour as white as the Lilly, or the driuen ſnowe, to ano­ther the colour neither ſimply white, nor black, but that well medled Beauty betwixt [Page]  [...]em both, like the red roſe in pure  [...]ilke, or the purple violet amongſt the  [...]hite Lillyes, for an abſolute Beauty  [...]arieth away the bell. Or Perhaps be­  [...]auſe euery like deſireth and loueth his  [...]ke, wherby euen for the publick good,  [...]here remaineth nothing deſpiſed, be­  [...]auſe there is nothing but hath his like.  [...]nd therefore wee ſee that a man na­  [...]urally giuen to ſport, and delights, de­  [...]ghteth moſt in the company of inge­  [...]ious, and pleaſant wittes, a ſouldier in  [...]he company of him that is warlike; and  [...]alorous, a Saturniſt in one like vnto  [...]imſelfe, which falleth out no o­  [...]herwiſe in the appetite and deſire  [...]f Beauty, and therefore the Moore, Loues the Moore, and ſo of the reſt. Or Perhaps becauſe Beauty conſiſteth  [...]ot ſo much in the coulour as in the  [...]lumination, or illuſtration of thoſe  [...]oulours, which giueth grace, and  [...]uſtre to euery countenance, and without which all Beauties are lan­guiſhing: So that this illumination which giueth ſuch ſplendour, and ma­  [...]eſtie to ſome countenances, being ioy­  [...]ed to one only colour, formeth, a true,  [...]nd an excellent Beauty, which we may [Page] plainely ſee in the faces of thoſe Moores which though they are blacke, doe ma­ny times bewray a ſtrange kinde of Beauty in them, and therefore no mar­uell though many praiſe the Beauty of one onely colour, as ſome one onely ſunne, one onely Moone, one onely hea­uen, one onely light, notwithſtanding being common vnto al Or Perhaps be­cauſe (as I haue already ſaide) Nature by loue being made ſaciable, ſtirreth vp and awaketh in the heart of man, what­ſoeuer hiddē, or leaſt appearing Beauty.

VVhy doth the ſweetneſſe of Speach, & comely cariage of the bodie giue grea­ter grace vnto Beauty then any other parte? Probleme. 15.
PErhaps becauſe Beauty without that grace, which is diſcouered, ei­ther in the tongue or in the motion of the body, ſeemeth the Beauty of an Im­age, drawen in dead coulours, or rather a figure which either in marble, or bras, layeth open the worthy actes of Hercu­les, or Achilles, without any motion of [Page]  [...]he members, ſo that it ſeemeth to be a  [...]ead Beauty in a liue bodie, yet lang­  [...]iſhing in his powers. Or Perhaps be­  [...]auſe as without the happie influence  [...]f the vitall ſpirits (which giue life to  [...]he powers, and organes, in their ſtrong  [...]perations) the body remaineth colde,  [...]nliuely, and vnfit for action and exer­  [...]iſe, ſo Beauty without grace, cauſeth e­  [...]ery part and qualitie belonging there­  [...]nto to languiſh, whereby it worketh  [...]n the field of Loue without life. Or Perhaps becauſe Beauty being in it ſelfe  [...]ltogether earthly is little eſteemed: but  [...]he grace thereof being a certaine ce­  [...]eſtiall beame, iſſuing from the bright  [...]pheare of the Beauty of the minde, is diſperſed through all the members of  [...]he body, and accompanieth them in all  [...]heir motions, and therefore is deemed  [...]he firſt qualitie, neceſſarie to the fra­ming of a compleat Beauty. Or Perhaps becauſe it is not the ſimple ſpeach that perſwadeth vs: nor the onely motion  [...]hat makes the worke perfect, but the grace in ſpeaking and the grace in the cariage, is that that kindleth the heart, and inflameth the minde of man; And ſo likewiſe, if to bodily Beauty, there be added that grace, which manifeſteth it [Page] ſelfe in all the motions both of the bo­dy and of the minde, it preſently worketh in euery man an opinion, of perfect Beauty, and perſwadeth to loue and honour it. And therefore from hence it is, that euen teares accompa­nied with I know not what celeſtiall grace, falling from the criſtaline eyes of a Beautifull face, do draw the heart of man with ſuch force to compaſſion, that he thinketh euery teare, a droppe of bloud fallen from his owne heart. And euen the like force hath a gratious laughter, a kiſſing of the hand, a plea­ſāt deliuery, a modeſt courting, a ſweete ſonge, or any other cariage of the bo­dy, or manifeſtation of the mind. Or Perhaps becauſe the Beauty of the body by it ſelfe moueth the bodily ſenſe, but the minde which is more noble then the body is not eaſily moued with ſuch an obiect, if Beauty it ſelfe be not Beau­tified with ſome thing more excellent, which is grace, which ſhineth thorow the Spheare of the body.

VVhy is the Beauty of women eſpecially ſeene in the face? Probleme. 16.
[Page]
PErhaps becauſe the face is the true reſemblance both of the Beauty of  [...]he body, and of the minde, for in the  [...]ace as in a liuing figure are ſeene, thoſe  [...]uelie coulours with their apparant  [...]ghtnings, the proportion, Quantities, Qualieties of the members, and what­  [...]oeuer is beſids neceſſary to the Beauty  [...]f the body. And as for the Beauty of  [...]he minde it is manifeſt in the face, as  [...] were in a cleare looking glaſſe: For  [...]n it are ſeene the vales of ſhamfaſt­  [...]eſſe, the true ornaments of an honeſt minde, the treaſures of chaſtitie, the  [...]plendours of Clemency, the riches of Silence, the crowne of Honor, the ma­  [...]eſty of all Ʋertue, the Lodge of Loue,  [...]he neaſt of Grace, the center of Ioye,  [...]nd the ineſtimable priſe of honored Fidelity. So that very deſeruedly doth  [...]he face challenge the firſt ſeate of true Beauty in all women. Or Perhaps be­  [...]auſe the face (among all the other [Page] bodily parts) is the more Noble, where the minde by thoſe ſenſes that are in it, exerciſeth his effectes and operations, and therefore a qualitie ſo ſupreme and excellent as Beauty is, could not be pla­ced in any place more conuenient for contemplation, more Noble for ſitua­tion and all other reſpects then in the face: And therefore wee ſee that al­though the vertuous life of a woman, the excellent feature of her bodie, or whatſoeuer can be more excellent, bee highly eſteemed and honored, yet the firſt thing that is contemplated, and ap­proued, is the face, as that part which of all other is moſt noble. Or Perhaps be­cauſe Beauty is beſt liked laide open, not vailed, apparant not maſked, cleare not darkned, and the face (among all the partes of the body) is ſuch, as at all times preſenteth it ſelfe vnto the eye, as it were to enlighten the heart of man, when any paſſion or Melancholike thoughts do trouble him: And there­fore it commeth to paſſe many times, that the Beautifull lookes of a faire wife, rayſ [...]th vp and comforteth the heart of her afflicted huſband, when he returneth vnto his houſe from his la­bors, as it were to the hauen of reſt, [Page]  [...]fter the trouble, and turmoyle of his  [...]ouſhold buſines: which Beauty if it  [...]ad beene hidden had neuer yeelded  [...]o comfortable an effect.

VVhy doe women which are not borne fayre attempte with artificiall Beauty to ſeeme faire? Probleme. 17.
PErhaps becauſe they knowing that thoſe women are of higheſt ac­  [...]ompt in the world, which excell the  [...]eſt in bodily Beauty, and being natu­  [...]ally addicted to affect honor, and to  [...]e highly accompted of, they are en­  [...]orced to adde thoſe colours to their  [...]aturall Beauty, whereby they may be­  [...]ome famous in the like grace, and fa­  [...]our of the heauens. Or Perhaps be­  [...]auſe women being for the moſt parte  [...]ubiect vnto that pleaſing rednes, which  [...]riſeth of ſhamfaſtneſſe, being no other  [...]ing then a tender care, or rather feare  [...]f the loſſe of their owne honours, and  [...]nowing that this Beautifull baſhfull­  [...]eſſe, giueth ſplendour and ornament  [...]o all women, it ſeemeth to their vn­  [...]erſtandings a great note of infamy to [Page] be depriued thereof; and therefore to auoyde ſo great a blotte, they feare not with a thouſand artes and inuenti­ons to giue the like Beauty to their fa­ces. Or Perhaps becauſe their deſires are ſo inflamed with the multitude of Beautifull thinges, which preſent them ſelues vnto their viewe, eſpecially of thoſe, which are beſt befitting their ſoft, and delicate natures, that being deſirous to participate of the greateſt excellencies of them, from ſome they take their coulours, from others their odours, from others their artes, from others their golden ornaments, from others their attires. Or Perhaps becauſe there is not any woman (except ſhee be very rare) which deſireth not to pleaſe ſome eye, and therefore being well aſſured that they cannot pleaſe a­ny without ſome ſpeciall Beauty, they deſire at the leaſt to be adorned with­ſome appearing Beauty, wherein they ſometimes proceed ſo farre, that they doe not onely exceede their hability, but worke in themſelues a contrary effect, and in ſteede of making them­ſelues louely, they many times become odious euen to thoſe, whome they de­ſire [Page] moſt to ſatiſfie and content. Or Per­haps becauſe they being quit from thoſe bueſineſſe, both priuate, and pub­  [...]ike, which doe many times afflict the hearts of their miſerable huſbands, and ſo paſſe their dayes in Idleneſſe, with­out care, without trouble, either of bo­dy or minde, they apply all their ſtudies, & indeauours to the adorning of their bodily Beauty, with a thouſand colours and deuiſes, as if they were onely made,  [...]o make themſelues appeare Beautifull  [...]nto their huſbands, and to procure  [...]n opinion in the common people of  [...]inguler Beauty: Of all which the rea­  [...]on is, becauſe they iudge it a treaſure of ſinguler priſe to be faire, or at leaſt­wiſe to ſeeme ſuch in the eyes of euery man.

VVhy doeth the Arte, and multitude of Beauties, which women vſe being diſ­couered, breede a kinde of loa­thing and diſdaine in the hearts of men? Probleme. 18.
[Page]
PErhaps becauſe as the firſt Faire by created Beauty, inclineth our hearts to Loue; So he being the firſt Truth, by the ineſtimable priſe of Truth, win­neth vs to followe the truth with inui­ſible Loue, whereby the deceipt of ſuch Beauties or abilliments, which ma­ny times tie, and entangle the mindes of vnaduiſed yonge men, being diſco­uered, their ariſeth a ſtrang kinde of ſcorne and diſdaine euen againſt thoſe whome before they admired. Or Per­haps becauſe that beſides the hatred of that foule, which is hidden vnder thoſe faire, though falſe Beautyes, the very art, and ſkilfull workemanſhippe that is vſed about the bodily Beauty pleaſeth not, wheras cōtrariwiſe in the Beauty of the mind, arte, & exerciſe of wit is much approued. And therefore a man louing a Beautifull countenance by the gift of [Page] nature adorned with that qualitie, and  [...] Beautiful minde by arte, made won­derfull, finding this order confounded, by little and little, hee repents and tur­neth his loue into diſdaine. Or Perhaps becauſe euery obiect being altered from his naturall Eſſence, as being out of his naturall ſeate, doth preſently decay and corrupt; as it doth plainly appeare in euery naturall thing: Now then that gift of nature, which in women they call Beauty; being by arte remoued from his firſt ſtate, is ſuddenly extin­guiſhed; which wee may eaſily ſee in many women, who hauing with mul­titude of colours, and to ſtudious ende­uours hidden from the world their na­turall Beauty, preſently they decay in that ſmale portion of faire, which it hath pleaſed the heauens to impart vn­to them: whereby it commeth to paſſe, that they are not onely little eſteemed, but loathed and deteſted, as being ſuch as haue ſinned againſt the liberallitie, and bountie of Nature it ſelfe. Or Per­haps becauſe men from thoſe outward deceipts, gather the inward vntruth and deceipt of the minde: For ſhe that fea­reth not to falſifie theſe exterior parts, may with more eaſe and leſſe feare ad­ulterate [Page] the inward Beautyes of the minde, and ſo much the rather, becauſe the ſenſe, or corporall organe cannot act any thing that is falſe, except the minde be firſt made falſe, hauing firſt conſented therevnto, whereby it com­meth to paſſe, that men taking know­ledge at the laſt, of this ſo great a blurre, both of the body and the minde, they cannot, if they be not ouer vicious loue ſuch women, but rather as falſifiers of themſelues, and mockers of others, flie, diſpraiſe, and deteſt them, and as much as in them lieth, forget them, and ba­niſh them the confines of their me­mory.

VVhy doth the Beauty of the body with greater celeritie wound the hearts of men, then that of the minde? Probleme. 19.
PErhaps becauſe the bodily ſenſes are more apt and more ſpeedy by nature, without the helpe of any arte to apprehend their obiects, and eſpeci­ally the ſenſe of ſeeing, which is ſo [Page] powerfull in loue, by preſenting the Beautyfull features, and liniaments to the common ſenſe, that from it to the other inferiour powers, loue with ad­mirable celeritie, nuſſels it ſelfe in the breaſt of mortall men, the which thing falleth not out in the Beauty of the minde, which beſides that it requireth a longer time to manifeſt it ſelfe (becauſe it lieth hidden vnder the bodily vailes) doth not imprint her image with thoſe liuely colours in the outward ſenſe, as the bodily Beauty doth▪ Or Perhaps becauſe the Beauty of the minde is inui­ſible, and therefore doth ſlowly moue the powers, & that onely by the meanes of that which is corporally viſible, whereas the viſible Beauty is by it ſelfe made manifeſt. Or Perhaps becauſe mortall man being ouerladen with the bodily ſpoiles, doth more quietly in­cline himſelfe to corporall things then to ſpirituall. Or Perhaps becauſe that which doth moſt often wound the ſenſes, and commeth neereſt vnto na­ture, worketh likewiſe a more ſpeedy effect in Loue, as in the other ſenſes.

VVhy doe wiſe men more eſteeme the Beauty of the minde, then of the Body? Probleme. 20.
[Page]
PErhaps becauſe the colours which doe forme the inuiſible Beauty, are of higher priſe then thoſe of the bodily: For the Beauty of the minde ariſeth from the rich colours of all the morall vertues, as from Temperancy, Shamfaſtneſſe, Chaſtity, Modeſty, Cle­mency, Sufferance, Fortitude, Wiſdom and the like, and is alſo made more glo­rious, by other colours more noble, as the Liberall Sciences, the ſweetneſſe of vtterance, the knowledge of high miſteries, the vſe of ſtudies, the happy remembrance of times paſt, and the ſtudious ſearch of diuine thinges, whereas the Corporall Beauty is reſtrai­ned to a fewe colours of ſmale priſe, which doe ſpeedily vaniſh and decay. Or Perhaps becauſe the Beauty of the minde is of a more high and Sublime order, becauſe in ſome reſemblance it commeth neare vnto the angelicall [Page] ſpirits, who as by nature they excell all  [...]nferior things, ſo do they likewiſe in  [...]heir qualities vpon which their Beau­  [...]y depends. Or Perhaps becauſe corpo­rall Beauty is the ſimple gift of nature, which as it is more common, ſo leſſe eſteemed. But the Beauty of the minde, not by ſimple nature, but by arte, and ſtudie, and induſtry, and watchings is hardly after a long time diſcouered, and therefore of better eſteeme, becauſe more rare, and with more difficultie attayned.

VVhy do young men preferre the Beauty of the bodie before that of the minde? Probleme. 21.
PErhaps becauſe being prouoked therevnto by nature, as being more apt to generation then old men, they follow their like (for Beauty is proper vnto youth) and no other thing can ſa­tiſfie them, then the preſent, viſible, and ſenſible obiect, but old men who con­template the inuiſible Beauty of the minde (which by reaſon of their great [Page] experience is commonly found in them) themſelues growing as it were to nature inuiſible, by contemplating this ſpirituall Beauty, inamour them­ſelues therewith. Or Perhaps becauſe young men are ſtrongly moued by bo­dily delight, as being great well-willers to the pleaſures of the ſenſe, but old men hauing often times quenched their thirſt at the like fountaines, with the great hurt and impeachment both of their perſons and honours, do no more eſteeme thoſe floating vanities, and therefore reſting themſelues content with the bare remembrance of thoſe times, they doe willingly embrace that Beauty, which dependeth vpon the ma­ny and deare experiences of things paſt. Or Perhaps, becauſe young men in eue­ry thing ſhew themſelues too credu­lous; wherby they turne their thoughts to euery appearing Beauty that preſen­teth it ſelfe vnto the eye, neither caring for, or dreaming of any greater, but old men being more ſlowe in their iudge­ment, and alwayes hardly perſwaded to giue credit to outward things, ha­uing found the inward Beautie, doe better accoumpt of it, as knowing it by [Page]  [...]xperince to be more rare, and hardly  [...]ttayned.

VVhy is the Beautie of the minde more often ſeene in olde men then in young? Probleme. 22.
PErhaps becauſe the Beautie of the minde being framed of many diffi­cult, and ingenious habits, it falleth out,  [...]hat young men being diſtracted with  [...]heir youthfull cares, and affections (at­tending more to the pleaſure of the ſenſe, then the delight of the minde) doe little or not at all endeuour by la­bour and induſtry to attaine to thoſe vertues and knowledges, which are ne­ceſſarily required to ſo precious a ta­lent, to the obteyning whereof, men of riper yeares, imploying all their thoughts, ſtudies, and endeauours (the ſea of their affections being calmed by the conſtitution of their bodies) at­taine vnto this pretious Gemme, which ſhineth, and ſheweth it ſelfe in the grauitie of theyr ſpeach. Or per­haps becauſe olde men wanting the [Page] flower of all bodily Beauty, which raigneth onely in yonger yeares, they deſire at the leaſt to be in ſome ac­compt, and reputation in the world by their internall Beauty, which alwayes accompanieth their nature both in their priuat, and publick gouerment. Or Per­haps becauſe multitude of yeares bring­eth with them ſage and graue Counſel, to haue heard much inricheth know­ledge, to haue read much, increaſeth iudgement, and the frequent conuerſa­tion with men of diuers qualities, and countries giueth a perfect knowledge of humane affaires, the which not hap­ning to young men, they want thoſe graue partes that concurre to the fra­ming of the Beauty of the minde.

VVhy is the Beauty of the minde ac­companied with that of the body in the breaſtes of young men, ſo much eſteemed? Problemes. 23.
[Page]
PErhaps becauſe that, which by more then ordinarie arte, and vertue, ſel­  [...]ome comes to paſſe, deſerues both  [...]lory and admiration, as it falleth out  [...]n the Beauty of the minde, for young  [...]en being no friends vnto labour, but  [...]ather to ſloath, and idleneſſe, it ſee­meth to be a thing out of order to ſee a young man adorned with ſo noble a qualitie, and conſequently winnes him  [...]oner and eſtimation Or Perhaps be­cauſe a young man beſides the fruition of the Beauty of the bodie (a thing per­haps of it ſelfe ſufficiently eſteemed of many) poſſeſſing that of the minde too, is in an order more honorable, yea ac­compted in a manner diuine, and eſ­teemed accordingly. Or Perhaps be­cauſe that which is Faire ſhineth more ſplendantly being accompanied with that grace, and pleaſant comlineſſe, [Page] which as a thing that bringeth vnſpeak­able delight with it, ſmileth (as it were) in the countenances of young men. Or perhaps becauſe an intire good i [...] beſt eſteemed; and therefore perfect Beautie conſiſting of a minde made rich by vertue, and other honorable abilliments, and a bodie accompanied with a due proportion of the parts, a true illumination of the colours, and a pleaſing grace in the cariage of them both, which is onely ſeene in young men, no maruell if they which enioy this Beautie be accoumpted fortunate, both by the gift of grace and nature.

Ʋ Ʋhy doth the Beautie of the minde al­wayes helpe, and that of the body often times hurt? Probleme. 24.
PErhaps becauſe the Beautie of the minde is alwayes ioyned to the wit or vnderſtanding; and that of the body oftentimes violently enforced by the affections; and as wit and iudge­ment moderateth vs in our willes, ſo [Page]  [...]ontrarily the affections doe blind vs,  [...] that we are many times deceiued by  [...]em. Or perhaps becauſe the Gods of  [...]e minde, which frame the Beautie  [...]ereof, being communicated to others be not darken the minde, but rather  [...]erfect themſelues: but the goods of  [...]e body, which giue colour to the  [...]eauty thereof, being imparted vnto  [...]thers, beſides the corrupting of a chaſt  [...]ody, they make the minde infamous,  [...]nd diſhonour their whole families. Or  [...]erhaps becauſe there is a farre greater  [...]umber of thoſe, which hauing their  [...]ppetites vnbridled, follow their owne  [...]enſe, in oppugning the chaſt breaſts  [...]f the feminine Sex; then of thoſe who  [...]s louers of honeſty endeuour to pre­  [...]erue it: And from hence come thoſe  [...]ommon murders, poyſonings, open  [...]reacheries, violated faithes, and all  [...]inde of infamous enterpriſes: To which reaſon wee may likewiſe adde  [...]he inconſtancie of a womā, her facili­  [...]e to bee perſwaded, and the ſmall re­  [...]ſtance ſhee maketh againſt her vn­  [...]ridled appetite, which together  [...]eade her to her vtter ruine. Or  [...]erhappes becauſe the Beautye of [Page] the minde doth alwaies bring forth good fruite, and makes men temperate, iuſt, valiant, wiſe, but that of the body guideth vs to luxury, wantonneſſe, and all kind of infamous intemperancy.

VVhy doth the Beauty of the minde make vs like vnto things hea­uenly, and that of the bo­dy many times like vnto earthly? Probleme. 25.
PErhaps becauſe that Chiefe good, which is the firſt Fayre, is inuiſible like a fayre minde, and the Beauty of the bodie earthly, as depending vpon earthly coulours, earthly qualities, and quantities, as all other things vnder the Moone are Or Perhaps becauſe the Ar­chitip of euery Fayre, good immortal) being the firſt wiſdome in vnderſtan­ding, the fi [...]ſt power in forming, good­neſſe in communicating; and the firſt rule in directing, cauſeth likewiſe, that they, which are beautifull in wiſdome, power, goodneſſe; and diſcipline ſhould approch ſo much the nearer vnto him, by how much more they are adorned [Page] with ſo excellent qualities; But bodi­  [...]y Beauty many times blotting her glo­rie by affections altogether earthly, is made like to the moſt abiect, and baſeſt things of nature, euen to brute beaſts. Or Perhaps becauſe the weight of our bodily lumpe preſſeth vs downe to the center of our earthly thoughts, and  [...]ransformeth vs into a nature altoge­  [...]her earthly, but the minde being crea­  [...]ed by heauen, aſpireth to heauen (for a ſpirit deſireth ſpirituall things) and as being aboue all earthly, with winges aſcendeth to things heauenly.

VVhy would the Platoniſts, that the Beauty of corporall things ſhould be as a Lader to aſcend vnto the first Faire? Probleme. 26.
PErhaps becauſe ſuch is the order of nature, which proceedeth from the loweſt things vnto the higheſt, from imperfect, to perfect things. Or Perhaps becauſe ſuch is the order of our knowledge, which taketh begin­ning from things ſenſible, and procee­deth [Page] to intellectuall, from particular things to vniuerſall; from accidents to ſubſtances; from the effects to their cauſes, from compounds to their ſim­ples, from things viſible to inuiſible, from corruptible to eternall. Or perhaps becauſe it is not conuenient that the vnderſtanding ſhould tye it ſelfe vnto the ſenſe in any created Beauty, eyther more generall, or indiuiduall, when it mounteth it ſelfe to that knowledge of the firſt faire, which as yet is confuſed: but rather neceſſary with the eye of contemplation, to paſſe through that vniuerſall chaine of all the creatures. As by the Beauty of the precious ſtones, mettalls, plants, beaſts: of the heauen the Starres, the Planets, the morning, the day, the night: of herbes, flowers, fruites, and the like excellencies: wee paſſe in a confuſed manner to the ſpe­culation of the chiefe ſoueraigne Beau­ty. Or Perhaps becauſe it ſo falleth out ſometimes in the knowledge of the Beauty of the minde, that (at the leaſt) it is confuſedly knowne by the faire fi­gure of the body.

VVhy did the Platoniſts vnder two ſpe­ciall ſenſes of ſeeing and hearing comprehend all Beauty? Probleme. 27.
[Page]
PErhaps becauſe euery fayre is either viſible, or inuiſible: if it be viſible  [...]t is corporall, and falleth vnder the  [...]enſe of ſeeing: if it be inuiſible, either  [...]t is knowne by ſome other corporall  [...]pecies, or by proportion, or by ſimili­  [...]ude, and ſo it is acquired by the ſenſe  [...]f ſeeing too, or it is inuiſible in it ſelfe,  [...]ut viſible by the helpe of another  [...]enſe, and ſo it is attayned by the power  [...]f Hearing. By the firſt kinde, that is  [...]he viſible Faire, we come to the know­  [...]dge of the Beauty of all corporall  [...]ings. By the ſecond we arriue to the  [...]nowledge of the Beauty of intellectu­  [...]l things, euen God himſelfe, and  [...]e third layeth open vnto vs by the  [...]ngue, the Beauty of the minde: and  [...] by theſe two aforeſayde ſenſes [Page] euery Beauty commeth to the know­ledge of man. Or Perhaps becauſe the ſenſe of feeling being very earthly, and the ſenſe of taſte transforming the ac­cidents of the obiect into his organ, they excluded the one from the know­ledge of Beauty, as being too bolde, the other as being leſſe continent. Or Perhaps becauſe they would not that the operations of the vnderſtanding ſhould be blotted, or altered by the ſenſe, and therefore they appointed to ſuch ſpeculation thoſe ſenſes, which were fartheſt off from being defiled by the pleaſures of Venus. Or Perhaps be­cauſe it is ſufficient that a Louer know both the inward Beauty of that which he loueth, which he doth by the helpe of the eare, and the outward corpo­rall Beauty, which he knoweth by the eye.

VVhy would that famous Philoſopher, that his diſciples ſhould oftentimes take a view of their owne Beauties in a glaſſe? Probleme. 28.
[Page]
PErhaps becauſe the Beauty of their members being knowne, they ſhould be the more inflamed, with thoſe colours of Nature, to ſtirre vp the colours of vertue, and indeuour to adde vnto their outward Beauty, the Beauty of the minde. Or Perhaps becauſe they being enflamed with their owne Beauty, ſhould endeauour by the purity of their manners, and conuerſation to preſerue it in her chiefe flower: that ſo it may be made a ſpurre to vertuous & honourable attempts, and not a ſnare to entangle the liberty of vertue. Or Per­haps to the end that if they ſhould not finde that exquiſite Beauty in them­ſelues which they ſaw in others, they ſhould endeuour to awaken themſelues to all honourable exerciſes, and by their inward vertues ſupply their out­ward defects. Or Perhaps that they [Page] might thereby learne to follow the diſ­cipline of truth, which as a glaſſe what­ſoeuer preſenteth it ſelfe before it, with­out reſpect of degree, or qualitie of any perſon, ſheweth openly either the Beauty, or deformity thereof, ſo they knowing in whatſoeuer perſon the Beauty of vertue, they ſhould commend it, or the deformity of Sin, they ſhould reprehend it. For there is nothing more hurtfull and daungerous to an noble mind, thē a lye in the opē field of truth.

VVhy doe Princes and women of honou­rable birth proue for the moſt part fayrer both in body and mind, then women of ba­ſer condition. Probleme. 29.
PErhaps becauſe their delicate, and exquiſite diet, both in their meates, & drinks, make their bloud more pure, their vitall ſpirits more liuely, their cō ­plection more Beautifull, and their na­ture more noble, ſo that paſſing their time without interruption of any trou­bleſome, or diſorderly moleſtations, they become by their high thoughts, and honourable imaginations, both [Page] Beautifull and gentle in aſpect, about other women of inferiour condition, who by reaſon of their baſe eſtate, tak­ing a contrary courſe in whatſoeuer be­longeth vnto their life, they participate contrary effects. And foraſmuch as the inward powers of the minde do depend vpon the excellencie of their actions, & bodily organs, and much more the wit vpon the complection of the body, and theſe bodily parts being in women of high linage, moſt exquiſitly perfect, it muſt neceſſarily follow, that euen by nature they proue admirable, in the gifts of the minde, wherby it cometh to paſſe, that we doe not admire ſo much the ſingular Beauty of their bodies, as their gratious cariage, their ſweete ſpeach, their diuine iudgmēt, their chaſt thoughts, Beautified with a ſtrange kind of maieſty in al their actions. Or perhaps becauſe their education being euen frō their infancie vnder a diſcipline more noble, & excellēt (to omit the generous bloud of their parents from whom they deſcend, & the pure milke which they draw frō the dugs of women of a moſt temperate conſtitution) they cannot in common iudgment but proue admira­ble in the world.

VVhy doe faire women preuaile much in obtayning grace and fauour with Princes? Probleme. 30.
[Page]
PErhaps becauſe it ſeldome comes to paſſe, that women that excell in Beauty, doe not likewiſe excell in the ſweete deliuery of their ſpeech, which doth ſo much the more inflame the heart of man, by how much the more they haue commonly ioyned therevn­to a pleaſing cariage, and heauenly grace, in the other parts of the body, which deſeruedly winneth vnto them ſo much fauour, eſpecially with men of higheſt ſtate and condition (who by their nobilitie are made more facill and gentle) that whatſoeuer the cauſe be, they thinke they haue ſinned a­gainſt the rule of Iuſtice, if they con­diſcend not to their deſires. Or Per­haps becauſe by a beautifull face be­dewed with teares trickling downe her cheekes, and accompanied with amo­rous flames of honeſt and chaſte loue, the greateſt Princes without any other ſupplication vttered by the tongue (euen out of the generoſitie of their [Page] owne hearts made to pitty, doe feele themſelues to be wounded with the darte of true clemencie, and commiſe­ration, and therefore doe endeauour in what poſſibly they may, though per­haps not in all, to ſatiſfie their deſires, and to giue comfort to that appaled countenance, which hath loſt the co­lour, though not the Beautie. Or perhaps becauſe women adorned with ſuch a qualitie, doe either loue or hate beyond meaſure, & ſo much the more, by how much they are higher in eſtate and con­dition. And therefore if their ſupplica­tion be for loue and fauour, they aſſaile with thoſe darts that are moſt effectuall to moue vnto pitty and clemencie, and to make a breach into the will, and af­fection of the hearer; As the miſerie of their preſent eſtates, their greatneſſe  [...]n former times, their little deſert of  [...]heſe their miſerable fortunes, the dan­ger that is yet behinde, both of their honours, and their fortunes, the great confidence that they haue euer had in his Crowne and Scepter, as hauing no other friend vnder heauen, to whom  [...]hey may lay open their griefes & laſtly  [...]heir promiſes of all manner of bands of thankfulneſſe, and recompence that [Page] may be made. I omit their teares, their interrupted ſighes, and all other their paſſionate actions, and cariage of the body, whereby they ſo hide, and couer their arte, that they binde, and enſnare, and as it were violently inforce the hearer. But if for hatred they haue made themſelues ſuppliants, they change their tune, and betake themſelues to new artes, new proteſtations, new de­ſires of Iuſtice accompanied with a fy­erie tongue, which clearely layeth open the iniurie that they haue receiued, the troubles they vniuſtly ſuffer, & to con­clude, what with their modeſt bluſh­ings, & their iuſt zeale of honour, their honeſt requeſts, & their ſcalding teares, the greateſt perſonages are ſooneſt per­ſwaded to do their pleaſure, & to grant their deſires. Or Perhaps becauſe womē being by nature fall of pitty & compaſ­ſion, and ſooneſt moued to a feeling commiſeration of the miſeries of other men, they are worthy of the like pitty & compaſſion, when in the like caſe of miſery they are ſuppliants to other mē. Or Perhaps becauſe the inuiſyble Beauty of the minde, adorning the outward ſemblance, with I know not what di­uine grace, doth inuiſybly wound the [Page] hearts of great Princes, & with a ſweet kinde of violence, ſtirreth vp their wils to grant vnto them whatſoeuer they ſhall demaund.

VVhy is onely the Beautie of women amongst all other Beauties, na­med, praiſed, and eſteemed. Probleme. 31.
PErhaps becauſe Beauty is the onely ornament of women, their onely dowerye, their diuine gift, their riche pledge, and their higheſt glory, & ther­fore no other creature may iuſtly chal­  [...]enge it but by ſpeciall priuiledge. Or  [...]erhaps becauſe notwithſtanding Beau­ty may be giuen to a young child, a to­wardly youth, a handſome man, an ho­norable knight, a venerable old man, a magnanimious Prince, neuertheleſſe man being borne vnto labour, their cō ­mendations muſt not take roote from  [...]he ſimple gift of nature, but the childe  [...] commended for his towardlines, the  [...]outh for his dexterity. & readineſſe in  [...]erformance, the man for his wiſdome  [...] matters of importance, the knight  [...]or his valour in dangerous ſeruices, the  [...]ld man for his ſufficiencie in giuing  [...]ounſell, and the Prince for his iuſtice. [Page] Or Perhaps becauſe women are not to glorie in any other gift then in the li­berality, and bounty of nature, who hath adorned them with ſo precious a quality, that they might preſerue it as a crowne to their other feminine vertues, as temperance, modeſtie, ſhamfaſtneſſe, chaſtitie, zeale of honour, Clemency, Religion, Taciturnity and the like. For it becometh not a woman (but for ſpe­ciall cauſe) to weare armour, to exerciſe the feates of warre, to apply her ſelfe to thoſe actions, which doe better befit a Senator or a Souldier, then the tender, and delicate nature of a woman. Or Perhaps becauſe men may certainely know, that the heauens haue imparted a ſpeciall raye of the firſt Fayre vnto women, that whileſt they with their tongues commend it as diuine, and with their deedes deforme it, they might endeauour to better them ſelues by the imitation thereof.

VVhy is the Beauty of women ſerued and adorned with the excellency of whatſoeuer things are Beautifull in the world? Probleme. 32.
[Page]
PEerhaps becauſe the Beauty of a woman is the touchſtone where­by al other Beautyes are tried: the wor­thieſt and moſt noble qualitie of the body, the firſt Spheare of all corporall Beauty, wherein are deſcried the grea­teſt perfections of all other Beauties. And therefore hence it is, that all other things (though moſt faire in their kinds) by the iuſt lawe of Nature ought to do ſeruice, and homage to that prin­cipall bodily Beauty, which in their a­ſpects, & countenances is adorned with thoſe colours, enlightned with thoſe ſplendours, endued with thoſe graces which procure vnto thē honor & admi­ration. And therefore as being the La­dies of all other Beauties, they adorne  [...]hemſelues, with the Beauty of the flow­ers, the Roſe, the Violet, and the Hia­  [...]r [...]th, and a thouſand colours, deuiſes, [Page] and ſweete ſmelling odours, with the ineſtimable riches of precious ſtones, of Rubies, Margarites, Amatiſts, Tur­keys, Pearles, Diamonds, Emraulds, and a thouſand the like Iewells of higheſt price: They crowne themſelues with golde, and ſiluer, decke themſelues with pendants, braſelets, Embroderinges, chaines, girdells, rings, and a thouſand tires of ſundry faſſions: They make a glorious ſhew with their feathers, and fannes, and pearles, and ſilkes, and creſtes, with their hanging ſleeues, their furres of Sable, their garments of ſatine, ſilke, damaſke, veluet, tinſell, cloath of golde, and a thouſand the like. So that as if they were the ru­lers, and commaunders of all Beautyes, they will haue the coulours of the heauens, the light of the Planets, the puritie of the Elements, the ſtrength of the mettalls, the priſe of precious ſtones, the adours of flowers, the va­rietie of fruits, the ornaments of beaſtes, the wit of a thouſand arts, the nouelties of as many inuentions, and the broade Ocean of all manner of delights. Or Perhaps becauſe a wo­man being by nature gentle, and of [Page] complection delicate, as following her like, deſireth the things that are moſt noble, moſt daintie & delicate: And from hence it likewiſe proceedeth that being by nature fearefull, ſhee loueth her ſolitary houſe, flyeth all vnhappy deſaſters, as hauing little ſtrength to re­ſiſt them, ſo that in euery thing ſhe de­ſireth eaſe, and comfort, and pleaſure, and recreations, as daunſing, muſicke, feaſtes, Beautifull ſpectacles, pleaſant places, houſes richly hanged, goodly Pallaces adorned with al kinde of coſt­ly furniture, that may content the eye.

VVhy is the Beautie of women of ſuch force that it many times ouercommeth the grea­teſt perſonages of the world? Probleme. 33.
PErhaps becauſe the ſenſe being too much faſtned in that ſupreme hu­mane Beauty, doth not onely (as if it, gazed vpō an obiect aboue his ſtrēgth) remaine dazeled with the raies ther­of, but reaſon it ſelfe is darkened, [Page] the heart is fettered, and the will by loue made a priſoner. Or Perhaps be­cauſe too much boldneſſe in beholding the higheſt things, (being inſtigated thereunto by our corrupt appetite) and the vnaduiſed counſell of our blinde ſenſe (which in the beſt ſorte of men doth many times, though not openly, yet ſecreatly run riot) doth carry euen the wiſeſt, and the ſtrongeſt men that are to their vtter ruine, let Salomon make good this truth vnto vs, who amongeſt all the men of the world for wiſdome wore the Diademe, yet by this ſnate of Beauty was drawne to commit adulte­ry. Let Sampſon auerre the ſame, who being the ſtrongeſt man that euer was, was yet ouercome by the Beauty of Dalida: Let Dauid proue it true, who though hee were a man framed after Gods owne heart, yet by one onely viewe of Berſhaba he was inflamed with diſhoneſt loue, and feared not to com­mit both adultery, and murder: yea all hiſtories both diuine, and humaine, an­cient, and moderne, ſpeake of thouſands that haue beene famous in the world both for valure, and wiſdome, who by gazing either too much, or too vnadui­ſedly vpon theſe Beautiful obiects, haue [Page] fallen into many dangerous and enor­mous ſinnes.

VVhy doth the Beauty of a women be­ing violated, bring infamy and diſ­honour not onely to her ſelfe, but to her whole family? Probleme. 34.
PErhaps becauſe the body being vio­lated, the minde is likewiſe corrup­ted: and the firſt action in ſuch a caſe by Election being infamous in the minde, and from thence paſſing to the act of the body, and ſo to the notice of the world, both the election, and the action being vnlawfull cannot but be likewiſe infamous, and diſhonorable. So that the woman being totally diſ­honored both in body, and minde, ſhe diſperſeth this her infamy euen to thoſe that haue begotten her, as if they that firſt gaue her her being, gaue therwith her corruptions, and the firſt occaſion of this her infamy. Or Perhaps becauſe Beauty being not only for it ſelfe highly eſteemed, but alſo much more for thoſe vertues that doe accompany it, [Page] being robbed, and ſpoyled of theſe excellent ornaments, it remayneth na­ked, both in priſe, and honour. And foraſmuch as by Election ſhe fell into this folly, notwithſtanding ſhe knewe that ſhee thereby ſhould offend her whole ſtocke, and Progeny, it follow­eth that ſhe likewiſe makes them par­takers of her infamy. Or Perhaps be­cauſe that fayth, which paſſeth be­twixt a man, and his wife, being viola­ted, doth not onely offend the minde of thoſe that breake it, but the body al­ſo, and not only both theſe, but the poſ­terity that ſhall ariſe out of ſo corrupte a ſeede, and vnlawfull copulation, and not onely that neather, but foraſmuch as the huſbande, and the wife, are held to be one body, and he one fleſh, and bloud, with his progenitors, they are not altogither cleare from this infamy.

VVhy is it the cuſtome to hange Beauti­full pictures in the chambers of thoſe women that are with childe? Probleme. 35.
[Page]
PErhaps becauſe thoſe ſtrang occur­rents that in former times haue fal­  [...]en out, are an inſtruction to men in  [...]heſe dayes to preuent the like euents: For great women by contemplating,  [...]nd gazing on ſerpents, and Moores in  [...]heir chambers in the act of generation, haue brought forth monſtrous birthes,  [...]n ſome figure, and proportion like vn­  [...]o them: By which ſtrange euents men  [...]eing terrified, to the ende they may preuent the like dangerous iſſues, they hange their Chambers with Beau­  [...]ifull images, and pictures. Or Perhaps  [...]ecauſe the deſire of parents to haue Beautifull children is ſo great (for Beau­ty being powerfull to incline the hearts of men) promiſeth (as it were) a future felicitie, that knowing the great force of imagination and con­ceipt in the act of generation they are [Page] carefull to furniſh their Chambers with fayre, and Beautifull pictures: to the end that their children may come into the light in ſome ſorte anſwerable to their deſires. Or Perhaps becauſe men not being content with the nobilitie of their owne bloud, and Beauty, they deſire likewiſe the outward helpes of thoſe princely Beauties of the moſt fa­mous women in all Countries, to the ende their children may likewiſe proue admirable in that qualitie, and they winne vnto themſelues greater honor. Or Perhaps becauſe as they vſe with a thouſand reſtoritiues to comfort the fearefull hearts of their afflicted wiues being neare their la­bour, ſo they are no way backeward by theſe preſent figures adorned with diuers coulours, and ſtrang Beauties to make them comfortable.

VVhy doe they make Ʋe­nus the mother of Beauty? Probleme. 36.
[Page]
PEerhaps becauſe they make her the mother of Loue, and Beauty is that  [...]hich (by meanes of that content, and  [...]eaſingneſſe which is in it) ingendreth  [...]oue in the hearts of men. Or Perhaps  [...]ecauſe Beauty is the proper ornament  [...]f women, and Ʋenus is ſayd to haue  [...]eene the fayreſt woman that euer  [...]as. Or Perhaps becauſe among the  [...]eleſtiall Planets their is none more  [...]elightfull, more blith and buckſome:  [...]r by reaſon of her ſiluer lightes more  [...]anton, then the planet of Ʋenus, which  [...]ualities doe all concurre to the for­  [...]ing of the Beauty of a woman. Or  [...]erhaps becauſe this planet by her hap­  [...]y influences worketh much to the  [...]aming of euery woman gratious,  [...]ayre, and louely, therfore ſhe hath de­  [...]erued the name and title of the mother  [...]f all Beauty.

VVhy is onely the Beauty of heauen amongeſt other Corporall thinges of it ſelfe permanent? Probleme. 37.
[Page]
PErhaps becauſe a body vnchange­able, incorruptible, and no waye ſubiect to the voracitie of conſuming time, ſuch a qualitie beſt befitteth, as is anſwearable to ſuch a ſubiect. And notwithſtanding the Celeſtiall mantell doe not alwayes ſhine, and therefore ſometimes the golden raies of the Sunne, & ſiluer beames of the Moone, the glorious light of the Starres, the noble compartiments of the celeſti­all ſignes, the illuſtrious ſplendour of all that region, and to conclude a faire night, a beautifull morning, a glorious day may not be ſeene. Yet neuerthe­leſſe the darkeneſſe of the Element, the fury of the winds, the pitchy ob­ſcuritie of the whirle-winds, the thick­neſſe of the cloudes, and all other dark­ſome oppoſitions being takē away, the heauens doe alwayes ſhine in their [Page]  [...]reateſt Beauty, appeare glorious in  [...]eir ſupreme Monarchie, and diſplay  [...]emſelues adorned in euery parte,  [...]ith a thouſād Beautyes Or Perhaps be­  [...]uſe the eyes of thoſe that contem­  [...]ate the heauens, ſeeing ſo ſupreme a  [...]eauty, in ſo ſupreme, and celeſtiall a  [...]ody, with the eyes of the minde they  [...]ould thinke, and conſider that vn­  [...]hangeable Beauty, is onely found in  [...]e celeſtiall partes, and that no Beau­  [...] in this inferior world laſteth longe:  [...]d ſo with heauenly deſires, and in­  [...]eauours they ſhould aſpire to the ce­  [...]ſtiall Beauty. Or Perhaps becauſe men  [...]owing ſo noble a Beauty, and ſo  [...]nſtant, to be in a body ſo ſoueraigne,  [...]ey ſhould from thence learne in their  [...]inds created immortall, to place the  [...]auty of vertue, of wiſdome, and of  [...]ery noble art, and ſcience, that, that  [...]hich is incloſed within a mortall ſub­  [...]ct, may by glory, and honor be made  [...]mortall. Or Perhaps becauſe the  [...]ſt inuiſible Fayre, being willing to  [...]awe vnto the knowledge of his  [...]auty all mortall men, partely by the  [...]iuerſall Fabricke of the world, and  [...]rtly by ſome ſpeciall viſible [Page] creature, he hath placed (as it were in a throne) this his Beauty, and there made it permanent, that all eyes might ſee and behold it, and ſo beholding it, he might draw the hearts of all from time to time vnto him, that there might be no reaſon of excuſe, left euen to the ſloweſt eye, and all ſuch as are moſt backward in the ſearch of higheſt my­ſteries. Or perhaps becauſe ſuch is the order of euery thing, that the more they are parted, and ſeparated from the ori­ginall fountaine of all Beauty, the more they decline in their owne, which doth plainly appeare, if we deſcend from the Heauens, to the Elements, and from them to their com [...]ounds, and from the perfect compounds, to the leſſe perfect, and ſo forth.

VVhy is the first faire to mortall eyes inuiſible? Probleme. 23.
PErhaps becauſe the Spheare of his infinite light is ſo high, that it is paſt the power of any created Organe to pierce ſo high, as to behold euen the [Page] darkneſſe of the outward entry or lob­bie thereof; much leſſe to diſcerne the immenſitie, and exceeding greatneſſe of that ſoueraigne obiect, in the preſence whereof, the glittering rayes of the Sunne are darkned; the Starres loſe their light; the ſparkling Diamond is defaſed, the flaſhing Ruby ſhineth not, the white Lilly is black, the Spring not beautifull, Laughter not pleaſant, Mu­ſick not delightfull, Iuceus not odorife­rous, Nectar not ſweet, golde not rich, and the higheſt Monarchies baſe and contemptible; And therefore the An­gels in heauen lay downe their crownes at the feete of ſo infinite a Beautie, and all creatures are altogether impotent, yea vnwotthy to conſider the incom­prehenſible greatneſſe thereof. Or per­haps becauſe things moſt rare and ex­cellent, doe alwayes bot [...] by Nature, and Arte lye hidden, and therefore we ſee, that the deepeſt, and moſt impor­tant matters in the Scripture, lye coue­red and vailed vnder a thouſand fi­gures, ſimilitudes, myſteries, parables, and the like, which doth likewiſe ap­peare in nature, who hideth things of greateſt priſe in g [...]eateſt darkneſſe, and maketh thoſe things ſeeme inuiſible [Page] that were framed viſible, as we ſee in the ſeede of euery plant, which lieth hidden in a thouſand rinds, ſkinnes, and ſhelles, in the inward powers, which are made inuiſible by the outward or­gans, in the ſubſtanciall formes, which lurke vnder their matter, in precious ſtones, which ſhee hath buried in the ſandy bed of the ſea, in gold, and ſiluer, which ſhe hath hid in the bowells of the earth, in the Angelicall ſpirits, who by the curtine of heauē placed betwixt their ſight, and ours, are ſeparated from our ſenſe, and in all other Beautiful, and excellent qualities whatſoeuer: & ther­fore no maruell if the firſt Fayre like­wiſe be hidded from our eyes. Or Per­haps becauſe it is not fitte that ſo high, ſo ſupreme, yea ſo infinite a Beauty ſhould bee gazed one by mortall eye, but onely in the other life by the helpe and aſſiſtance of the light of glory: In the meane time let it ſuffice that it is not altogither inuiſible, but by the light of that Beauty, that ſhineth in al creatures we may diſcerne at the leaſt a ſhadowe thereof.

VVhy doe many men little regard the firſt fayre? Probleme. 39.
[Page]
PErhaps becauſe man being ouer­laden, and preſſed downe by the  [...]enſe, by reaſon of that ancient ſinne  [...]f his firſt father Adam, knoweth not  [...]owe to raiſe vp himſelfe to ſo great a  [...]ood, without the ſpeciall helpe of him  [...]hat framed him immortall, for being weake in himſelfe he cannot by his  [...]wne ſtrength aſcend to ſo great a ma­  [...]ſty. Or Perhaps becauſe he being  [...]aced in the middle of the Theater of  [...] many Beauties, created both in things  [...]enerall, and more ſpeciall, and indi­  [...]duall, and as it were dazeled, and  [...]inded with the light of them, doth  [...]ot know howe to diſcerne the better  [...]om the worſe. Not conſidering that  [...] was created to vnderſtand, and vn­  [...]rſtanding the excellency of the crea­  [...]res of God, by them to paſſe to the  [...]owledge of the Creator, and ſo from  [...]e inferior Beauties to the ſupreme. Or  [...]rhaps becauſe hauing faſtned the [Page] eye of his ſenſe vpon ſome earthly Beau­ty, pleaſeth himſelfe ſo much with the preſent delight thereof, that forgetting the greater Beautie, and not knowing any greater delight, he placeth therein his laſt end and chiefeſt felicity, offend­ing thereby both the law of reaſon, and of God. Or perhaps becauſe man be­ing made blinde by ſenſe, and loue of a momentary delight, he deſireth not by contemplation to enioy the Beauty of God For neither can the ſenſe, or any other powers, exerciſe their operations in any degree of excellencie, if not in one onely obiect, and at one only time, and therefore the eye being faſtned in an earthly Beauty, with an earthly loue, how can he by contemplation behold the celeſtiall Beautie, with angelicall loue? How ſhould a man that hath a­baſed his lips, by inordinate luſt to the ſtanding, and ſtinking poole of a rotten Beauty, dippe them in the pure foun­taine of the onely fayre, by a regular and orderly deſire? How ſhould he ga­zing, by a ſenſuall, and brutiſh loue, vp­on a corporall, and corruptible Beauty, faſten the ſubtilitie of his vnderſtand­ing, vpon the firſt fayre, who is meere­ly ſpirituall, and heauenly? what pro­portion [Page] hath the Sunne with darke­neſſe; the day with night, truth with a  [...]ye, a Prince with a ſlaue, fire with Iſe, ſnowe with durte, golde with Iron, honour with infamie, diuine with earthly, treaſure with pouertie, vertue with vice, order with confuſion, infi­nite with finite, immortall with mor­tall? ſo long therefore as he faſteneth his eye vpon an inferiour Beauty, he cannot poſſibly aſcend by contempla­  [...]ion to the firſt fayre. Or perhaps be­cauſe the ſenſe being debaſed to a thou­ſand concupiſcences, the Appetite drowned with the laſciuious billowes of intemperancie, the taſte glutted with the honie of Cupids appearing  [...]ainties, the will placed vpon fraile ob­  [...]ects, and willing nothing but to ſatiſ­  [...]ie the deſires of the fleſh, the body more then furiouſly and inconſiderate­  [...]y accuſtomed to Ʋenus beddes, the  [...]oynes alwayes walking to the com­mon forge of euery brothelhouſe, the  [...]yes open to nothing but the ſpectacles  [...]f Sardanapalus, the thoughts aſcend­  [...]ng no higher then the contriuing of  [...]dulteries, and wanton ſports, Religion  [...]aniſhed, the vailes of chaſtitie broken,  [...]he bridle of the law nothing regarded, [Page] All good counſell, and ciuill diſcipline ſet at naught, and man being made more then an enemy to himſelfe, hee cannot euen by the lawe of cuſtome (which is conuerted into an other na­ture, yea a neceſſitie) lift vp the eye of his vnderſtanding to heauen, and to the contemplation of the firſt Fayre.



Problemes of the Affections. Where at full are ſet downe: Their Cauſes, properties, offices, vſes, and endes,
[Page]
Of Loue.
VVhy hath nature ordayned that their ſhould be affections in the world? Probleme. 40.
PErhaps becauſe the world being a kinde of well ordered Common­weale, where beholdicg the Beautifull  [...]i [...]poſition of all viſible bodies, both  [...]ght, and heauy, & neither light, nor  [...]eauy, and contemplating the power­  [...]al workmāſhip of the celeſtial Speares, which for the perpetuall generation of  [...] things, are perpetually caried about  [...]hat great ſhop of thoſe firſt Elements,  [...]y them framing, and faſhioning all  [...]ompound natures, and beholding in  [...]his Elementall, and lower world,  [...]he Citizens thereof, which are all [Page] liuing creatures, and among them the chiefe and principall which is man; who is Lord and gouernour of the reſt: it was fit, & neceſſarie that there ſhould be aſſigned vnto his perfection ſome order for his military ſtrength, which could not otherwiſe be done, then by placing in the minde of man theſe af­fections, which for the benefit of the whole world, by Loue might defend, by Hate might offend, by Deſire of vic­torie might attempt, in the preſence of greater forces by counterfeit flights might retire, by Delight might reioyce in the benefit of peace, by the death of the conquered be ſtirred vp to Griefe, by Hope might willingly offer their neckes to the yoake of labour, by Deſ­paire might fight couragiouſly, and not in vaine, by Feare might learne to pro­uide for future wants, either of victuall, or munition, by Boldneſſe might not feare to vndergoe any danger, for pub­licke honour and benefit, by Anger might be enflamed to ſhed their bloud, and to loſe their liues for a generall peace. And ſo all the workes of na­ture might remaine ſafely defended from their enemies, and quietly enioy that benefit which nature hath beſtow­ed [Page] on them. Or Perhaps becauſe it be­ing impoſſible to preſerue nature w [...]th­out generation, and generation not to be had without loue, and Loue not working without deſire, and Deſire not moued without hope, and Hope not ob­tayning his wiſhed end without auda­citie, and Audacitie not doing the vtter­moſt without Anger, nay without the violent motion of all the iraſcible pa [...]t, and the iraſcible part not being tho­roughly ſtirred, and quickned, without ſome feeling griefe, and Griefes being not perfected without feare of greater, and Feare being n [...]t cleared without the certaine delight of a preſent good,  [...]t followeth that all the Affections are neceſſary for the preſeruation of the whole.

VVhy is ſome ſpeciall affection predomi­nant ouer euery age? Probleme. 41.
PErhaps becauſe Nature ſeeketh in euery thing, both the vniuerſall be­  [...]efit and priuate good: and therefore  [...] hath ordained that feare ſhould be [Page] the predominant in all mothers ouer their tender infants, to the ende that the vniuerſall generation of hu­mane kind might be preſerued, & their owne children thereby, to their owne benefit carefully guarded & attended, which by reaſon of their owne weaknes they cannot doe. And for this cauſe it hath likewiſe giuen to Childhood de­light in childiſh ſports, and paſtimes, & Shame to be a bridle (as it were) to that age, to withhold them from diſhoneſt, & vntowardly actions. To youth, Loue & deſire of generation, to men of riper yeares, hope, and courage to the perfor­mance of acts worthy glory, & immor­tallity, to olde men, pitty, & compaſſion in iudging, and cenſuring humāe acci­dents, & feare to make thē circumſpect, and wary in that ſmale remnant of their life which is behinde, to decrepite olde age, paine, & griefe, & ſorowes, as fore­runners, and meſſengers of appoching death: And that to the ende they may therby be driuen to deſpaire of all hu­mane helpes, and in god alone put their whole truſt, and confidence. Or Perhaps to the end that man in the change, and alteration of his life, might likewiſe change his wil, & deſires, paſſing alwaies [Page] to that which may be moſt worthy, and beſt befitting his yeares, for hence it is that men deſiring thinges contrary to their age, & with an earneſt deſire follo­wing thē, purchaſe to thēſelues Shame, & diſhonour. As for example, it is not fit and conuenient that a man of perfect yeares ſhould take delight in the toyes, and ſportes of little children, or that an olde man ſhould follow the fanſies of Loue, which are proper vnto young men, or that women ſhould exerciſe armes, & chiualry, which is proper vn­to man, or that a Prince ſhould feare the clattering of his enimies Squadrons, which is the property of women, and therfore wiſe nature by theſe affect [...]ons ſeeketh a certaine kinde of decent com­  [...]ines in all humane actions Or Perhaps to the end that humane nature by this meanes might be made more louely, & ſociable, for a modeſt young man doth much p [...]eaſe, and content with his mo­deſty, and baſhfullneſſe, and ſo doth a breaſt adorned with chaſt and inter­  [...]hangeable loue: we do much cōmend  [...]he valour of men of riper yeares in the  [...]erformance of difficult, & dangerous  [...]nterpriſes: Wee reuerence the piety,  [...]nd pitty of olde men, & embrace their  [...]ounſells, when by their owne feares [Page] they withhold vs from the executi­on of our raſh, and inconſiderate furies. And hereby appeareth the great pro­fit, and commoditie to this com­munity, and decent proportion of euery affection to euery age. In that feare vniteth the parents to their chil­dren, the delight of friendſhip breedes ciuillity in conuerſation: the kindled deſire of Loue, knitteth the hearts, and the bodies, and the mindes in one, and the ſame will: manly courage by defen­ding the weale publicke, makes ciuill vnion more perfect, and counſell which dependeth vpon the wiſe and fearefull tongues of old men, draweth young men to a true vnity in all their deſires. Whereby it plainly appeareth that the Affections of the minde make the life of man both pleaſant, and ſociable.

VVhy would Nature that in euery thing in the world there ſhould be Loue? Probleme. 42.
PErhaps becauſe the firſt Creator, and vniuerſall formor of all Nature, [Page] hauing wrought out of that confuſed Chaos, or rather nothing, ſo noble, and ſo rich a fabricke of the inferiour, and ſuperior worlds, not mooued thereun­to by any neceſſity, but ſtirred vp by his owne wil, would of his infinit Loue, communicate the Eſſence, or being to all creatures; By which his loue, it likewiſe pleaſed him to giue vnto his creatures this pretious affection of Loue, to the ende that imitating their Creator, they likewiſe might worke to the common benefit of nature. Or Per­haps becauſe the Soueraigne Monarch, and chiefe good being an infinite Loue, would likewiſe that all the Crea­tures, which by his infinite Power hee hath framed, ſhould cary the ſame badge, with in their bowelles as an open ſigne, and cleare ſeale, of their true Archytect and Creator. Or Perhaps be­cauſe that he hauing formed the whole Ʋniuerſe, vnited in him ſelfe, and for him ſelfe, would likewiſe haue it con­tinued by an amorous chaine of Loue, to the end that ſuch vnion by length of time, and many ſucceeding ages, ſhould not growe tedious, but rather th [...]t all things in generall, with their ſpeciall, and particular kindes, being recomfor­ted [Page] by the ſweeteneſſe of Loue, ſhould much more deſire to continue there­in Or Perhaps becauſe hee hauing fra­med al things in the world in an excel­lent order, for the continuall conſerua­tion of that order, gaue ſuch an affecti­on to all his creatures, as might ſpurre them forward, with ſweete deſire to follow, and affect their naturall places, to procure, vnto themſelues whatſoeuer might be profitable for their healthes, and preſeruation, to fly the contrarie, to engender their like, and to preſerue themſelues, and their kinds, with the whole vniuerſe.

VVhy is Loue ſo potent? Probleme. 43.
PErhaps becauſe it hath beginning from an infinite Power, and euery effect hath ſome reſemblance, or at leaſt carieth with it ſome kinde of footeſteppe of the Excellency of his cauſe, and thereby maketh knowne the power of that, which hath framed it ſo powerfull and excellent. Or Perhaps becauſe it hath the Empire & rule of all other affections, and as a ſoueraigne [Page] Lord hath the whole multitude of them (as well of the concupiſcible parte, as the  [...]iraſcible) at her com­maund, and ſeruice. O [...] Perhaps be­cauſe it relieth and reſteth it ſelfe vpon powerfull natures, as Angells, who for Loue wherle about the ſuperiour Spheares in continuall motion. As the heauens, which for Loue working by influence as a father, and firſt beget­tor, diſtill a ſeminall kinde of vertue in­to all earthly things: as the Elements, which for Loue are vnited, and mingled together to forme a compound body: as liuing creatures, who for Loue diue into the bottomleſſe depths of the wa­ter, dominere ouer the earth, and at their pleaſure flye hether, and thether in the Ayre: As men who for Loue of their Countrie ſweate in their armour, for the Loue of God, ſuffer martir­dome, for the Loue of ſociety, honour fidelity, for Loue of mariage, effect ho­neſty, for Platonicall Loue, contem­plate, for reaſonable Loue, eſteeme of vertue, for zealous Loue, feare no dan­gers, no times, fly not the horrour of  [...]ēpeſts, are not cōfoūded with a thou­  [...]and deathes & to conclude accompt al [Page] labours light, all loſſe gaine, all difficul­ty facillity, al miſerie pleaſure, all croſſes comforts, all ſower ſweete, all ſorrowe Ioye, and death life. Or Perhaps becauſe Loue is of ſo great force and authority, that it ſubiugateth vnto her will, the greateſt power of the minde, that is the will, which ruleth and gouerneth al the other, both interior and exterior po­wers, and yet the will is many times conſtrained for the better pleaſing, and content of Loue, to follow thoſe things which it doth altogither abhorre, and deteſt, ſo that hauing ſo wonderfull an Empire, and commaund ouer all the powers, both inward, and outward of the body, and of the minde, no maruell if Loue both will, and can doe what it will. Or Perhaps becauſe Loue aſpi­ring to a good that is great, and won­derfully delightfull, (whereto nature giueth a friendly aſſiſtance, and incou­ragement) euen from the obiect that is loued, gathereth ſtrength, with more eaſe to attaine vnto it, whereby the po­wers iraſcible doe runne at her com­maund with thoſe greater forces that are wont to expugne, and ouercome things moſt hard, and d [...]fficult: the motiue powers with all the members [Page] of the body growe ſtronge, and nimble in her ſeruice, and the heart it ſelfe be­ing incited, and ſtirred forward by her pricking go [...]ds, doth their ſettle it ſelfe where Deſire though with much diffi­culty carieth it. Or Perhaps becauſe e­uery firſt thing, and more excellent, is in his order more potent. As it appea­reth in God, the firſt of al other things, who is onely ſaide to be omnipotent, in the Seraphins, who in knowledge are more noble, and more powerfull then all other angells, as in heauen, which among all other bodies is the mightieſt, and worketh with greateſt power, vpon theſe inferior parts, as in the fire, which is the ſtrongeſt amonge the Elyments; as in gold which is the pureſt of all other mettalls, and ſo in the reſt: adde therefore Loue being the firſt amongeſt all the effections, no maruell if it worke more ſtrongly, and effectu­ally.

VVhy are there ſo many kindes of Loue vnder the commaunde and Empire of Loue? Probleme. 44.
[Page]
PErhaps bycauſe the vniuerſal vnion of the world depending vpon the vnion of the parts, with the whole and the ſpecial common globe of the world, vpon the vnited aſſembly of the vni­uerſalls, and this by the meanes, and oc­caſion of the power of Loue, it was fit, and conuenient likewiſe to giue vnto euery ſpecial nature his Loue. And ther­fore the Angels haue that angelicall Loue, which being farre from the rage of Senſual paſſion, continueth alwayes pure and cleare. Things inanimate, as the heauens, the Elements, and their Compounds, haue for their Loue that inuiſible appetite, prouoked by an inui­ſible force, and directed by a kinde of knowledge to attaine their determinate endes, their ſeates, their ſites and their beſt meanes for their beſt preſeruati­on. Although they haue likewiſe that [Page] Sociable Loue whereby they deſire to approche neare vnto their like, vnto their beginnings, their begettors, their preſeruers. As the planets haue in them that Loue, which the cauſes haue to­ward their effectes, the Elements to their Compounds, the Begettors to their partes, and therefore beſides the preſeruation of themſelues, they giue Sappe, and humour to their fruits, as milke from the duggs of their rootes, they couer them, they defend them with leaues, and with boughes, and beare, and ſuſtaine them (as it were) with indefaticable armes. The Beaſts of the field, beſids a Sociable Loue, haue a ſēſual, ſo called becauſe notwith­ſtanding it be accommpanied with a kinde of knowledge, yet for as much as it is guided by the ſimple Senſe, it taketh name thereof. Men haue a reaſonable Loue, by which with the diſcourſe of reaſon, they vnite them ſelues vnto that which is fayre, they haue a Platonicall Loue, whereby they loue by comtemplation, a Ciuill Loue, by the force whereof they defend their Country, an honeſt Loue, by the ſpurre whereof they followe vertue, a friend­ly Loue, by the gift whereof they [Page] are vnited, and knit togither, a diuine Loue, whereby they are inflamed to the Loue of God aboue all things, and to the Loue of their neighbour for Gods ſake. Or Perhaps becauſe to diuers natures diuers loues ſhold be accōmo­dated, coreſpondēt to the degree, & me­rit of their perfection: For excellent e­ffects beſt befit excellent natures, wher­by they may beſt maintayne their ex­cellencies.

VVhy are the outward ſignes of hu­mane Loue the vncertayne paſ­ſions that they ſuffer, who Loue? Probleme. 45.
PErhaps becauſe it is onely proper to Angelicall, and diuine Loue, to be freed from the tempeſtious, and tur­bulent Sea of paſſions, for the An­gells in heauen being neuer abſent from their chiefe good, and felicity, cannot fall into that diſcontent, and vexation of ſpirit, which they that are in loue ſuffer, when for a time they [Page] are depriued of their beſt beloued ob­iect: much leſſe are they tormented with that feare which men call Iealou­ſie; or with any the like paſſion, which commonly afflict the mindes of thoſe men who by louing, follow Loue, as with griefe, falſe ſuſpitions, accidentall brawles, compaſſionate teares, throb­bing of the heart, diſtracted cogitati­ons, frequent bluſhinges, deepe ſighes, inconſtant deſires, and a thouſand the like launſing razors that cut, and wound the hearts of men: for thoſe bleſſed ſpirits, inioye all manner of de­light, perpetuity of eſtate, and whatſo­euer good beſides, in that firſt Faire, whoſe preſence they eternally enioye. Or Perhaps becauſe humane Loue en­tring into humane heartes, by the win­dowes of the ſenſes, the which often times are deceiued, by the diuers ac­cidents of their obiects, doth many times preſent a falſe appearing Beauty to the minde, the which in tract of time being deſcried, the mind grow­eth ſadde, and heauy, and melancho­licke, and by that humour openeth the vaine to all thoſe paſſions which make bitter the Sea of Cupid. Or Perhaps [Page] bycauſe humane Loue being mingled with reaſon, and ſenſe, and the ſenſe for the moſt parte by the diuers appe­tits thereof, and much mo [...]e by a kinde of ouerboldnes grounded vpon ſmale knowledge, darkninge the faire light of the ſuperior part of the ſoule, bringeth ſuch diſcontent & ruine to the minde of man, as greater cannot be wrought by the hand of his greateſt enemye, whereby he yeeldeth ſuch ſtrange ef­fects of paſſion, as many times the fame thereof aſcendeth vp, euen to the heauens. Or Perhaps becauſe euery thing in this inferiour world, beeing ſubiect vnto a thouſand miſchaunces, and as many chaunges, and alterati­ons, eyther of nature, or chaunce, or the will of the heauens: loue it ſelfe is not freed from the ſame vnconſtan­cy of Eſtate. For the mind of man vn­der this outward garment of the body, is no other thing, then a Sea gouer­ned by the rage, and fury of the af­fections, whereby it appeareth tu­multuous, hauty, foaming, inconſtant, tempeſtuous, and ſometimes wi [...]h the pleaſant gale of reaſon, calme, and faire, and quiet, whereby it is made altogether amiable, friendly, [Page] cleare, and comfortable. So that as our ſenſes doe ſometimes enioye a mea [...]y tyde, and ſeaſon, ſometimes a trouble­ſome, and turbulent, ſo falleth it out in our Loue, which foraſmuch as it is humane, is ſometimes cleared by rea­ſon, ſomtimes darkened by affections, and for one droppe of ſweet, yeeldeth a whole Sea of ſower, and bitter diſcontent.

VVhy is Loue called a flame, a fire, and the like? Probleme. 46.
PErhaps becauſe that as the fire hath alwayes neede of ſome nouriſh­ment, without the which it vaniſheth into nothing. So Loue without the nutriment of Hope, to poſſeſſe the thing beloued, decayeth and growes leſſe, and leſſe: for if euery thing that worketh or endeuoureth the acchieu­ment of any thing, muſt bee nou­riſhed with the confidence and aſſu­rance of his wiſhed ende, without which it will neuer endure the [Page] greatnes of theſe labours, which a thou­ſand ſweating accidents bring with them, much more hath the kingdome of Loue (being moleſted by the dayly aſſaults of humane paſſion, not thoſe that it would, but thoſe that are moſt ſtrong, & powerfull in aſſaulting) need of this ſpeciall comfort of hope, and aſ­ſurance. Or Perhaps becauſe Loue awa­keneth, and inflameth the heart of a louer, with an inuiſible Fire, within which he liueth like another Salaman­der of Egipt: for to ſay the truth, a lo­uer findeth & feeleth within his breaſt as it were the forges of a certaine fire, which by the many paſſions of ardent zeale, enkindled deſires, ſcalding ſighes, enflamed teares, feruent emulations, ruddie baſhfulneſſe, fretting feare, and iealous thoughts, doe burne, and yet maintaine the inuiſible flames of Loue, and therefore hence it is, that for the moſt part Louers are leane of body, pale of countenance, ſpent in their ſpirits, and much altered from their firſt eſtate and former Beauty. Or Perhaps becauſe the Beautifull obiect, from which loue taketh greateſt force being preſent, a louer by reaſon of that great ioye that he feeleth in the preſence thereof, ſen­deth [Page] forth thoſe liuely flames, which being plainely deſcried in the ſuperfici­all parte of the face, doe many times giue ſuch a vermilion tincture, that the whole countenance ſeemeth to be co­  [...]ered with a flaſhing kinde of Ardour,  [...]nd that by reaſon of the great ſtore of  [...]pirits gathered into that place. Or  [...]erhaps becauſe, as the fire amongeſt  [...]he Elements is the moſt noble, ſo a­mongeſt the affections, Loue is the moſt  [...]xcellent, as being the rule, and mea­  [...]re of all the reſt: and therefore  [...]oue is ſaide to haue the Empire, and  [...]ominion ouer all the other affecti­  [...]ns, and to rule, and to gouerne them  [...] it pleaſeth her. For, for no other  [...]uſe is griefe or ſorrowe great in  [...]me, but becauſe the Loue is great for  [...]hich that ſorrowe is vndergone: and  [...]r no other cauſe in others is the va­  [...]ur great, but becauſe the Loue is  [...]eat which ſpurreth them forward to  [...]ngerous attempts. Or, Perhaps be­  [...]uſe the fire is the moſt actiue Ele­  [...]ent, and ſo Loue pricking vs forward  [...] all honorable enterpriſes bee they  [...]uer ſo difficult, is not in actiuity in­  [...]ior thereunto, and therefore, beſides [Page] thoſe aboue ſaide metaphorical names and titles, by the greatneſſe of her ver­tue, property, and ſtrength ſhe challen­geth likewiſe other names both Me­taphoricall and proper: And therefore to ſpeake onely of her proper names which ſufficiently manifeſt her power, Loue is a word of honour, whereby ho­norable enterpriſes are atchiued: It is a word of maieſty, which gouerneth all the interior and exterior powers: Loue is a word of comfort which mitigateth by a hidden and powerfull kinde of ver­tue, all labors whatſoeuer. It is a ri [...] word, which by diligent endeauors  [...] ­uer affecteth treaſures of higheſt priſ [...] as friendſhip, ciuill community, our Country, our children, and of all others the chiefeſt good, which is God. So that no man can deny but that Loue  [...] of ſingular force and power.

VVhy do Poetts faine Loue a Childe? Probleme. 47.
[Page]
PErhaps by reaſon of the diuers ap­petits, that reigne in children,  [...]hich likewiſe appeare in them, which  [...]e inflamed with Loue, who ſome­  [...]mes deſire that thing, which at ano­  [...]er time they abhorre, ſometime ac­  [...]mpt that for good, and excellent  [...]hich at another ſeemes vgly, and  [...]athſome vnto them, inſomuch that  [...]ey are as changeable in their opinio­  [...]s, as the Camelion in his colours, or  [...]e moone in her figures; which ariſ­  [...] not from any other cauſe, then,  [...]m the multitude of thoſe affections  [...]hich in louing they ſuffer, being  [...]metimes mooued with feares, ſome­  [...]es with geloſies, ſometimes vio­  [...]tly enforced with ſorrowes, blinded  [...]h anger, vexed with melancholy,  [...]priued of counſell, robbed of  [...]anes, pricked and pierced through  [...]th deſire of honour, and ſo by  [...]nging their affections, they do [Page] change their willes. Or Perhaps, becauſe Loue as if it were alwayes a childe in the heart of him that Loueth, is alwaies growing and neuer waxeth olde, be­cauſe the deſire of the poſſeſſion of his wiſhed good is alwayes renewed in him, and notwithſtanding it ſeeme ſom­times after the lawfull fruition thereof to decay, or at leaſt-wiſe to loſe ſome part of his firſt vigour, which in reſpect of the extenſion, and outward mani­feſtation may be graunted true: that is in aſmuch as thoſe outward figures of Loue, which Louers vſe to ſhew, doe not ſo commonly appeare, yet in re­ſpect of the internall force, and ver­tue thereof, it doth euery day increaſe: which doth often appeare by thoſe dangerous attempts which men for their enioyed Loues do many times vn­dergo. Or Perhaps becauſe Loue makes wiſe men children, and many times depriueth them of true diſcourſe and reaſon, whereby they fall into ſuch er­rours as children doe, who by their apiſh imitation, which is prop­per vnto children, doe no ſooner ſee any thing doone, but preſently (as farre forth as their wit will giue them [Page] leaue) they ſeeke to imitate it And euen ſo euery Louer ſtudieth, & indeuoreth in euery thing to imitate that which is Loued, and doth his beſt endeuours (to the end he may winne grace, and fa­uour) to be like vnto it.

VVhy naked? Probleme. 48.
PErhaps becauſe he that followeth the ſchoole of Loue muſt not be loathed with the garment of ſimula­  [...]ion, but ſimplicity: for there is not a­  [...]y thing, that more offendeth the  [...]awe of Loue, then a lie, which as it diſ­  [...]leaſeth all, ſo eſpecially thoſe which  [...]oue: neither is the force of Loue any  [...]onger ſweete, and pleaſant, then that it  [...] found true, and faithfull, and from  [...]is truth it is, that euery part thereof,  [...]ecomes ſo amiable, and euery vertue,  [...]ade as it were handmaid vnto Loue,  [...] Confidence, which maketh vs ſecure  [...]f things moſt precious: Faith by which  [...]e beleeue without doubting: Truth  [...]hich alwayes helpes, and delighteth:  [...]ommunity of counſells, which maketh [Page] vs wiſe in all out actions, and as euery good thing whatſoeuer Or Perhaps be­cauſe Loue cannot long behidden, but muſt neceſſarilie be manifeſted, and made knowne both to the obiecte beloued, and ſtrangers too, and if not by other meanes, yet by paſſions, and ſighes, and teares, and palenes, vnwon­ted bluſhings, vnquiet ſleepes, change of manners, and many the like. And perhaps this was ſome cauſe too, why it was called fire, becauſe as the fire ma­infeſteth it ſelfe by ye ſmoke that aſcen­deth from it, So Loue by thoſe paſſions that ariſe from it, And therefore it is ſaide in the prouerbe, that Loue, and a laugh will not be hidden Or Perhaps becauſe nakednes for the moſt part bringeth with it a ruddy kinde of baſh­fullnes, & ſo he that is in Loue, his Loue being deſcried, commonly bluſheth, which is not the faulte of loue but ra­ther of thoſe that lyuing intemperate­ly, Loue intemperatly, whereby i [...] commeth to paſſe that the very name of Loue being made by laſciuious action [...] infamous, painteth the face with a ver­m [...]ion kinde of tincture, wh [...]ch we c [...] baſhfullnes, although there be no ſuch effect in Loue as may deſerue it.

VVhy winged? Probleme. 49.
[Page]
PEerhaps becauſe, As wings though they be made of light feathers, yet raiſe, and mounte vppe things of weight into the ayre, So Loue, though ſetled in a baſe ſubiect, doth yet awa­ken, & ſtirre vp their hearts that Loue to the attempt of high, & honorable enter­priſes: For Loue is an enimye to flowe and ſlowthfull ſpirits, and a frend to  [...]uch as are quicke, & induſtrious, who not like earthly, and marriſh, or mooriſh Angells, fly downewardes to the center of the earth, but like the lofty eagle, aſ­pire with ſwifte flight to immortalitie.  [...]t is therefore an errour to thinke that Loue taketh pleaſure in bedds of down,  [...]leaſant fields, dainty and delitious  [...]ardines, in idlenes, and wantonnes,  [...]ut deſireth to ſeate her ſelfe rather in  [...] temperate and well ſetled heart,  [...]amed to endure al hardnes & to paſſe [Page] all difficulties, then in thoſe miſchie­uous inconueniences, that laſciuious wantonnes, longe ſleepes, Bacchus ble­miſhes, the ſenſual pleaſures of Ʋenus, and the flatterings of blinde appetite brings with them, which being all, al­together earthly, belong vnto vnchaſt Loue, which neuer rayſeth her flight to things high, and excellent. Or Perhaps becauſe Loue doth ſwiftly rooſte her ſelfe in the hearts of Louers, ſometimes by a bare looke, darting her ſelfe in (as it were) at the windowes; ſometimes with pleaſant laughter vndermining: ſomtimes with ſimple words aſſay­linge, ſometimes by a gracious, and comlie carriage of the body: and ma­ny wayes beſids attempting the hearts of vnhiddy young men, of whome ſhee maketh a large praye. And therefore Loue is ſaide to haue many branches, many netts, many ſnares, by which diuerſe inſt [...]uments, ſhe diuerſly hunteth, nay forages, and prayes vpon all natures, taking ſome by delight, ſome by commodity, ſome by ho­neſty, ſome by grace, ſome by the goodnes of nature, others by the giftes of the minde, ſome by hope, ſome by courage, and others by appear [...]ng [Page] goods. Or Perhaps, becauſe wee may thereby vnderſtand how ſwift the thoughts of thoſe are, which are in Loue, who howe diſtante ſoeuer they are in place, from that they Loue, yet by their thoughts they are alwayes pre­ſent attending, and diſcourſing, as it were, with their beſt beloued.

VVhy with Bowe and arrowes? Probleme. 50.
PErhaps becauſe that as an arrow being ſhotte pierceth thorow the fleſh into the bowells, ſo Loue, firſt by Beauty aſſayling the bodily part, giueth afterwards a deadly wounde vnto the heart. For Beauty firſt preſenteth it ſelfe vnto the ſenſe, either to the eye, or to the eare, and afterwards to the  [...]eaſonable appetite, and ſo firſt by Beautifull colours it delighteth the eye,  [...]nd by the ſweetneſſe, and eloquence of ſpeeche the eare, and from them,  [...]he delight paſſeth vnto the minde, the which conſenting thereunto yeeldeth  [...] ſelfe to the force of Loue. Or Perhaps, [Page] becauſe as an arrowe pricketh, and woundeth that body which it hitteth, ſo Loue with her paſſions, pricketh, and gawleth the heart of him that lo­ueth. And yet this is no reaſon why Loue ſhould therefore be accounted cruell, becauſe by theſe her goades ſhee maketh her Louers valiant, hardy, and vigilant, pitifull, patient, bolde, and con­ſtant againſt the inconſtant violence of fortune, whereas without theſe paſ­ſions, theſe vertues would die and lan­guiſh. Or Perhaps, becauſe as an arrowe being but parted from the Bowe, doth neither hurt, nor offend, vntill it hit the marke whereat it was ſhott, and then it woundeth and teares. So like­wiſe Loue in the beginning manifeſt­eth not her paſſions; vntill it bee ſet­led in the heart, and then it worketh ſtrange, and wonderful effects Or Per­haps becauſe by carying armes of­fenſiue wee ſhould knowe that ſhe is alwaies prepared to offend, whomeſo­euer ſhall goe aboute to wrong her. For as euery creature is naturally ar­med with ſome thing to defend it ſelfe againſt outward violence; So it was fit that Loue ſhould not be altogither vn­armed.

Ʋ Ʋhy Blind? Probleme. 51.
[Page]
PErhaps becauſe it makes Louers blinde, not knowing many times what loſſes, and dangers, and miſchiefes they are thereby falling into. For ſuch is the force of Loue, (and it is ſtrange) that for the thing beloued they neg­lect their owne good, feare not to ex­poſe their bodies to the edge of the ſword, deny vnto themſelues, what­ſoeuer is profitable to themſelues, ſleepe to their eyes, quietneſſe to their mindes, reſt to their members, eaſe to  [...]heir bodies, yea and more then all this, they glorie in thoſe inglorious attempts,  [...]hoſe labors, and ſweatings, and watch­  [...]ngs, and freeſings, yea and wounds  [...]oo; which for their Loues they haue  [...]ndergone, and indured. Or Perhaps,  [...]ecauſe it ſeldome falleth out, that he  [...]hat is a ſeruant vnto Loue, doth knowe  [...]he imperfectiōs of his loued obiect, but  [...]ther couers them, & accōptes them  [...]ertues. For this is the property of [Page] Louers highly to eſteeme of whatſoe­uer belonges to that they Loue, inſo­much that they cannot endure that a­ny man ſhould oppugne their iudge­ments herein, and from hence proceede many times thoſe their reſolute chal­lenges, and valorous defences. Or Per­haps, becauſe Loue for the moſt parte reſpecteth not perſons, diſcerneth not the worth, and merit of her Louers, but as it is beſt pleaſing to her ſelfe, (not reſpecting gentility, or nobility, or principalities, or Beauty,) taketh de­light to ſollace her ſelfe amongeſt the baſeſte ſorte of people, and doth many times place them in the higheſt ſeates: and therefore wee may reade, and in our owne times haue obſerued, that great, and mighty perſonages haue lo­ued women of baſe eſtate, and condi­cion, and contrariwiſe, ſome of loweſt degree, to haue dared to make Loue to the greateſt and mightieſt Princes of the world. Or Perhaps, to the end wee ſhould knowe, and vnderſtand, that earthly Loue being blinde is rather an imperfection, then a perfection, if by the light of vertue it be not enlighted. And therefore it may bee that our anceſtours did not vainely in payn­ting [Page] Loue blinde, if they ment thereby wanton, and vicious Loue: becauſe that is properly ſaide to be blinde, which followeth blinde Senſe, which carieth a man to blinde deſires, blinde ſinnes, and the palpable darkneſſe of blacke infamy.

VVhy ruddy, or high coloured? Probleme. 52.
PErhaps becauſe a liuely coulour be­ing accompanied with an outward comely grace, doth with greater force ſtirre vp, and awaken Loue. For, for no other cauſe would nature that in euery thing there ſhould be accidental ſignes, whereby the agents ſhould be mooued to worke thoſe effects which might be beſt pleaſing vnto her: And therefore, when wee ſee a Beautifull face, of a vermilion, and ſanguine complection, adorned with a comely grace in the cariage therof, we preſently con­clude that Beauty worthy of all Loue. Or Perhaps, becauſe Loue alwaies affecteth  [...]ife, which the Sanguine red beſt ex­preſſeth, [Page] as contrarily Palenes death: for it is manifeſt, that Loue was orda [...]ned for generation, wherein life conſiſteth, yea the life of thoſe that giue life vnto otheres, I meane the begetters, the race, or ofſpring of mans bodie, being no­thing elſe then a certaine patterne of the life of their fathers, who for Loue, euen out of the bones, and bloud, and fleſh, and all other their outward, and inward powers, beget the bones, and the bloud and the fleſh, and the powers of their children. And therefore no maruell if Loue be deſcribed to be a ruddie and cheerfull tutor, and preſeruer of life. Or Perhaps becauſe he that foloweth Loue, maketh alwayes ſhew of a Cheerfull heart, if he be not aſſayled by ſome in­ward paſſion, and therefore we com­monly ſee Loue [...]s (I meane ſuch as proſ­per, and ſpeede in their Loues) full of ſpirit, pleaſant of countenaunce, quick in their eyes, eloquent of tongue, and in their whole carriage full of ioye and comfort.

VVhy ſometimes languiſhing? Probleme. 53.
[Page]
PErhaps by reaſon of the languiſh­ing faintnes of thoſe that Loue, who alwayes following with an ouer ear­neſt deſire that which they Loue (in ſo much as euery day of abſence ſee­meth an age) doe many times in their ſolitarie chambers, caſt downe their  [...]weried members vpon their lothed beds, filling the ayre, with a thouſand  [...]nterrupted ſighes, which may the leſſe ſeeme ſtrange, bec [...]uſe there is no arti­ficer that dayly, and hourely buſieth his head, and bendeth all his endeuors to  [...]he perfecting of ſome ſpeciall worke, which wholy dependeth vpon the ſkill of his hand, that is not enforced, either  [...]y the continuance of labour, or his  [...]any watchings, or ſome other incon­  [...]enient accidents, not only to reſt his  [...]oyled bodie, but to ſend out many a  [...]lent ſighe, and inuiſible teare. Or Per­  [...]aps, that we may thereby vnderſtand,  [...]hat a Louer is alwayes accompanied with a thouſand other paſſions: Som­times [Page] troubled with feares, and doubts of little Loue, or affection in his Louer, towards him, ſometimes quelled in his hopes, by thoſe many difficulties that withſtande his quiet poſſeſſion of that he loueth, ſomtimes diſturbed by the ri­ualitie of others, ſometimes afflicted with the pangs of the heart, and feare of thoſe manifolde miſchaunces, that may befall the perſon beloued: So that the many paſſions, that multiply in the heart of a Louer doe bring with them an extenuacion, and impayring of the complexion, a palenes in the face, a weariſomnes in the members, & ſome­times a ſtrange kinde of alteration in the indiuiduall Eſſence, frō whence do a riſe thoſe furies of Loue, and potent frenſies, and inſenſible aſtoniſhments, which happen many times to thoſe that Loue, either becauſe they make not reaſon the forerunner of their ſence or becauſe before they loued, they loued not temperancy, or becauſe they direct not their Loues by the rule of wiſdome, and diſcretion, which onely teacheth the only meanes to the attay­ning of all other vertues.

Ʋ Ʋhy doe Louers delight in flowres? Probleme. 54.
[Page]
PEerhaps, becauſe in them they ſee the colours of the things beloued. For their is not any thing that wants his like, or that hath not ſomething that carieth ſome reſemblance in na­ture vnto it ſelfe, and therefore in thoſe flowers they contemplate thoſe liuely colours which they ſee to ſhine both in the fleſh, and habit of their beſt be­loued. Or Perhaps becauſe the colours, & names of flowers are apt to diſplay thoſe paſſiōs that they feele who are ſubiect to this paſſiō of  [...]oue: for euery colour hath his proper ſignification. As white ſignifieth innocencie, Blacke vnchang­able grauitie, Purple a heauenly minde, Red, boldnes of Spirit, Carnation life, yellowe Empire, or  [...]elowſie; Greene hope, Aſh colour multitude of vertues, Sea water greene the riches of fortune, Blew magnanimitie, Lion Tawny ſtrength, and the like: which may alſo be verie well ſaide of flowers, As the [Page] lilly ſignifieth chaſtity: the roſe virgi­nall integrity, the violet a languiſhing life, the Hiacinth vertue. Furſe genero­ſity, the white daffadill piety, Geſmme ſmall comfort: and ſo of the reſt. And therefore not vnfitly to diſcouer their paſſions doe Louers delight in flowers. Or Perhaps becauſe in that diuerſity of flowers, and colours they ſeeme to con­template the large field of the vertues of their beloued. Or Perhaps, becauſe Loue like a wanton, taketh delight in delicate things, and to rolle, and en­wrappe it ſelfe in ſweete odours, taking from thence ſome comforte in her paſſions. And this is the reaſon why we many times ſee Loue painted in a pleaſant fielde, ſitting vpon a multitude of flowers mery, and iocund, crowned with garlands, lying vpon a bedde co­uered with a thouſand roſes and vio­le [...]ts, faſt by a fountaines ſide, compaſ­ſed with many rich verdures & Beau­tifull plants.

VVhy doe not Louers in the preſence of thoſe they Loue knowe how to frame their ſpeech? Probleme. 55.
[Page]
PErhaps, becauſe the Senſes of a Lo­uer being too much ſetled by an ouer earneſt intention in the contempla­tion of the Beauty of his beſt beloued, he doth as it were altogither forgette himſelfe, and being lulde a ſleepe in his beloued obiect, the ouer vehement in­tention of the minde taketh away the outward vſe of the tongue: which is not vnlikely, becauſe euery man by experience findeth, that whileſt hee at­tentiuely heareth any ſweete or plea­ſant ſounde, hee hath little vſe of any other of his ſenſes, all the powers be­ing hindered from their due operati­on, by the concurſe of the vitall ſpi­rits to that onely power, which ſo at­tentiuely worketh, & therfore no mar­uel if men ſtand mute in the preſence of their Loues, when they ſhould ſpeake. [Page] Or Perhaps, a Louer fearing that he ſhall not ſpeake ſo as may pleaſe, and con­tent the eares of his miſtris, chuſeth ra­ther to be mute, and ſilent, then to vtter his conceit imperfectly, And if he dare proceede ſo farre as to open his mouth, for as much as he ſtill feareth that he cannot ſp [...]ake as he ſhould, he vttereth his minde ſtammeringly, and intercep­tedly. Or Perhaps, becauſe from the I­mage of that vertue and worth which they know to be in the thing they Loue, they frame in them ſelues a conceipt thereof as of a thing diuine, and from hence they gather great matter of feare and it commonly falleth out with them as with thoſe that are to ſpeake before great Princes, who being accompanied with the ſelfe ſame imagination, trem­ble, and growe pale when they ſpeake, and vtter their conceipts many times both brokenly, and vnaduiſedly.

Ʋ Ʋhy do Louers bluſh in the preſence of their miſtreſſes? Probleme. 56.
[Page]
PErhaps becauſe the heart dilating it ſelfe in things pleaſant, ſendeth forth great aboundance of the ſpirits  [...]o the ſuperficiall parte of the face, which by that outward rednes are made aparent, and the Louer filled with  [...] kinde of ioy by the ſence of his beſt beloued, ſuch being the propertie of all men, that enioying the preſence of  [...]hat good which they ſo much deſire,  [...]hey become merry, and iocunde, and by reaſon of that great ioy they feele, they appeare freſh, & fragrant, as con­  [...]rariwiſe, pale, and wan in the preſence of that they hate. Or Perhaps, becauſe Louers do many times bluſhe of mo­deſtie (a thing proper vnto that age as being carefull, and ielous of each others honour, for Loue is proper vnto yong men, who are naturally gouerned by the bridle of ſhame, and baſhfull­nes, eſpecially in the preſence of thoſe whoſe good opinion of them [Page] they eſpecially deſire: and therefore they are very carefull not to doe any thing in their ſight that is not fitte, and conuenient. Or Perhaps, becauſe by thoſe amorous glaunces they are more inflamed with the Loue of each other, and ſo laying open their inward fire to one an other, they are neuer ſatiſfied with the lookes of one an other.

VVhy doe Louers take pleaſure in the teares of their beloued? Probleme. 57.
PErhaps becauſe Louers are then merieſt, when they are aſſured of the Loue of their beloued: and better aſſurance thereof they cannot haue, then when they ſee them for their Loue to languiſh, ſigh, and ſhed teares: For notwithſtanding teares, in their owne natures, cannot be without ſome bitterneſſe, yet foraſmuch as they ariſe from a pleaſing cauſe, though the roote be ſower, the fruit is ſweete. For there is no greater felicity in the whole Empire of Loue, then the certaine aſ­ſurance of the true heart of his beſt [Page]  [...]eloued, which contenteth ſo much  [...]e more, by howe much the greater  [...]e ſignes thereof are, that doe yeelde  [...]ch ſtrange effects. Or perhaps, becauſe  [...]y ſuch ſignes they diſcry, that it wil­  [...]e no difficult matter for them to bee  [...]oſſeſſed of their Loues, & from thence  [...]ey conceaue ioye, and reſt conten­  [...]d. Or Perhaps they take comfort, in  [...]at by teares they knowe that it  [...]eth in their power to make their  [...]eloued happy in the ſeruice of Loue,  [...]d therefore knowing the meanes  [...]hereby they may ſhorten their mour­  [...]ng, and wipe awaye their teares,  [...]ey are not grieued with the ſight of  [...]em, as otherwiſe they would bee,  [...]t rather conceaue an inward ioye,  [...]d comfort in them.

VVhy doe Louers, whither ſoeuer they goe, carry with them their amorous paſſions? Probleme. 58.
[Page]
PErhaps becauſe to whatſoeuer parte they turne their faces, and whereſo­euer they beſtowe themſelues, they do alwayes carry with them imprinted in their mindes, the Image of the thing beloued, and conſequently thoſe paſ­ſions that ariſe from it. For he that ca­rieth with him the cauſe, proueth like­wiſe the effect, as he that carieth fire in his boſome muſt needes feele the heate thereof: And therefore Louers hauing alwayes with them in their mindes the Idea of that they Loue, which they ne­uer ceaſe to contemplate, they muſt ne­ceſſarily by contempl [...]tion fall into thoſe paſſions, which the preſent ob­iect bringeth with it: yea farre more violently do they feele the force of thē, becauſe imagination by abſence wor­keth more violently, by the power whereof, the geſture, and grace, and Beauty, and lineaments, and all the [Page] parts of the party beloued are made preſent. Or Perhaps, becauſe they fin­ding themſelues as it were hanted with a continuall deſire of ſeeing, and contemplating that which they Loue,  [...]nd ſo long as they finde themſelues  [...]bſent from it, liuing an vnquiet, nay  [...] dying life, they multiply their paſ­  [...]ions with the dayes, nay howers of  [...]heir abſence, and as time encreaſeth,  [...]o doe paſſions. Or Perhaps becauſe  [...]othing can content a Louer in his  [...]iolent abſence, not ſweete muſicke,  [...]ot Beautifull gardens, not Louely  [...]ompany, not eloquent tongues, not  [...]uill intertaynment, but euery ſweete  [...] turned into ſower and nothing can  [...]ontent but the wiſhed obiect, which  [...]eing farre diſtant from their infla­  [...]ed deſires, doth engender that griefe  [...] the heart, which can hardly bee ex­  [...]eſſed by themſelues that proue it,  [...]uch leſſe by thoſe that are not ac­  [...]ainted with the like miſeries.

Ʋ Ʋhy doe Louers ſo much delight in in the neatneſſe of their appa­rell, and bodies? Probleme. 59.
[Page]
PErhaps becauſe there is nothing more naturall vnto young men, then to deſire alwayes to ſeeme beau­tifull, and therefore if nature haue not made them ſuch, they endeuour by a [...] to ſeeme that they are not. And from this cauſe proceedeth their exquiſitenes their art, their diligence, their care  [...] their apparell, their gate, their ſpeech, and in euery thing elſe, their endea­uour to ſeeme nimble of Body, ſtrong in forces, ſubtile in wit, wiſe in ſpeech, wary in dangers, honorable in condi­tions. Or Perhaps, becauſe ſuch Ele­gancy, and Neateneſſe purchaſe grace, and fauour from their beloued, and therefore they vſe theſe meanes as a pleaſant baite to poſſeſſe them of that which they ſo earneſtly deſire. Or Per­haps, becauſe to make manifeſt the pu­rity of their mindes, they deſire to trim and poliſhe their bodies, and to wi [...] [Page]  [...]n opinion in the world of great plen­  [...]y of the goods of fortune, they adorne  [...]heir bodies with ſumptuous attire, e­  [...]er endeuoring with themſelues to ſet­  [...]le a beleefe in the minds of their be­  [...]oued, that they want not much of the  [...]ull fruition of all humane felicity, which conſiſteth of the goods of the minde, of the body, and of fortune. And therfore it contenteth them much  [...]o heare that any hath related vnto their  [...]oues the vertue of their minds, know­  [...]ng thereby that hee layeth open the  [...]rincipall part of the felicity, and orna­  [...]ent of man. As for the goods of the  [...]ody, and of fortune, they vndertake  [...]hat taſke themſelues: the goodes of  [...]he body they make knowne by pre­  [...]nting to the eye of their miſtres, the  [...]earneſſe of their complections, the  [...]ood proportion of their members,  [...]eir comely cariage, their readineſſe  [...] the performance of honorable ex­  [...]oyts: the goodneſſe of fortune, by  [...]eir rich apparell, their Rings, their  [...]iamonds, their Rubies, their Chaines,  [...]eir golde, their Iewells, their horſes,  [...]eir ſeruants, their multitude of friends,  [...]eir liberality, and bounty, and their [Page] honorable progenitors. And all this they doe to giue their beſt beloued to vnderſtand, that if by the lawefull band of mariage ſhe wilbe his, ſhe ſhall par­ticipate of that felicity, which all men by all their beſt endeauors ſtriue and ſtudy to attaine. Or Perhaps to the end that thereby they may drawe the eyes of their Loues to beholde, and contemplate both the richneſſe of their attire, the variety of their faſhions, and their comely cariage both in their gate and other geſtures of the body. For it pleaſeth a Louer, to ſee that which he loueth, loue to ſee him.

Ʋ Ʋhy doe louers ſo much eſ­teeme the giftes of their beloued? Probleme. 60.
PErhaps becauſe they ſee, I knowe not what kinde of grace to ſhine, and ſhewe it ſelfe in that gift which cometh from that they beſt Loue, the which they eſteeme ſo much the more, by howe much it ſeemeth to preſent, the excellent, and honorable [Page] qualities of the giuer. Or Perhaps, be­cauſe thoſe gifts are as rich pledges of that grace, and fauour, whereby they may eaſely obtaine to the poſ­ſeſſion of that they Loue: And there­fore, as they that haue any thing in their cuſtody, either in value, or Beau­ty extraordinary, with an extraordina­rie heede, and care looke vnto it, ſo they prizing theſe giftes aboue al their earthly riches, doe likewiſe aboue all take care to keepe them. Or Perhaps that they might thereby ſhewe and giue teſtimony, that if they haue that thing in ſo high eſteeme that commeth from their beloued, in howe much more the perſon that ſent it, who doth as farre exceede the gift in value, as the ſubſtance the ſhadow, and a per­fect, an appearing good.

VVhy doe Louers ſo often vſe the ſimi­litudes of things moſt excellent, to diſplay the Beauty of her they Loue? [Page] Probleme. 61.
PErhaps becauſe they haue a ſingu­lar conceite of their beloued, inſo­much that being vnable in the leaſt degree that may be, to expreſſe it, they are inforced to make vſe of the ſimi­tude of things moſt high and excellent: Somtimes comparing her to the light, ſometimes to ſtarres, ſometimes to the Sunne, ſometimes to the morning, ſomtimes to the ſnowe, milke, the lilly, the roſe, ſomtimes to the mirtle, the marble, the alablaſter. Somtimes to gold, rubies, diamonds, ſomtimes to the heauens, the ſpring, paradiſe and what­ſoeuer is in any degree excellent. Or Perhaps becauſe they thinke their be­loued to bee the receptacle or ſtore­houſe of all the beautifull things of the world, in whome all perfections are vnited, and gathered togither, and therefore they thinke themſelues ſuf­ficiently warranted to vſe the white­neſſe of the Swanne, to expreſſe her hew, the vnſpotted purity of the ſnowe, the criſtall, the diamond, to ſhew her purity: the light, the ſtarres, the ſunne, to ſignifie howe cleare her [Page] eyes are, how bright her countenance, and a thouſand other things of higheſt excellency, to make knowne the Beau­ty of thoſe partes, with the Loue wher­of their hearts are ſo enflamed. Or Perhaps, to the end that all the world may know in how high eſteeme they hold their Loues, when they extol them aboue things moſt excellent, and of humane creatures doe their beſt endeuors to make them diuine.

VVhy are Louers many times troubled with iealoſie, & griefe of the heart? Probleme. 62.
PErhaps becauſe both the one, and the other doe moſt feare to looſe that which they moſt deſire to keepe, and hath coſt moſt labour the get­ting, and therefore their feare doth ma­ny times breed an inward diſtempera­ture at the hart, though they outwardly [Page] diſſemble it. For this is the cuſtome of Louers, that though their hearts be violently aſſaulted with greefes, and falſe ſuſpitions, in ſo much as they can neuer reſt in quiet, yet neuerthe­leſſe they make ſhew outwardly of a happy life, and a careleſſe neglect of their beſt beloued, though in deſpight of themſelues, and their beſt endeuors, they cannot long diſſemble it. Or Per­haps, they did little dreame to haue found that in their Loue which by deare experience and many wrongs they finde true: and therefore their hearts be­ing ouerladen with abundance of griefe, they vent the anguiſh thereof ſometimes with diſdainefull ſpeeches, ſomtimes with paſſionate glaunſes, with abſence, with threatnings, and fayning the Loue of another. But this warre endureth not long, but procu­reth rather peace, and greater content in the field of Loue.

VVhy do louers many times dreame of horrible things? Probleme. 63.
[Page]
PErhaps becauſe it is the property of Louers, by reaſon of thoſe continu­all paſſions they are ſubiect vnto, to be melancholicke, and they that are go­uerned by that humour, are accuſto­med to dreame of horrible and feare­full things. Which doth the more com­monly fall out, becauſe they are vſually ſubiect vnto feares: and foraſmuch as this affection of all others doth moſt diſturbe, and afflict the ſpirits, from this diſturbance, and perturbation, theſe monſtrous, and horrible dreames do a­riſe. Or Perhaps becauſe Louers with­drawe their mindes, and their ſenſes from al things whatſoeuer, except from that they loue aboue all, ſo that though they ſee others, they ſee imperfectly, and though they heare, they heare im­perfectly, and therefore thoſe ſhapes, and nightly viſions make an imperfect preſentation to the inward diſcerning [Page] powers, & breed ſuch inquietnes in the minde, that many times by reaſon of the greatneſſe of the paſſion that they ſuffer in their ſleepe, they bewray a ſtrange kinde of horrour and aſtoniſh­ment in their countenances.

Ʋ Ʋhy doe Louers delight in mor­ning muſicke? Probleme. 64.
PErhaps becauſe they deſire not on­ly to honout their miſtreſſes in the day time with Cappings, and congees, and courteſies, but alſo with muſicall inſtruments, and pleaſant voyces. Or Perhaps becauſe muſicke being fit to manifeſt affections, either of Ioye, or of ſorrowe, they make vſe thereof, to diſplaye their inward griefes or delights, and therefore they commonly make choyſe of ſuch mu­ſicke as doth beſt fitt the time, and their owne affections. Or Perhaps, to the end that by meanes of that delight, which is in muſicke, either vocall, or [Page] inſtrumentall, and that willingneſſe they expreſſe thereby to pleaſe, and content, they may ſtir vp the affections of thoſe they Loue, to requite them a­gaine with reciprocall affection, which many times doth happely ſucceede. For a mans owne vertue, and a diligent care to be ouer indulgent in honoring thoſe that are mighty, are the beſt meanes to, purchaſe to themſelues grace and fauour. Or Perhaps, to the ende they may imprinte the ſelfe ſame affections, in the hearts of thoſe they Loue, that themſelues feele, and ſuffer. Or Perhaps becauſe there is not a thing that doth better expreſſe an angelicall minde, then an angelicall voyce, which hauing ſomthing in it, though I knowe not what, that is diuine, they deſire, by the worth thereof, to expreſſe their owne worthineſſe. For euery action of a Louer ſhould bee ſuch, as by the vertue, and valour thereof, may ſtirre affection.

VVhy do Louers deſire to be thought Ʋaliant? Probleme. 65.
[Page]
PErhaps, becauſe Loue miniſtreth ſtrēgth & heart, And for as much as they faine Loue armed, to expreſſe the power thereof, they that are Loues fol­lowers, muſt be armed as loue is, & yeld the like effects. Or Perhaps, becauſe Lo­uers, fearing to loſe that they ſo much deſire & ſo highly eſteeme of, do little accompt of their owne liues, without the fruition of their deſire, for there is nothing more odious, then baſenes of minde, and little zeale of honour, and not to follow an iniuſt,  [...]niurye, with a iuſt reuenge, is puſillanimitie, & brings with it nothing but ſhame, and diſ­honor. Or Perhaps, becauſe they feare, that their fearefull hearts being deſcri­ed, they ſhould neuer afterwardes be able to make way (by reaſon of their many riuales) to the quiet poſſeſſion of that they Loue, for fortune alwaies fauo­reth thoſe that are valiant, and reſolute.

VVhy do Louers defend their beloued euen in a wrong and vniuſt cauſe? Probleme. 66.
[Page]
PErhaps becauſe that thing which they doe once loue with an earneſt intent and affection, they thinke them ſelues, in duty, and in requitall of that pleaſure they haue enioyed by their Loues, bounde to defend them from diſhonour, & infamie. For if it become any man to be thankfull, and mindfull of any kindenes, or curteſie recei­ued, doubtles it becommeth none more then a Louer. Or Perhaps becauſe from the firſt day that they firſt faſtened their affection vpon that obiect, they priſe it aboue their owne proper Eſſence, or being: and therefore howe iuſtly ſoeuer an iniurie or violence may be offered vnto it, they thinke it no iniuſtice in themſelues to defend it. Or Perhaps be­cauſe a rigorous cenſure of that wee Loue, is neuer commendable, and a [Page] man doth ſildome offend by too much Clemencie, and Loue eſpecially it leaſt becommeth to be a ſeuere iudge, that hath alwayes beene by nature a compaſſionate father. Or perhaps, be­cauſe by winking at the wrongs that are offred their Loues, they make them­ſelues vnworthy of their grace, and fa­uour. Or perhaps, becauſe by not de­fending their Loues, they confeſſe the wrong to be no wrong, and the iniu­rie to be iuſt, and ſo drawe a kinde of diſhonour vpon themſelues, by lo­uing that which deſeruedly is diſho­noured.

Ʋ Ʋhy doe Louers take ſo much delight in the contemplation of the eye? Probleme. 67.
PErhaps, becauſe the eyes are many times by reaſon of their Beauty the true cauſe of Loue, and therefore they take delight to contemplate that noble [Page] part, which by the Beauty thereof, hath enchained them in the fetters of Loue: for if euery well featured part of the body be apt enough to ſtirre vp Loue in the hearts of men, much more the eye, wherein we firſt of all contemplate the grace and dignitie of the minde. Or perhaps, becauſe among all the other partes of the body, the eye is moſt wonderfull, and therefore doth firſt drawe the eyes of others to beholde it. For this is the property of thoſe which contemplate, that whileſt they beholde the curious workmanſhip of a thing that hath any thing in it wor­thy admiration, to caſt theyr eyes firſt vpon that, that hath moſt maie­ſtie, and meanes of allurement, to drawe the eye vnto it. Or perhaps be­cauſe the eye is as a Looking-glaſſe, wherein all humaine affections are diſcerned, ſo that looking vpon them, as vpon a cleare Fountaine, they behold the minde of their beſt be­loued, and ſo haue a geſſe at their pre­ſent inclination, and affection, whe­ther they be inclining to clemencie, or ſeueritie, pitty, or cruelty, myrthe, [Page] or melancholy, Loue, or hatred, and ac­cording to that diſpoſition they finde in them, they take counſell, and aduiſe, in thoſe things that appertaine vnto them. Or Perhaps, becauſe there is no other ſenſe, that taketh that delight in his like ſenſe, that this doth, inſomuch that the eies of two Louers being faſt­ned vpon each other, by their amorous glances, and ſilent noddes, they enioy not only the fruition of each others eies but vnderſtand the verie inward thoughts of each others heart.

VVhy is the anger of a louer ſoone alayed? Probleme. 68.
PErhaps becauſe wrongs offered by Louers, & friends are more vnkindly taken, and ſtirre vp the paſſions, for the time with greater force, but preſently the furie of them being ouer-blowne, they growe calme, and quiet. For what ſoeuer thing, either in nature, or arte is engendred, or framed, with greater [Page] force, and leſſe time then is fitte, as monſtrous birthes, they vaniſh and cannot long endure. Or perhaps, becauſe the fire of Loue cannot long endure the waters of paſſion. Or Per­haps, becauſe the meanes of recon­cilement is eaſie betwixt them, both parties being willing to aske pardon, willing to forgiue: for euery amorous breache hath a thouſand ſilent defen­ces, and as many kinde acknowledge­ments of the fault. Or Perhaps, becauſe there is a kinde of magnanimity in par­doning wrongs, and therefore to the end they may be ſo accounted, they ea­ſily and ſpeedily forgiue. Or Perhaps, becauſe the lawe of Loue doth not ad­mit crueltie, for it is neuer ſeene that two truely vnited hearts ſhould  [...]ong continue at iarre, for light occa­ſions (for great will not be offered) but as ſuch ho [...] ſhould brawles doe eaſily ariſe, ſo they are as eaſily pacified. Or  [...]erhaps, becauſe to thoſe that are moſt deare vnto vs, the leaſt repentance beg­geth pardon for the greateſt offences, which doth manifeſtly appeare in the Loue of Fathers.

Ʋ Ʋhy cannot Louers hide their paſſions? Probleme. 69.
[Page]
PErhaps, becauſe amorous cares ouercharging and oppreſſing the heart, are hardly endured, and there­fore they doe endeuour, hauing found a friend fit for that purpoſe, by com­municating their griefes vnto him, to eaſe themſelues of that burthen. Or Perhaps, becauſe amorous paſſions doe pricke and wound the hearts of Lo­uers, and therefore prouoked by the ſharpneſſe of ſuch a ſpurre, they can­not but manifeſt their griefes vnto thoſe, who though they cannot eaſe, may yet pitty them: for it is ſome comfort to him that is aſſailed with griefe, to vent it at the mouth by the helpe of his tongue. Or Perhaps, be­cauſe in relating them to others they feele their afflicted hearts to be com­forted, for euery paſſion communica­ted is leſſned. Or Perhaps, becauſe by laying open their paſſions, they make [Page] knowne their owne faith, and the diſ­loyaltie and falſhood of their beloued. Or Perhaps, becauſe the leaſt wrongs that proceed from that, that hath leaſt cauſe to offer them, are accounted greater, then the greateſt, and con­found the minde of a Louer, with ſuch a kinde of aſtoniſhment, as nothing but vtterance, can either eaſe, or take away.

VVhy cannot Louers conceale the fauours of their best beloued? Probleme. 70.
PErhaps becauſe the benefits of thoſe we Loue make a deepe impreſſion in the memory, and ſo being often cal­  [...]ed to remembrance, they thinke they ſhould wrong both their Loues and  [...]heir owne memories not to vtter them. Or Perhaps, becauſe Louers de­ſire in euery thing to ſhew themſelues  [...]hankfull, eſpecially towards thoſe whom they Loue, by diſplaying whoſe bountifull fauours they ſeeme both to  [...]equite what is paſt, and to craue more. [Page] Or Perhaps becauſe Louers do highly eſteeme of thoſe things which they re­ceiue from thoſe they loue, and there­fore thinking it not fit that things of worth ſhould alwayes lye hidden, they reueale them: For by the law of nature wee are taught to commend good turnes receiued, eſpecially when they are ſuch as carry a proportion to the worth, and excellencie of the giuer.

VVhy do louers put their fauours they receiue from their Miſtreſſes in the moſt noble parts of the body? Probleme. 71.
PErhaps thereby to ſignifie, that thoſe things they receiue from them, they preferre aboue all other, and therefore they commonly make choiſe either of the head, as the high­eſt, or of the heart, as the deareſt parte of the body. Or Perhaps, becauſe the heart ſignifieth life, and the head vnderſtanding, and both perfection, [Page] and therefore in thoſe places, they place their fauours that are moſt per­fect, and moſt deare vnto them, to giue them to vnderſtand how dearely they Loue, and how honourable a conceit they haue of them. Or Perhaps, to the end the giuers ſhould vnderſtand, that they haue the full poſſeſſion both of the beſt parts that are in them, and their whole body.


OF HATRED.
Ʋ Ʋhy is hatred ordayned by Nature? Probleme. 72.
PErhaps, becauſe prouident nature being willing to remoue all thoſe contrarieties, that might eyther  [...]lter, or offend her workes, ſhe thought  [...]t not amiſſe to giue vnto all creatures,  [...]uen from their firſt natiuity and be­  [...]ng, ſuch an affection as might be fitteſt or ſuch a ſeruice And therefore we ſee  [...]hat the Lambe doth naturally hate the [Page] Wolfe, the Wolfe the Dogge, the Crab, the Serpent, the Weazell the Toade, the Lion the Cocke, man the Crocodile, yea a man borne vnder Iupiter a Satur­nist, a valiant man a coward, a tempe­rate man a laſciuious, a religious an ir­religious, a faithfull a diſloyal, & an ho­nourable man a baſe and diſhonoura­ble▪ neither is this naturall hatred ſeene onely in things animate, reaſonable or ſenſible, men, or beaſts, but alſo in thoſe things that are farre from ſenſe or vn­derſtanding, as in hearbes, and plants, and mettals, and compounds, which by a hidden hatred, and contrarietie in na­ture cannot brooke and indure one an­other. Or Perhaps, becauſe that though Nature flie her extreames, as being ve­rie dangerous to her workemanſhip, neuertheleſſe ſhe admitteth contraries for the benefit of the whole. Which doth plainly appeare in heate, and cold, fire, and water, in corruptible things, and incorruptible, mortall and immor­tall, earthly, and heauenly. Neither would the day ſhine ſo cleare, if the night were not darke, nor laughter be ſo acceptable, if it were not ſometimes mingled with teares. And therefore no maruell, if as we ſee a begetting Loue in [Page] the Ʋniuerſe, for the benefit of nature, ſo from the ſelfe ſame Nature, we haue a conſeruing hate, the better to attaine the wiſhed end.

VVhy doth Loue ſomtimes ingender Hate, being by nature contrary vnto it? Probleme. 73.
PErhaps becauſe euery cauſe that (eyther by reaſon of the matter, or qualitie, or place, or temperature, or concourſe of contrary cauſes, or by in­ordinate ſuggeſtion, or any other ob­  [...]tacle to the true generation of things)  [...]s altered and changed, bringeth forth  [...]n ſteed of lawfull birthes, monſters,  [...]nd prodigious compoſitions; and  [...]uen ſo Loue whileſt it contemplateth  [...]n the perſon beloued thoſe vertues, whereby it is enkindled with an hono­  [...]able deſire, to ſerue, and honour him,  [...] breedeth and bringeth forth Loue, a  [...]uite like to it ſelfe: but thoſe vices be­  [...]ng diſcouered that are oppoſite vnto  [...]ertue, to chaſtitie, temperancie, ſhame­  [...]ſtneſſe, and the holy lawes of Loue, [Page] euen from the obiect beloued, it is en­forſed to conceiue h [...]te, & bring forth a horrible monſter, farre different from the nobilitie, and generoſity of it owne nature. Or perhaps, becauſe time, the firſt changer and corrupter of euery thing, not alwayes permitting one and the ſame eſtate in humaine things, as another deſtroying nature, interrupteth, deuoureth, conſumeth, and changeth euery thing, and in alte­ring the complection, altereth the de­ſires too; and therefore it many times falleth out, that, that which a man lo­ueth being young, he hateth when he is old, and what he hated when he was young, he loueth when he is olde, and what he loathed being at libertie, he loued being a priſoner: the reaſon whereof is, becauſe that which he con­ceiued by the ſimple knowledge of the ſenſe to be good, reaſon increaſing with time, he knew, and vnderſtood to be wicked, and euill. Or perhaps, the affections may be a cauſe, that we of­tentimes change our iudgement of things, and therefore a father iudgeth otherwiſe of his ſonne, when in his fu­rie he conſidereth the qualitie of his offence, then when out of a quiet, and [Page] peaceable minde he frameth an opini­on thereof: which likewiſe appeareth plainly in thoſe that Loue, who accor­ding to thoſe affections that are predo­minant in them, do either Loue, or hate.

VVhy is the hatred of men againſt things generall, and vniuerſall, their an­ger againſt things more particular? Probleme. 74.
PErhaps becauſe as Loue (which is contrary to Hate) ſpreadeth his wings to all helpfull things what­  [...]oeuer: So Hatred to all hurtfull. Or Perhaps, becauſe the cauſe of Hate which is vice, and common to many, more vniuerſall, then the cauſe of  [...]oue, which is vertue, and Beauty, and  [...]und in fewe. Or Perhaps, becauſe  [...]e hatred of a nature in generall,  [...]akes no exception of any particular  [...]f that nature, but vnder the vni­  [...]rſall all particulars are conteyned.  [...]or that Hatred which a ſheepe beareth  [...]gainſt a woolfe, excepteth no particu­lar [Page] woolfe, but extendeth it ſelfe to all wolfes, as being all enimies to his na­ture, and ſo likewiſe a vertuous man, in that Hatred that he beareth againſt vice and vitious men, excepteth no man as he is vicious, but as ſo qualified hates them all, but anger being a ſuddayne diſdaine ariſing from a ſuddaine, and preſent Iniurie offered, and that by ſome particular perſon, extendeth it ſelfe no farther then that particular, which by that particular act hath of­fended. Or Perhaps, becauſe Anger ariſeth from an offence committed by ſome particular perſon, either againſ [...] our ſelues, or thoſe things tha [...] appertaine vnto vs, but Hatred ariſeth from a wrong offered neither to ou [...] ſelues, nor what belongs vnto vs, bu [...] hath a cauſe more vniuerſall, an [...] though perhaps we hate any particula [...] man for his vice, yet wee ſeeke  [...] reuenge againſt him, which ange [...] doth.

VVhy is Hatred conceiued euerlaſting. But anger ſoone allayed? Probleme. 75.
[Page]
PErhaps becauſe Hatred ariſeth from a ſetled, and appeaſed reaſon, and a certaine aſſured knowledge of vice, but Anger from an offence, that ariſeth from ſuddaine affection, and blind knowledge. So that there being in the firſt right iudgement, and in the ſecond blind paſſion, it is no maruell if the one continue, and the other by a true ac­knowledgement of the offence be eaſi­  [...]y alayed. Or Perhaps, becauſe that  [...]oraſmuch as Hatred looketh only to  [...]he vniuerſal benefit, and good, the care whereof ſhould neuer haue end, it is  [...]kewiſe neceſſary, that Hatred which  [...]eeldeth that care, ſhould likewiſe be  [...]ndleſſe: but Anger tending onely to  [...]e ruine of one particular by a parti­  [...]lar affection, the party being pacified,  [...]ere is no reaſon why Anger ſhould  [...]ntinue.

VVhy doe men ſildome hate either their countrie or their parents? Probleme. 76.
[Page]
PErhaps, becauſe the benefits they receiue both from Countrie and Parents, are great and excellent. Our Country giueth vs honour, ciuill edu­cation, and many honourable priui­ledges, defendeth vs in time of warre, and in time of peace feedeth and cheri­ſheth vs with a thouſand delights and delicacies, adorneth vs with excellent Artes and Sciences, watcheth ouer vs whileſt we ſleepe, being beaten downe by fortune, recomforteth vs, and laſtly ſweetneth the whole courſe of this our pilgrimage. Parents being prouoked by their particular Loue, which they beare towards their particular children, doe not onely giue them life and being, by that ſeminall vertue they receiue from them, but welcome them into the world, with ſuch ioy, and content, that ſo long as they liue, it ſweetneth all that bitterneſſe they haue endured for them, which doth plainly appeare by thoſe [Page] many labours and afflictions, that ma­ny miſerable mothers endure for their children, who beſides the bearing of them ſo many moneths in their owne wombes, with ſo much paine, ſo many bitter throngs, and that dangerous tra­uell they endure at their birches, in the whole time of their infancie and child­hood, they doe neuer abandon them, but with their milke they feede them, with their ſongs they ſtill them, with their armes they embrace them, with their eyes they gaze on them, and with tongue, and armes, and eyes, & all with  [...]ndefatigable toyle, and affliction, they neuer ceaſe day nor night, to defend, & comfort them Neither are the labours of the father in diſciplining them, when  [...]hey come to riper yeares, in nouriſh­  [...]ng them, in defending them, in proui­  [...]ing for them whatſoeuer is neceſſarie,  [...]ither for the enriching of their minds,  [...]r the maintenance of their liues, any way inferior to thoſe of the mother:  [...]o that the heape of thoſe manifold be­  [...]efits receiued from our Country and  [...]om our Parents being ſo high, and ſo  [...]finit great, it is no maruell if nature as  [...] louer of vertue, and an enimy to vice,  [...]oth not permit (if the wickedneſſe of [Page] their owne natures withſtand it not) that either Cittizens ſhould Hate their Country, or Children their progeni­tors: And therefore we ſee that the Loue of a mans owne country is of ſuch force, that men of baſe parentage, borne in places as baſe, and obſcure, ariſing by their valour and vertues, to honour, and dignity in their countrie, and common weale, do neuertheleſſe nothing diſdaine the memorie of their Countries, and parentage, but deſire to honour them with their often vi­ſitations, and preſence, their armes, their impreſes, and magnificent e­difices. Nay the verie beaſtes of the field that haue beene bredde in rockes, deſert places, and obſcure dennes, are content for them to leaue the plea­ſant fields, the ſweete medowes, the delightfull groues, and fertile territories of the world. Or Perhaps, becauſe thoſe things that are giuen vs of Na­ture, and are neare vnto vs, as our fa­thers that begotte vs, our mothers that bare vs, and our countrie that hath preſerued vs, we cannot Hate, not one­ly becauſe they are neare, and deare vnto vs, but becauſe they are miniſtred, and giuen vnto vs, euen before wee [Page] came into the world, by that firſt pro­uident Cauſe that prouideth all things neceſſary for them, and vs.

VVhy is the Hatred of great Princes, and noble men inexorable? Probleme. 77.
PErhaps becauſe the height of their minds being wonderfull, and yet they abaſing themſelues to vouchſafe  [...]he company, and familiarity of their vaſſalls, and ſubiects: when there a­  [...]iſeth from this familiarity a kinde of  [...]ontempt, and careleſſe reſpect of that honour that is due vnto them, as their Loue worketh this vnnaturall effect  [...]n thoſe they Loued, ſo it turnes their Loue into an vnnaturall Hatred, which makes their offence irremiſſible. Or Perhaps becauſe the mindes of great Princes for the moſt part, being en­  [...]ued with a knowledg of things more  [...]hen humane, and ſo better diſcer­  [...]ing the ill deſerts, and with a more  [...]earcing eye looking into the wicked  [...]onditions of any man, the Hatred [Page] they conceiue againſt ſuch qualities, and manners, is ſo much the greater, by howe much the better they are a­ble to iudge of ſuch inconueniences as follow ſuch conditions. And therefore no maruell ſince as yeares encreaſe, ſo iudgment, if their Hatred againſt that doe ſtill continewe, which they ſtill iudge worthy of hate. Or Perhaps be­cauſe in natures more noble, and ho­norable, and in minds more diuine, the affections making deeper impreſſions, are of greater force, and therefore great Lords, and princes hauing bodies more diſpoſed to affections, and to greater alterations in affection, it is no maruell if Hatred once ſeated at the heart, ſit too faſt to be eaſily remooued. Or Perhaps becauſe it becommeth not great Lords to be inconſtant, becauſ [...] inconſtancy argueth a kinde of leuity in minde, and manners, and therefore they iudging it a note of infamy, and diſhonor to bee ouer mutable in opinion touching thoſe they hate, they harden them­ſelues like a Diamond in their hard conceypts. Or Perhaps becauſe great Princes, being for the moſt part of hap­py memories, of all others they doe leaſt forget thoſe which in any reſpect [Page] croſſe their deſires, or oppoſe them­ſelues againſt their pleaſures, and de­lights. And therefore a certaine great Prince, being by nature verie liberall, and bountifull, was wont to ſay to a familiar friend of his, that it was more poſſible for a man to forget a thouſand iniuries, then one good turne. Infer­ring thereby that as it is impoſſible to forget one offence, without a lawfull defence, much more to forget a thou­ſand: ſo moſt impoſſible to forget a benefit receaued.

VVhy is the Hatred of wo­men without end or meaſure? Probleme. 78.
PErhaps becauſe as in their Loues they are accuſtomed to exceede, & Loue without rule, or meaſure, in ſo­much that they paſſe many times be­yond affection, euen to the frenſye of Loue, ſo in their Hatred, they are ouer violent, and no way able to bridle them­ſelues, and therefore as in their mad vnbridled loues, there can be nothing [Page] found that may moderate that paſſiō, in ſo much that they run headlong to the vtter ruine of their owne chaſtity, and honors: So in their headſtrong Hatred, there is no tongue, that can perſwade, or pacifie them, no force, that can ouer­rule them. Or Perhaps becauſe wo­men louing with a ſtrong, and earneſt affection, and therefore not fearing to communicate vnto thoſe they Loue, not onely their moſt ſecret cogitati­ons, but whatſoeuer they enioy of beſt eſteeme and higheſt priſe, and after­wards diſcouering either a falſe heart, or a minde vnthankfull, or whatſoe­uer elſe that may bee oppoſite to ver­tue, they preſently change their Loue into Hate, which continueth as long as their diſſimulation without honeſt excuſe. Or Perhaps becauſe women being alwayes carefull, and ſtudious to pleaſe the ſenſe, and altogether care­leſſe to ſatiſfie reaſon, they doe for the moſt part apply themſelues vnto the extreames leauing the meane where­in the ſeate of vertue is placed, where­by they being miſerably deceaued by a falſe appearing truth, too late bewayle their loſſes, and harde for­tunes, [Page] and ſeeke to eaſe themſelues by the continual Hatred and reuenge, that many times brings miſerie and miſ­fortune vpon themſelues, and their whole families.


OF DESIRE.
VVhy hath nature geuen to euery thing a Deſire? Probleme. 79.
PErhaps becauſe theſe inferior bo­dies, hauing neede of a thouſand helpes for their preſeruation, as of place, nutriment, reſt, delight, gene­ration, and other things healthfull, and helpefull to their benefit which being not alwayes preſent, and if pre­ſent, yet not befitting their natures, and though not befitting, yet willing to haue them preſent, and in their owne poſſeſſion, it was neceſſarie that theſe things ſhould bee followed, and [Page] foraſmuch as that could not be doone without a Loue, and a longing after them, wiſe and prouident nature would firſt giue Loue, and thereby deſire, whereby euery thing being ſpurred forward to his owne benefit and good, they might follow thoſe places that doe beſt befit their owne natures, finde out meats anſwerable to their complections, and attaine that perpe­tuity by ſpeciall generation which is proper vnto them. And for this cauſe nature hath giuen to ſome things lightneſſe of body, to ſome weight, and heauines, as fit meanes whereby to attaine their naturall places, vnto o­thers, members fit for the motion of themſelues from one place to ano­ther, with apt ſinowes, and bones, which being ſubiect vnto the moo­uing vertue, and this to the appetite, doe expreſſe vnto vs the great care and wiſdome of nature, in giuing to euery thing their fitteſt meanes to at­taine their fitteſt end. Or Perhaps, be­cauſe Nature not allowing of idle­neſſe in any thing, as being very hurtfull to all things both generall, and particular, ſhee gaue vnto them [Page] Deſire, whereby they might exerciſe themſelues in honeſt, and honorable actions. For we ſee, and by experience finde in our ſelues, that except wee be kindled, and ſtirred vp by a certaine Deſire, wee knowe not how to ſhake of that idle reſt, and quietneſſe, which doth rather deuoure the goodes of the minde, then adde any thing to the perfection thereof. And therefore hence it is, that being caried awaye with that delight we take in hunting, we are not able to containe, or bridle our ſelues, but whatſoeuer the wea­ther be, colde, or hote, wet, or drie, we bouldly betake our ſelues to the open fields, we trauell vp the higheſt rockes, and mountaines, runne thorow the thickeſt forreſts, flie neither waters, nor Iſe, nor ſnowe, nor whatſoeuer in­conuenients may follow thoſe ſports. So likewiſe we are caried with the like Deſire to the delight of fiſhing, wherein we refuſe neither by night, nor by day, with nettes, and a thou­ſand other deuiſes, rather to aduenture our bodies, nay our liues to the mer­cileſſe ſea, then not to enrich our ſelues by whatſoeuer ſhall come vnto our [Page] hands. Here I paſſe with ſilence thoſe benefits that ariſe vnto al liuing creatu­res being pricked forward by the ſpurre of Deſire to exerciſe that ſtrength, and agility of their members, that nature hath giuen vnto them, and therefore no maruell if vigilant Nature alwayes working without wearineſſe, haue beſtowed ſo excellent an affection vp­on all creatures to keepe them from idleneſſe.

VVhy is Deſire the firſt lawfull birth, or first borne of Loue? Probleme. 80.
PErhaps becauſe humane Loue not ſetling it ſelfe in that pleaſing con­tent which it hath from the Beauty of the aſpect, or countenance beloued, which to the nature of Loue is intrin­ſicall, yea formally loue it ſelfe, but as being accompanied with ſenſe, and reaſon paſſeth likewiſe to the Deſire thereof, as it is delightfull in it ſelfe, and poſſible to bee attayned, and with all earneſt endeuour ſeeketh the [Page] fruition thereof. Or Perhaps, be­cauſe it is natural, that Deſire ſhould be kindled in the hearts of thoſe that Loue, becauſe delight by the meanes of Beauty touching the ſenſe, mooueth the ſenſible appetite, at which motion the figure or Image of ſome excellent thing being framed to the inward ſenſe, the reaſonable Deſire maketh knowne his force by a willingneſſe to poſſeſſe the thing that is framed. And from hence it ariſeth that Louers be­ing prouoked by this inflamed Deſire, become bolde, and venturous to any attempts, prompt, and ready, to vnder­go labour, and toyle, fly no dangers, no cares to attaine their deſired ende. For the office of the mouing vertue is to ſerue that ready Deſire, which ex­tendeth it ſelfe to all the members. Or Perhaps, becauſe Deſire is as it were a property which ariſeth from his ſub­iect Loue, and therefore Deſire is as the effect, and Loue as the cauſe.

VVhy is Deſire infinite and endleſſe? Probleme. 81.
[Page]
PErhaps becauſe the minde is of ſuch excellencie, that being made like vnto our great God, it hath an appetite (at leaſt) enclining to infiniteneſſe, which alwayes ſearching, alwaies ſeek­eth with earneſt deſire; which may plainly appeare in man, who aſcending by the creatures of God, as by a Lad­der, to the contemplation of all ſcien­ces, doth neuer by all the excellent knowledges that are, reſt fully ſatisfied, but in his riper yeares hauing already taſted the ſweetneſſe of both humane, and diuine wiſdome, he doth euery day more and more, deſire to clime higher, and not contented to haue paſſed the higheſt Spheares of the heauens, and all viſible nature, with a thouſand ſpe­culations, he attempteth the knowledge of viſible nature, euen the chiefeſt good which is God himſelfe. And foraſ­much as euery nature is infinite, and all knowledge thereof like vnto it ſelfe, [Page] yea the very nature of the firſt Eſſens, or being, as it is comprehended by a created vnderſtanding, is alſo infinite, it can neuer in this inferiour world, by any length of time reſt ſatiſfied, vntill it vnite it ſelfe to the chiefe Creator of all things, and that by grace in another life. And from hence likewiſe it com­meth to paſſe, that men being mocked by their ſenſe, and caryed by the force of that appetite, and deſire, which they call reaſonable, deſiring golde with an vnquenchable thirſt, they attempt the getting, and poſſeſſion of it, and hauing obteined a full fruition thereof, their deſires are nothing alayde, but as ri­ches encreaſe, ſo deſires encreaſe with them, for that which is capable of God himſelfe, whatſoeuer is leſſe then God can neuer ſatisfie. So likewiſe others bring ſpurred forward by a deſire of delight in ſome ſubiect or other, are ſtrangely enflamed with a greedy kind of longing after it, which they doe no ſooner enioy, but allured by the corrupt ſenſe, they are as much enflamed with the deſire of new pleaſures, and aſſaye new meanes be they neuer ſo vnlawfull to attaine vnto it, little dreaming in the meane time, that that delight, which [Page] can ſatisfie our deſires, no man hath e­uer found in thoſe lower partes, nor e­uer ſhall. For it is God alone, who in this life cannot be diſcerned by mortall eye, that in the other life can giue vs ab­ſolute and eternall happineſſe. Or Per­haps the variety of things in the variety of interchangeable time, being adorned with like variety of vnſpeakable Beau­ties, either of the parts, or of the whole, with the diuers ſtates of the Bodily cō ­plexions, which beeing moued from their naturall, and wonted ſeates carry men to diuers and ſundry appetites, may be a ſtrong, and mighty cauſe of this vnſatiable deſire in man For euery thing preſented vnto the ſenſe, whe­ther it be truely fayre, and good, or ap­pearingly (like another Adamant, which by a hidden vertue draweth the iron vnto it) allureth the ſenſe, moueth the affection, and being moued by a preſent intentiall delight, it knowes not how to deſire it, that it may enioy it. And for­aſmuch as the variety of beautyfull ob­iects, fit to allure the ſenſe, is infinite, no maruell if man in his deſires be as in­finite.

VVhy do diuers men deſire diuerſly. Probleme. 82.
[Page]
PErhaps, becauſe men beeing infla­med by the inuiſible fire of wiſe &  [...]rouident nature, which eſpecially wil­  [...]eth and deſireth (in humane kind) a ſo­  [...]iable life, by that commodity which  [...]he vnion of hearts bringeth with it,  [...]hey are likewiſe inflamed to a feruent  [...]eſire of ſome particular good, to the  [...]nde, that, that beeing gotten by the  [...]weate both of their own, & other mēs  [...]rowes, they may priſe it accordingly, & yet (if honeſty forbid it not, nor coue­  [...]ſe thereof) they might gently, & libe­  [...]ally communicate it vnto thoſe who  [...]or the ſupply of their neceſſities deſire  [...], So that both the one, and the other  [...]hewing themſelues prompt, and ready  [...]t al occaſiōs, there might ariſe a greate  [...]ond of amity, & friendſhip, and a fa­  [...]ter knot of good fellowſhip And ther­fore hath nature ordained that ſome de­ſiring the knowledge both of diuine & humane Sciences, by dayly labours and [Page] nightly watchings, ſhould endeuour to attaine vnto them, that hauing poſſeſt themſelues of ſo riche a treaſure, they might impart ſome portion of their knowledge vnto others: That others thirſting after golde, and tranſitory ri­ches, by a thouſand trickes and deuiſes, they might heape vp mountaines of treaſure, that when they were poſſeſſed of them, or rather glutted with them, they might employ them both to the publicke good of the common weale, and priuate benefit of as many as ſtand in need of them, that others puffed vp with a deſire of glory, ſhould follow the field, and by their armes, and valiant ſeruice, mount themſelues vp to the thrones of Kings and Emperours, & ſo communicate their honours to their whole families, their trophies to their countries, and drawe others by an ho­nourable immitation to immortallitie. That others drawne by the amiable chaine of vertue, might by the helpe of good diſcipline, adorne themſelues with honourable conditions, that ther­by they might be an ornament to their Citty, and Cittizens, a light vnto the Court, a glory vnto themſelues, & to all honourable mindes an excellent pat­terne, [Page] and example: That women mooued with the zeale of honour, ſhould highly eſteeme of their femi­nine vertue, to encreaſe their glorie, and ſo might leaue it as a rich treaſure, to  [...]heir children, and their Countrie: That the common ſort of people, ſpur­  [...]ed with a Deſire of gaine, and com­modity, ſhould endeuour to attaine ſkil,  [...]nd knowledge in mechanicall arts,  [...]hat thereby they might, both enrich  [...]hemſelues, and ſerue others, and laſt­  [...]y that countrimen following the de­  [...]ights of the countrie, might attend no other thing then their pick axe, & their  [...]pade, & that for the eaſe of other men. Or Perhaps becauſe by this diuerſity of Deſires, the deſires of euery mā are more eaſily ſatiſfied, then if al men ſhould De­ſire one, & the ſame thing, which foraſ­much as it could not bee deuided vnto all: ſome, nay the greateſt part, muſt needs continew thirſtie in their Deſires, without any one droppe to quench, &  [...]lay the thirſt thereof. And therefore al men deſiring diuerſly, the appetite of al  [...]n ſome ſort remaines ſatiſfied, & peace, and quietneſſe, (which in this difference of Deſires could not otherwiſe be) is procured, and maintained.

VVhy are the deſires of the father more noble, then thoſe of the mother. Probleme. 83.
[Page]
PErhaps, becauſe the minds of men are more generous, and ſtrong then thoſe of women, who following the temperature of their owne bodies which are altogether ſoft, and delicate, and fit for eaſe and idleneſſe, doe al­wayes proue fearefull, flexible, incon­ſtant, altogether vnapt for Hercules la­bours, yea are alwayes wallowing in the filth of wanton pleaſures, and amo­rous allurements, whereby it cometh to paſſe that fathers beeing directed by that knowledge, and vnderſtanding, that time and experience brings with it, & not by the bleſſings of nature, or delight of the ſenſe, and beauty of their children, doe rather wiſh vnto their children thoſe honors that are gotte [...] in the field, by the ſtrength of their im­brued hands, and wonne with the dan­ger, nay the loſſe of their owne liues, then that they ſhould liue in the world idlye, with infamy, and diſhonour, [Page] whereas mothers on the otherſide,  [...]eeing alwayes idle, and wanton,  [...]nd tender, and fearefull, doe  [...]lwayes admit thoſe things as moſt it and commodious for their children,  [...]hat do quit them moſt from all occaſi­  [...]ns of feare: and therefore they cannot  [...]ndure to heare any ſpeech of warres,  [...]f the dangers that followe them, both  [...]y ſea, and land, and of thoſe valiant a­  [...]hieuements, that bring ſame and ho­  [...]our to valorous hearts. Or Perhaps,  [...]ecauſe the Loue of fathers is more  [...]rong, and vehement then the Loue  [...]f Mothers, & therefore they wiſh vn­  [...]o their children thoſe appearing goods which are weake, and tender, like their  [...]oues. But the deſires of fathers are wholy bēt to that firme felicity which  [...] purchaſed by honourable and glori­  [...]us actions.

VVhy is the deſire of thoſe that Loue towards the thing beloued ſo fiery and ardent? Probleme. 84.
PErhaps becauſe Loue from whence Deſire riſeth, is an inuiſible fire, [Page] which within the hidden forges of their breſts, burneth, and conſumeth their miſerable hearts, and blazing in the flames of Deſire, yeeldeth no other ſigne, or teſtimony thereof then an ar­dent Deſire of the thing beloued. Or Perhaps, becauſe this Deſire, ſpringeth from the force and ſtrength of Loue, which foraſmuch as it doth beſt befit the firſt encounter of a matrimoniall bedde, it was wont to be expreſſed by thoſe burning tapers of bluſhing Hime­neus. Or Perhaps becauſe ſuch a will, or Deſire, foſtring, and nouriſhing it ſelfe, by ſpeciall priuilege in the hearts of young men, who abounding with much bloud, and conſequently with great ſtore of vitall ſpirits, are wont to be more ardent, and firy in their Deſires, eſpecially in matters of Loue, the de­light whereof giueth beſt reliſh to the pallats of young men. Or Perhaps, be­cauſe colde is a ſigne of death, and heate of life, and louers enflamed with the Deſire of their beſt beloued, think [...] by the fruition thereof, they enioyes happy life, whereof they giue a mani­feſt teſtimony, by that ardent Deſire that maketh them nimble, and va­lorous, and reddy, and ruddy, and full [Page]  [...]f wanton, and youthfull ardour.

Ʋ Ʋhy doe the Deſires of children ende in matters of ſmall weight? Probleme. 85.
PErhaps becauſe they are but the new births of Nature, which is beſt  [...]ontented with a little, and hath al­wayes beene offended with too much:  [...]nd therefore being directed by ſo  [...]iſe a miſtreſſe, they know not how  [...] deſire things aboue the reach of their  [...]wne natures, but content themſelues  [...]ith childiſh ſports, as fayned warres,  [...]d ſuch paſtimes as do miniſter grea­  [...]ſt delight vnto their mindes. Or Per­  [...]ps, becauſe children exerciſing the  [...]owers of the minde but weakely (the  [...]ractiſe wherof dependeth vpon much  [...]te, gotten with much paines, and la­  [...]our) but vſing the outward diſcerning  [...]wers, which are the ſenſes, which are  [...]uer moued but by corporall things  [...]ed, & vnited to matter, ſubiect to cor­  [...]ption, and only preſent, and beſides  [...]at beeing led by no kinde of experi­  [...]ce, but giuing credit to deceiuing  [...]dgement, and to that onely de­  [...]ght which is preſent, nothing [Page] reſpecting that which is moſt noble, moſt honeſt, moſt honourable, being all full of ſolace, and delight, they deſire nothing elſe, but ſports and paſtimes, as Beautifull ſpectacles, maskes, and meriments, birds, dogges, hoby-horſes, and a thouſand the like ridiculous toyes and inuentions Or Perhaps, our great grandmother Nature, ſeeing the ſimplicitie of their nature (for wiſdome is gotten by the vſe, and experience of of humane things) altogether caryed with a ſweete kinde of forgetfulneſſe of things of greater weight, and better be­fitting riper yeares, was willing to en­flame their minds with a deſire of light, and friuilous things, to the end they might paſſe their tender age without tint tediouſneſſe, that idleneſſe brings with it. Or Perhaps becauſe the powers doe neuer worke vpon their ſubiects aboue their owne force, but more or leſſe ſtrongly, according to their owne power, and excellencie, & therfore chil­dren being by nature weake & tender, ſoft and delicate, and little or nothing accuſtomed to matters aboue their owne reache, what maruell is it if they eſteeme moſt of thoſe things that are moſt agreeable to their natures? as the [Page] ſappe, and ſweete of euery ſweetneſſe, of milke, hony, fruite, drinks, and what­ſoeuer may giue beſt delight vnto their pallats: as olde wiues tales, childiſh ſportes, apiſh imitations of euery art, euery inuention. As the melodie of e­uery ſound, euery inſtrument, and what­ſoeuer elſe may bring delight without labour.

VVhy doth the Deſire of immortali­ty make men bold, and reſolute, in vndergoing labors, and dangers? Probleme. 86.
PErhaps becauſe the ende or reward being great, and excellent, it requi­  [...]eth great hearts, great labours, great meanes, and if neede be, great dangers  [...]oo. For a victorie gotten without fight, without danger, without ſtrata­geme, is neuer celebrated, and com­mended but for a gift of fortune. And  [...]herefore he that deſireth to be excel­  [...]ent, let him frame his endeauors  [...]o the thing hee deſires, for Hercules without his greate Labours, had [Page] beene without his honors. Or Perhaps, to the end that wiſe men being mortal, yet deſirous to make thēſelues immor­tall (a worke that paſſeth our weake ſtrength) might bee giuen to vnder­ſtand, that that cannot bee done by or­dinary labours, but onely by thoſe that come neerer the nature of things diuine then humane, And therfore, for as much as it is a worke of diuine vn­derſtanding, to vnderſtand all things without error, hence it is that they to the vttermoſt of their power doe ende­uour to attaine to the knowledge, not onely of as much as is hidden vnder the curtaines of heauen, but whatſoeuer was created aboue the heauens, yea their ſpeculations aſcend euen to God himſelfe, neither made, nor created. And foraſmuch as it is a worke of di­uine vnderſtanding, to be profitable and helpfull to the whole vniuerſe, they endeuour to bee ſuch vpon earth, as may helpe by their wiſdome, and iu­ſtice, in gouerning kingdomes, and commonweales, foraſmuch as it is a worke of diuine vnderſtanding, to beat downe the proud, and tyrannous, they nothing feare to aſſaile barbarous, and vntamed people, who liue without [Page] lawe, according to their owne luſts, and being by iuſt warre ouercome and vanquiſhed, they rule, and make tame their wilde affections, with the bridle of iuſt, holy, and religious lawes: for­as much as it is a worke of diuine vn­derſtanding, to be gentle, and mercifull vnto thoſe that are penitent, and begge mercy at their hands: they endeuour likewiſe to make themſelues pittifull, and compaſſionate, euen to their ene­mies: and laſtly, they refuſe no paines, no labours, no ſtudies, be they neuer ſo difficult, and dangerous, to make themſelues in ſome ſort worthy of im­mortalitie. Or Perhaps, becauſe not the report, or brute of a few common baſe people, who commonly admire baſe and obſcure actions, not the voice of one onely Village, or Towne, or Caſtle, which being rude, and igno­rant of honourable actions, cannot but confuſedly iudge of whatſoeuer is done, or vndertaken, not the commen­dations of perſons knit, and vnited by bloud and alliance, or bewitched by paſſion, who many times by too much prayſing, doe but enlarge the field of their owne ſhames: but the common fame, and report of great kingdomes, [Page] ſpred thorow many regions and coun­tries, by the cleare light of their vn­daunted ſpirits, and valiant actes, vn­dertaken with much labour, and many dangers for the common good, and that glorie that is atteyned by dayly ſtudie, and nightly watchings for the enriching of mans vnderſtanding, and euery other trumpet of more honou­rable fame, eyther of magnanimitie, or wiſdome, or iuſtice, doe raiſe and exalt noble and valorous hearts, to the high temple of immortalitie.


OF FLIGHT.
[Page]
Ʋ Ʋhy hath Nature giuen flight to things created? Probleme. 87.
PErhaps becauſe things naturall, as by deſire they follow thoſe things that doe nouriſh and giue life vnto them, ſo by flight they auoide their contraries, which may any way either offend, or alter, or corrupt, or altogether take away their liues. For to ſay the truth, how ſhould the whole vniuerſe be preſerued, if Flight were not? wher­by the benefit of life for the time pre­ſent, is preſerued free from all violent miſhap, & reſerued for that time, which by our mother Nature was firſt deter­mined and ſet downe? And therefore of ſuch force is this affection, that we ſee and finde it in euery ſenſible crea­ture whatſoeuer. In the heauens, wher­in it falleth out ſometimes, that from [Page] the lowe center of the earth deſcrying ſome light or other ecclipſed, we may likewiſe diſcerne with what celeritie, and haſt they are carryed about by the vpper Spheares, as it were to free them from that trouble and diſturbance, which that noyſome darkeneſſe bring­eth with it. In the Elements, where we ſee, that the deuouring fire appro­ching neare to the colde Element of water, the water being onely by pro­uident nature inſtructed, doth no ſooner feele the violent force of the fire, which conuerteth into his owne nature whatſoeuer comes neere vnto it, but it preſently withdraweth it ſelfe from one part to another, with a ſwift flight to auoyde that which by no a­uoydance muſt needs deſtroy it: And as the water the fire, ſo the fire feeling the approache of the water, which by the colde moyſture thereof, quelleth and quencheth, the violent heate of the fire, for the preſeruation of it ſelfe, ſtriueth to auoyde it. The force of this affection, wee may likewiſe ſee in compoundes, as in golde, and ſiluer, which being caſt with Iron into one and the ſame furnace, doe in ſuch ſorte flye the baſe nature of the Iron, that [Page] by the force of fire, they are ſooner con­ſumed, then mingled together. In flowers, and Plants, which with a kinde of inuiſible flight, by little and little, turne their bodies and branches, to the Spheare of the ſunne, flying all vn­pleaſant ſhades, and darkeneſſe: In all liuing creatures, who being aſſayled by other natures ſtronger then them­ſelues, with flight, and running, and ſwimming, and creeping, and ſhutting their ſhelles, and gathering their bo­dyes and backes together, doe flye the force of thoſe their enemies that ſeeke to take away their liues. And laſtly in man, who feeling, or ſeeing, or fore­ſeeing, any thing that is contrarie to his owne nature, or may any way of­fend him, eyther fire, or inundation by waters, or ruine of buildings, or poyſonings, or hidden treacheries, or open violence, or whatſoeuer the like, doth preſently by all meanes poſſi­ble ſeeke to auoyde it. Or perhaps, to the end, that hereby the force and power of all natures, might the better bee knowne, which bee they neuer ſo little, doe many times ſtrike a feare, and terrour into the ſtrongeſt hearts: which doth plainely appeare in the [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page]  [...] [Page] ſerpent, the ſcorpion, the Efte, who though their bodies be but ſmall, doe yet ſufficiently make knowne their power, by that inward venom that lies hidden in their natures. So likewiſe the Sparrow hauke, the falcon, the Eagle, with their talents, and armed beakes, and a ſubtile kinde of bold­neſſe withall, dare to ſeiſe vpon euery prey, though greater then themſelues▪ to giue vs to vnderſtand, that it is not the huge bulke of the body, or the ſtrength of the arme, or long life, or whatſoeuer beſides that is ſtrongeſt, or greateſt, but that inuiſible force, that many times lieth in a weake bo­dy, that is eſpecially to be feared.

VVhy doth it bring ſafety and honor, not onely to particular men, but to whole Citties, to fly ſome­times the commodi­tyes of Na­ture? [Page] Probleme. 88.
PErhaps becauſe, though nature as a liberall mother hath giuen vnto vs many treaſuries of delights, aſſigned many reſtoritiues, and comforts, and fitted euery thing, for the beſt eaſe of euery Nature, yet ſhe hath not t [...]ught vs the true vſe, and iuſt end of them, but hath left open vnto vs that gate which (at our owne liberty) leadeth vs to theſe her riches, and treaſures: and therefore ſhe will, that wiſdome gotten by ſtudy, and experience, ſhould bee our guide, and direction, to the beſt, & moſt regular vſe of them: for it is not  [...]he purpoſe or meaning of nature, be­cauſe ſhe hath beſtowed on vs great plēty of precious wines, that we ſhould be drunke, or becauſe ſhee hath giuen  [...]s great ſtore of delicate meates, that we ſhould therefore be gluttonous, or becauſe ſhe hath beene bountifull  [...]n her manifold Beauties both of beaſtes, and flowers, and all other creatures, that we ſhould therefore  [...]e wanton and laſciuious: but ſhe gaue [Page] much, to accommodate her treaſures vnto all, and to ſatiſfie the diuerſity of appetits, with a regular deſire. And therefore wiſe men being aduiſed that the vertue of temperance, is a rule, or direction to the appetite, whereby vice, which alwaies imbraceth the extreames is auoyded, they thought it not the leaſt poynt of their wiſdome, to fly ſuper­fluous commodities, and thoſe proud fortunes that many indiſcreat men fly after. Or Perhaps, becauſe both the vertue of temperance, and the end for which men that follow the warres doe accuſtome themſelues to that hardneſſe, and thoſe dangerous inconueniences, which either for their Country, or de­ſire of honour, beyond all credit they endure, doth inure their bodies to ſuf­fer, and indure all manner of troubles and moleſtations. And therefore wee reade that in former times, both the Grecians, and the Romans, did accuſ­tome their children to fly all manner of eaſe, and delicacies, and to that ende there were Cenſors ordeined, whoſe office tended no farther then to main­taine Temperance, and good diſcipline in the common wealth: whereby it came to paſſe, that their bodies from [Page] their tender yeares, were made as a but, or marke, to receiue all iniuries of heauen, and earth, of heate, and cold, of iſe, and ſnowe, of winde, and wea­ther, of famine, and nakedneſſe, and whatſoeuer hard, and vnhappie for­tune, either in the field, or in the warres, or in the waters, or in the earth, could lay vpon them. From hence therefore it was, that Alixander the great, indu­red ſo much thirſt, and hunger, yea many times when he needed not. That Caeſar feared not to paſſe the high, and craggie mountaines, and ſnowye cliffes, and that in the deadeſt time of win­ter, that he doubted not, to commit his bodie to the mercileſſe ſeas, euen in his greateſt pride of fortune. That Fabritius in great pouertie maintai­tained his life a long time againſt the enimy, feeding baſely, and taking his drinke out of a woodden cuppe. For which their reſolute minds, their me­mories are conſecrated to immortality, and they made glorious thoroughout the whole world.

VVhy is it commendable, ſometimes to fly honour, the Citty it ſelfe, and Ciuil con­uerſation? Probleme. 89.
[Page]
PErhaps becauſe, that man ſheweth himſelfe to be truely magnanini­mous, who deſpiſing the fleeting, and ſlipperie honours of this life, caſteth vp the eye of his reaſon, to thoſe that are high, and heauenly: and therefore foraſmuch as he ſheweth himſelfe to be wiſe in chooſing that which is e­ternall, and not tranſitorie, he that by flieng the earth, gaines heauen, can­not but deſerue honour, and commen­dations. Or Perhaps, becauſe a man flying the companie of men, doth like­wiſe forſake thoſe appearing goods, that are commonly ſeene amongeſt men, as diſſembled friendſhippes, ſe­crete treaſons, flattering ſpeeches in­temperate actions, vnciuill ſportes, and laughters, vaine thoughts, affected ce­remonies, and, in ciuill conuerſation in­ciuility. And to ſpeake the truth, what are honours, but appearing goods? A crowne is often enuied, and by mighty [Page] competitors being beaten downe, fal­leth to the ground: The ſcepter of iuſ­  [...]ice, doth many times ſtoope, & incline  [...]t ſelfe, either to the paſſions of Loue, or Feare, or the force of a golden bribe. The purple robe doth ſomtimes adorne the body of a prince, & leaues his minde naked of thoſe princly vertues that beſt adorne ſo royall a perſonage: ma­ny attendants, are ſo many domeſticall  [...]heeues, and boſome enimies. The bright ſplendour of nobilitie, by the baſe idleneſſe of thoſe that are nobly borne, is no occaſion of light, but darke obſcurity to their poſterities. So that we may eaſely be perſwaded, that they  [...]re but appearing goods, and if there be  [...]ny thing in them that is to be deſired,  [...]t is ſo borne downe by many euill cir­cumſtances, and a thouſand other vn­happy accidents, that it can hardly ap­peare, euen to the quickeſt eye.

VVhy is it ſometimes infamous, and diſhonorable to fly, and eſpeci­ally to Soldiers? Probleme. 90.
PErhaps, becauſe it is the office of him, that takes vpon him to in­ſtruct [Page] others in the arte militarie, not onely to tell others, what they ſhould doe, but in his owne perſon to incoun­ter the enimies force, and by his owne valour, either to reſiſt the enimy, or to ouercome. For there is nothing more neceſſarie to the obteyning of a future victorie, then the vndaunted ſpirit, and couragious heart of a reſolute leader, in the heate of fight and on the other [...] ſide, nothing brings greater ruine vnto an armie, then the cowardly baſeneſſe of thoſe that take more care, how they ſhould fly in the time of fight, then how they ſhould, either defend them ſelues, or vanquiſh the enemy: ſuch a one therefore, hauing hereby offended the excellencie of ſo honorable a pro­feſſion, and diſcipline, and diſcouered the inward ſpotted baſeneſſe of his minde, it is no maruell, if ſuch a ſoul­dier bluſh for ſhame, and neuer dare afterwards to ſhew his face in the feld, or in any honorable aſſembly where the glorious light of Mars doth ſhine, & appeare. Or Perhaps becauſe he that flieth vertue, which is onely worthy the reward of honour, vniteth himſelfe vnto vice, from which, as from his proper fountaine all infamie, and diſ­honour [Page] doth ſpring, and ariſe. And  [...]herefore from hence it is likewiſe, that  [...]hey that fly the company of thoſe that  [...]e vertuous, and in conditions more  [...]onorable then other men, declare  [...]ore and more the foule deformitie of  [...]eir mindes, and heape vp vnto them­  [...]lues, whole mountaines of infamy,  [...]nd diſhonour. As it plainely appea­  [...]th in thoſe, that fly the louers of truth,  [...]e principall vertue to winne, and to  [...]cline both the hearts of men, and  [...]od himſelfe vnto vs. And in thoſe  [...]ewiſe, that doe ſo much deſpiſe both  [...]uine, and humane wiſdome, that hea­  [...]ng any learned man to diſcourſe, of  [...]atters appertaining either to pub­  [...]ke, or priuate gouernment, or of thoſe  [...]arninges, that inrich the vnderſtan­  [...]ng with much knowledge, as enimies  [...]all learning, and diſcipline, no leſſe  [...]amfully, then baſely, they fly from  [...]em. The like errour is likewiſe in thoſe  [...]ung men, who ſeeing their elders, or  [...]ntients, (the beſt Cenſors, and Iudges  [...] their youthfull deameanors) by all  [...]ſſible meanes they can, either auoyd  [...]e ſight of them, or with much griefe  [...]d ſorrowe lend their eares to their  [...]herly inſtructions, making knowne [Page] thereby, the corruption of their deſires, more inclinable to a licentious life, which bringeth nothing with it but ſhame & diſhonour, then to thoſe hol­ſome admonitions, which proceeding from much ſtudy, and many deare ex­periences, are as a loadſtone, to direct their heares through the dangerous ſea of this world. And therefore ſaith the firſt Truth whileſt he conuerſed vpon the earth, cloathed with the garment of our mortality, he that hateth the light walketh in darkneſſe The reaſon wher­of is, becauſe wicked and ignorant men (beeing blinde in the light of that rea­ſon, which with an incomparable kind of comlines, at all times laieth open vn­to vs, the way of Iuſtice, and equity, o­peneth the gates vnto honeſty, diſcoue­reth the footeſteps of vertue, and in­ſtructeth vs in all holy, and religious lawes) will not lift vp their eyes to behold the cleare light of the wiſe­dome of thoſe, who by their learning, and vertuous conuerſation can inſtruct them in all manner of diſcipline, but according to the darkeneſſe of their owne vnbridled affections they fol­low their owne immoderate deſires, be they neuer ſo diſhonourable: and [Page] therefore no maruel, if infamy, and diſ­honour to themſelues, and incredi­ble loſſe vnto their whole fami­lies, follow ſuch looſe, and vnbridled affections.

VVhy are not all to be blamed that flie their countries? Probleme. 91.
PErhaps becauſe he that flyeth the fury of the common people (who many times moued by particular affections, and hatred ſuddenly concea­ued, run headlong to the ruine of other men) flyeth likewiſe an vnlawfull vio­lence, and an vniuſt ſentence. Or per­haps, becauſe, as a Sonne hateth not his Father, becauſe hee heareth him in the fit of his burning feuer to raue, and to talke idly, yea otherwiſe then beſee­meth his fatherly grauity, but rather mooued with a filiall loue, and dutifull compaſſion of ſo great a chaunge, hateth the cauſe of this his diſtem­perature, and giueth place to the diſ­eaſe: ſo many ſonnes, of many famous [Page] common weales, ſeeing their countries ouerladen with ambition, & couetouſ­nes, and oppreſsion, and many other the like diſorders, compaſſionating the mi­ſerable eſtate thereof, and hating the occaſion of ſo dangerous a diſeaſe, by ſtaying, not being able to redreſſe them by flight, haue bin cōtent both to yeeld vnto them, & to auoid them; yet not with a purpoſe for euer to abandō their countries (which were a ſin of great im­piety) but foraſmuch as they finde thē ­ſelues too weake a medicine, to cure ſo great a malady, not being able to helpe, they remoue from their eyes thoſe miſ­chiefes, which in publike perturbations and diſorders, good cittizens with much griefe, and anguiſh of heart are accuſto­med to behold; and this was a thing very common both in Athens, Rome, and diuerſe other cōmonweales, where foraſmuch as this their flight was grounded vpon good, and lawfull rea­ſons, there was little reaſon, why they ſhould be ſtayned thereby with any note of infamie, but rather by men of ſoundeſt iudgements, thought worthy of honour, and commendations.


OF DELIGHT.
[Page]
VVhy hath nature giuen delight vnto creatures? Probleme. 92.
PErhaps becauſe the end of euery worke, being the firſt moouer of e­uery agent vnto his worke, it was not conuenient, that it ſhould be done by any violent force, for that were the way to make euery worke odious, or at leaſtwiſe leſſe pleaſing, and euery work­man beeing wearied with the tediouſ­neſſe thereof, either to ſet at naught euery enterpriſe be it neuer ſo waighty, or at leaſtwiſe following it, with a more vnhappy end to accompliſh it▪ For the end of euery worke, hauing in it (at the leaſt) a ſhew of good, and eſpecially of a good that is pleaſant, and delightful doth with a kind of ſweetnes, inuite, & ſtirre vp euery thing to follow it. ma­king euery motion pleaſant, euery la­bour eaſie, euery difficulty plaine and o­pen, and euery heauy thing light, e­uery age ſhort, euery diſcommodity co­modious, [Page] and euery ſowre, ſweet and acceptable. And therefore hence it is that all the motions, and workes of all things naturall whatſoeuer, being con­formable to their nature, are acted, and exerciſed with delight. The heauens with their ſwift, and indefatigable mo­tion do they not from far make known to as many as contemplate them, that delight which they hide vnder thoſe rich curtaines? and do not the Elements by their ſwift, and direct motions ſhew as much? The fire taketh pleaſure in thoſe twinkling ſparkles, that expreſſeth the force therof: the aire feeleth the like delight, when all the regions therof, are freed from thoſe turbulent motions that ariſe frō the rage, and fury of the winds. The water running by her channels, & riuers, & pores, & aqueducts, and foū ­taines, vnto her common mother the Sea, with hir ſiluer ſurges, giueth ſol­lace euen to the heauens, and with a calme & quiet delight ſetleth it ſelfe. The earth by thoſe manifolde riches, that it bringeth forth, makes knowne that inward delight which it cōtayneth within the bowels thereof. The plants with their fecundity, All liuing crea­tures with their generation: men with [Page]  [...]eir artes, & ingenious induſtries, make  [...]anifeſt the delight and pleaſure they  [...]ioy vpon the earth: yea the Angels  [...] their vnderſtanding, the heauens by  [...]eir circular motion, the night by the  [...]riety of lights, the day by the great­  [...]ſſe of that one light of the ſunne, the  [...] by the flames thereof, the ayre by  [...]e pleaſant, and pleaſing flowers of  [...]ne, the water by her chriſtalline foū ­  [...]nes, the earth by her riches, the ſpring  [...]her flowers, the ſummer by the heat,  [...]e autumne by the fruites, the winter  [...] the ſnow therof, birds by their flight,  [...]es by their ſwimming, all creeping  [...]atures by their crawling, wild beaſts  [...] their free walkes in the ſpacious, and  [...]aſant woodes, Domeſticall, by their  [...]ightfull paſtures, and laſtly man by  [...] daily endeauors to attaine immorta­  [...], feeleth that ioy and ſolace, & con­  [...]t that cannot be expreſſed by any  [...]gue, be it neuer ſo learned, & elo­  [...]t. Or Perhaps to the end that delight  [...]ght be that ſweet ſawce, that princely  [...]ion, that Nectar of the gods, that a­  [...]ble paterne of pleaſure, which nature  [...] liberally diuided to hir parts, for the  [...]ort & recreation of their works, the  [...]ard of their labours, the wages of  [...]r ſweatings, the eaſe of their motiōs. [Page] For how ſhould any man after long labour, and trauell, bee deſirous to re­turne vnto it, if after his labour, he bee not by ſome delightfull nouriſhment ſtrengthened, and recomforted? And therefore the Seaman, though he bee tumbled and toſſed by the dangerous, and tumultuous waues of the ſea, yet hauing taſted that Delight that follow theſe dangers when he commeth to the ſhore, forgerting all that is paſt, he lan­cheth his ſhippe againe into the ſea. And euen ſo euery agent being allured by ſome delight or other, is encouraged to his action, and after eaſe returneth to his labour.

VVhy hath Nature giuen ſuch di­uerſity Delights vnto man? Probleme. 93.
PErhaps becauſe man is the Epilogue and end, or rather receptacle of all natures, as hauing in him the degrees of that perfection, which is in euery o­ther kinde: and therefore he is likewiſe called the Horizon of all creatures, be­cauſe repreſenteth the ſuperior, and [Page] inuiſible creatures with his minde, and the inferior with his body, and therefore whatſoeuer is delightfull in euery kinde muſt neceſſarily in ſome ſorte belong vnto him. Or Perhaps, becauſe Nature hauing giuen Delights vnto euery thing conformable vnto their Natures, and to the diuers conſti­tutions of diuers creatures, diuerſity of foode, and ſuſtenance, as to the ſwine acornes, to the woolfe fleſh, to the fer­ret bloud, to the horſe haye, to the goate leaues, to the ſheepe graſſe, to the bee flowers, and the like: and hauing fra­med and faſhioned man, of a more no­ble, and excellent complection then a­ny other creatures, in touch delicate, in caſte temperate [...], and in all the other ſenſes more perfect, and excellent, as being (alſo) more apte to iudge of  [...]h [...]ſe ſenſible obiectes that appertaine vnto him, it was likewiſe fit, and ne­  [...]eſſary, that ſhe ſhould giue vnto him,  [...]he excellency of euery Delight, which  [...]hould not onely ſhine in their rare and  [...]ingular qualities, but bee anſwerable likewiſe) in reſpect of their multitude,  [...]o her many, and naturall prerogatiues. And therefore with a bountifull hand [Page] ſhe hath beſtowed vpon him all thoſe Delights, which are proportionable, either to his owne greatneſſe, or the magnificence of his maker. And there­fore ſhe hath not giuen vnto man one onely foode, and ſuſtenance, but many, and thoſe moſt delicate: ſhe hath not giuen him water to drinke, as to other vnreaſonable creatures, but precious liquors, and holſome beuerages: yea all other Delights whatſoeuer, belong­ing vnto the other ſpeciall ſenſes, were eſpecially graunted vnto man, and though happely they may appertaine vnto other creatures, they are rather appropriated vnto them as ſignes, and differences of their natures, then as a­ny way delightfull vnto themſelues. For the variety of colours, the Beauty of the heauens, the goodly feature of beſts, and birdes, the glorious ſplen­dour of precious ſtones, the diuerſity of mettalles, and the incomparable Delights of the Spring, were all made, and ordeyned, to pleaſe, and content the eye of man. The fragrancy, and ſweete ſmelling odour of ſo many flowers, the Hiacinth, the Geſmine, the Roſe, the violet, with other inume­rable, [Page] were onely made to Delight, and ſatiſfie the ſmell of man. The ſweete­neſſe of ſo many voices ſo many muſi­call accents, ſo many inſtruments, was made, and ordeyned for the onely benefit of man, to Delight, and com­forte his eare: for we haue neuer heard of any creature beſides man, were he by the gift of nature neuer ſo wiſe, that for Delight onely, doth contemplate the Beauty of the hea­uens, or any thing elſe: that for plea­ſure and Delight ſmelleth to any flo­wer, or harkneth to the harmony of a­ny other Creature, as a muſitian to the notes, and compoſitions of an other. So, that as man is ſuperior to all other creatures, ſo hee excel­leth them all in the variety of his Delights, and pleaſures. Or Perhaps, becauſe onely man hauing beene created, among other inferior crea­tures, for that pleaſant and delight­full place of Paradiſe, where thoſe pleaſures are found, and taſted, that man canne neather conceaue, nor imagine, GOD would likewiſe giue vnto him, the choyce aboue all other Creatures, of all the plea­ſures, [Page] and Delights of this life, that being drawne by the ſweetneſſe of them, he ſhould ſo much the more aſ­pire euery day to that prime, and prin­cipall Delight, that doth neuer alter, nor decay.

VVhy doth man, being not content with ſuch variety of Delight as nature affords, procure o­ther vnto himſelfe by art and inuen­tion? Probleme. 94.
PErhaps becauſe this is the diffe­rence betwixt man, and other li­uing Creatures, that he receaueth from Nature his inferior powers, rude, and ſimple, and vnwrought, as it were ſeeds to be ſowed, tilled, and manu­red, by the ſharpe plough ſhare of his penetrating wit, whereas vnrea­ſonable creatures, as being created by nature for themſelues, in the workes and effects of their owne powers reſt and ſettle themſelues, and though [Page] ſome of them being holpen by out­ward diſcipline, may appeare more apt, and actiue in bettering that which na­ture hath beſtowed on them, yet it is euer without knowledge, or Delight, and therefore man hauing receaued from the ſelfe ſame nature, that two­fold deſire, of knowledge, and of good, as two ſpurres, accompanied (beſides) with an inclination, both of witte ac­commodated to ſpeculation, and of hands the fitteſt inſtruments of all o­thers to act any thing, and being more­ouer inuited, by the perfection of ſo many Beautifull works of nature, which make rich the Theater of this world, hee would with a ſweete kinde of Culture, and tillage of his vnderſtan­ding powers, habituate, and accuſ­tome himſelfe to vertuous actions, De­light himſelfe with a thouſand actes, a thouſand ingenious inuentions, make himſelfe amiable by his gracious ca­riage, and by his high courage, and va­lour purchaſe vnto himſelfe honour, and felicity: And therefore hence it is, that we ſee him diligent, and induſ­trious (and that with an vnſpeakable Delight) in the attayning vnto vertue, to temperance, iuſtice, fortitude, wiſdome, [Page] Chaſtity, Clemency, Vrbanity, Truth, and to euery other vertuous habit: that we ſee him (according to that full meaſure of wit, and vnderſtanding that he hath) followe with pleaſure, and Delight, the Princely ſportes of of hunting, pleaſant comedies, paſto­rall compoſitions, graue tragedies, ce­leſtiall Harmonyes: that we ſee him al­togither giuen to magnificence, to the the Beauty of rare figures, excellent pictures, rich ſtatues, artificiall perſpec­tiues, ancient monuments, proud e­difices, and the like: that we ſee him zelous of honour, and with equall valour to paſſe the ſeas, the mountaines, the craggie Rockes, to enter into battell with barbarous people, and by many victories to winne honour, and immortalitie: that we may ſee him painfull, and vigilant in contem­plating the heauens, in pearcing into the Elementes, in ſearching euery Nature, euery cauſe, euery effect, e­uery propertie, euery ſubſtance, e­uery accident, euery power, euery act, euery ſimple, euery compound, euery alteration, generation, moti­on, reſt, quantity, qualitie, body, place, action, paſſion, habit, priuation, [Page] matter, forme, kindes generall and ſpeciall, ſenſe, and ſenſible, intellect, and intelligible things: and whatſo­euer beſides he ſeeketh, and ſearch­eth to miniſter vnto him ſelfe Delight, and pleaſure. Or Perhaps, becauſe man being of a noble, and generous minde, and obſeruing thoſe many ex­cellent qualities, which in the variety of kindes, in the world doe manifeſtly ſhine, and appeare, and finding the imitation (euen) of things moſt dif­ficult, to bee but eaſye vnto him, the nobility of his nature would not ſuffer him to yeeld vnto them, but rather ſpurred him forward with a deſire of glory, both by art, and labour, and in­duſtrie, to excell them all, and to make himſelfe Lord, and chiefe comman­der ouer them And therefore man con­ſidering the liberalitie of the heauens, the confederation of the Elements, the fecundity [...] of the plants, the maieſtie of the Lion, the fidelity of the Dogge, the ſtrength of the Panther, the wiſ­dome of the Ante, the meekenes of the Lamb, the vigilancy of the Crane, the patience of the aſſe, the tēperance of the Cameliō, the prouidence of the bee, the [Page] ſubtiltie of the Foxe, the boldneſſe of the Swanne, the force of the Elephant, the courage of the horſe, the muſick of the Nightingale, the grammer of the Parret, the arithmetick of the Tunnie, the Aſtronomie of the Cock, the Lo­gick of the Dogge, the ſollid firmneſſe of mettals, the price of precious ſtones, and the vertue of the herbes, he could not containe himſelfe, in this noble Theater of all the creatures of the world, adorned with ſo many and ſo excellent qualities, but that he muſt, not onely imitate them, but farre excell them. The heauens are liberall by mi­niſtring vnto vs, (by their influence, motion, and light) euery good thing whatſoeuer: The Elements are confe­derated, for being bound with a band of Loue, they hold the whole world in vnitie and concord: the Plants are fer­tile, for they yeeld vnto vs the delight of their fruite: the Lion is maieſticall, for he is King of all other beaſts: the Dogge is faithfull, for he neuer forſa­keth his Lord and maiſter: the Panther is ſtrong, for with his ſtrength he fea­reth not to encounter the ſtrongeſt beaſts of the field: the Ante is wiſe, for within her little celles ſhee hideth [Page] her neceſſary victuall, vntill time of neede: the Lambe is gentle, for he of­fendeth not, though he be offended: the Crane is vigilant, for whileſt his company ſleepeth he ſtandeth Senti­nell: the Aſſe is patient, for though he endure, many blowes, he ſtrikes not againe: The Camelion is temperate, for he liues by the ayre: the Bee is pro­uident for with an excellent order ſhe appointeth her troupes vnto their la­bour. The Fox is ſubtill, for with won­derfull arte he obteyneth his prey: the Swanne is bolde, for he feares not to enter combate with the Eagle: the Elephant is ſtrong, for he carieth vpon his backe a tower of armed men: the the horſſe is valiant, for at the ſound of the trumpet, being thirſty of glory, he feareth not to runne into the enemies ſquadrons. The Parret is a Gramari­an, for he vttereth an articulate voyce: The Nightingall is a Muſitian, for with a thouſand tunes he delighteth the eare: the Tunnie is an Arithmeti­cian, for hauing counted his troupes, he gathereth them together into a for­mall ſquadron in the waters: The Cocke is an Aſtronomer, for with his morning ſong he foretelleth the qua­litie [Page] of the times. The Dogge is a Logi­tian, for not finding his maiſter in one place, he ſeeketh him in another, and ſo in a third, framing thereby an argu­ment from the whole to the parts, that is, that his maiſter being in the houſe, hee muſt neceſſarily bee in ſome part thereof, and therefore not finding him in the firſt, nor in the ſecond, he con­cludeth that he muſt neceſſarily be in one of the reſt: Mettalles are ſolide, and permanent, for time can hardly corrupt them: Stones are precious, for in price they exceed gold, and herbes haue many hidden vertues in them, for they cure all diſeaſes: ſo that man lear­ning from euery thing, and taking ſin­gular delight in them, would not, being monarch of this inferiour world, be in­feriour vnto it, but gathering vnto him­ſelfe by his owne artes and induſtries, all thoſe excellencies, which he obſer­ueth to be diuided in the multitude of things through out the whole vniuerſe, enioye them for his vnſpeakable de­light and comfort.

VVhy do women, and young men eſpeci­ally loue things pleaſant and Delightfull? Probleme. 95.
[Page]
PErhaps becauſe women and young men, are of all others beſt friends vnto their ſenſes, and therfore in euery thing moſt intemperate, the reaſon whereof doth ariſe from no other ground, then that they are noueliſts to nature, and therefore thirſting after euery delightfull thing, they deſire to proue all, and yet withall be neuer ſa­tisfied; and women by reaſon of that tender and delicate ſofte nature we ſee in them, are more inclinable to the flat­tering allurements of euery pleaſing & pleaſant obiect. Or Perhaps, becauſe they naturally louing meriment and laughter, deſiring ſports and paſtimes, thirſting after ſolace and content, and beeing free to attempt (if their mindes bee not ruled by the bridle of ſhamefaſtneſſe) whatſoeuer they wiſhe or deſire, and not finding that [Page] their deſire, but in thoſe things that either by nature, or arte haue Delight in them, with all their ſtrength and ſtudie, and by all meanes both open and ſecret, they endeuour to poſſeſſe themſelues of thoſe delights, which do beſt befit their owne willes: And therefore wee doe plainly ſee among other ſenſes, how much they are cari­ed away with the delight of thoſe dain­ties, that doe beſt pleaſe their taſte and pallates, they Loue ſweete meates, de­light in banquetings, deſire nouelties, follow delicacies, and are common geſts at rich and bountifull tables. Or Perhaps, becauſe women and young men, being more drawne by the force of Loue, which affection (according to Plato) doth eſpecially raigne intender breſts) and Loue leading all Louers to a chiefe and principall delight, they cannot endure to bee depriued of all other delights, but rather direct all o­ther vnto that, as the partes vnto the whole, and as riuers vnto their foun­taine. Or Perhaps, becauſe young men abounding with much naturall heate, and women being weake, nature pro­uoketh them to refreſh, and ſtrengthen themſelues, with the comfort of thoſe [Page] things that are pleaſant and Delightfull.

VVhy doth the multitude of thoſe de­lightfull things that eſpecially apper­taine to the ſenſe of feeling, taſte, and ſmelling, make vs many times intemperate? Probleme. 96.
PErhaps becauſe thoſe ſenſes partici­pate much of that which is earthly, and therefore hauing an earthly appre­henſion of their ſenſible obiects, the ſenſes doe not onely vnite, but drowne and ouerwhelme themſelues with their obiects, and ſo being altered by the ſweetneſſe of them, become intempe­rate, to the hurt of themſelues and o­thers. For the ſenſe of Feeling, beeing ouermuch accuſtomed to things, ey­ther by nature, or arte ouer ſoft & deli­cate, and the ſenſe of Taſte to ſweete and pleaſant meates, and the ſenſe of Smelling, to the ſweete fragrancie of odoriferous ſmels, the vitall ſpirits grow and increaſe about the heart, the De­ſires are awaked, concupiſcence infla­med, the appetite enclined, and the will [Page] (amongſt the darke flames of corrupt ſenſe) giueth conſent, and ſo the euill habit of the ſinne of intemperancie groweth in vs. Or perhaps, becauſe the force of concupiſcence ſpreading it ſelfe from the heart (as from the foun­taine of all heate, and with that heate, the aboundance of vitall ſpirits to the whole body, euen to the ſuperficiall part thereof, where the ſenſe of feeling eſpecially hath place, and that beeing much more awakened by the excel­lencie of thoſe obiects that are pre­ſented vnto it, and likewiſe ſtrengthe­ned by that heate which the ſenſe of Taste, by the diuerſitie of whote drinks, and nouriſhing meates, brings with it, and yet more encreaſed by ſweete and exquiſite odours, it carieth vs headlong to the higheſt degree of intemperance. For where the ſenſe beareth rule, and without the curbe, or bridle of vertue, is made the predominant, reaſon in deſpite of our ſelues is made a ſlaue, and quite ouercome. Or Perhaps, be­cauſe theſe ſenſes doe ſo throughly make proofe of the delight of their obiects, that they are in ſuch ſorte be­witched with them, that with a ſweete kinde of forgetfulneſſe of themſelues, [Page] they carie the Empire and rule of rea­ſon, in a kinde of delightfull Lethargie, to the end it ſhould not diſcerne that error, which by their greedineſſe to their common loſſe they commit: and by ſo much the more are they therein burthened and ouercharged, by how much accuſtoming themſelues thereto, they doe not afterwards in the like af­faires ſo much obey their owne willes, as that neceſſitie, which by frequent practiſe they haue brought vpon them­ſelues: So that being all, and altoge­ther intemperate, they know not or ſeeme not to know, how to better themſelues.

Ʋ Ʋhy did Athens glory in the delight of wiſdome, and Rome of armes. Probleme. 97.
PErhaps becauſe Athens loued more the long robe of peace (an out­ward badge of that wiſdome and gra­uity, which in peaceable times gaue life and ſtrength to the whole ſtate, but eſpecially to thoſe which willingly employed rhēſelues to the ſpeculatiō of [Page] naturall cauſes, ſeuering themſelues from all rumour of warres) then the helmet, & curaſſe, or compleat armour: for military exerciſes are neuer without loſſe, and hurt, both to the aſſaylants, and aſſailed, But Rome, as being more enclined to the glory of labour and paynes, and valor, then to that idle life, which peace commonly brings with it, did wholy addict it ſelfe to the labours of Hercules, the honours of Mars, the valiant incouragements of Bellona: and as the Athenians tooke delight in wiſe­dome, in the attayning whereof, they placed their whole ſtudies, and indea­uors, ſo the Romans in that ſtrength & fortitude (which made manifeſt the va­lour of their hearts) taſted that pleaſure, and delight, which cannot be expreſſed. Or Perhaps, becauſe Athens did more attend the tillage, and manuring of the minde by diſcipline, & ſtudy, as know­ing that man was borne to contemplate, and therefore for no other cauſe hath wiſe Nature giuen him the force of wit, but to penetrate: of vnderſtanding, but to conceiue, and a countenance looking vpward, but to cōtemplate. But Rome did more attend the outward glory and ornament of the body, then [Page] that of the minde, as knowing that man was borne to labour, and therefore hath Nature giuen vnto him euery inſtru­ment, apt, and neceſſary thereunto, as bodily ſtrength, to ſuſtaine himſelfe, to beate downe others, to darte from him, to draw vnto him, to run, to leape to breake in peeces, to beate downe, to ſhake, to ruinate, agility of members, ſwiftneſſe of paſe, ſtrength of the arme, cunning of the hand, courage of the heart, heate of blood, plenty of ſpirits, readineſſe of the ſenſe, the knitting of the ſinowes, a firme ſetling of the bones, and the vigor of life, whereunto ſhe hath added, the inflamed deſire of the part concupiſcible, the ready helpe of the iraſcible, the moouing vertues, & the rich treaſury of all the powers out­ward, and inward: whereby thoſe gene­rous champions of Rome (not altoge­ther abandoning the wiſdome of Mi­nerua) gaue themſelues wholy to mili­tary exerciſes, and by the ſtrength of their armes, and valour of their hearts, woon both to themſelues, and to their country immortal honour, and re­nowne. Or Perhaps, becauſe Athens was alwayes moued with that difficult inuiſible good, which is the gift of wiſ­dome, [Page] for the inuiſible power of the vn­derſtanding doth likewiſe learne, al­though it attaine thereunto by viſible creatures, & viſible ſences: which good, by how much more difficult, by ſo much the more pleaſant it is, after it is obtained, and of inuiſible, is made viſi­ble, by the helpe, and communication of the tongue And therefore they ha­uing had in their poſſeſſion ſo great a treaſure, to all others (yet) inuiſible and vnknowne, it was no maruaile if they gloried ſo much in thoſe whoſe hono­rable fame did ſpread it ſelfe to the vt­termoſt confines of the world. But Rome being mooued with a difficult viſible good, ſuch as is a Monarchie, the ſupreame and higheſt honour of all o­thers, which is gotten by fight, & warres and viſible conflicts in a field, open to the eye of the world, made it farre more viſible by the conqueſt of ſo manye crownes, ſo many Kingdomes, ſo many triumphes ouer barbarous nations, which ſet the flaſhing lightning of their glory to the moſt vnknowne parts of the world, and the eternity of all times. Or Perhaps, becauſe the Athenians lay­ed the foundation of their ſtate, & com­monweale, in a time of peace, and ther­fore [Page] Idleneſſe beſt befitting the ſpecula­tion of all creatures, they applied them­ſelues ſo much the more willingly to the contemplation of diuine wiſedome, by howe much the more they perceiued it to ſhine in the creatures, both by the order and diſpoſition of the partes to the whole, and in euery kinde, both vni­uerſall, and particular. So that euery day encreaſing their labours herein, they became famous for wiſedome through the whole world, But Rome taking her beginning from that warre that Romu­lus made, when vppon iuſt cauſe hee draue his vncle Aemulius out of his kingdome, and thereby the common weale being hardly begun, much leſſe ſetled, he was enforced preſently to take armes againſt the Sabines, & other countries, and ſo by little and little the glory of the Romanes encreaſing, being allured, partly by the valour of their armes, partly by the greatneſſe of their Monarchy, and partly awaked by the ge­neroſity & magnanimity of their harts, they wonne honour, and glory in the world, and in all future ages immor­tality.

VVhy doe Kings and Princes, contrary to the opinion of the common people taſt leaſt of pleaſure and Delight? Probleme. 98.
[Page]
PErhaps becauſe they want that li­berty that other men haue, beeing commonly ſhut vp in imprennable for­treſſes, and ſtately pallaces, compaſſed with many walles, kept with guard vp­on guard by day, and watched by ſen­tinells at night, for which debarment of liberty they may thanke thoſe ſuſpi­tions, & enuies, & emulations that they endure: & if all theſe were not, yet the regall reſpect & maieſtie of great perſo­nages permits thē not to walke abroad at their pleaſure, much leſſe doth it be­come them to ſhew themſelues, either in publike ſpectacles, or priuate aſſem­blies, ſo that being detained by the bri­dle of comly decēcie, they are depriued of the ſight of many delightfull things, which if it vſually happen within their owne lande, or citty where they make aboad, much more in ſtrange countries, which are farre diſtant from them, and [Page] moſt of all in thoſe that are vnder the empire of another crowne: for to thoſe places they cannot goe without great ſuſpition, and danger to their ſtates, and perſons: and if ſometimes it do fall out, that they do goe, it is ſeldome graunted vnto them, and neuer without incon­uenience. And therefore they liue de­priued of all thoſe wonderments, that are ſeene in ſo many ſtrange citties, and prouinces; and kingdomes. And if it fall out that by reaſon of their greatneſſe, and bountie, any Beautifull, or ſtrange thing bee brought from farre to their own pallaces, this hapneth but ſeldom, and the reward (thereof) muſt carry a proportion to their owne greatneſſe, though there be no proportion betwixt that one thing they ſee, and thoſe thou­ſands that are in other countries, and cannot be brought vnto them. So that the pooreſt creature that is, in this cōdi­tion, excelleth the greateſt princes on the earth: for euery common perſon be­ing a free man borne, hath liberty to diſ­poſe of himſelfe, and at his owne plea­ſure, without the feare, & ſuſpition of a­ny: he goeth forth off his ſimple cottage or paſtorall cell, and viſiteth the Cittie, gazeth, and glutteth himſelfe, with the [Page] ſtrange wonders thereof, is preſent at euery publike ſpectacle, euery priuate paſtime, euery ſhow, euery recreation, yea and with little charge, he paſſeth o­uer the higheſt mountaines, from king­dome to kingdome, from prouince to prouince, and glutteth his eyes with de­lightfull obiects, proud magnificences, ineſtimable treaſures, princely ſtatues, ſumptuous edifices, and enricheth his knowledge with variety of manners, & complections, and languages, and the hidden vertue of euery hearbe, & plant, delighteth himſelfe with the beautie of euery beaſt, with their colours, their ſtrength, their diſcipline, and therefore who can denye but this man (hauing this liberty of his body, whileſt at his owne pleaſure hee wandereth through the ſpacious Element of the earth, and of the ſea, viewing the moſt noble parts of Nature, and contempla­ting the manners, and cuſtomes of na­tions, and the ſtrange artes of mans inuention) farre excelleth the little ex­perience of the greateſt Potentates, who ſpend their time within the ſmall circuit of their walled Pallaces. And therefore it conſequently fol­loweth, [Page] that they taſte leſſe of the de­lights of this world, then men of baſe eſtate and condition Or Perhaps, great Princes alwayes abounding in euery good thing that bringeth delight with it, want, by the continuall fru [...]tion of them, that pleaſure, and content, which the lacke of them procureth vnto o­thers. Wherby we ſee (to ſpeake of the ſenſe of Taſte, for in the ſenſe of Seeing it doth already appeare) that their ta­bles beeing alwayes furniſhed, with exquiſite meates of all ſorts, and that in great aboundance, and thoſe ſo dreſſed and ſeaſoned, and ſauced by the arte of a skilfull hande, with a thouſand trickes, and inuentions that euery daye ingenious gluttony findeth out, they ne­uer ſit downe to the table with hungry appetites, but being alwaies accuſtomed to haue the ſelfe ſame diſhes, of fleſh, and fiſh (for variety cannot alwayes be, had) their diet (were it Nectar it ſelfe) growes loathſome vnto them: wherby it commeth to paſſe, that they reliſh nor the dainties of their ſumptu­ous tables, but ſomtimes they con­demne nature as imperfect, in not prouiding better variety of viands: ſometimes their Cooke, as not skilfull [Page] enough to deuiſe ſawces, and quelques­ehoſes to Delight their pallats, yea ſuch is their infelicity, that thoſe ſol­lemne times of meetings, and meri­ments, wherein euery appetite glut­teth it ſelfe to the full, (as Shrouetide, mariages, goſſiping feaſts, and the like, where no dainty diſhes are wanting, that either nature can yeeld, or arte can deuiſe) are no meriments to them, be­cauſe being alwayes accuſtomed to them, they priſe them not as things new, euery day being a feſtiuall day to them, and euery daintie their ordinary diet. And that which is worſt of all, and doth moſt expreſſe their infelicity, is, that many times, eſpecially forth off their owne houſes, in cuppes of gold, in fruit meerly naturall, not artificiall, in precious drinkes, and broathes, in ſweete, and ſumptuous banquets, they meete with mortall poyſon: and in thoſe viands that are prouided to main­taine life, they feare, and finde the cauſe of death: So that fewe are the De­lights that Princes finde in the ſenſe of taſte, and thoſe fewe not without iuſt cauſe of ſuſpitions, and danger to their owne perſons: whereas men of lowe degree, and eſtate, yea the countrie [Page] ſwaine, plucking an apple from his tree, and allaying his thirſte, with a cuppe of colde water, his ſtomacke being whetted therevnto by his dayly labour, feeleth that ſweete reliſh, and pleaſant delight, which great perſona­ges in their greateſt plentie, and varie­tie of dyet, are neuer acquainted with. And in ſolemne times of the yeare, ap­pointed to feaſtings, and ciuill recrea­tion, a ſmall dyet, but little more then ordinary, bringeth with it that admi­rable content, that delight to the pa­lat, that pleaſure to the minde, which by their free and pleaſant diſcourſes, and friendly communication of each others thoughts, is made knowne to all that behold them, and they like­wiſe made mery with their meriments. So that it cannot but bee plaine and manifeſt, that the pleaſure that princes and great perſonages take in the de­light of Taſte, is no way comparable to that of men of farre inferiour eſtate and condition. Or Perhaps, becauſe the powers are offended with the ouer-excellencie of their obiects, as we ſee the exceſſiue light of the Sunne of­fendeth the eye: and therefore it is no maruell, if in Princes and great perſo­nages, [Page] the ſenſes of Taſte and Smelling, are alwayes languiſhing, as of Taſte it already appeareth, and of Smelling we may ſay, that by the great and dayly fragrancie that all the odours, and ci­uets, and muskes, and ſpices, and wa­ters, and a thouſand the like precious oyntments doe make, the organe of their Smelling (which is the noſe) be­ing ouer-glutted and weakned, they cannot poſſibly giue any true iudge­ment of any odours, nor conſequently take any true delight in them. But the ſimple and ſilly ſwaine of the countrie, being not onely not acquainted with the variety of ſweete ſmelles, but ſome­times with ſauours very vnpleaſing, re­ceiueth greater content and comfort in the ſmell of one onely flower, one onely Roſe, then the greateſt Princes of the earth, in the greateſt variety of ſweet ſmelling odours. Or Perhaps, be­cauſe great Princes and Potentates, by flattery and diſſimulation (a ſinne too common amongſt them) are to com­monly deceiued. For the feare that e­uery man hath of the power of great perſonages, which holdeth euery man (bee he neuer ſo bold) from vtter­ing any thing vnto them that may [Page] any way diſcontent them: ſo that they heare nothing but pleaſing newes, their owne praiſes and commenda­tions, and the vaine glorious bragges of thoſe that attend them, which foraſ­much as they are for the moſt part vn­true (for then are praiſes onely true, when they are vttered by a free tongue, with much knowledge, and little af­fection) bring with them rather a noyſome tediouſneſſe, then any de­light, and darke ignorance in diſcer­ning a true friend from a falſe. But a man of lower degree, and farre mea­ner fortunes, as hee wanteth power to giue cauſe of feare, ſo becauſe he knowes men ſpeake not for feare, hee takes more delight to heare other men ſpeake well of him. And though Princes ſometymes in their priuate Chambers, enioy the delight of Mu­ſicke, yet the common people haue it more common, and when they wante that which arte can affoorde them, the byrdes of the fields, with their pleaſant notes are neuer wan­ting vnto them. Or Perhappes, be­cauſe it often commeth to paſſe by the corruption of Nature, that the delights of the ſenſe of Touching are [Page] ſildome exerciſed without danger of intemperance, which falling out in the perſon of great Princes, eſpecially in the act of Luxurie, the infamie and diſhonour thereof, is ſo much the greater, by how much they are higher and greater then other men. For a Prince can neuer commit any ſinne, but it is preſently cenſured by his peo­ple, and therefore the infamie depend­ing vpō many tongues, muſt neceſſarily ſpred farther, and grow greater, ſo that they can ſafely enioy onely the honeſt delight, which all men (beſides) by lawfull matrimonie may bee poſſeſſed of. Or Perhaps becauſe great Princes doe commonly want thoſe goods, eſpe­cially of the minde, which can onely make them truely happy in this life: For Peace is an excellent good, and this they can neuer wholy enioy eyther with forraine Princes, or their owne ſubiects: warre is a great euill, threat­ning vnto vs the loſſe both of life and goods, and whileſt it beareth ſwaye, the Princes themſelues are not ſecure, euen within the walles of their Citties, and when it beareth not ſwaye, they ſtill endure the effects thereof, ſecret hates and treacherous vnderminings: [Page] The ſweete band of friendſhip is an excellent good, the very ſhadow wher­of (by reaſon of thoſe continuall flat­terers they haue about them) they cannot promiſe themſelues; It is a great benefit to make proofe of the faith and fidelitie of thoſe they loue, before deare experience bewray their infidelitie, being many times flame by their owne children, their bre­thren, their wiues, their neighbours: for which they may thanke their vn­bridled deſire of bearing rule. The peace and quiet of the minde, is an excellent good, whereof they are in ſuch ſort depriued by publicke buſi­neſſe, and the many and dayly com­plaints of their ſubiects wrongfully op­preſſed, that they paſſe ouer whole nights with watchful eyes, and trou­bleſome thoughts, exceeding therein the vnfortunate condition of the ba­ſeſt ſlaues, who after their weariſome trauels in the day, in the middeſt of their chaines and fetters, ſleepe ſound­ly and ſecurely at night. And laſtly, the felicitye and proſperous eſtate of children is a ſingular good, but the chil­dren of great Princes grow thereby in­temperate, proud, and inſolent: which [Page] bleſſings meaner men do many times enioy, with greater pleaſure and con­tent, then the greateſt potentates of the earth.


OF SORROW.
VVhy hath Nature giuen Sorrow vnto Creatures? Probleme. 99.
PErhaps, becauſe the preſence of con­traries which are wont to corrupt euery particular thing, by offending, & altering the parts thereof, being by the flowneſſe of the powers of the other ſenſes vnknowne, and by the a­wakened ſence of Touching, being with much griefe and martyrdome ap­prehended, Nature is ſtirred vp by flight and all poſſible meanes to ſaue it ſelfe. Or Perhaps, becauſe that which the concupiſcible part could not do with the iraſcible, that is, what deſire and anger together cannot ef­fect, might bee ſupplyed by the helpe [Page] of Sorrow: for we ſee a beaſt being prouoked by the Hunteſman that fol­loweth him in chaſe, flyes with all the poſſible ſpeed he can make: but if by chance there be added to this his feare, ſome blowe, or wound, he doubleth his force in flying, runnes thorow eue­rie thicket, leapes euery ditch, euery mound, yea caſteth himſelfe headlong from the higheſt rocke to the loweſt valleyes, the paine and griefe, that hee feeleth by his late receiued hurt, ſtill encreaſing his ſtrength. Or Perhaps, becauſe though Nature eſpecially in­tend Delight in euery creature: yet by accident it intendeth Sorrow too, that is, to giue notice to euery creature, by ſuch ſenſible griefe and torment, their approching ruine and decaye, and that therefore it is neceſſarie they giue what ayde and aſſiſtance they can to the part offended. Or Perhaps, becauſe the excellencye of euerye thing, is better knowne by the op­poſition of his contrary: and there­fore light would be nothing ſo preci­ous, if there were not darkneſſe, nor the Spring ſo pleaſant, if there were not Winter, nor laughter ſo grate­full and acceptable, if it were not [Page] mingled with ſome teares, and there­fore, beſids delight which is ſo ſweete and louely to nature, ſhe hath likewiſe added griefe and ſorrow to make de­light more amiable. Or Perhaps, to the end that man ſhould be farre the more ready and willing to aſpire to the true felicity of that other life, where onely there is delight without ſorrow, and ioye without feare of melancholy, which in this life (where there is an e­uerlaſting combat betwixt a thouſand contrarieties) cannot be found.

VVhy the ſenſe of feeling moſt ſubiect to griefe? Probleme. 100.
PErhaps, becauſe the Nature of eue­ry particular creature, being ſubiect to that ruyne which the contraries thereof from all the partes of the bo­dy, as well behind as before, on the right ſide, as the left, aboue as beneath, doe preſent vnto it, benigne nature hath prouided the ſenſe of Touching: which diſperſing it ſelfe through the whole body and life of euery creature, [Page] doth preſently finde, and feele euery contrarie, and enimy, from what parte ſoeuer it ſhall come: And therefore, the ſenſe of Touching, by reaſon of the Organ thereof (which is the fleſh with the ſinowes, and veynes of the whole body) is moſt ſubiect vnto griefe. Or Perhaps, becauſe no ſenſe is more ſen­ſible of offence then Touch, as hauing an Organ very gentle, and ſoft, and quick to apprehend euery impreſſion of heate, or colde, ſofte, or hard, prick­ing, or cutting, or the like: and there­fore, though it fall out ſomtime that the ſenſe of Hearing, Smelling, See­ing, Taſting, haue loſt their force and operation, yet the Touch is not onely the laſt that loſeth his vertue: but when it ſeemeth to be loſt by the languiſhing, or rather inſenſible weakeneſſe of the body: yet in ſome parte or other it manifeſteth it ſelfe: and if by no other meane, yet by ap­plying bandes, or any other offenſiue inſtrument, it is preſently awakened and reuiued. Which commeth to paſſe becauſe the ſenſe of feeling is verie ſtrong, and quick in apprehending con­trarie obiects, for the health and preſer­uation of euery creature. Or Perhaps, [Page] becauſe the ſenſe of Feeling is more in exerciſe then the other ſenſes: for the eye doth not alwayes See, the eare doth not alwayes heare. The pallat doth not alwayes Taſt: the noſtrelles do not alwayes Smell: but the ſenſe of Feeling is alwayes in action, & alwayes feele ſome ſenſible quality, being euer compaſſed, if with no other body, yet with the ayre, which by the diuers im­preſſions thereof, being many times al­tered, comunicateth vnto, the body which it compaſſeth, her changes, and alterations, of cold, and heate, drith, & moiſture: whereby it followeth, that though the other ſenſes do ſometimes take ſome breathing, & reſt themſelues from their worke: yet the ſenſe of Fee­ling is alwayes vigilant, in ſo much that whatſoeuer do approch that is any way contrary, or hurtfull to any creature at reſt, and in his dead ſleepe, as fire, or the like, he preſently awaketh and ſtar­teth vp vpon his feete, becauſe the touch by that griefe, which is cauſed by an approching enimy, ſtandeth Sentinel, and giues warning of defence.

VVhy are griefes of the body com­municated vnto the minde, and thoſe of the minde vnto the body? Probleme. 101.
[Page]
PErhaps becauſe the vnion of the forme with the matter, is a ſweete ligament of nature, or rather an amiable chaine of Loue, ſo that the forme louing her naturall matter, by it perfected, and brought into action, and ability to exerciſe her works, it cannot but greeue with it, when ſorrowes af­fflict it, or contraries any way deforme it: and therefore no maruell, if the ſor­rowes of the body are communicated vnto the minde. Or Perhaps, becauſe the reaſonable ſoule, for the time is ty­ed, and vnited to the body, dependeth vpon it, as vpon her organe, or inſtru­ment to exerciſe her natural powers: for the inward diſcerning faculties, in their operations, depend vpō the outward diſ­cerning powers, which do carry the ſen­ſible kindes to the inward ſēſes: wherby it cometh to paſſe, that the body be­ing martyred, & conſequētly the ſenſes [Page] altered, which in that maſſe of the bo­dy are conteyned, they preſent thoſe corporall kindes or ſpecies very imper­fectly to the inward powers: and therefore remaine likewiſe in their workes very confuſed, and impotent, whereby followeth that griefe, and heauineſſe of heart, and affection of the minde, which euery man findeth in himſelfe by the paſſions, and ſuf­ferings of the body. Or Perhaps, be­cauſe in the compoſition of man there is a kinde of order or marſhalling of the powers among themſelues, which hath the ſimilitude, or reſemblance of a Monarchy: all the parts in due place, and order obeying the Empire, and commaund of the firſt moouing power, which is the will. And there­fore if the body, and euery member thereof be well diſpoſed to their worke, it is all to doe ſeruice vnto the will, and if by the power, and puiſſance of the bodily forces it come to paſſe, that any thing be acted worthy comendations, worthy a crowne, the honour is the willes, which gaue in charge to the handes, and other partes of the body to attempt ſo honorable an enterpriſe. And ſo likewiſe, if it come to paſſe, [Page] that the hand cannot worke, the foote cannot go, the eye is dazeled, the eare obſerueth not, and all the mem­bers of the body be weake, and the whole body languiſhing, it is a token that the Monarchy of the will is depri­ued of that traine of the vniuerſall po­wers, which ſhewed themſelues ſo prompt, and ready at her ſeruice and commaund. And therefore no mar­uell, if the minde be ſorry for the griefe of the body, becauſe ſhe ſeeth by the ill diſpoſition thereof a greate part of her glory extinguiſhed. Or Perhaps, becauſe the minde, by a kinde of fore­knowledge, ſeeth that the griefes of the body are but as precedent forerun­ners to the ruine, and corruption of the whole, by which ruine there follow­eth the ſeperation of the ſoule from the body: which is ſo much more gree­uous then any other, by howe much the minde of all other ſubſtantiall formes is the more noble: and this griefe contineweth ſo much the lon­ger, by how much longer it hath bin vnited vnto the body, and therefore the minde ſeeing the naturall ſtrength of the body by the extremity of [Page] griefe to decay, and fearing a future ru­ine of all, is many times opreſſed, nay ouerwhelmed with melancholy and griefe. The like may likewiſe be ſayde of the griefes and ſorrowes of the minde, which the body doth ſo partici­pate, as if they were proper vnto it ſelf. For the body ſeing his naturall force, the exerciſe of his powers, his acti­on, and life to be placed in his Forme, from which it taketh his beeing, po­wers, operations, name, and diſtincti­on, it is no maruell, the minde being Melancholike, and full of heauineſſe and griefe, if the body likewiſe doe decay and languiſh. For the ſoule being ſeparated, the eye ſeeth not, the hand mooueth not, the tongue ſpea­keth not, the eare harkneth not, the foote goeth not, the ſhoulder ſuſtey­neth not, and the whole body, as vnapt to do any thing, like an earthly burthen falleth to the earth.

VVhy are the griefes of the body more ſenſible and violent in ſofte and de­licate bodies, as of women & honorable perſonages, then of thoſe that are ſtrong and valiant? Probleme. 102.
[Page]
PErhap [...], becauſe the ſenſes, by how much more pure & noble they are, by ſo much the more excellently doe they apprehend thoſe ſenſible kinds, & obiects that belong vnto thē. Now the fleſh being the organe, or inſtrument of the ſenſe of Feeling, and that Organe in noble men (their bodies being framed of purer bloud, by reaſon of a purer di­et) & in women (by reaſon of a their thin & delicate skin, and excellent tempera­ture of body) moſt pure and noble, it could not otherwiſe be, but that womē, & noble men ſhould more ſenſibly, and ſtrongly feele the bitterneſſe of any bo­dily griefe. Which may likewiſe appeare in the Oxe, and the Aſſe, who ſtir more ſlowly with the pricke of the goad, or ſpur, then either the dog, or the horſe, becauſe they, abounding with a nature very earthly, & melancholike, receiue not the blowe with that feeling griefe [Page] that the dogge, or the horſe doth, being beaſtes of a more noble, and generous nature. Or Perhaps, becauſe noble men, being much giuen to the commodities of Nature, and women to the delights of Bacchus, and the wanton alluring pleaſures of Venus: they paſſe they whole time in ioy, and pleaſant recre­ations: in ſo much that if it fall out, that they are inforced, eyther by chaunce, or defect of Nature, or violence, to ſuffer any griefe of body, they are farre more afflicted with it, then men of baſer e­ſtate, & conditiō, who beſides that they haue bodies, eyther by nature, or educa­tion of a harder temper, & conſequently are leſſe apt to feele the griefe and vexa­tions of the body, they are cōmonly ac­cuſtomed to much variety of miſfor­tunes, and to ſuffer the diſcommodities of nature, and the iniuries of all times.

VVhy are the griefes of the minde farre greater then thoſe of the Body? Probleme. 103.
PErhaps, becauſe the iudgement of the reaſonable, or intellectiue part, [Page] is more perfect, as hauing knowledge of cauſes remote, and neare at hand, then that of the ſenſe, which manye times erreth about his preſent ſenſible obiect, whereby that griefe, which the ſenſe feeleth by the alteration of the bodily partes, is ioyned to the confuſed iudgement of his owne paſſion, & doth only grieue without reaſon & diſcourſe: but reaſon, which ſeeketh all thinges by ſubtilty of wit, vnderſtandeth and iudg­eth all things with equity and iuſtice, doth not ſo much conſider the offence of the ſenſe, as the iniury of that hand that offereth it, the iniquity of that minde, the vnhappy chaunce, blind fu­ry or whatſoeuer beſides that offēdeth. Or Perhaps, becauſe the ſorrowes and griefs of the ſoule, haue a more potent and effectuall obiect in their martyr­domes, then the ſenſe hath. For, the griefes of the body do many times pro­ceede from thoſe things that are con­trary to nature, from the violent aſſaults of bruit beaſts, from humane chaunces and the like, which vſe to change, and alter the body: but the ſorrowes of the minde, from thoſe great, and ſtrange occurrents, that happen eyther to our ſelues, or to any thing that is ours: eſpe­cially [Page] from iniuries, loſſe of honour, or goods, death of friends, iniuſt perſecuti­on of mighty Princes, treachery of friends, iniuſt iudgments, loſſe of chil­dren, ſenſes: and (that which maketh vp the heape of all theſe griefes) from the vnkindneſſe of thoſe that in the middeſt of them do abandon vs. Which occaſi­ons of ſorrow, of how great importance they are, the weakeſt iudgment may ea­ſily conceiue. Or Perhaps, becauſe the remedies for the griefes of the minde are not ſo eaſily found, as thoſe of the body, and therefore we ſee that a Chi­rurgian, or a Phiſician (many times) with a ſmall plaſter healeth a deepe wound, whereas the griefe of the mind, by no manner of means can be ſo much as comforted, much leſſe throughly cu­red. And therfore hence it is that theſe griefes beeing remedileſſe, they that ſhould endeuor to cure them, are ſoone diſcomforted, and by ſurceaſing their comfortes, increaſe the malady. Or Per­haps, becauſe the griefes of the body, be they neuer ſo great, in time are cured, or at the leaſtwiſe leſſened: but in the griefes of the minde, the length of time doth rather euery daye diſcouer our greater loſſes, & conſequently doth ra­ther [Page] encreaſe our greater griefes, then any way mittigate the fierſnes of them. Whereby we ſee, that that loſſe which hath happened, eyther by ſhipwracke, or other caſualty, to any family, doth e­uery day grow greater in the future po­ſterity: inſomuch that we neuer behold men ſubiect to ſuch miſeries, but they drawe from vs a ſpeciall kind of com­paſſion, and commiſeration. But eſpeci­ally, that deepe wound of infamye, which killeth the ciuill life, and many times the vitall too, pierceth (like a ſharpe razor) euen to the inward cloſets of the heart, and can neuer bee remoued. So that we ſee, that the cauſes of this inward griefe of the minde, are ſtrong, and mighty, and the remedies eyther none at all, or verye fewe, and ſlender: and therefore it ſufficiently ap­peareth, that the griefes of the minde are far greater, then thoſe which pearce no farther then the outward ſenſe.

VVhy are great Princes commonly afflicted with the griefes of the mind, and men of baſer con­dition with thoſe of the body. [Page] Probleme. 104.
PErhaps, becauſe princely priuiledge or the dignity of dominion, and ſo­ueraignty, carrieth with it plenty of all thoſe things which eſpecially procure the health and welfare of the body. As to liue in howſes holeſomely ſituated, to vſe a dainty and delicate diet, to drinke pure wines, to take their repaſts at dewe times, to cloath themſelues ac­cording to the ſeaſons of the yeare, to apply themſelues to thoſe exerciſes that are not ouer-violent, which altogether with a iuſt temperance, and moderatiō of their whole life, maintaine the health and proſperity of the body. In ſo much that they are ſeldome, or neuer aſſayled with the griefes of the body by any accident of Nature, and much leſſe by the hand of their enemy, their ſtrength and powers being ſo farre from fearing any ſuch force, as that they alwayes ſtrike a feare, and terror into the hearts of others. But men of meaner ſtate and condition, that haue ſcarce a cottage to couer their heads, much leſſe Lord­ſhips, [Page] and rich reuenewes to maintaine their ſtate, are enforced to dwell where they may, to feede vpon ſuch as they haue: yea many times to kill hunger with that which kills thē. Neither can they obſerue howres of repaſt, nor vſe the benefit of ſeaſons: but are conſtrai­ned to laye open themſelues to all manner of inconueniences, and to will that which their owne neceſſityes re­quire. And that which is more, they are enforced by their buſineſſe, and ma­ny occaſions, to vndergo labours in­ſupportable: whereby it commeth to paſſe: that men of baſe condition, are commonly aſſayled with grieuous diſ­eaſes, and a thouſand paynes, and aches of the body: and by reaſon of their ſlē ­der ability, are ſubiect to contempt, and the many oppreſſions of the mightye. But contrariwiſe Princes, and great perſonages, as hauing the prerogatiue of blood, the greatneſſe of honour and ſtate, the height of fortune, are verye much afflicted with the griefes of the minde, whether it be, becauſe the leaſt wrongs that may be, to thē ſeeme great, or becauſe feares, & ſuſpitiōs more then any other affectiō affright them, or be­cauſe the diſobedience of ſubiects, or [Page] enuye of their competitors inflame thē, or becauſe hatred and malice doth ma­ny times macerate them, or whatſoe­uer be the occaſions, they are alwaies aſſayled with much variety of paſſion: whereas men of low degree, who ney­ther haue their eſtates ſo entyre, not thoſe offices which by the greatnes and grauity of their buſineſſe, preſſe downe thoſe with heauineſſe and griefe that beare them, after their labours are en­ded, paſſe their houres, & dayes in peace and tranquillity, ſleepe ſoundly without moleſtations, are freed from the enuye of others, as poſſeſſing nothing that a­nother ſhould enuy. Anger deuoures them not, but all brawles, and contenti­ons with a word or a blow, are conclu­ded, and ended. Feare afflicts them not becauſe they want the many occaſions of iealouſies, & ſuſpitions, & laſtly their owne affections and deſires conſume, and ſpend them not, becauſe they neuer paſſe thoſe bounds that they may not eaſily be obtayned: and therefore they are little diſquieted with the griefes and vexatiō of the mind. Or Perhaps, becauſe the little liberty of great princes makes them continent, and therefore healthful of body, and the great freedome of in­feriour [Page] perſons makes them licentious, and intemperate, and therefore ſubiect to the griefes of the body. So likewiſe this debarment of liberty, and too fre­quent retyrings of great perſonages, as they are an occaſion of bodily health, ſo they bring many paſſions, and tor­ments, and melancholike diſcontents vnto the minde which then worke their force with greateſt violence, when their thoughts may wander without diſtur­bance. Which falleth not out with cō ­mon perſons, who by reaſon of their liberty go forth of their lodgings, de­light themſelues with variety of fights, and company, paſſe away the time in pleaſant diſcourſe, ſometimes with one, ſometimes with another, whereby hee quitteth himſelfe of his worldly cares and diſcontents, and either grieues not at all, or mittigates that little that hee hath.

Ʋ Ʋhy are the griefes of women in labour of all other bodily griefes the greatest? Probleme. 105.
PErhaps, becauſe women being wil­ling [Page] with their labours to giue life and light vnto their children, they cannot doe it but by paſſing the darke gates of death, by thoſe grieuous and bitter tor­ments they endure in their labours: for to ſpeake Philoſophically, the gene­ration of the one, muſt be the corrup­tion of the other. Or Perhaps, becauſe the parts of the Matrice being enlar­ged, and the gate of Nature being ope­ned beyond the wonted bounds, there is a kinde of commotion or diſtortion made of all the other parts anſwerable vnto it: from whence ariſe thoſe fierce and bitter ſorrowes which threaten death it ſelfe: for wee all know how great that alteration is which we feele in the diſlocation of any one member or bone, which troubleth the whole minde, and tormenteth the whole bo­dy, the parts thereof being in ſuch ſort tyed and intangled together in an ex­cellent order, that from the violent re­moue of any one member from his naturall place, all the reſt are ſtrangely affected with paine and griefe. But in ſo great a mutation, and diſlocation of the chiefe maiſter bones, and in ſo great an vndoing, and diſſoluing of the reſt, what incredible paine and torment is [Page] endured, they onely can beſt tell, who vpon their bed of death haue made ex­perience thereof. Or perhaps, becauſe the woman was no ſooner created, but bytaſting the forbidden fruit, & deliue­ring it to our Grandfather Adam, brought death vnto her ſelfe, vnto A­dam, and to all his poſteritie as yet vn­borne: So that by the iuſt iudgment of God, euen in the gates or entrance of life, whereby her childe firſt entreth this life, ſhee is conſtrained to paſſe through the gate of death.

VVhy would Plato, that children from their tender yeares ſhould be accu­stomed both to delight and Sorrow? Probleme. 106.
PErhaps becauſe theſe two affecti­ons, are the end of all other, all be­ing ordained to follow Delight, and flie griefe and Sorrow, which being well vnderſtood by young men, they eaſily know afterwards how to diſcerne for what cauſes a man ſhould reioyce, and for what he ſhould grieue, which is a great cauſe of their good educati­on, [Page] and their future ſeruice for the good of the common-weale. Or Perhaps, to the end they ſhould learne the true diſcipline of that honeſtie, wherewith a wiſe man is delighted, and the hatred of that ſinne, which bringeth Sorrow to honeſt minded men; and conſe­quently be mooued to follow the ho­neſtie of vertue, and to flie the hatred of ſinne, being allured to the one by delight, and terrified from the other by griefe. Or Perhaps, to the end that being inſtructed by publicke Iuſtice, which miniſtreth vnto the wicked in­famie with corporall puniſhment, and to the good a crowne of honour and immortalitie, they ſhould flye diſho­nour and infamie, and follow vertuous and valorous enterpriſes.

VVhy do many dye with too great an apprehenſion of ioye, others with too much griefe and ſorrow of the minde? Probleme. 107.
PErhaps becauſe in great ioyes and delights, (that are either new, or [Page] long expected, or very ſoodaine, and bring much felicitie with them) the ſtore and plentie of vitall ſpirits, enlar­ging and ſpreding themſelues at that new and ſudaine delight, to the ſuper­ficiall part of the body, and the heart the fountaine of life, being thereby forſaken, it is no maruell if the heart faint, and the man periſh. So contrary­wiſe in great and vnſpeakable griefes, which ariſe from ſtrange and ſudaine occaſions, Nature being willing to ſuc­cour the part offended, the vitall ſpirits which are diſperſed through the whole body, gather themſelues vnto the heart, as the part moſt noble and moſt neceſ­ſary to be releeued: the plenty of which ſpirits being ouer-great, the miſerable heart, by the aboundant heate of them, is not ſuccoured, but ſmothered, and ouerwhelmed, and ſo dyeth. Or Per­haps, becauſe euery ſuperfluous ouer­much, is alwayes hurtfull, and there­fore though delight doe helpe Na­ture, yet it is onely when delight is in his iuſt temperature: for meate hel­peth that creature which it nouriſheth,  [...]ut yet too much doth not only offend,  [...]ut killeth him: and if griefe be mode­  [...]ate, though it be alwayes offenſiue, [Page] yet if it be not ouer-great, and patient­ly borne, it ouerthroweth not.


OF HOPE.
VVhy hath Nature giuen Hope? Probleme. 108.
PErhaps to the end that Hope might be an eſpeciall helpe to giue heart and courage to thoſe, who haue newly vndertaken difficult and dangerous en­terpriſes, for without the ſweete and pleaſant paſture of aſſured hope, they that are wearied & weakned with their labours, can neuer attaine their deſired end. And therefore Hope is termed an Anchor, becauſe, as when it falleth out that a tempeſt ariſeth at Sea, by caſting the Anchor into it, the veſſell is ſecured from the aſſaults of contrarie fortunes, the Anchor not ſuffering it to floate a [...] the pleaſure of the raging windes: S [...] they that are actors and labourers i [...] the world, being tumbled and toſſed ſometime with one difficulty, ſomtim [...] [Page] with another, they are many times in the ſea of their actions and operati­ons, in ſuch ſort ouerwhelmed with doubts and dangers, that were they not ſtayed and ſtrengthned with the An­chor of Hope, doubtleſſe the worthieſt and moſt excellent enterpriſes would be drowned in the raging tempeſt of diſpaire, and neuer attaine the hauen of light, or come to the knowledge of mortall men. For to ſay the truth, how could the husbandman endure froſt, and ſnowe, colde, and heat, wet, and drouth? how could he go through his labours, in plowing and digging, and deluing and dunging, and a thouſand the like, yea and as many loſſes, and hinderances, if he were not recomfor­ted by the ſweetneſſe of Hope? How could the Artificer amongſt ſo many labours, ſo many inconueniencies, cares, dangers, and hard occurrents of fortune, gouerne his eſtate, and paſſe through his trauells without the ſweet entiſements of ſome hoped good? How could ſtudents and learned men ſpend their ſolitarie dayes and nightly watchings, in deepe ſtudie and con­templation, in much reading, frequent obſeruations, long diſputes, continuall [Page] ſpeculation, multitude of bookes, vari­etie of authors, diuerſities of opinions, in the ſearch of hidden cauſes, ſtrange effects in the difficultie of artes, the the darkneſſe of a thouſand doubts, and contrariety of textes, if Hope did not ſtill giue comfort vnto them in the ſearch of the truth? The husbandman therefore hopes in his plough, the arti­ficer in his inſtrument, the Notary in his Pen, the Sayler in his ſhip, the Soul­dier in his ſword, the Courtier in his courtly cariage; the Nobleman in his bloud, the Philoſopher in his ſpecula­lation, the wiſeman in his diſcreet go­uernment, the Prince in his iuſtice and fortitude, and the whole world liues and is ſuſteined by Hope. And there­fore it was not without good cauſe, that they haue fained this onely goddeſſe Hope to be remaining vpon the earth, and the other diuine powers to be tran­ſlated into heauen. Or Perhaps, be­cauſe it was not ſufficient, that Nature hath giuen Loue, which is the firſt plea­ſing content of that good wee ſee and deſire, which is that kindled thirſt to poſſeſſe it, but leaſt diſpaire ſhould quench the heate of eyther, ſhe ad­ded the Spurre of Hope, that notwith­ſtanding [Page] there bee many difficulties in obtayning that good wee ſeeke, wee ſhould neuertheleſſe with all di­ligence and patience, leaue no way vnattempted to winne the poſſeſſion thereof.

Ʋ Ʋhy do rich men, noble men, and young men hope much? Probleme. 109.
PErhaps, becauſe golde (eſpecially in theſe dayes) ſeemes to be the meaſure or rule, nay the priſe of euery good and temporall honour: for wee ſee magiſtracies, publicke offices and dignities, and euery great place to bee ſold for money, and therefore riche men knowing they haue thoſe riches lying by them, that excell in priſe the rareſt things, it is no maruell if they doe not onely hope after great mat­ters, but (as times now are) obtaine them. Or perhaps, becauſe noble men and mighty, knowing that the opini­on conceiued of them among their followers, and others, is very great, [Page] and preſuming withall, of their power and blood, there is not any thing ſo high and ſo difficult, that can limit their hopes: and ſo much the rather, if to their power and nobility there bee added aboundance of wealth, which corrupteth euen Balſame it ſelfe. But yong men, by reaſon of their youthfull heate, being carried by the ſtore, and plenty of thoſe ſpirits which abound in them, and wanting that great experi­ence which makes men wiſe, and de­pending rather vppon that which is to come, then what is paſt, full of boldnes they hope all things, though farre aboue their owne ſtrength: whereas old men contrarily ruling, and directing them­ſelues rather by that which is paſt, then that which is to come, from that expe­rience they haue had in being often de­ceaued in their hopes, they feare to hope any more. Or perhaps, becauſe ri­ches, and power, and nobility, being three principall worldy excellencies vpon the bright ſplendor whereof a [...] eyes do gaze, as all men deſire them: ſo they deſire to follow thoſe that ha [...] them: which rich & honorable perſonages being well aduiſed of, they ima­gin they haue with them their heart [Page] too, nay the loue, & affection of as ma­ny as for their riches loue them, & ther­fore they feare not to hope, for as much as they imagin to be worth the hoping, be it neuer ſo hard, and difficult. And yong men hauing multitude of friends, & delighting to pleaſe themſelues with vaine and ſtrange imaginations, hope in the ſtrength of their own armes, which foraſmuch as it is groūded vpon a weak foundation is many times deceiued.

VVhy doth Hope deceiue many? Probleme. 110.
PEerhaps becauſe fewe followe that morall diſcipline, which trayneth men vp to knowledge & wiſe­dome: fewe that conſider the times, weigh the accidents, know the qualities of perſōs, truely eſteeme of euery force, iudge of euery place, euery end, ſet iuſt and true limits to their owne deſires. Whereby it cometh to paſſe, that many hoping much, but not hoping with knowledge and diſcretion, hop with­out their hopes, as they doe who ſeeke the ende by vniuſt meanes. Or Perhaps, [Page] becauſe many beeing rather friends to idleneſſe and delicacy, then labour and watchings, and yet willing either out of bold ſimplicity, or ignorant preſumpti­on, to Hope for better effects then idle­neſſe is accuſtomed to produce, they faile as much in the fruition of their hopes, as they erre in the meanes to at­taine them. For it much more becom­eth a wiſe man, to take much paynes, and to hope little, then to labour ſlow­ly, and yet to bee puffed vp with vaine hopes. Or Perhaps, becauſe men for the moſt part chuſing the ende, not withall conſidering their owne forces to attaine that ende, and that which is worſe, not conſulting with fit, & oportune meanes, but being indiffetently carried with a kind of plebeian fury, they indure ma­ny ſtrange encounters, and vnexpected croſſes in their promiſed hopes. And therefore, if they did conſider hereof a­right, they would not complaine ſo much of Fortune, as of their own indiſ­cretion: for what proportion is there betwixt the plough and the ſword, that he that is accuſtomed to the tillage of his land, and the keeping of his flockes, ſhould preſently betake himſelfe to the warres, vndertake the managing of [Page] his weapon without any premeditated militarie diſcipline? What reſem­blance is there betwixt the ſword and the ſetled witte of Minerua, that hee that is accuſtomed to the warres, ſhould without the knowledge of the lawes, vndertake the gouernement of a ſtate? For though his ende bee gouernement, yet the fruite is feare, or rather the hatred of thoſe hee would gouerne: if therefore they find them­ſelues fruſtrated in their hopes, let them lament their falſe perſwaſions, and with true repentance chaſtice their owne fooliſh forwardeneſſe, whereby they ſhall giue better teſtimony of their diſcretion, then in feeding them­ſelues with thoſe vaine hopes that are no way befitting them. Or Perhaps, becauſe fewe they are that hearken to the graue admonitions of olde men, who beeing furniſhed with plentye of wiſedome and experience, are excellent helpes to indiſcreet and heedleſſe young men: and therefore al­wayes giuing credit vnto thoſe that ra­ther flatter them, then ſpeake the truth, whether they be friends, or ſtrā ­gers, they wander out of the true path of humane wiſedome, and are [Page] euer deceiued in thoſe hopes they pro­miſe vnto themſelues. Or Perhaps be­cauſe moſt men being giuen to plea­ſure, and to pleaſe their ſenſe, deſiring without knowledge, and endeauoring without perſuerāce, though they ſweat litle for it, yet they promiſe enough, and glorying thēſelues in their vaine hopes, being depriued of them, with much laughter of all that behold them, they lament their owne follies when it is too late-For it is abſurd to thinke, that the appetite ſhould doe his office without reaſon, or the will chuſe, without the knowledge of the vnderſtanding, or wil his ende without counſell, or that coun­ſell ſhould bee without wiſedome, or wiſedome, without experience, or experience without time, or time without motion. Many therefore thre are, that are deceiued of their hopes, not becauſe Hope doth deceiue, but becauſe their Hope is tyed vnto a will without reaſon, their diſcourſe to an ende without meanes, and to fleſh without the eyes of vnderſtanding, and therefore the fault is not in their hope, but in the want of diſcretion in attain­ing their Hopes.


OF DESPAIRE.
[Page]
VVhy hath Nature giuen Deſpaire? Probleme. 111.
PErhaps becauſe euery agent labou­ring to an end aboue his ſtrength, and not deteyned by this affection, would fall into the ſinne of folly and ignorāce: which bringeth with it much ſhame & diſhonour vnto a man that is gouerned by reaſon, and by counſell: and wiſdom ſhould attempt only thoſe enterpriſes that are anſwerable to his owne forces. And therfore prudent na­ture very opportunely hath prouided this affection, to the end that the diffi­culty, and impoſſibility of any eter­priſe beeing ſufficiently knowne, wee might eaſily abſtaine from the labours thereof, and turne our endeauors to that which is within our powers, and better befitting our owne ſtudies. Or Perhaps, becauſe by this affection, Arte and the merit, & exquiſite skil of euery skilfull hand might bee knowne, that what one diſpaireth to performe, ano­ther [Page] vndertaking, and perfecting in lau­dable manner, the one for his arte and ingenie, might receiue his dew cōmen­dations, and the other be likewiſe commended for his wiſdome, in yeel­ding that to the ſufficiency of another, which he knew to bee aboue his owne ſtrength to performe.


OF FEARE.
VVhy hath nature giuen Feare? Probleme. 112.
PEerhaps becauſe as Nature, for a fu­ture difficult good, was willing to giue the helpe and aſſiſtance of Hope, which might carrie vs merrily through our labours vnto the end: ſo ſhe would likewiſe arme vs againſt a future diffi­cult euill, with this paſſion of Feare, whereby we might with better ſpeed & prepared force, flie the preſence of that euill, which bringeth ruine & deſtructi­on with it, if it bee not auoyded. And therefore wee ſee, that bruite beaſts being taught by this affection in [Page] whatſoeuer imminent danger, that may bring eyther griefe, or death with it, though the avoydance thereof ſeeme neuer ſo hard, yet with trembling of the members, and beating of the heart, and loſſe of ſight, and faltering of the tongue, and diſorderly gronings and gaſt countenance, as much as in them lyeth, they helpe themſelues to a­uoid the fierce cruelty thereof. Or per­hap, becauſe an iminent danger beeing foreſeene, feare by the very conceipt, and apprehenſion thereof maketh ſo ſtrong an impreſſion in the imagina­tion, that the danger beeing auoyded, they neuer afterwards forget to flye & eſchewe the like: which wee may ob­ſerue in the Aſſe, who if hee chance to fall into a ditch where he hath made ſome proofe of perill vnto himſelfe, his danger paſt is an inſtruction vnto him to auoide the like to come: and as much as in him lyeth, hee will not come neere the place. So likewiſe, if a Dogge bee ſtricken by a man, in ſuch ſorte that it ſticke by him, he euer af­terwards feareth and flyeth his pre­ſence, neyther will hee bee wonne by all the flattering alluring ſpee­ches that may be vſed, to truſt him [Page] any more: which proceedeth from the remembrance of what is paſt, and the Feare of that which may be to come. So that we ſee that Feare helpeth the baſeſt creatures, euen the aſſe himſelfe, much more man, who is furniſhed with the rareſt excellencies of all the affections. For by Naturall Feare he flyeth & auoydeth the iniury of times, of tempeſt, of famines, of peſtilence, and the like miſeries that vſually fall out in the world, and all this by that in­duſtrie, and diligence that proceedeth from Feare. By ciuil Feare he flyeth thoſe puniſhments that the lawes im­poſe, which concerne either the loſſe of  [...]onour, or of the goods of fortune, or of the perſon it ſelfe: and this by that careful obſeruance of Iuſtice which Feare ſtirreth vp. By ſupernaturall Feare he flyeth eternall death and dam­nation: and that by the Loue of God and his neighbours. So that by the firſt Feare he ſaueth his body, by the ſecond his honour, by the third his Soule: and therefore no man can deny but that Feare is neceſſarie, nay benefi­ciall in Nature, becauſe it doth not one­ly inſtruct, but preſerue too.

VVhy doe Louers alwayes feare? Probleme. 113.
[Page]
PErhaps becauſe it is the property of louers to be alwayes vigilant ouer that they loue, and of Sentinelles that watch and guarde, alwayes to Feare, and therefore louers being imployed in the ſame kinde, are ſubiect to the ſame paſſion. Or Perhaps, becauſe they that loue, do not ſo much Feare, leaſt that good which they loue be taken a­way by other louers (which kinde of Feare, men call ielowſye) as leaſt any euill, or hard miſchaunce ſhould befall it, or that they ſhould be any way infe­rior in vertue to thoſe that emulate them in their loues. Or Perhaps, be­cauſe Feare is a certaine kinde of pro­uidence. And therefore we ſee, that fathers, who are ſtrongly mooued by the excellency of that Feare, which is full of amorous zeale, by ſuch affection are ſtirred to prouide againſt whatſoe­uer dangers ſhal any way threaten their children. And therefore wiſe and pro­uident Nature would, that Louers [Page] ſhould be in continuall Feare of that they Loue, to the ende, that at euery neede they may prouide for their ne­ceſſityes: For Feare is as a ſpurre to make men fly what dangers ſoeuer ge­nerall, or particular, and eſpecially in reaſonable creatures. Or Perhaps, be­cauſe humane loue being alwayes full of the ſwelling inflamation of ſome affection (for neuer was the ſea of loue free from the furious windes of ſuch like cares) Nature would that the hearts of louers ſhould alwayes be accompai­ned with Feare, for the perfection, not corruption therof: for by Feare, euill is foreſeene, danger auoyded, things neceſſary are acquired, and vertue in­creaſed.


OF BOLDNES OR COVRAGE.
[Page]
VVhy hath Nature giuen Courage? Probleme. 114.
PErhaps, becauſe that Courage which we ſee in al creatures, is the ſtrength or bulwarke of nature, which then with much honour appeareth in euery par­ticular kinde, when they cannot attaine without ſpeciall danger their purpoſed end. For then they arme themſelues with new forces, and with all their powers abandoning all feares, they make ſtrange and incredible proofes of their ſtrength, and courage, runne through all dangers, beate downe all forces: which if they ſhould not doe, they could neuer attayne that ende which is compaſſed with ſo many dan­gers, ſo many difficulties: for loue and deſire are not ſufficient, as being both imployed about thoſe things that bring only pleaſure, & eaſe, and delight [Page] with them without danger, much leſſe doth hope ſuffice, which hopeth one­ly that which is ſimply good: nor Feare, which flyeth, and dares not incounter a danger. And therfore courage which is the fortreſſe which nature hath gi­uen to her workes, was moſt neceſſary amongeſt other affections to ſerue the iraſcible part. Or Perhaps, becauſe euery agent willeth his end, as his good: but many being by nature we [...]ke, ſeeing ſome difficultie in the end, are comforted by hope, but finding not on­ly difficulty, but danger too, if by this other affection of Boldneſſe, and Cou­rage, they were not ſtrengthned, they would neuer ſtirre farther to attayne their deſired end. For ſuch, and ſo greate are dangers many times, that men are hardly ſtirred vp by this affectiō to vndergo them. And therefore we reade of one only Horatius in all Rome, that durſt oppoſe himſelfe againſt the Thuſcane armies, of one only Curtius, that caſt himſelfe into the firy gulfe, to free his country, of one onely Mutius, that paſſing to his enimies camp, durſt in the middeſt thereof aſſault the per­ſon of the king, of onely three Hora­tij that committed their liues to the [Page] danger of a ſingle combat, to quit their countrie of their enimies forces: Of one onely Caeſar that durſt commit his body to the mercyleſſe ſeas in the dead time of winter, and that to fight with his enemie. So that, to the atchieuing of dangerous enterpriſes, an vndaunted courage is alwayes neceſſary.

VVhy are yong men common­ly bold and coura­gious? Probleme. 115.
PErhaps becauſe young men a­bound with much bloud & heate, by the vigor of Nature, and con­ſequently with much vitall ſpirits. Whereby they are made ſtrong, and hardy in vndergoing dangerous enter­priſes, inſomuch that neither fearing death, nor the dangers thereof, euery thing to their ardency ſeemes caſye. Or Perhaps, becauſe young men are commonly ambitious, and caried with a feruent zeale, and deſire of honour, whereby being ſpurred forward, there is not any enterpriſe ſo difficult or dan­gerous, [Page] which can ſtrike feare into them: or they dare not vndertake. Or Perhaps becauſe being ſtrangely poſ­ſeſſed of an opinion of that ſhame, and diſhonour which feare and cowardly daſtardlines bringes with it, they will rather chuſe to loſe their liues with ho­nour, then liue with infamy. Or Per­haps, becauſe young men by reaſon of the multitude of thoſe affections which abound in them, and thoſe the moſt headlong and dangerous, as Anger, a feruent deſire of things delightfull, Fury, and a thouſand the like vnbrid­led affections, whereby they many times fall into great, and vnauoydable dangers, they are inforced to the ende they may free themſelues from thoſe perilous chaunces, to gather heart, and ſpirit, and courage, to ſuſtayne and in­counter whatſoeuer ſhall happen vnto them.


OF ANGER.
[Page]
VVhy would Nature giue Anger vnto all liuing Creatures? Probleme. 116.
PErhaps becauſe by ſuch meanes the Cholericke humour eaſily awake­ning thoſe forces that in our quietter moods are fallen a ſleepe, and ſtirring  [...]hem forward againſt thoſe dangers  [...]hat ſhall any way incounter them,  [...]hey might arme themſelues with a de­  [...]ence anſwerable to thoſe dangers  [...]hat doe aſſayle them. For if a dogge  [...]eing aſſaulted by any other beaſt,  [...]ere not caried by the violence of this Anger to his owne defence, he would  [...]either ſhew that courage that he doth  [...] his fight, nor indure the combat,  [...]ut rather looſe his owne life. And  [...] horſe ſo magnanimous a beaſt, at the  [...]und of the trumpet, would neuer be ſo  [...]eady, and hardy to aſſayle the enimies quadrons, if he were not ſpurred for­ward by the force of this affectiō, which [Page] by the great concurſe of bloud about the heart, inflameth the ſpirits, and mi­niſtreth new vigour vnto the mem­bers. Or Perhaps, becauſe there is no Nature vnder the heauens that hath not ſome contrarie and oppoſite nature vnto it, as the water to the fire, the Lambe to the Wolfe, the Wolfe to the Dogge, and the like haue all other creatures. From which contrarietie of Natures there ariſeth plentifull occaſi­on of wrongs, and violences, to the vt­ter ruine of one another: and therefore it was neceſſary, to the conſeruation of euery particular Nature, that it be fur­niſhed with the ſtrength and vigour of this angry affection, whereby ſuch of­fences might bee remoued as ſhall any way aſſaile or encounter it. And there­fore we ſee that nature hath not onely giuen this potent affection to this ne­ceſſary end, but hath likewiſe furniſhed euery creature with outward armes for his better defence: as with hornes, tuskes, teeth, beakes, tallants, heeles, prickles, poyſon, and a thouſand the like forces, both to offend their aſſailants, and to defend themſelues. And if ſhee haue giuen none of theſe, yet ſhe hath giuen flight, ſwiftneſſe of running, [Page] agilitie of body to ſuccour themſelues: for in vaine had that force of courage beene, which Anger miniſtreth againſt a preſent iniurie, if it were not for that aſſiſtance that it hath from thoſe out­ward armes, wherby Anger being kind­led in the breſt of any creature, he be­commeth hardy and bolde, to defend, and offend, to enter combate with his aduerſary, to beat downe his forces, to wound, to teare, to kill, whatſoeuer ſhall make reſiſtance, or ſeeke to of­fend him.

VVhy is Anger in the brest of men eaſily turned into a ſinne? Probleme. 117.
PErhaps, becauſe ſuch is the proper­tie of humane affections that they are alwayes ingendred with ſome al­teration of the body, as it plainely ap­peareth in Sorrow, which afflicteth the ſenſe; in Feare, which maketh pale the countenance: in baſhfulneſſe, which adorneth the face with a chaſte and crimſin hew; in Delight, which diſperſeth the ſpirits through all the [Page] members: and in euery other affection more or leſſe ſenſibly: from whence it followeth, that thoſe affections that do moſt change and alter the body, doe likewiſe moſt diſtemper the minde, which in many operations doth com­municate with it: and therefore Anger, by reaſon of the great ſtore of bloud, which gathereth if ſelfe to the foun­taine of life, ingendereth a ſtrange kind of commotion throughout the whole body, and conſequently a great pertur­bation and diſtemperature in the mind, or reaſonable part: and therefore it is no maruell, if a man that is Angry, be vnfit for counſell, which requireth a ſpeciall and principall vſe of reaſon. And therefore it is wiſely ſaid, that Anger is blind, becauſe it maketh men blind in their iudgment and common diſcourſe: whereby it comes to paſſe, that Anger doth ſildome times conteine it ſelfe within the bounds of vertue, becauſe furie, and blind deſire of reuenge, cau­ſeth defence to paſſe into offence, and offence to iniury, and iniurie to iniu­ſtice, and iniuſtice to vice. Or Perhaps, becauſe the arme of Anger is too hea­uie, and with too great a violence preſ­ſeth downe his patient, and of a helpe is [Page] made a hinderance, and by exceeding his iuſt meaſure, of a vertue, is made a ſinne, and therefore from hence pro­ceed thoſe many graue and wiſe ad­uertiſements of ancient Philoſophers, which are as a bridle to this raſh and inconſiderate affection, which with ſuch celeritie depriueth vs of all wiſ­dome, and counſell, and vſe of reaſon: which taketh away all light of vnder­ſtanding, robbeth the will of that wiſe choiſe which deſerueth commendati­ons, and bringeth greater danger to the minde of man, then all the other affec­tions.

VVhy is the Anger of Princes, and great gouernours commendable? Probleme. 118.
PErhaps, becauſe by office and right it apperteineth vnto them to chaſtiſe and puniſh the wrongs, and miſdemea­nours of thoſe their ſubiects, which by violating the law take from a peaceable eſtate all felicity; & therefore that anger is much cōmēded in their breſts, which according to the law giueth condigne puniſhment to the wicked: & therefore [Page] they carry the Scepter in their hands, as alwayes ſeeming to threaten wicked men. Or Perhaps, becauſe the Anger of Princes, which hath his beginning from zeale and publike benefit, is not directed by thoſe furies of particular perſons, who are moued to anger for their priuate benefit: but hauing al­wayes, before their eyes the true end, which is publike felicitie (a good be­yond meaſure eſteemed of all noble and generous hearts) it cannot but be commendable in them, ſo it paſſe not the rigour of iuſtice: in ſo much that thoſe iudges, that in hearing cauſes, and cenſuring controuerſies betwixt party and party, are nothing moued with ſuch iuſt affection, deſerue rather blame then commendations. Or Per­haps, becauſe great Princes are wonte to repreſent (as the heads of their peo­ple) the publike, perſon of their ſtates, and therefore when a wrong is offered to any priuate perſon, it is offered to a member of the Prince, whereby it ſtandeth him vpon to withſtand and reuenge ſuch iniuries, wherevnto he is moued by the violation of thoſe lawes which he hath eſtabliſhed, and by Anger ſtirred vp to execute iuſtice, [Page] eyther againſt the goods or perſons of the offenders: which ſo long as he doth according to equitie and iuſtice, cannot but increaſe his honour and reputation. Or Perhaps, becauſe the actions of prin­ces (being ſubiect to the view and cen­ſure of common people) are alwayes accompanied with a gracious kinde of decencie and reaſon, which conferreth much to the confirmation of their e­ſtates: and therefore their anger for priuate offences is farre from furie, and alwayes tempered with that grauitie which beſt befitteth their royall per­ſons.

VVhy do many exerciſe their Anger againſt themſelues? Probleme. 119.
PErhaps, becauſe they doing that they ſhould not, doe many times finde and feele that they would not, and therefore they learning by deare experience, that they haue offended the inward rule of reaſon, with ſtrange repentance they fall out with them­ſelues, reprehending their owne errors, [Page] and many times beſtow vpon them­ſelues condige puniſhment. Or Per­haps, becauſe it ſometimes falleth out, that men being ouerladen and preſſed downe with griefe and melancholie, by the remembrance of their paſſed er­rors, whereby they are fallen into ma­ny miſeries, many infirmities, foraſ­much as they finde the cauſe of all this to proceed from themſelues, they know not vpon whom to practiſe their furie, but themſelues: like thoſe, that eyther by too brutiſh a deſire of fleſhly plea­ſures; or want of diſcretion and gouer­ment, haue miſſpent their talent of Na­ture, and the ineſtimable treaſure of their good names. Or Perhaps, becauſe men many times entring into a loath­ing and deteſtation of themſelues, by reaſon of thoſe many cares and croſſes, and moleſtations, and in maladies, ſmall helpe of friends, and diſpaires that doe accompanie them, they ſtirre vp againſt themſelues (like mad men) that little of diuine Nature which is remaining in them, and with their owne furie conſume their owne hearts, which for­aſmuch as it is a matter of iniuſtice in them to execute, how iuſtly ſoeuer they deſerue it, they are not to be pittied by [Page] others, that pittie not themſelues: but the ſinne is to bee hated: For humane actions though they be ouerladen with mountaines of miſeries, muſt yet neuer exceed the limits of reaſon: which euen out of the craggy mineralls of tribula­lation, knowes how to worke out the purified gold of vertue.


OF SHAMEFAST­NES.
VVhy hath man onely obteyned of Na­ture the gift of Shamefaſtneſſe? Probleme. 120.
PErhaps, becauſe all other creatures, euen from the day of their creation, were made and ordained to one onely end, which they could neuer alter, be­ing prouoked and directed therevnto by nature: but man being created free in his will, to put his hand to the fire, or to the water, to follow vertue, or vice, it was neceſſarie that he ſhould bee tempered and gouerned in his [Page] will with ſome bridle, to the ende hee might not runne ryot, and be vtterly o­uerwhelmed with intemperancie: and this bridle or reſtraint, is Shamefaſtneſſe, which (foraſmuch as that freedome of will to ſin, doth ſtill continue after the fall) doth ſtill remaine both as a bridle to ſinne, and a treaſurie of all feminine and youthfull vertues. Or Perhaps, be­cauſe other creatures cannot haue any matter of ſhame, or ſhamfaſtneſſe, there beeing in them no ſuch zeale of ho­nour, as is in men, and therefore, to whatſoeuer part is deformed in them, or hath but the leaſt ſhowe of indecen­cie in it, Nature hath prouided a couer, leaſt it ſhould offend the eies of the be­holders: for our wiſe and prouident mo­ther Nature, would that in euery thing there ſhould be comlines, honeſty, vtili­ty, and beauty: but man, who by wit, & art, and induſtry, and labours, & watch­ings, ought to aſpire to honour, glory & immortality, hath a large fielde, yea ma­ny occaſions of Shame, that being mo­ued thereby, he might imitate the mag­nanimous, and ſtudious Caeſars, Alexan­ders, Ariſtotles, and the like.

VVhy do women and young men eſpecially bluſh? Probleme. 121.
[Page]
PErhaps, becauſe the zeale of honour which is placed in a good name (ei­ther already purchaſed by that good which is already done, or is now in do­ing, or may be hereafter) maketh them to feare, eſpecially thoſe things that may offend that treaſure, that by vertue and temperate actions is preſerued: and becauſe women, by reaſon of the weak­neſſe of their nature, and yong men by reaſon of their little experience, and great ſtore of blood, may eaſily fall into thoſe intemperate errors, that defile their owne good names, and diſhonor their whole families, yea citties where they dwell, Nature hath prouided them this bridle, to withhold them from all vnchaſt, diſhoneſt, and diſhonourable actions: yea it moderates theyr thoughts, makes them modeſt in their ſpeech, temperate in their actions, and wary in al their deliberatiōs. Or Perhaps [Page] becauſe a woman allured by that Beau­ty that ſhineth in her face, and a young man carried by the aboundant heate of his nature, being neither of them go­uerned by this affection, we ſee them preſently in ſuch ſort made a prey to their ſenſe, that there is not any luſt & luxury ſo diſhoneſt, and ſhamefull, which they feare to commit: yea thoſe manifold inconueniences, & miſchiefes doe euery day appeare, which they bring both vnto themſelues, and to o­ther, who wanting the bridle, and rule of this affection, teare in peeces the precious vaile of modeſty, and miniſter great cauſe of Sorrow, and lamentatiō, not onely to themſelues, but to whole Citties.

VVhy is the ſeat of ſhamefaſtneſſe in the forehead? Probleme. 122.
PErhaps, becauſe as Nature hath aſ­ſigned to all other the affections their ſeate in ſome ſpeciall parte of [Page] the face: as to Ioy, a merry Semblance, or outward appearāce, to Laughter the Countenāce, to Sorrow the eie: to feare paleneſſe of face, trembling of the voice and the like, ſo to this affection of Shamefaſtneſſe, ſhee hath giuen that place which did beſt befit the office thereof, and hath placed it in the high­eſt part of the face, which we call the forehead, becauſe it is moſt viſible and apparant to the eye of man. And it was fit and conuenient it ſhould be ſo, be­cauſe that crimſon ruddines that doth there reſide, was ordayned as a ſigne of that chaſt and honourable minde, which for iuſt cauſe feareth to looſe his good name, by thoſe vnchaſt, eyt [...]er ſpeeches, or actions, that are preſented vnto the ſenſe, eyther to himſelfe, or a­ny other in preſence. Or Perhaps be­cauſe Nature would by ſuch open place, and change of colour make ma­nifeſt to him, that feareth not to vnder­take any diſhonourable enterpriſe, that ſhee approoueth not intempe­rate actions, or ſpeeches, and whe­ther they be paſt, or preſent, or to come, ſhee doth not onely not commend them, but hath made her [Page] ſelfe a diſplayer of that infamy, which by their diſhoneſt deſires at their plea­ſures they would commit. Or Perhaps, becauſe men placing their honour in that publike fame and report, which by the mouthes of wiſe and honourable perſonages, is made manifeſt to Citties and Countries, Nature would likewiſe be correſpondent, by a publike, and o­pen ſigne thereof in the forehead.


OF COMPASSION.
VVhy hath Nature giuen Compaſſion? Probleme. 123.
PErhaps, becauſe it eſpecially be­comes a man to be kinde, & cour­teous, gentle, and pittiful. For ther­fore hath Nature giuen him a nature ſo noble, ſo cōpaſſionate, & ſo apt & fit to performe whatſoeuer ciuill and curte­ous duties. For to be inhumane, ſauage, violent, bloudy & cruel, befits ſauage & cruell creatures, which liue in moun­tainous and wild thickets, darke caues, [Page] craggy rockes, and thicke forreſts, and not man, who inhabiteth delightful pla­ces, conuerſeth with gentle and gene­rous ſpirits, amiable aſpects, compaſſio­nate hearts, and true and vertuous friends. And therfore when we behold the hard miſchances and deſaſtres of thoſe that are our friends, and are deare vnto vs, that are wiſe and induſtrious, that employ themſelues in honourable ſeruices, both for their priuate and the publike good, that refuſe no labours to quitte vs from dangers, it is iuſt, and honourable, ciuill and religious too, that in the ruine of their declining for­tunes, and vndeſerued miſeries, wee ſhould expreſſe this affection of compa­ſſion, and with teares of pittie, and offi­ces of humanity, and a fellowlike fee­ling, euen in the bowels of mercy, and commiſeration, condole, nay ſuffer with them: for we cannot but know how welcome and oportune theſe com­fortes are, which are miniſtred in the loſſe of children, death of Parents, ſhip­wracke of fortunes, weakineſſe of Sen­ſes, decay of ſtrength, eyther of the minde, or of the body, loſſe of friendes, and when, in the multitude of our me­rits, [Page] and good deſeruings, we bee rob­bed of that honour, which iuſtice and the common applauſe of the people doth put vpon vs Or Perhaps, to the end that men afflicted with miſeries (eſpecially by the inconſtant courſe of humane things made miſerable) ſhould not by the multitude of their afflictions diſpayre of helpe and comfort, but ſatiſ­fie themſelues with the compaſſion of iuſt men, the releefe of their friends, the condolings of the common people, and ſo, euery feare, euery inconuenience, e­uery calamity, and hard fortune ſhould be recomforted by the offices of com­paſſion.

VVhy are women and old men moſt piti­full? Probleme. 124.
PErhaps, becauſe benigne Nature hath giuen vnto women a more be­nigne heart, which may partly appeare by their more delicate, ſoft, and amia­ble [Page] complections, and therfore the acti­ons of women are neuer cruell: (ex­cept ſome ſpeciall wrongs vrge them vnto it) for we ſeldome or neuer ſee them to embrew their hands in the blood of any, to delight in armes, or the clattering of armour, but meeke and gentle, willing to pardon iniuries, con­tent with ſlight and ſlender chaſtiſe­ments, and alwayes pittifull: whereas contrariwiſe, men are commonly hard harted, not eaſily perſwaded to forgiue, greedy of reuenge, ſwifte to ſhed blood no way enclyning to that compaſſion whereunto women are by reaſon of their more humane, and pittifull Na­tures: So likewiſe old men beeing ſuch as haue paſſed diuers fortunes, and ex­perience hath taught howe grieuous the loſſe of things moſt deare is, what the worth of vertue, the priſe of ho­nour, the force of miſery, the falſhod of friends is, ſeeing honeſt and ingeni­ous men, that deſerue honour and re­warde, rewarded with the loſſe of for­tunes, and miſeries, both of body and mind, they cannot but with a fellow-like feeling condole their loſſes, and afflictions, to which compaſ­ſion young men are little diſpoſed, [Page] by reaſon of the little experience they haue in the changes, and chaunces of this world, but are rather giuen by the feruour and heate of their bloud, to im­placable furyes, little conſidering their owne good, much leſſe that of other men whereby it commeth to paſſe, that either they know not, or doe ſeldome put in practiſe this compaſſionate paſ­ſion. Or Perhaps, becauſe women are little accuſtomed to cruell and lamen­table ſpectacles, as the firing of houſes, ruinating of Citties, murthering of in­nocents, and the like extremities of fortune, becauſe they ſeldome go forth of their owne houſes, and therefore the very report of theſe things ſtrikes a ter­rour into their heartes, and a bare diſ­grace without any farther dāmage ſtir­reth vp compaſſion in them: whereas men on the other ſide, by the dayly cuſtome of the world, and the greatnes of their heartes, forget theſe greater miſeries, and no calamity ſeeming new to them, and they fearing none, they knowe not how to pitty other men. But olde men by experience knowing the heauy and bitter blowes of mortall miſeries, cannot ſo ſoone forget them, but rather calling to minde their owne [Page] forepaſſed calamities, they cannot but pitty thoſe that imitate them in the deare experience of the like fortunes: which young men hauing not yet taſt­ed, knowe not how to commiſerate.

VVhy are they that are angry, or in miſery, not merciful? Probleme. 125.
PErhaps becauſe they that are infla­med with Anger being wholy giuen to reuenge, which admitteth no pit­ty, and hauing forgotten all kinde of compaſſion, apply themſelues onely to cruelty, and are ſeldome ſatiſfied with­out bloud, yea being blind and con­founded with the fury of this paſſion, they care not how farre they proceede in their ſlaughters, and butcheries, har­kening to no ſubmiſſion, no entreaties of their aduerſaries, but ſo much the rather embrew their handes, in the bloud of their enimies, as if it were ab­ſurd that any pitty ſhould appeare in the acts and execution of reuenge. So likewiſe they that are in miſerie, and want ability at their owne pleaſures [Page] to free themſelues from it, attending only their owne proper euill, which much afflicteth them, and little remem­bring bring the loſſes, and croſſes of other men, they growe not ſo pittifull to­wards themſelues, as pittiles, nay cruell towards other men. Or Perhaps, be­cauſe they that are angry, being depri­ued by the fury of that affection, of that reaſon which ruleth and directeth e­uery vertue, they either cannot, or know not how to performe any vertuous act, much leſſe keepe their affectons within bounds. And they that are ſubiect to any croſſe or affliction, doe firſt pitty their owne miſeries as being next vn­to themſelues: and in this ſelfe compaſ­ſion they are ſo much buſied, that they forget thoſe troubles, and inconueni­ences that other men, no way inferior vnto them in their fortunes, doindure,


OF EMVLATION.
[Page]
Why hath Nature giuen to man Emulation. Probleme. 126.
PErhaps to the end that euen from his infancy, he ſhould delight to follow (being ſpurred on by the deſire of glorie) thoſe interpriſes that depend vpon wiſdom, valour, iuſtice, and all o­ther morall habits, that are any way aſſiſtant either to priuate, or publicke felicity: And therefore we ſee children, euen from their tender yeares (the vſe of reaſon being ſcarce awaked in them) to imitate thoſe things which in the day time (out of their little experience) they ſee acted by others, and in ſuch ſorte they pleaſe themſelues in them, that neither with threatnings nor ſtripes, they will be diſſwaded, or be made to forget them: but with new meanes, and a thouſand artes, and in­uentions, they indeuour to imitate thoſe things, which they haue obſerued to be done by a ſkilful hand: & therfore hence [Page] it is that we ſee them imitate hunting with their runnings, & cries, & coun­terfeit voyces, and ſnares, and tramells, and the like apiſh imitations. Hence it is, that ſeeing the ordering of great armies, ſkirmiſhes, fightes, and other military exerciſes, they inforce them­ſelues (as much as in them lyeth) to i­mitate them, by making weapons of woode, and canes, and other matter, and enſignes painted, and adorned ac­cording to their childiſh manner. Hence it is, that we ſee them counter­feite grauity in their paces, audacity in in their countenances, brauery in their bodies, with their ſwordes by their ſides, their poynardes prepared, their gunnes on their ſhoulders, with drum and trumpet, incountring one another, diſcharging their peeces, making ſhew with their handes, but noyſe with their mouthes, letting fall their pikes, ioy­ning their battells, taking priſoners, and ranſoming them againe, and what not, that any way apperteyneth to military profeſſion. Hence it is, that we ſee them imitate eloquent men, their acti­on, their pronuntiation, their manner of ſpeech: that we ſee them build them­ſelues [Page] houſes, and gardens: yea that they imitate the very publike iuſtice, and execution euen to the axe, and the halter. Or Perhaps, becauſe man being alured by the delight of imitation, might knowe, that he is borne vnto labour, and hereby euen from his ten­der yeares accuſtoming himſelfe to the habit of vertue, by thoſe frequent actions, which imitation miniſtreth vnto him, it might not ſeeme ſtrange vnto him, being growne in yeares to follow with generous courage, and hardineſſe, thoſe valiant actes, that crowne their actors with honour and glory: thoſe iuſt actions that mainteine ſtates: wiſe actions, that makes vs wary and prouident: and ſtudious actions, that makes vs immortall.

VVhy doe men emulate thinges moſt noble? Probleme. 127.
PErhaps becauſe we finde that thoſe things onely make men honorable, and of better eſteeme in the world, which in their owne natures are prin­cipally [Page] good, and of higheſt accompt: and therefore we deſiring thoſe things, that may innoble our natures, and make vs in quality like themſelues, we ſeeke to excell in things ſupreme and excel­lent, and by this enuious affection con­temne things of loweſt value, and eſti­mation. And therefore we emulate, and ſeeke to excell other men in lear­ning, which feedeth the vnderſtanding with the foode of truth, the end of all ſpeculatiue knowledge: In eloquence, which is the publiſher of thoſe things which with much ſtudy, and many watchings we haue gathered togither, and that with a golden ſtile, ſtirring vp the affections of the hearers in wiſ­dome, which is the perfect knowledge of things high and lowe, heauenly and earthly. In riches, which are wont to be the priſe of mortall things, and the apteſt, and moſt noble inſtrument to at­taine the happy treaſure of all vertues and ſciences. In power, which by the maieſty of a Crowne, & Scepter which gouerneth the whole world, bringeth honor and ſplendor to as many as poſ­ſeſſe it: & in any other thing rare & ex­celent, which may any way increaſe our honor, renowne and reputation Or Per­haps, becauſe we emulate glory, which is [Page] awakned by things of worth, & ſingu­lar greatneſſe: for by ſuch an affection we are only ſpurred forward, when we ſee our equalls, and ſuch as are like vnto our ſelues, to excell vs in thoſe things that are in repute, & honor in the world: which ſeeming to our owne ſtrength no way impoſſible to be attayned, we imploy all our ſtudies, and endeuors, not only to equall, but excell our corri­ualles. Or Perhaps, becauſe whatſoeuer is little or baſe, as little vnderſtanding, little knowledg in matters of ſmall mo­ment, little ſtore of earthly poſſeſſions, little authority ouer the people, and whatſoeuer is leſſe, then that oppoſite which carieth vs vnto glory, ſeemeth rather priuations, then habits of good things, wherby we aſcend to immortall fame. For little knowledge is rather preſented vnto vs by the name of ignor­ance, then knowledge: little valour in military affayres, rather by the name of Cowardiſe, then fortitude: little ſkill in humane buſineſſe, rather by the name of Simplicity, then proui­dēce: little eloquence, rather by the name of rude ſpeech, then eloquence: little ſtore of poſſeſſions, rather by the name of pouerty, then dominion: and euery [Page] other thing that is leſſe excellent, ſee­meth rather vnto vs to bee baſeneſſe, then (in the leaſt degree that may be) height of ſtate and condition: where­by it followeth, that as men borne free, and ſprung from a generous and mag­nanimous offpring, we are not to la­bour and weary our ſelues in emulating things of ſmall worth and eſtimation, but we muſt turne our mindes with all our wittes, and beſt endeuours vnto thoſe things, which are of higheſt e­ſteeme with the beſt and wiſeſt ſort of men: as diſcipline, which inſtructeth vs in thoſe things that concerne God and Nature: as fortitude, which crow­neth vs with glory and honour: wiſ­dome, which teacheth and directeth vs in the whole courſe of our liues eloquence, which maketh vs admira­ble: Riches, which helpe to adorn [...] vs: and laſtly, power and authoritie which mounteth vs vp to the high­eſt pitche of honour and immortalitie.
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